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Abstract: The tradition of the so-called Sivadharma corpus is still largely unex-
plored. Scholars have so far identified a large number of manuscripts, including
some very early specimens, but the relationships between them, as well as the
possibility of classifying these manuscripts into groups and families, still need to
be systematically assessed. However, recent critical studies of some texts of the
corpus have sparked interest in the topic of their transmission. On the basis of
two case studies selected from the Sivadharmasastra and the Umamahesva-
rasamvada, this article aims at presenting some of the advantages and limits of
applying the genealogical-reconstructive method to the study of the manuscripts
of the Sivadharma corpus.
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1 The Dharma of Siva and the method of
Lachmann

The ongoing critical edition of the works of the ‘Sivadharma Corpus’, as well as the
reconstruction of their transmission history,' have confronted scholars with the
study of a complex yet hitherto little-examined textual and manuscript tradition.
Amid the progress of the first, current projects on this topic, several factors have
emerged that highlight not only the relevance of this research to the history of early
and medieval Saivism (not to mention the Indian religious landscape in general),
but also its contribution to our knowledge of the dynamics regulating the composi-
tion and transmission of texts, both locally and to geographically and culturally
distant areas. The study of the transmission of the Sivadharma corpus can thus of-
fer important methodological insights on how to select and apply the rules of tex-
tual criticism to the critical editing of texts that are transmitted and used in different
regional contexts — where they nourished the local cults of Siva and the growth of
Saiva institutions — and whose manuscripts have regularly served not just as car-
riers of texts, but also as supports of worship.?

For the transmission of the Sivadharma corpus is based on an imposing and
varied body of manuscripts, counting ca. 85 specimens (according to a rough esti-
mate), which were produced continuously from an early period — the earliest man-
uscript, NX,,, being palaeographically dateable to the 9" century — until the 20®
century. Being particularly prominent in Nepal, this tradition is moreover strongly
translocal, as it is attested in several different regions, such as (mainly) Kashmir,
Bengal, and Tamil Nadu. This means that the texts were studied and transmitted
in areas of different languages and manuscript traditions. Such consideration is
not equally true of all the works, however, as the tradition presents a very clear-
cut bifurcation between the two earliest works, the Sivadharmasastra and the
Sivadharmottara — which were also studied and transmitted outside Nepal — and

1 For a brief introduction, I refer the reader to De Simini and Mirnig 2017 below. In-depth con-
siderations on specific aspects of the Sivadharma corpus, especially concerning the Sivadharma-
$astra and the Sivadharmottara, are found in Bisschop 2014 and forth., De Simini 2016a and
2016b. The scholars who are active in this field recently discussed the initial results and prospec-
tive outcomes of their research during the ‘Sivadharma Workshop. Manuscripts, Editions, Per-
spectives’ (Leiden University, 26-30 September 2016).

2 I refer the reader to De Simini 2016a for considerations on the ritual uses of manuscripts of the
Sivadharma corpus (and, more generally, on the attestations of this practice in Sanskrit texts). De-
tails on the manuscript tradition of the Sivadharma corpus, with special reference to the Nepalese
materials, are given in De Simini 2016b, on which the following introductory lines are mostly based.
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the remaining six (seven if we also include those attested only in one manuscript),
which have so far been found, with rare exceptions, exclusively in Nepal and, at
least in the earliest phases of their transmission, only in multiple-text manuscripts
(henceforth MTM) transmitting the entire corpus. Such manuscripts were thus most
likely the contrivance of the communities inhabiting the Kathmandu Valley. A fur-
ther element that is emerging as a key factor in achieving a historical understand-
ing of the transmission of these works is the scope of their secondary tradition,
which finds expression in numerous quotations and reuses. From this point of
view, the Sivadharmottara in particular is proving to have enjoyed a high level of
popularity, as attested by the multiple reuses, with or without attribution, that have
been traced so far in the main areas where the text was transmitted.> Moreover, the
composition of Sivadharma works also entailed the reuse of other works, as shown
by the many borrowings from the Ni$vasa that are evident in the Sivadhar-
masamgraha,* or by the parallels between the Umamahesvarasamvada, the
Lalitavistara, and the Mahabharata that are now emerging.®

Making sense of this vast array of primary sources, to which the preceding lines
have just provided a brief and partial introduction, is the challenge faced by those
who work on these texts, and who must necessarily do so with a philological ap-
proach. Such an approach, as firmly established by a long tradition of scholarship,
requires — among other things — that a systematic recensio help clarify inasmuch
as possible the genealogical links between the manuscripts, in order to select the
appropriate specimens in preparing an edition. This genealogical-reconstructive
technique, based on the method of identifying common ‘monogenetic’ errors —
namely, the non-original readings that cannot be produced independently by dif-
ferent scribes® — is what is typically designated by the widely debated but still
rightly iconic expression ‘the method of Lachmann’.” My use of this expression in

3 On the reuses of the Sivadharmottara, see De Simini 2016a, especially Appendix 2, containing
tables of parallels between the Sivadharmottara and the Atharvavedaparisistas, the Devipurana,
the Haracaritacintamani, and the Uttarakamika.

4 See Kafle 2015.

5 On this topic, cf. below and De Simini and Mirnig 2017 in this volume.

6 The distinction between monogenetic and polygenetic errors — the latter of which are variants
that do not really account for the genealogical relationships of the manuscripts, and are there-
fore to be disregarded in a reconstructive study — can be credited to Pasquali; see Trovato 2014,
to which I refer the reader for a general introduction to genealogical textual criticism, with both
a historical and a descriptive approach, as well as further bibliography on related subjects.

7 On this, see Timpanaro 2003, which gives an account of the debate regarding what constitutes
this method, as well as the actual contribution of Karl Konrad Lachmann (1793-1851) and his
contemporaries to the method.
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the title and throughout the article is not meant to suggest that this is the most suit-
able approach in our case, but only to evoke the necessity of making the recensio
phase the pillar of a philological study also in the case of the transmission of the
Sivadharma corpus. This is crucial with respect to critically editing the texts, not
least because it provides a fundamental tool for a more detailed reconstruction of
the history of the tradition.

In this essay, I will present two case studies, selected from different parts of the
Sivadharma corpus, in which the presence of macroscopic inconsistencies — the
‘separative’ and ‘conjunctive’ errors of the European tradition of textual criticism
— suggests the possibility of tracing families of manuscripts, and thus speculate on
their genealogical links and transmission history. In the first case (2), the study of
the last chapter of the Sivadharmasastra allows us to consider the parallels and dis-
crepancies characterizing the different regional traditions in which the text has
been transmitted, and to assess their contribution to the reconstruction of the work;
on the other hand, the analysis of the final part of the Umamahesvarasamvada (3)
enables us to shift the focus to the Himalayan region, and to the work of composi-
tion and preservation that surrounded the Sivadharma corpus in the intellectual
communities of medieval Nepal. At the same time, these two case studies will also
highlight the limits of applying the genealogical-reconstructive method to the
study of a textual tradition that, because of our still-limited knowledge of the ma-
terials, and because of certain features inherent to this and other South Asian man-
uscript traditions, escapes mechanical reasoning and unambiguous categoriza-
tion.
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2 Rudra’s descents to earth

The 12" and last adhyaya of the Sivadharmasastra is a miscellaneous chapter that
sets out the behavioral norms of Saiva devotees and $ivayogins.® Since this is the
concluding chapter of the text, it also gives a brief account of the transmission of
the Sivadharma’s teachings, as well as exhortations concerning the preservation,
recitation, and worship of the manuscripts of the Sivadharmasastra. Moreover, this
chapter devotes ten stanzas to listing the so-called ‘five ogdoads’ (paricastaka), five
groups of eight extramundane worlds (bhuvanas) that correspond to pilgrimage
sites on earth. Besides being relevant to the assessment of some doctrinal points
emerging from the Sivadharmasastra, chapter 12 also offers a strong case for exam-
ining the textual transmission of this work, for a study of its internal consistency
allows us to identify at least two relevant cases in which the sequence of the stanzas
is disrupted, and which a broader knowledge of the manuscript tradition enables
us to classify as monogenetic errors. Attempting to reconstruct the genesis of these
mistakes allows us not only to surmise what could most likely have been the arche-
typical stanza arrangement of chapter 12, but also to better appraise the position,
in the history of the textual transmission, of the later layers of the tradition — rep-
resented by the Kashmiri and South Indian manuscripts — compared to the bulk of
the early Nepalese materials.

From a reading of chapter 12 on the basis of Nepalese palm-leaf manuscripts
ranging from the 11* and 12® century to more recent specimens, we can derive the
sequence of topics reported in the summary below. More specifically, this ar-
rangement is reflected (with small differences concerning a few missing or added
padas) by N¥, (dated to 1069 CE), N, (dated to 1138-39 CE), NX (dated to 1170 CE),
N¢, (undated, 12 century), NX (dated to 1201 CE), NX (dated to 1396 CE), and NX;
(dated by the catalogue to 1928-29 CE, though this date is unverified and seems
unlikely, as the manuscript looks much earlier). These are also among the man-
uscripts that I used for the first collation of this chapter, which resulted in the
following sequence of topics:’

8 The manuscript tradition calls this ‘Chapter on the Primary and Secondary Branches of the
Devotion to Siva’ (ivabhaktyadyasakhopasakhadhyaya): the first verse of the text refers to these
two ‘branches’, although nowhere in the chapter is it specified what they really consist of. Note
that a very similar title is given to chapter 28 of the Lalitavistara as transmitted in NX°, which
however deals with different topics (see De Simini and Mirnig 2017, 615).

9 See De Simini 2013, Appendix 1. Although I had checked most of the palm-leaf materials to
verify several dubious points, the only manuscripts that I consistently used in collating the
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Stanza 1
Stanzas 2-27

Stanzas 28-40
Stanzas 41-46

Stanzas 47-48
Stanzas 49-51

Stanzas 52-84

Stanzas 85-91

Stanzas 92-95

Stanzas 96-103

Stanzas 104-109

Stanzas 110-19
Stanzas 120-121

Stanzas 122-123

Introduction

Miscellaneous rules of conduct for Saiva devotees on the
topics of linga worship, specific food and drinks to avoid,
as well as rules of purity (such as rules on impure acts to
avoid, or correct behaviour during rituals)

Characteristics and conduct of the Sivayogins. Aspects of
their asceticism

Main characteristics of dana; different types of gifts

Rules for fasting

Definition of tirthas as the ‘places of Rudra’s descents’;
merits of those who donate and finance construction
works at these sites

Miscellaneous section on dana: definition of the
Sivabhakta as the main recipient of gifts; praise of the do-
nation of food to the Saiva devotees; merits of those who
give several everyday objects to the Sivayogins, or offer ser-
vices to them (see this section at stanzas 66—84)

Powers of Rudra’s rosary

Merits of donating and/or offering services to the Sivayo-
gins

Rules for the veneration and recitation of the Sivadharma.
Merits of those who listen to the teachings of the
Sivadharma and venerate its manuscripts

Concluding remarks: five typologies of people within the
Saiva community. Merits of those who protect the gifts;
merits of those who teach, practice, and protect the
Dharma

The ‘five ogdoads’

Praises of those who donate and finance construction
works at the tirthas; characteristics of the recipients
Concluding remarks: the exposition of the ‘fivefold
Sivadharma’ is declared to be over.

This is also the arrangement found in later Nepalese paper manuscripts, such as
N¥ (dated to 1742-43 CE), NX,, and N¥¥ (both undated), as well as in the edition by

whole chapter were N¢ (then C45); N, (then N/C57), which is a Nepalese paper manuscript; N,
(then N/B12); and P}, (then T32), a Devanagari paper transcript of the IFP.
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Naraharinatha 1998, based on the most recent Nepalese tradition, and in the Ben-
gali paper manuscript BS,, dated to 1682-83 CE. When I first collated the manu-
scripts of chapter 12 of the Sivadharmasastra, I could not access the manuscripts
from the collection of the Asiatic Society of Calcutta in their entirety, but I can now
confirm that the text of chapter 12 is also transmitted in this order by NX°, whose
date can be traced to the 12 century on palaeographical grounds." The table of
contents given above is thus supported by a significant number of testimonia,
among which the majority of the Nepalese palm-leaf manuscripts. However, on
closer inspection, this structure turns out to be only one of the possible variants in
which chapter 12 has been transmitted, one that is most likely secondary with re-
spect to the order that the stanzas must have had in their archetypical version. From
this point on, I will refer to the structure given above as ‘version A’ of chapter 12,
and append the siglum A to the stanza numbers that refer to this arrangement.

One of the main problematic points in this chapter is the position of the ten
stanzas containing the list of the ogdoads, which corresponds to 12.110-1194. Here
the stanzas follow a first set of concluding remarks (12.99-109,), and seem to intro-
duce the very final verses of the whole work, which ends at stanza 12.123:"

10 For information on this manuscript, see Shastri 1928, 723-744.

11 The text of chapter 12 of the Sivadharmasasastra reproduced in this article is a transcript from
manuscript N&. I chose this manuscript because I wanted to account for the state of the text in
the 12 century, since many of the early specimens transmitting version A are dateable from the
12" century onward, when this had apparently become the best-known arrangement of the top-
ics in chapter 12. Manuscript N;, which is dated to 259 NS (1139 CE) on fol. 247r(¢], transmits this
chapter on fols. 34vL4—38r3); high-quality pictures of this manuscript and a full catalogue rec-
ord are available on the website of the Cambridge Digital Library, at the following link:
https://cudl.lib.cam.ac.uk/view/MS-ADD-01645/1 (last accessed: 10/10/2016). I have standard-
ized the text of my transcripts to reflect the orthography usually adopted in the edition of San-
skrit texts, thus for instance avoiding the use of homorganic nasals or that of double plosives
after -r-.

Sivadharmasastra 12.110-123x: (fols 37vi3—-38ruwy) bhastrapadam rudrakotir avimuktam
mahalayam | gokarnam bhadrakarnam ca suvarndkso ’tha diptiman || 110a (41 Sthanvisvaras ca
vikhyatas trisu lokesu visrutah | sthandstakam idam jfieyam rudraksetram mahodayam |
bhastrapadadisthanvantam rudrasayojyakaranam || 111a chagalando durandas ca makotam
mandaleSvaram | kalafijaram Samkukarnam sthalesvarah sthuleSvarah || 112x pavitrastakam ity
etan mahapunyabhivardhanam | mrtah prawsiyanti tatraiva sivasya paramam padam || 113 a gaya
caiva kuruksetra<m> nakhalam kanakhalam tatha | (c.m.) vimaleSvaro ’ttahdasam mahendram
bhimam astakam || 1144 etad guhyastakam nama sarvapapavimocanam | gatva tu purusah Sriman
prapnoti Sivamandiram || 1155 $riparvatam hariscandram jalpam amratikeSvaram | madhyamam
ca mahakalam kedaram bhairavam taha || 116, etad guhyatiguhyam ca astakam parikirtitam |
samtarya tu pitin sapervan Sivam yanti param padam || 117x amre$vara<m> prabhasam ca
naimis$am puskaram tatha | asadhidindimundis ca bharabhiitim bhavantakam | nakuliSvaro <’>tha
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Bhastrapada, Rudrakoti, Avimukta, Mahalaya, Gokarna, and Bhadrakarna, as well as the
splendid Suvarnaksa, (110a) / And that one known as Sthanvi$vara, famous in the three
worlds: this ogdoad of sites (sthandstaka) has to be known as the field of Rudra, conferring
great fortune. [The group] that begins with Bhastrapada and ends with Sthanv(i$vara] causes
the [attainment of] identity with Rudra. (111s) / Furthermore, Chagalanda and Duranda,
Makota, Mandaleévara, Kalafijara, Sankukarna, Sthalesvara, Sthuleévara: (1124) / This [has to
be known as] the pure ogdoad (pavitrastaka), where great merits are more and more increased.
Those who die right there go to the supreme seat of Siva. (113a) / Moreover, the ogdoad [includ-
ing] Gaya, Kuruksetra, Nakhala, as well as Kanakhala, Vimale$vara, Attahasa, Mahendra,
Bhima: (1144) / This [has to be known] as the secret ogdoad (guhyastaka), [which] enables lib-
eration from all sins. Having gone [there], a fortunate person reaches the abode of Siva. (1154)
/ Stiparvata, Hari§candra, Jalpa, Amratikesvara, along with Madhyama, Mahakala, Kedara, as
well as Bhairava: (116a) / This is renowned as the extremely secret (guhyatiguhya) ogdoad.
Having saved all the ancestors, [those who die there] go to the supreme abode of Siva. (1174) /
Amareévara and Prabhasa; Naimisa, as well as Puskara; Asadhi and Dindimundi; Bharabhiiti,
which annihilates transmigration, as well as the one known as Nakuli$vara, the great inner
[place]: (1184) / [This] inner ogdoad (pratyatmikastaka) [is] the field of Rudra connected with
the desire of good; all those who die there go to the supreme abode of Rudra. (119) / The one
who makes these things — [such as] gifts, a dwelling place, a pit well, a park, a temple — in
the tirthas will gain an undecaying fruit. (120a) / Patience, absence of envy, pity, truthfulness,
generosity, morality, asceticism, learning: this is indicated as the supreme eightfold feature of
the recipient. (121a) / Thus this fivefold Sivadharma has been expounded, for the sake of
Dharma, wealth, desire, and liberation, out of compassion towards all beings. (122) / Every-
body in all situations sees auspicious things [that are] very difficult to attain, [but] everyone
obtains a positive destiny, and happiness will be there for everyone. (123a)

Mentions of astakas as groups of eight supramundane worlds (bhuvana) are very
frequent in tantric literature. Among these, the pafticastaka represents the lowest
level, its worlds corresponding to actual pilgrimage sites on earth; the lay devotee
who dies there will reach the corresponding eponymous paradise after death.”? Ac-
cording to Goodall, the paricastaka is actually an earlier, not exclusively tantric fea-
ture.” Among the evidence that he quotes in support of his hypothesis is that the
Sarvajiianottara distinguishes the nature of these five groups by stating, only for
the names of the paricastaka, that they also correspond to tirthas on earth; and that

vikhyatas tatha pratyatmiko mahan || 118 (c.m.) pratyatmikastakam pswy ksetram rudrasya
hitakamikam | tatra yanti mrtah sarve rudrasya paramam padam || 119 danany avasatham kipam
udyanam devatalayam | tirthesv etani yah kuryat so ’ksayam phalam apnuyat || 120a ksamasprha
daya satyam danasilam tapah Srutam | etad astangam uddistam param patrasya laksanam || 121a
iti paficaprakaro <’>yam Sivadharmah prakirtitah | dharmarthakamapamoksartham sarva-
bhitanukampaya || 122 sarvataram tu durgani sarvo bhadrani paSyati | sarvah sugatim dapnoti
sarvasya ca bhavec chivah || 123a.

12 See Goodall 2004, 314, n. 620, and Sanderson 2003, 403-404.

13 Goodall 2004, 315-316, n. 620.



When Lachmann’s Method Meets the Dharma of Siva =—— 513

the non-tantric Sivadharmasastra, in the above-mentioned passage, does not link
these sites to bhuvanas, most likely because this account is archaic and predates
the notion of a correspondence between tirthas and supramundane paradises.
Sanderson also observes that ‘there is nothing specifically Mantramargic about the
list itself’, arguing that at least six of the sites of the paricastaka are clearly Pasu-
pata.’ On the basis of the evidence provided by the original Skandapurana, a text
that is culturally and chronologically close to the Sivadharmasastra, and by other
textual sources, Bisschop has argued that possibly all of the sites mentioned in the
paricastaka originally belonged to the Pasupata tradition.”

A first textual problem arising from the passage quoted above is that the stan-
zas immediately following the text on the ogdoads are redundant with respect to
other stanzas in the same chapter: stanza 12.1204 is almost identical with 12.514,
and stanza 12.121, is perfectly identical with 12.52,. Stanza 12.1204 (= 12.51,) is
closely connected with the preceding list of holy sites, since it refers to the high
merits gained through the performance of dana and the building of artifacts in the
tirthas. The purpose of listing the characteristics of the proper recipients at 12.1214
could, at the same time, be related to the topic of dana, which has just been brought
up. The same contents admittedly seem to blend much better into the general con-
text of the stanzas surrounding 12.52a, since there the verse was inserted within a
section illustrating the features of dana and its components. At any rate, stanzas
12.110-121a do not appear to connect seamlessly with the following 12.122-23,, but
rather seem to break the continuity between the latter stanzas and those immedi-
ately preceding the passage on the ogdoads. Verse 12.122,, which opens with a con-
cluding iti (note that iti had already occurred with the same function at 12.99,), in-
troduces the proper end of the work, where the Sivadharma — which here
corresponds to the title of the work — is defined as paficaprakarah, ‘[endowed] with
five aspects’, and the devotees are assured that happiness is awaiting them. This
reference to a fivefold classification of the Sivadharma could be puzzling to a
reader, as there are no other mentions of this in the whole text. While in the

14 Sanderson 2003, 405 and n. 201. Here he identifies Asadhi, Dindimundi, Bharabhiti,
Lakuli$vara/Nakuli$vara, Amare$vara, and Prabhasa as Pasupata sites. The first four, used as
toponyms in the text, actually correspond to the proper names of the last four incarnations of
Siva at Karohana (modern Karvan, Gujarat), the alleged site of the Pasupata revelation.

15 Bisschop 2006, 27-34. In his survey, Bisschop also highlights, among other things, that the
lists of the paticastaka sites occurring in textual sources are arranged in different orders; more-
over, the original Skandapurana does not present the paricastaka as a structured list, yet still
mentions the majority of these sites.

16 Sivadharmasastra 12.51a: (fol. 35ru>-3) aramavasatham kipapsm udyanam devatagrham |
tirthesv etani yah kuryat so ’ksaya<m> labhate phalam || 51.
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Sivadharmottara the doctrine of the “five great sacrifices’ (mahayajfia) — a Saiva
revision of those of the Brahmanical tradition — becomes a rather relevant doctrinal
point (see especially chapter 3 of the work),” which could therefore justify a possi-
ble (though never expressly attested) attempt to include it in the definition of the
work itself,'® this categorization does not seem to have emerged yet in the Sivadhar-
masastra. There are only a few possible explanations why the Sivadharmasastra is
defined as ‘fivefold’ — if, that is, we rule out the possibility that the ‘five aspects’ in
12.122, consist of the four purusarthas and the ‘compassion towards all beings’ men-
tioned in the same stanza, which function respectively as the objectives and the
motivation that prompted the composition of the work. In stanza 12.40,4 the text lists
the five characteristics of asceticism (tapas), which, however important, do not
seem relevant to the definition of a text mainly addressed to lay practitioners.” Two
more references to a fivefold classification occur in close proximity to the conclu-
sion of chapter 12a: one is precisely the list of five ogdoads, which in version A of
the chapter occurs closest to the definition of the Sivadharma as paficaprakarah,
while the other is the reference to the ‘five categories’ that, according to stanza
12.1054ff., reflect the main social roles in the spreading and practice of Dharma
within the community of bhaktas. These five categories include those who teach,
those who give advice, those who practice the Dharma, those who enable these ac-
tivities, and those who are in charge of their protection. This subdivision, centred
on the practice of dutiful behaviors, seems much more fitting as a reference for the
concluding definition of the Sivadharma as being divided into five categories, and
induces us to shift our attention to the verses immediately preceding the passage
on the ogdoads:*

17 The “five great sacrifices’ according to chapter 3 of the Sivadharmottara are: the karmayajiia,
also known as karmayoga, corresponding to ritual; tapas, namely askesis; svadhyaya, here iden-
tified with the repetition of the sivamantra; dhyana, the continuous meditation on Siva; and,
finally, the jfianayajfia/jfianayoga.

18 The Sivadharmottara defines the jianayoga, one of the five great sacrifices, as
paricaprakarah (3.14), since it consists of five different activities, namely teaching, studying, ex-
plaining, listening, and meditating (adhyapanam adhyayanam vyakhya sSravanacintanam,
Sivadharmottara 3.14ab).

19 Sivadharmasastra 12.404: (fol. 35vis) brahmacaryam japo maunam ksantir aharalaghavam |
ity etat tapaso ripam sughoram paticalaksanam || 40; ‘Chastity, muttering prayers, silence, pa-
tience, continence as regards food: this is the fivefold aspect of asceticism, difficult to perform.
(40y

20 Sivadharmasastra 12.103-109a: (fol. 37vi1-31) yavad asyopadeSena Sivadharmam samdcaret |
tavat tasyapi tat punyam upadestam na samsayah || 1031 upadesam vina yasmad dharmo jfiatum
na Sakyate | na ca kartum avijiiaya tasmat tulyam phalam tayoh || 104 upadestanumanta ca
kayarta karayita ca yah | krtanupalakas caiva patica tulyaphalah smrtah || 1054 kartur atyadhikam
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As long as one practices the Sivadharma in accordance with his teaching (scil. that of Can-
dratreya), so long is his merit also taught, there is no doubt [about it]. (1034) / Since the Dharma
cannot be known without teaching, nor [is it possible] for one who ignores [the Dharma] to do
[anything], for this reason these two (scil. the one who teaches Dharma and the one who acts
according to it) gain a similar fruit. (1044) / The teacher and the adviser, the agent and the one
who provokes the action, as well as the one who protects what has been done:* according to
tradition, [these] five share a similar fruit. (1054) / [The one] who protects what has been done
[gets] a merit [that is] superior to [that] of the performer. Since a temple disappears quickly if
it is not protected, for this reason [one] has to protect [it] with every effort (106a) / And protec-
tion would [even] be superior to the gift of the objects taught above, [like] land, jewels, horses,
elephants, cattle, gold, and so on, [or even] clothes. (1074) / And [the one] who protects the gift
[will get] a merit superior to [that of] the donor, because what is left unprotected disappears
quickly. (108,) / For this reason, [one] should teach the Dharma and practice it oneself, should
cause [others] to practice [it], give advice, as well as protect what has been done by others.
(109»)

This section, due to its generic character and the exhortations to teach the Dharma
and protect the results of dharmic actions, could serve perfectly as the conclusion
of the entire text and, as such, could easily be connected with the last two stanzas,
12.122-23,. In stanza 12.99. the particle iti introduces the typical final statements
(12.99-102,) that state the title of the work, its approximate length, and the identity
of its mythical expounders.? Related to this are the exhortations to teach and pro-
tect the Sivadharma, as already stated in stanzas 12.97-98,. It is at this point that
the Sivadharmasastra inserts the small group of stanzas translated above (12.103-
1094), dealing with the great merits conferred on one who protects somebody else’s
actions, a possible reference to the lay sponsors who are supposed to protect the
Sivadharma and promote its spreading. The transition from the preceding stanzas

punyam tat krtam yo ’nupalayet | yasmad ayatanam ksipram nasam gacchaty apalitam | tasmat
sarvaprayatnena kurvita anupalanam || 106 bhiimiratnasvanaganam gohiranyadivasasam | bha-
vet purvopadistanam dandac chrepsjyo ‘nupalanam || 107 datur atyadhikam punyam dattam yas
canupalayet | apalitam tu tad yasmac chighram eva pranasyati || 108 tasmad upadised dharmam
svayam capi samdcaret | karayed anumanyeta krtam anyais ca palayet || 109a.

21 The first two padas of this stanza are very closely reminiscent of Bhagavadgita 13.22: upadra-
stanumanta ca bharta bhokta mahesvarah | paramatmeti capy ukto dehe *smin purusah parah ||
22. In the Bhagavadgita, this corresponds to the definition of the functions of the supreme purusa
within the material body, where the purusa is said to be ‘Supervisor and adviser, supporter, en-
joyer, great overlord, as well as supreme self’. Although the first pada of stanza 1054 is almost
identical with Bhagavadgita 13.22a, and the construction of the padas is similar overall, I don’t
believe it possible also to connect the two stanzas thematically, as the contexts appear to be very
different.

22 For a digression on the traditional accounts of the transmission of the Sivadharmasastra and
other works of the corpus, see De Simini 2016b, 263-268.
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happens smoothly, mediated by the reference to Candratreya, the alleged compiler
of the Sivadharmasastra, and to the duty of disseminating and protecting the text
whose composition has just been evoked. It thus seems possible, although admit-
tedly not compelling, to connect the paricaprakarah of 12.122, with this sketch of
the different functions in the practice of Dharma within the community that the
Sivadharmasastra is addressing, rather than to the following five ogdoads. The
whole group of stanzas, 12.110-21a, when read in the context of the preceding and
following verses, starts and ends quite abruptly, with no clear connection with
what precedes or follows. Given the miscellaneous nature of this chapter, the ab-
sence of straightforward links with the surrounding verses does not, in and of itself,
constitute evidence for the misplacement of a portion of the text. To this purpose,
it is more relevant to observe that some of the scribes who copied the manuscripts
transmitting version A of the chapter — for instance NX,, NX, or NS, — marked the
starting point of the list of ogdoads with a symbol, or a pair of double dandas, sep-
arating this passage from the rest of the chapter.” This can be read as a hint that
somebody, at a certain point, felt that the paficastaka passage did not fit in, at least
not with the preceding stanzas. Among the Nepalese palm-leaf manuscripts, there
is one that even drops this passage completely, namely NX,, which omits not only
the list of astakas, but also the two redundant stanzas 12.120» and 1214 (see fol.
48y117). This manuscript is not dated, but a note found immediately after the end of
the Sivadharmasastra states that it was copied from an exemplar produced in 1194
95 CE (315 NS).* It is not entirely surprising that, with respect to the passage on the
ogdoads, this manuscript stands out as an exception among the Nepalese tradition,
for ongoing critical work on the texts shows that, in several cases, the readings
of N, are in agreement with those attested in the later South Indian manuscripts.
In the study of the transmission of Sivadharma works, the passage on the ogdoads
falls into the category of those significant, though not yet systematically known,
inconsistencies whose study can help scholars bridge the two opposed sides of the
manuscript tradition, thus proving extremely important in the attempt at a genea-
logical reconstruction.

The southern tradition of the Sivadharma corpus is still little known, with sev-
eral specimens having been identified only very recently. Their total number has

23 See, for instance, N, fol. 40vi4ff.: the beginning of the list is marked by a pair of double

dandas with an aksara in between. This symbol occurs again at the very end of the Sivadharma-
sastra, fol. 41riyff., marking the end of the chapter as well as the beginning and the end of a
short succession of praises to the deities. 12.121 is omitted; see also N¥, fol. 44v4, or N§,, fol.
40viLe;, which mark the starting point of the list with pairs of double dandas.

24 See De Simini 2016b, 256, n. 57.
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grown to ca. 20 manuscripts transmitting either the Sivadharmasastra and the
Sivadharmottara together, or only one of the two, alone or together with texts that
are not included in the Nepalese corpus, or even just a chapter or a fragment from
these texts.” As the first phase of locating and identifying the materials is still on-
going, our study must therefore necessarily be limited only to some representative
examples; in spite of this, the selected cases allow us to make important deductions
concerning the transmission of the text, which will have to be verified against those
manuscripts that prove significant in the history of the Sivadharma tradition. Of the
manuscripts to which I have access, I have selected two as case studies for the
southern tradition. One is Gk,, a Grantha manuscript from the former van Manen
Collection of the Leiden University Library, dated to 1830 CE. The other is the Pon-
dicherry paper transcript PJ,, deriving from a palm-leaf manuscript in Grantha
script preserved in the library of Sri Nataraja Gurukkal in Kilvelur (Tamil Nadu).
Occasionally, I will examine other paper transcripts with reference to specific
points.

If we compare the order of the stanzas in version A to the one attested in G},and
P, to which I will refer as version D, two major differences emerge. One is that
stanzas 12.110-1214, just like in NX,, are not in fact located in the end of the chapter.
However, while NX, lacks these stanzas completely, the two South Indian manu-
scripts place them immediately after 12.504. A second difference from the Nepalese
tradition lies in the addition and omission of stanzas, with the most substantial ad-
dition being located at the very end of the chapter (and of the work). These two
manuscripts, while inserting the passage on the ogdoads in the middle of the chap-
ter, also avoid the redundancies of stanzas 12.51-52,, which are completely omitted
here. The arrangement of chapter 12 according to the two manuscripts is summed
up in the following table, where additional stanzas are marked with a star, their
number corresponding to the actual position that these hold in each individual
manuscript:

25 An introduction to the non-Nepalese manuscripts of the Sivadharma can be found in De Si-
mini 2016b, Appendix II. The ongoing work of Marco Franceschini, presented at the ‘Sivadharma
Workshop. Manuscripts, Editions, Perspectives’ (Leiden) on September 30, 2016, as well as of
those scholars active at the Pondicherry Centre of the EFEO — Dominic Goodall, S. A. S. Sarma,
and R. Sathyanarayanan — continues to reveal new specimens.
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T
P,

L
G

12.1-54
12.6ab*
12.6-8a
12.10ab*
12.9-19aba
12.20-22aba
12.23cd*
12.22cd-35aba
12.37cd*
12.35cd-44a
12.48cd-49ab*
12.45-49a
12.54¢d-55*
12.50a
12.110-121a
12.54-554
12.53a
12.56-59aba
12.77ab*
12.59¢d-60a
12.73aba
12.62cd-64aba
12.82ab*
12.65-72a
12.76a
12.74-75a
12.77-82a
12.84a
12.100cd-102ab*
12.83a
12.85-87a
12.89¢d-97aba
12.115ab*
12.97cd-106cda
12.107-109a
12.1224
12.129*-148ab*
12.123a

12.1-50a
12.110-119a
12.60ef*
12.51-81a
12.86-99aba
12-57cda
12.105cd-106cda
12.107
12.108cd-109a
12.1224
12.115-132*
12.1234
12.134-137*
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Even just a cursory glance suffices to show that P;}, is the most aberrant of the two,
due to its larger number of additional stanzas and omissions. However, despite
these omissions, both manuscripts follow the order of the topics as found in version
A, with one substantial difference in the position of the ten stanzas on the ogdoads,
which in the southern manuscripts follow immediately after 12.50a. This position of
the ogdoad passage is not surprising once we recall that, in version A, stanzas
12.120-21a, concluding the ogdoad list, were identical or almost identical with
12.51-52a. Moreover, stanzas 12.49-50,, immediately after which the two southern
manuscripts insert the group of stanzas starting with 12.1104, contain a reference to
the sacred places of Rudra’s descents:*

A water flow visited by seers — knowers of all the treatises, intent on asceticism, whose senses
are subjugated — and by gods: this is called a tirtha on Earth. (49) / [One] should define the
places of the descents of Rudra as sacred places. Identity with Rudra [is granted] to the people
who die in these fields of Siva. (50)

As pointed out by Bisschop,” the notion of the Siva® or rudravataras originated in a
Pasupata milieu and was not widely known in Indian religious literature, with the
exception of Pasupata-influenced Puranas and the Pasupata work Atmasamarpana
of Visuddhamuni: these texts list 28 avataras of Siva occurring in different time pe-
riods, and ending with Nakulia/Lakuli$a, additionally giving for each of them the
names of the pupils who spread the Saiva teachings imparted in those places. Ac-
cording to this view, the complete list of 28 avataras is a later doctrinal evolution
than the story of the four incarnations of Siva at Karohana, for all the sources at-
testing the complete list of avataras are later than the original Skandapurana.® The
Sivadharmasastra lacks any lists of rudravataras, but still shows knowledge of
them in these two stanzas, which might be a hint that the text reflects a phase in

26 Sivadharmasastra 12.49-504: (fol. 3512) rsibhih sarvasastrajiiais taponisthair jitendriyaih [em.;
jitendriyah Cod.] | devai$ ca sevitam toyam ksitau tirtham tad ucyate || 49 rudravatarasthanani
punyaksetrani nirdiset | mrtanam tesu rudratvam Sivaksetresu dehinam || 50.

27 Bisschop 2006, 41-44, points to the following Puranic occurrences of lists of rudravataras (p.
41): Vayupurana 23.127-130; Kiurmapurana 1.51.5d; Lingapurana 1.7.31c and 1.24.35cd-39ab;
Sivapurana Satarudrasamhita 4.27- 30, and Vayaviyasambhita 2.9.2d.

28 The only exception is the Vayupurana, as an early version of this work was certainly known to
the redactors of the Skandapurana (Bisschop 2006, 18), although the section on the avataras in the
Vayupurana was apparently a later adjunct. The occurrence of the names of the four incarnations
of Siva at Karohana as toponyms may be a hint that the Sivadharmasastra, like the original
Skandapurana, ignored the later theology of the 28 avataras, while it was aware of the more archaic
story of the spread of the Pasupata teachings.
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which this doctrine was still undeveloped. The only information that the text pro-
vides is that the ‘places of the descents of Rudra’ had become tirthas, and that dying
there was considered very auspicious — just as it was in the case of the paticastaka.
Therefore, placing the stanzas on the ogdoads after the mention of the
rudravatarasthanas, like the South Indian manuscripts do, would be perfectly suit-
able to the context. This, along with the repetition of 12.51x and 12.524 as 12.120-21x
in the Nepalese tradition, can be considered an indication that the most likely place
for the 10 stanzas on the paricastaka to occur is exactly between 12.504 and 12.514,
which is where the two southern manuscripts have them. This means that two late
manuscripts, one of which is a Devanagari paper transcript, preserve the text in
what seems to be a more pristine condition, at least as regards this specific point.
The corruption that had interfered with most of the Nepalese tradition from the 11
century until modern times does not appear in these much later specimens, which
however have features that clearly distinguish them from all northern manuscripts,
such as the addition of the final stanzas, which mostly consist of invocations to
Siva. Nevertheless, the southern tradition is very diversified: among the paper tran-
scripts of the Sivadharmasastra we find some that confirm this arrangement, like
PT,, a paper transcript copied from T/, a manuscript in Telugu script now pre-
served in Adyar;” and others that are rather aligned with version A, like P, and
PZL,, which are nonetheless endowed with characteristics that are specific to the
southern transmission.*

29 This manuscript starts the enumeration of the astakas at its stanza 12.52cd, soon after the men-
tion of the rudravatarasthanani (12.51). The list concludes with a hemistich (12.64ab in P ,) missing
both in the Nepalese manuscripts and in Py, but available in Gk, (see P%,, p. 144): punydstakam
idam jiieyam Sivaksetrasya laksanam. The last astaka is thus called a punyastaka. This addition may
depend on the corruption of verse 12.119ax (12.62c in PJ,), where the name pratyatmikastaka is
given as pratyastakam idam. Like in G}, this additional hemistich (punydastakam idam ...) is con-
nected with 12.514ff., while 12.122, (iti paficaprakaro ’yam [...]), at the end of the chapter, is preceded
by 12.109a (karayed anumanyeta |...]).

30 P}, copied from the Grantha manuscript G4,, reproduces the list of astakas at the end of the
chapter, in the same position as version A. On the other hand, 12.119x is followed by other stanzas,
not all of which are available in the manuscripts transmitting version A (P)5, p. 153): pratyastakam
idam ksetram rudrasyapi ca kamadam || 122 tatra yanti mrtas sarve rudrasya paramam padam |
(=12.1194) punyastakam idam jiieyam Sivasayujyakaranam || 123 tirthesv etesu yah kuryac chraddham
yajiiam tapo japah | (=12.120cda) snanam danam vratam karma soksayam phalam apnuyat || 124
ksama sprha daya satyam dana Silam tapah Srutam | etad astargam uddistam param patrasya
laksanam || 125 (=12.1214) dharmarthakamamoksartham sarvabhiitanukampaya | (=12.122cda) karta
karayita manta prerakas canumodakah || 126 iti paficaprakaro ’yam Sivadharmah prakirtitah ||
(=122aba). Note that the addition of hemistich 12.126cd, immediately before the definition of the
Sivadharma as paficaprakara, contributes to understanding the latter as a reference to the five func-
tions that had been described in the stanzas immediately preceding the passage on the ogdoads,
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On the other hand, the Nepalese tradition too is not consistent in the transmis-
sion of chapter 12 of the Sivadharmasastra. The study of the earliest testimonia of the
Sivadharmasastra, still unavailable during the first collation of chapter 12, has per-
mitted significant advances in the understanding of this chapter’s transmission, and
thus of the work in general. One of these early manuscripts is N&,, a multiple-text
manuscript (MTM) that only transmits a limited number of works of the corpus; this
manuscript is not dated, but its script suggests the late 10% to early 11" century as the
most likely period for its production.” A further crucial piece of evidence for the trans-
mission of the text is provided by NX°, dated to 1036 CE (156 NS),*? and thus the ear-
liest dated manuscript transmitting the Sivadharma corpus, though also in this case
in a slightly different version.”> NX, and NX?°, although transmitting the same stanzas
as Version A, attest to a completely different arrangement of the verses of chapter 12,
both as regards the position of the passage on the ogdoads (where NX, and NX° are
much closer to the late southern transmission), and that of the numerous stanzas on
dana in the same chapter. While these two manuscripts respect the stanza sequence

and which are now summed up in this hemistich. This is not the end of the chapter, as 12.127ab
(=122ahy) is followed by the same benedictory verses that we find in G, and Pj}. This transcript
therefore shares one feature with all of the southern manuscripts, and another feature only with
some of them, namely G, and P\, that is the adjunct of the final hemistich on the punyastaka (note
that the variant reading attested in P, also adds the information that this punyastaka is the cause
of the attainment of identity with Siva), along with the corruption of pratyatmikastakam into
pratyastakam idam (see 12.122c =12.119ax). Moreover, P}, reproduces the verse iti paficaprakaro ’yam
(=12.1224) twice, once after the list of astakas and once immediately before it, as 12.112ab. This hap-
pensalso in P, copied from GSF, which, like P}, can be associated with version A, from which it is
however separated by this and other variants in the arrangement of the stanzas. The list of ogdoads
in PI, ends as follows: pratyatmikastakam idam ksetram rudrasya kamikam | tatra yati mrtah sarve
rudrasya paramam padam || (=12.1194) punyastakam idam jiieyam Sivaksetrasya laksanam | danany
avasatham kiipam udyanam devatalayam || tirthesv etesu yah kuryat so ’ksayam phalam apnuyat |
(=12.1204) ksantih sprha daya satyam danam Silam tapah Srutam || etad astangam uddistam param
patrasya laksanam | (=12.1214) iti paficaprakaro ’yam Sivadharmah prakirtitah || (=12.122aba). This
transcript, therefore, does attest a correct reading for 12.1194, since it gives pratyatmikastakam in-
stead of the pratyastakam idam attested in P}, and other manuscripts. In spite of this, it preserves
the verse punyastakam idam [...], introducing an anomaly in the transmission of the names of the
paricastaka. Like the manuscripts transmitting version A, Py preserves the redundancy of 12.120—
121a.

31 On the peculiarity of this manuscript as regards the number of works it transmits and further
considerations on its earliness, see De Simini 2016b, 244ff. as well as below, § 3.

32 See De Simini and Mirnig 2017 for text and translation of the colophon; Petech 1984, 36, verifies
the date given in the final colophon as July 6, 1036.

33 The particular version of the Sivadharma corpus transmitted by this manuscript is the main
topic of De Simini and Mirnig 2017.
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12.1-41a, they connect 12.41a directly to 12.584; at this point the text proceeds uninter-
ruptedly until 12.744, then goes back again to 12.42,. This means that in manuscripts
NX; and NX?, the passage on the ogdoads (vv. 12.110-1214) follows 12.50, and is fol-
lowed by 12.53—544, just like in the South Indian manuscripts. The sequence 12.53—
574 is respected, with small omissions, but these stanzas are then followed by 12.75a-
109,, after which in both manuscripts the text ends with stanzas 12.122—-234.

As dry and little appealing this whole discussion of stanza arrangement may
sound, it helps in disclosing an important aspect of the transmission of the Sivadha-
rmasastra. Before reviewing the structure of chapter 12 according to NX; and NX?,
we should observe that this arrangement is not only attested in these two earliest
specimens of the corpus but also, with a few minor differences, in a late-12® century
Nepalese manuscript, namely NY;, dated to 1187 CE (307 NS).>* Among the vast array
of Nepalese manuscripts attesting the Sivadharmasastra, these three are the only
ones in which the topics of chapter 12 are given in the order shown in the table below:

N, NS NG,
12.1-41a 12.1-41a 12.1-54
12.58-63cda 12.58-72a 12.5ef*
12.64-74a 12.74n 12.6cda
12.42-44, 12.42-44p 12.7-41a
12.62* 12.61* 12.58-74a
12.45-50a 12.45-50a 12.42-434
12.110-121a 12.110-121a 12.46aba
12.53-544 12.53-57a 12.444
12.56-57x 12.75a 12.62*
12.75-106aba 12.78-109a 12.45-50a
12.108c¢d-109a 12.122-123a 12.110-121a
12.122-123a 12.53-544
12.56-57a
12.75-96cda
12.106ab*
12.96ef-106cda
12.107-109a
12.122-123a

34 On this manuscript and its dated colophon, see De Simini 2016b, 253—254. Please, note that in
this publication the manuscript was wrongly referred to as Or. B 125; thanks to Yuko Yokochi, [ am
now aware of the proper shelf mark, which is reported below (see References).
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Although N9 omits more stanzas, the sequence of the verses and of the topics
remains mostly the same as in manuscripts NX;, and N¥?. These three manuscripts
present the reader with a different version of chapter 12, to which I will refer as
version P. The variation in the arrangement of the stanzas, and at the same time
the consistency shown by the three manuscripts, is such that it cannot simply be
arbitrary, but is revealing of the existence of a direct genealogical link between
these manuscripts. Therefore, along with the position of the stanzas on the ogdo-
ads, the arrangement of the stanzas on dana constitutes another significant sep-
arating error in the transmission of the Sivadharmasastra. Now, while the stanzas
on the ogdoads seem to be in good order after 12.504, the structure of version P
breaks the inner coherence of the stanzas about gifting, especially because it in-
terrupts the sequence of donations addressed to the Sivayogins in 12.66—84a. This
is evident if we compare the text of the stanzas corresponding to the points at
which the two versions differ: *

Version A Version P Version A

[He] who would feed a Saiva  [He] who would feed with de-  Having donated the required
devotee, the best among the votion a twice-born Saiva dev- toothbrush to a $ivayogin, in

twice-born, during the otee, during the §raddha ritu- Heaven he will be granted a
$raddha rituals and so on, als and so on, having saved beautiful town furnished with
having saved seven members seven members of his lineage, gorgeous women and enjoy-

of his lineage, is exalted in is exalted in the world of Ru-  ments. (744) / Having donated a

the world of Siva. (574) / At dra. (57a=74¢) / Having do- yogapatta and the sacred
this point, what’s the use of  nated a yogapatta and the sa- thread to the Sivayogin, [he]

so much talking? Donate cred thread to the Sivayogin,  will obtain the fruit of the gift of
food to the Saiva devotee! [he] obtains the fruit of the one hundred pairs of garments.
When the Saiva devotee is gift of one hundred pairs of (75a) / Having donated to the
fed, in that case Siva is actu- garments. (75a=75p) Sivayogins a vessel for alms,
ally fed. (584) well made, [consisting] of clay,

35 Sivadharmasastra 12.57-584: (Fol. 351(.4-5)) Sivabhaktam dvijasrestham yah $raddhadisu bho-
jayet | kulasaptakam uddhrtya Sivalo<ke> mayshiyate || 57 bahunatra kim uktena Sivabhaktam tu
bhojayet | Sivabhakto yada bhurikte saksad bhurikte tada Sivah || 58a.

Sivadharmasastra 12.57x; 75n = 74-75p: (NKfol. 47rus) Sivabhaktam dvijam bhaktya yah
sraddhadisu bhojayet | kulasaptakam uddhrtya rudraloke mayshiyate || 57 yogapattopavitani
nivedya Sivayogine | vastrayugmasahasrasya dattasya phalam apnute || 75a.

Sivadharmasastra 12.74-76a: (Fol. 36viuw—s) dantadhdavanam uddistam nivedya Sivayogine |
divyastribhogasamyuktam divi ramyam puram labhet || 74a yogapattopavitani nivedya Sivayogine |
vastrayugmasahasrasya dattasya phalam apnuyat || 75x mrdvamsalabudarvadisukrtam bhaiksabhaja-
nam | nivedya Sivayogibhyah sada 15 sattraphalam labhet || 76a.
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Version A Version P Version A

bamboo, bottle-gourd, wood,

and so on, [he] will always ob-
tain the fruit of a Soma sacri-

fice. (76a)

Both stanza 12.57, and stanza 12.75, are much better connected with their con-
texts — which are the importance of donating food to Saiva devotees and the list
of objects to donate to Sivayogins — in the arrangement given by version A. This
last section amounts to 19 contiguous stanzas in version A. The same is true if we
observe the position of stanza 12.584, which according to version P should imme-
diately follow 12.414:%

Version A

Version P

What is both desired and excellent, and what
could be obtained in a proper manner, this is
exactly what has to be donated to a [person]
endowed with good qualities; thus is the
[main] rule about gifting. (414) / [When one]
would give land measuring one thousand
nivartanas and so on, bestowing all kinds of
grains, furnished with water, this is called a
gift of land (bhiamidana) (42»)

What is both desired and excellent, and what
could be obtained in a proper manner, this is
exactly what has to be donated to a [person]
endowed with good qualities; thus is the
[main] rule about gifting. (414) / At this point,
what’s the use of so much talking? Give food
to the Saiva devotee! Because the Saiva devo-
tee eats, after eating he directly becomes
Bhava. (42,=584)

The arguments asserting the misplacement of stanzas 12.110-121a on the ogdoads
are admittedly more compelling than those concerning the position of the stanzas
on dana. However, if we accept that the order of these verses in version P is in-
deed less consistent, as it seems to break the internal sequence of some groups of
stanzas, we come to the conclusion that version A preserves the stanzas on dana

36 Sivadharmasastra 12.41-42a: (Fol. 35vuuis-6) yad yad istam visistam ca nydueyapraptam ca
yad bhavet | tat tad gunavate deyam ity etad danalaksanam || 41a nivartanasahasradyam sarva-
sasyaprarohinim | dadyad bhumim jalopetam bhumidanam tad ucyate || 42a.

Sivadharmasastra 12.41-42p: (NX Fol. 35v(Lis-6)) yad istam ca visistam ca nyayapraptam ca yad
bhavet | tat tad gunavate deyam ity etad danalaksanam || 41a bahunatra kim uktena Sivabhaktam
prabhojayet | Sivabhakto yato bhunkte bhunktva saksad bhaved bhavah || 42».
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in a (seemingly) correct order, though not the stanzas on the ogdoads; version P,
on the contrary, transmits the stanzas on the ogdoads in what should have been
their pristine position, while introducing some illogical changes to the order of
the stanzas on dana. Version D, for which we have so far identified only southern
specimens, is the version that seems to have preserved the most accurate stanza
sequence for chapter 12, as regards both the passage on the ogdoads (where it
complies with version P) and the order of the stanzas on dana (corresponding to
the one given in version A). These deductions are drawn exclusively on the basis
of the previous considerations regarding these two separating errors, without
considering the further question of omissions and adjuncts that characterize ver-
sion D more distinctively than any other version of the chapter identified so far.

There is a further question that we need to address before drawing any con-
clusions, albeit provisional, on this point of the transmission of the text, namely
what role to assign to the two known Sarada manuscripts. The Sarada tradition
so far consists only of these specimens, which do not show significant internal
variation. In brief, their main characteristics with reference to chapter 12 is the
addition of stanzas, both in the middle and at the end of the chapter, which are
not available in other specimens — neither those from Nepal nor those from the
South — and can therefore be considered specific to the Sarada tradition; barring
a few omissions, the two Sarada manuscripts reproduce the same arrangement
as in the Nepalese manuscripts of version P, as illustrated by the table below:

Sg7 Sé7

12.1* 12.1*
12.1-41a 12.1-41a
12.58-59aba 12.58-59ab
12.44cd* 12.44cd*
12.60-61a 12.60-61a
12.47*-50* 12.47*-50*
12.62-63cda 12.62-63cda
12.64-66aba 12.64-66aba
12.67c¢d-68x 12.67cd-68a
12.66cda 12.66cda
12.69-71a 12.69-72a
12.74a 12.74a
12.42-443aba 12.42-444
12.63* 12.65*
12.45-50a 12.45-50a
12.110-114aba 12.110-114aba
12.74cd* 12.76cd*
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s, Sss
12.114cd-116a 12.114cda
12.77ab* 12.117aba
12.117aba 12.115cda-116aba
12.118-119a 12.79*
12.80*-81* 12.117aba
12.120-121a 12.118-119a
12.53-57a 12.82-83*
12.75-80aba 12.120-121a
12.82-83a 12.52-57a
12.96* 12.75-83a
12.84-90aba 12.98*
12.103cd-104* 12.84-90a
12.91aba 12.106*
12.105cd* 12.91aba
12.91cd-96aba 12.107cd*
12.96ef-98a 12.91cd-96aba
12.113-125* 12.96ef-98x
12.101-106aba 12.115-126*
12.106ef-108a 12.101-106cda
12.134-137* 12.107-108a
12.135-137*

The stanzas on the ogdoads are characterized by the insertion of extra verses, in
which different tirthas are also mentioned; verses that are shared with the other
versions are at times rephrased, a rephrasing that in certain cases is clearly the
result of corruption.” These two manuscripts can therefore be associated with

37 Following is a diplomatic transcript of the relevant stanzas as transmitted in $2,. The variant
readings attested in S$¢, are noted in square brackets; additional verses that are not available in
versions A, P, and D are marked with a star following the danda: e rudravatarasthanani
punyaksetrani nirdiSet | mrtanam tesu rudratvam Sivaksetresu dehijiinam | bhastrapadam ru-
drakotir avimuktam mahapadam [mahalayam $S,] | gokarnam rudrakarnam ca suvarnakso tha
[°aksas ca SB,] diptiman | Ls) sthanesvaram tu vikhyatam trisu lokesu visrutam | sthanvastakam
idam jiieyam tatra ksetram mahodayam | bhastrapadadipsisthanvadirudraksetradikarakam [ru-
dradayojya® S$%,] | chagalandam durdndam ca sahd va mandalesvaram | kalafjaram
Sankuiokarnam sthanesvaram iti smrtam | pavitrastakam etat Srimahdapunyabhivardhanam |
mrtah prayanti tatraiva ) Sivasya paramam padam | gaya ca kuruksetram ca tathanya nikhi-
labhisuh | tatra kanakhalam daivam bhuktizymuktiphalasucam [°pradam SP,] | vimalam
cattahasam ca mahendram bhi ... [... bhi §3,] mastakam | etad guhyatiguyakhyam astakam parip
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version P, but the addition of a substantial number of new verses that are not
attested anywhere else induces us to consider this a Kashmiri variant of version
P, just like we had a southern variant of version A.

The misplacement of the passage on the ogdoads must have been an early
error, since it appears in the Nepalese tradition already in the 11® century: our
manuscript from the second half of the century, N§,, attests to this interference,
while the manuscripts from the first half do not. This is not to suggest that the
mistake necessarily originated in this century, but only to give a time frame for
its attestations. We should also recall that the two manuscripts attesting version
P that are dated or datable up to the first half of the 11* century each transmit a
different variant of the corpus that won’t be attested in the later tradition. Thus,
both versions A and P are attested in the earlier manuscripts of the collection,
with N9, being the only post-12 century Nepalese manuscript attesting version
P. This version, while transmitting a seemingly correct arrangement of the stan-
zas on the ogdoads, also differ from version A as far as the order of the stanzas on
dana is concerned; as observed above, the order of the stanzas on dana in version
P appears to be illogical with regard to the organization of the contents, to the
point that one might argue that this particular arrangement had originated, in its
turn, as a misplacement. Regardless of the fact that the order of stanzas in the
section on dana as given in version P is incorrect, this situation suggests that the
manuscripts transmitting the two versions could go back to two different models.
The Nepalese manuscripts that fall into these two groups behave rather consistent-
ly: those that transmit the stanzas on the ogdoads in the end of the chapter do not
attest to the misplacement of the stanzas on dana, and vice versa, the three that
correctly preserve the stanzas on the ogdoads after the reference to the
rudravatarasthanas propose a different arrangement — or, better, a disarrange-
ment — of the stanzas on dana in the same chapter. Such consistency in the trans-
mission of two extensive variant readings can only imply the existence of two
distinct models.

kirttitam | udgatva purusah S$riman prapnoti Sivamandiram | Sriparvatam hariScandram
mahakalacanam [°kalardhanam S$§,] (12 tatha | adarukesvaram [amratake$varam S¢,] caivam ke-
darabhairavam tathad | janme$am saptam esam [saptadaisam $%,] ca sarvaduhkhapunyasaram |*
atipsiguhyastakam vidyad etam moksapradapakam | amaresam prabhasam ca naimisam
puskaram tatha | asadham dindipinda.akhyam bharabhiitim [°bhiimim $§,] atah param | nakule-
Sam athakhyatam vidyas catrastakam Sivam | guhyastakam iti khyatam rudrapsisyamitatejasam |
tatra yanti mrtas sarve rudrasya paramam padam | sthanany etani yatnena vrajed yogi SivajLevrati
|* itima sasya te yena rudranam ksetram uttamam |* yatra yatrathava deSe yena yena mahesvarah
|* ripenaste (.71 mahapunyam tat tat ksetram sumoksadam |* danany avasatham kupam udyanam
devatagrham | tirthesv etani yah kunsiryad aksayam labhate phalam |.
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If we accept that the correct order of the stanzas on the ogdoads is the one
reflected in versions P and D, while a more correct arrangement of the section on
dana is reflected in versions A and D, it turns out that the latter, only represented
by southern specimens, is the only version to have preserved both sections in
what could be their proper position. We are therefore faced with a situation
where, with regard to the two variants in question, late Grantha and Telugu man-
uscripts transmit a version that could be closer to that of the archetype, prior to
the emergence of the two interferences that would have heavily affected the
transmission of chapter 12 since its early history. This consideration only applies
to the general structure of the contents, as a common pattern of omissions and
additions closely links the manuscripts transmitting version D to the regional
southern tradition. One possibility is that the Indian regional transmissions and
the Nepalese transmission separated early, before the first manuscript(s) reached
Nepal, thus certainly before the 9 century. The most significant evidence that so
far seems to suggest that the Nepalese and the Indian traditions must have devel-
oped independently after the first split is the flourishing of the corpus, of which
we find no trace outside Nepal, where it played by contrast a key role also in the
manuscript transmission. While it is possible that the stanza order of version D
may depend on an older hyper-archetype, given its commonalities with versions
A and P, only an accurate study of the variant readings in the text will enable
scholars to confirm and enrich this reconstruction, or on the contrary to draw a
completely different picture. At the same time, the hypothesis of a scribal conjec-
ture that restored the correct position of the stanzas on the ogdoads in manu-
scripts following version D might always remain unconfirmed; as I will try to ar-
gue with the next example, the ghost of contamination has haunted the
transmission of the Sivadharma corpus since early times, getting in the way of
modern philological studies.

3 Umamahesvarasamvada in the making

The ‘Conversation between Uma and Mahe$vara’ (UmamaheSvarasamvada) is
typically transmitted as the fourth work in the Nepalese MTMs of the Sivadharma
corpus. It is first attested in two early 11"-century specimens, NX and NX°, and
since then transmitted uninterruptedly in palm-leaf and paper manuscripts of the
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Sivadharma corpus up to modern times.* Like the other works of the corpus, with
the exception of the Sivadharmasastra and the Sivadharmottara, the Umamahe-
Svarasamvada appears to only be attested in Nepal. The study of its transmission
thus offers the opportunity to narrow our focus from the vast South Asian area,
with its diverse local traditions and scripts, to the Nepalese region. The case that
will be examined in the next pages suggests that the composition of the Umama-
hesvarasamvada was still in progress during the first stages of its manuscript
transmission, thus providing a clue that this work may indeed have been com-
posed in Nepal; at the same time, scribes have not only facilitated the transmis-
sion of this text, but also seem to have modified it significantly, for reasons that
might have been connected to the contexts in which the text was used.

As I have already pointed out elsewhere,* a relevant disruption in the trans-
mission of the Umamahesvarasamvada consists in how the Nepalese manuscripts
appear to have divided the work into an uneven number of chapters. As a matter
of fact, several manuscripts transmit the Umamahesvarasamvada as a work di-
vided into 22 chapters, the final chapter consisting of only 16 stanzas that usually
lack the explicit designation of ‘chapter 22, being set off simply with final iti.
Such is the division of the Umamahesvarasamvada according to NS, (which how-
ever has significant lacunas in this point), NS,, N§,, NX, NX, NX | NX | and NX,
to which I will hereafter refer as ‘group V’. Note that all these manuscripts also
turn out to transmit version A of Sivadharmasastra chapter 12, although this in-
formation cannot be verified for N, and NX, which lack the Sivadharmasastra
entirely. In this group we should also include Naraharinatha 1998. Once we com-
pare the structure of the final portion of the Umamahesvarasamvada as in group
V with the one attested in NX;, possibly the earliest manuscript to attest the cor-
pus and, thus, the Umamahesvarasamvada itself, some major differences

38 The works of the Sivadharma corpus have also been used independently of the MTMs in
which they are transmitted, a practice that in later times resulted in some of these works being
transmitted as single-text manuscripts originating from the dismemberment of a former MTM
(see De Simini 2016b, 260ff.). The title list of the NGMPP enumerates only four paper manuscripts
with the title Umamahesvarasamvada that don’t seem to be part of a larger manuscript. These
are (listed by microfilm number): A 305-4, of only ten folios; E 723/14, of 33 folios; A 471-40, of
25 folios; and F 6-8, of eight folios. The catalogue information provided is too scarce to let us
conclude beyond doubt that this Umamahesvarasamvada was indeed the same work (or a frag-
ment of the same work) as in the Sivadharma corpus. As a matter of fact, Umamahesva-
rasamvada is a very generic title, which could rather denote a category or subgenre of texts, as
shown by its various attestations in the New Catalogous Catalogorum.

39 Some of the considerations contained in the following lines are alluded to in De Simini 2016b,
246, n. 34.
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emerge. In the following lines, I will describe this comparison by using one man-
uscript as representative of the entire group V, namely NX, a complete palm-leaf
manuscript dated to 1170 CE.* The first relevant discrepancy emerging from a
comparison between NX and NY; is that the latter, in which the Umamahesva-
rasamvada is also positioned as the last work in the corpus, concludes the work
at chapter 20. The contents of chapter 20 in the two manuscripts are otherwise

consistent, barring a few concluding verses absent from NX;:

N3: (Fol. 191vys) prakdsitani sarvani
dharmani vividha ® ni ca | esa te paramam
yoga<m> maya tatvam udahrtam || O || iti
mahabhdratasantiparvani danadharmesu
uymamahesvarasamvade vimsamo <’>dhya-
yah samaptah || * || samaptam umamahesva-
rasamvadam (sic!) ||; ‘[...] and all the manifold
teachings have been disclosed. That supreme
yoga has been illustrated by me to you ac-
cording to truth. Thus ends the 20 chapter in
the UmamahesSvarasamvada, belonging to the
teachings on gifting in the §dntiparvan of the
Mahabharata. The UmamaheSvarasamvada is

N?: (fol. 185ru12-3) prakasita * ni sarvani
dharmani vividhani ca || yo <’>sau ca rati-
dharmatma sa yati paramam gatim | rudra ®
jAanani punyani bhasitani purani ca || arcita
vacaka ye ca likhapayapsjti Sraddhaya | sarve
{ya} yanti param sthanam yatra vaso [va a.c.,
vaso p.c.] niramjanah || etan te paramam
yogam ma e ya tatvam udahrtam || || umama-
heSvarasamvade vimsatimo <’>dhyayabh ||; [...]
and all the manifold teachings have been dis-
closed. / And the one who finds pleasure in the
Dharma, he heads to the supreme path. The
meritorious and ancient [fields of] Rudra’s

concluded.’ knowledge have been expounded: / The wor-
shipper and [those] who recite, [as well as the
one who] has [knowledge] copied with faith, all
go to the supreme seat, where the pure abode
is. / That supreme yoga has been illustrated by
me to you according to truth. / [Thus ends] the

20" chapter in the Umamahesvarasamvada’.

The general tenor of these verses, which declare that all the teachings have been
disclosed and, in the version given by manuscripts of group V, praise the role of
those who worship and disseminate the text, seems to comply perfectly with the
concluding remarks of the work. However, N is the only extant manuscript in
which chapter 20 actually concludes the Umamahesvarasamvada. A further pe-
culiarity of NX; is that the colophon of chapter 20 mentions the ‘teachings on gift-
ing’ of the Mahabhdrata’s Santiparvan, which is a phrasing actually used to refer
to the so-called ‘Section on the Teachings on Gifting’ (Danadharmaparvan), cor-
responding to chapters 1to 166 in the critical edition of the Anusasanaparvan, the
13" division of the Mahabharata. This attribution, which does not have parallels

40 On this manuscript, see De Simini 2016c.
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in any of the extant chapter rubrics of the work, therefore seems to reconnect the
UmamaheSvarasamvada with the Mahabharata, which does contain a section
that depicts a dialogue between Uma and Mahe$vara exactly in the Anusasana-
parvan, in chapters 127 to 134 of the critical edition, that is still within the
danadharma section. As Mirnig and I have argued in a further contribution to this
volume (see chapter 18, 587ff.), the composition of the Umamahesvarasamvada,
along with that of the Lalitavistara transmitted in NX° (containing substantial par-
allels with the Umamahesvarasamvada), seems indeed to have taken inspiration
from the Anusasanaparvan. In particular, we have shown that chapter 20 of the
Umamahesvarasamvada, parallel to chapter 25 of the Lalitavistara, contains a
parallel of about 14 verses to the so-called Vaisnavadharmasastra, a text that is
transmitted in the South as a sub-portion of the Asvamedhikaparvan of the
Mahabharata (see De Simini and Mirnig 2017, p. 628). However, in NGMPP A 27/2,
the early Nepalese manuscript that preserves the Vaisnavadharmasastra dated
NS 169 (= 1049 CE), the title of the text is indeed given as the Danadharma. This
would indeed comply with the attribution that we find in the final rubric of
Umamahesvarasamvada chapter 20 in NX, which thus shows that the agents in-
volved in the transmission of the work were aware that part of this chapter de-
rived from a different work, and that the reference to the ‘teachings on Dharma’
is meant to indicate the Vaisnavadharmasastra rather than the modern sub-divi-
sion of the Anusasanaparvan.

The chapter rubrics of the manuscripts belonging to group V miss this con-
nection, while on the other hand they link the contents of chapter 21, which is
absent from NX,, to another work:

(NX, fol. 187vy3)) || || bhagavato gitapurane dharmaguhya (sic!) gajendramoksanam umama-
heSvarasamvade: » ekavimsatimo <’>dhyayah samaptah || ||

[Thus ends] the freeing of the king of the elephants [expounded] in the secret of Dharma
(read: dharmaguhye), [which is] the Purdana of the hymns of the Lord; the 21% chapter in the
Umamahesvarasamvada is concluded.

While the first part of chapter 21 (stanzas 1 to 63) centres on the topic of musical
notes (svara), the last part (corresponding to stanzas 64 to 78) indeed recounts
the story of the liberation of the king of the elephants (gajendramoksana).” This

41 According to this story, the king elephant, after leading his herd into a lake, gets his foot
caught by a crocodile. They are thus engaged in a fight for a thousand years until the elephant,
showing his devotion to Visnu by offering a lotus flower to the god with the tip of his trunk and
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famous episode of Vaisnava inspiration is also narrated, in a more comprehen-
sive form, in other Puranas, most notably in Bhagavatapurana 8, with which the
scribal tradition of the Umamahesvarasamvada most likely reconnects this chap-
ter of the work.** However, no notable textual parallels can be traced between this
section of chapter 21 and the gajendramoksana episode as expounded in the
Bhagavatapurana, while on the other hand direct textual borrowings connect this
part of the Umamahesvarasamvada with Visnudharmottara 1.194, where the same
story is narrated.”® Other selections of Vaisnava inspiration include the few stan-
zas that form the next and final chapter, chapter 22, as found in the manuscripts

chanting a stotra, is freed by the direct intervention of the god. In his previous life, the king ele-
phant had been the king Indradyumna, a great devotee of Visnu who had been cursed by the
sage Agasti. The version of the story narrated in the Umamahesvarasamvada is rather short, and
proceeds from the story of another curse and animal rebirth, namely that of the crocodile that
assaults the king elephant. This crocodile is actually the gandharva Hahahuhii who had been
cursed by the sage Devala and turned into a crocodile. The chance to recount this story is given
by the mention of the seven gandharvas in stanza 21.63 in connection with the seven musical
notes (svara), which are the topic of the preceding stanzas in chapter 21. The brief account of the
gajendramoksana episode is concluded with the liberation of the king elephant and the croco-
dile, each under the curse of a different sage.

42 The gajendramoksana episode of the Bhagavatapurana is also transmitted as a separate text:
see, for instance, manuscripts NAK 6/99, NGMPP A 1114-17, or NAK 6/2124, NGMPP A 1117-2. The
catalogue of the NGMCP lists 71 microfilms under the title gajendramoksana, although it is possible
that they contain texts belonging to different Puranas. Gajendramoksana, for instance, is also the
title of a short work that presents itself as part of the Mahabharata’s Santiparvan, and is transmitted
either as a single work (UP Coll. 390, item 2664) or together with other devotional works (see Cam-
bridge UL Or.1818). However, this episode cannot be traced in the current edition of the
Mahabharata. I managed to verify that the text transmitted in the Cambridge manuscript Or.1818
mostly corresponds to chapter 67 of the Visnudharma. The catalogue information and the color pic-
tures of this manuscript can be found at the following link: https://cudl.lib.cam.ac.uk/view/MS-
OR-01818/1 (last accessed: 5/1/2017).

43 The following textual parallels can be identified by comparing the corresponding sections of
the two works:

1)  Visnudharmottara 1.194.18ab: tasmin sarasi dustatma viripo ’ntarjalesayah | =
Umamahesvarasamvada 21.68cd (NX 187rjL4)): tasmin sarasi dustatma viriapo ’ntarjaleSayah;

2)  Visnudharmottara 1.194.22cd-23: salilam pankajavane yutamadhyagato vrajam || 22 grhitas
tena raudrena grahenavyaktamurting | pasyatah sarvayiithasya krosatas catidarunam || 23 =
Umamahesvarasamvada 21.70ab, 71 (N¥ 187rus-): salile pankajavane yithamadhye gatas
sukhi | [...] wel grhitas tena raudrena grahenadrSyamurtind || pasyantinam kareniinam
krosantinds ca darunam;

3)  Visnudharmottara 1.194.26¢d: vyathitah sa nirudyogah pascimam agato dasam || 26 =
Umamahesvarasamvada 21.72cd (NX 187rwe)): vyathitas anirudvegah pascimam agamad
disam;

4)  Visnudharmottara 1.194.27cd-28ab: jagama saranam visnum tustava ca parantapah ||
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of group V: in this short chapter, Mahe$vara refers to the ten avataras of Visnu
(22.7-13), and praises Visnu as the maintainer of the triple world. These verses
then conclude with a further request from the Lord to the Goddess as to what else
she would like to hear from him. His spouse poses no further questions, but a
conversation between the two again provides the frame narrative for the next
work in the corpus, variously called Uttarottarasamvada, Umottarasamvada, and
the like. As shown in De Simini and Mirnig 2017, the verses forming chapter 22 of
the Umamahesvarasamvada are also traceable in Umottarasamvada 7 and
Lalitavistara 33, where they are inserted in a context that seems more suitable to
the understanding of these stanzas. Chapter 22 of the Umamahesvarasamvada
thus seems to have been composed entirely on the basis of pre-existing materials,
and thus to belong to a second phase in the composition of the work, in which
this has been expanded by the addition of two more chapters.

In the case examined in the preceding paragraph, we observed a clear chron-
ological split between the two earliest manuscripts, NX, and NX°, and the rest of
the Nepalese tradition, with the sole exception of the 12 century Oxonian man-
uscript N%, which could be associated with the two early 11*-century specimens.
This situation changes radically as concerns the final chapters of the Umamahe-
Svarasamvada, for NX° transmits the Umamahesvarasamvada in 22 chapters, cor-
responding to those of NX. However, as pointed out above and argued in full de-
tail in De Simini and Mirnig 2017, the same manuscript also contains an
additional work, the Lalitavistara, which partly reproduces the text of the
Umamahesvarasamvada (only up to chapter 19), while also showing contamina-
tions from the Mahabharata and Umottarasamvada. This can be interpreted as a
further sign that, in manuscripts from the first half of the 11" century, both the
formation of the corpus and the composition of some of its works — particularly
the Umamahesvarasamvada — were still regarded as an ongoing process. Con-
cerning N, this manuscript is also consistent overall with the manuscripts of
group V, although it adopts a different criterion for the division of the chapters,
which number 23 here. However, the variation in the numeration of the chapters
depends in the first place on a different internal subdivision of the contents of

27 grhitva sa karagrena sarasah kamalottamam | = Umamahesvarasamvada 21.73 ( N¥
1861(L61-187v[L1)): jagadma manasd pswiy devam $aranam madhustdanam | pragrhya
puskaragrena karicanam kamalottamam ||;

5)  Visnudharmottara 1.194.50cd-51ab: moksayamasa ca gajam pasebhyah Saranagatam ||
50 sa hi devalasapena haha gandharvasattamah | = Umamahesvarasamvada 21.76
(NX 187v(L2)): moksayamasa ca gajam pasebhyah Saranagatah | sa hi devalasapena haha
gandharvasattamah ||. Note that the last pada also has a loose parallel in
Bhagavatapurana 8.4.3cd: mukto devalasapena hithiir gandharvasattamah || 3.
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chapter 9,* and not on the insertion of new materials; furthermore, the scribe of
N, mistakenly labelled ‘chapter 23’ what should have been chapter 22. As a con-
sequence, chapter 23 of the Umamahesvarasamvada in N9, corresponds to chap-
ter 21 in N¥, including the colophon with the reference to the ‘bhdagavato gita-
puranam’ (see N2, fol. 197ry3). After chapter 23, N9, adds the same 16 stanzas as
NX, on the avataras of Visnu, and likewise simply concludes the work with iti. A
reader of the text, or a scribe who used this manuscript, must have found this
solution annoying, or must have seen another manuscript of the corpus in which
those 16 stanzas were designated as ‘chapter 22’; therefore, he added a final ru-
bric to this portion where he mistakenly designates this section as ‘chapter 22’
(fol. 197v(L4), unaware (or forgetful) of the fact that the previous chapter of the
Umamahesvarasamvada in this manuscript already bore the number 23. Another
possibility is that this is a clumsy attempt made by the scribe in order to somehow
fill the gap existing in N2, between chapter 21 and 23.

Therefore, as concerns the structure of the final chapters of the Umamahe-
$varasamvada, the case of manuscript N, is truly unique, since this manuscript
turns out to be the only one transmitting an earlier version of the corpus, as well
as of the Umamahesvarasamvada, lacking some of the materials found in all the
other specimens. On closer inspection, though, NX, might be regarded as slightly
less exceptional in the history of the Umamahesvarasamvada’s transmission,
since at least one other manuscript stands out from the bulk of the Nepalese tra-
dition precisely due to the peculiarities concerning the composition and trans-
mission of the final portion of this work. This is NX, a palm-leaf manuscript dated
to 1201 CE, the first year of the reign of Arimalla (1200-12016 CE),* which trans-
mits the eight standard works of the Sivadharma corpus. Various factors make
this manuscript relevant to the transmission history of the Umamahesva-
rasamvada and, more generally, to the philological study of the composition of
the Sivadharma corpus. Firstly, NX divides chapter 9 into two shorter chapters,
just like N, breaking the text approximately at the same point.*® As a conse-
quence, the numeration of the following chapters is altered, so that group V’s
chapter 20 corresponds to chapter 21 in NX. The copyist of NX¥ — whose name
was Haricandra, as we learn from the final colophon (fol. 276ru3-41) — appends

to chapter 21 the same rubric that was only available for chapter 20 in NX, in

44 See fol. 175vs), where chapter 9 is split into two at stanza 9.25.

45 On this king, see Petech 1984, 80-82.

46 See fol. 166rpu1-2;. The chapter is interrupted at stanza 9.26. I take the opportunity here to
correct my earlier observation, according to which it was chapter 20, not chapter 9, that had been
divided into two parts in this manuscript (see De Simini 2016b, 246, n. 34).
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which the Umamahesvarasamvada was linked to the ‘Danadharma of the
Santiparvan’.”” The two manuscripts thus share a peculiarity that is not attested
anywhere else in the tradition, a circumstance that makes one suspect that they
could indeed be somehow linked, just like we might hypothesize a connection
with N due to the unique chapter division that it shares with NX. Most likely,
manuscript NX was the product of a complex contamination of different branches
of the tradition, while at the same time reflecting strong authorial intervention.
This becomes clear when we consider the case of group V’s chapters 21 (on music
and the liberation of the king elephant) and 22 (on the avataras of Visnu) as trans-
mitted in manuscript NX.

Immediately following NX’s chapter 21, which corresponds to chapter 20 in
group V, we encounter a short chapter 22, called Bhisanddhyaya (see colophon at
fol. 183rp2), which is not available in any of the other manuscripts. This addi-
tional chapter is certainly the most macroscopic variant distinguishing NX from
the entire tradition, and we might thus surmise that this chapter was either com-
posed by the copyist Haricandra specifically on the occasion of the production of
NX, or that it belonged to NX’s lost exemplar, which has also remained discon-
nected from the rest of the tradition. Moreover, as shown by the table in the Ap-
pendix containing the diplomatic transcription of this chapter, 26 out of the 29
stanzas forming the Bhisanadhyaya have literal parallels in three chapters of the
Santiparvan of the Mahabharata. Barring a few blunders and grammatical incon-
sistencies, which characterize this manuscript overall, the parallels of the
Santiparvan are so close that one might assume that the Bhisanddhydya was in
fact modelled on the former. In this case, too, the Mahabharata thus functioned
as a direct source of content and stanzas for the composition of a new chapter of
the work.

Haricandra’s work did not finish with the insertion of this new chapter, for
the Bhisanadhyaya is followed by chapter 23, which is nothing but an abridged
version of group V’s chapter 21, extending only up to stanza 21.30. After this, the
text skips everything else up to the conclusion at 21.78, which means that it also
skips the story of the gajendramoksana and, coherently, avoids any reference to
it in the final rubric. Moreover, Haricandra also avoided copying the concluding
chapter of group V, namely the short chapter 22 mentioning Visnu’s avataras,
which we suspected to be a later addition to the work. In brief, most of the textual
materials that were absent from the early NX,, but attested everywhere else, are
carefully avoided by those who were responsible for the production of manuscript

47 Fol. 182r2): iti mahabharate $antiparvvani danadharmah || || ® iti umamaheSvarasamvade
ekavimsatimo <’>dhyayah ||.
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NX. The professional who worked on this manuscript or on its exemplar, given its
date and features, must have certainly been aware of other manuscripts of group V,
but then decided to intervene in a very prominent way by deleting some materials,
introducing new ones, and thus altering the conclusion of the text. In the vast body
of Nepalese manuscripts of the Sivadharma corpus, I could so far identify only one
that presents the same chapter division, and transmits the same text as NX, namely
a rare case of a single-text manuscript of the Umamahesvarasamvada, identified
with the NGMPP reel-number E 1804-9. This is a late paper manuscript in De-
vanagari script that almost certainly belonged to a former MTM, as we can deduce
from the siglum $i-dha-ca (=Sivadharmacarita) running on the left margin. NX,
shares exactly the same chapter divisions of NX, including the reference to the
Santiparvan in conclusion of chapter 21, the addition of the Bhisanadhyaya, and the
shortened version of chapter 21 transmitted as chapter 23. Before the final stanza of
this chapter, N, adds c. 3 stanzas that are not available in N¥.

The reasons behind such a choice must remain speculative for now, as we still
know little of the Umamahesvarasamvada’s textual history. One would be tempted
to argue that a copyist might have found the presence of the Vaisnava materials in
group V’s chapters 21 and 22 to be inappropriate for the conclusion of a Saiva work,
such as the Umamahesvarasamvada is purported to be, and thus set about deleting
and replacing them. We know that the coexistence of Saiva and Vaisnava materials
is one of the most striking features of the Lalitavistara, and to a certain extent also
characterizes the Umamahesvarasamvada, to the point that one could surmise that
the two works were composed precisely with the idea of balancing the two cults (see
De Simini and Mirnig 2017). At any rate, NX retains without problem the contents
of other Vaisnava chapters of the UmamaheSvarasamvada — such as, for instance,
chapter 4, on the vaisnavayoga — so we cannot hypothesize that the copyist of
NX conducted a systematic purge of all the Vaisnava materials contained in the
work. On the other hand, one could also surmise that the reasons underlying the
removal of portions of text from the Umamahesvarasamvada transmitted in NX —
or in its lost exemplar — were merely philological. We observed how the verses
forming chapter 22 of the Umamahesvarasamvada are also attested in chapter 7 of
the Umottarasamvada, where they seem to be in their original context, with respect
to both their internal references and syntactical connections. At the same time, the
scribal tradition had consistently attributed the story of the gajendramoksana to a
bhagavato gitapurana, possibly identifiable with the Bhagavatapurana, a text that,
unlike the Mahabharata, is not used as a source of verses and topics in the Umama-
hesvarasamvada and that — at least in the version known to us today — does not
actually have literal parallels to that portion of the Sivadharma corpus. A scribe
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might thus have expunged the final chapters of the Umamahesvarasamvada of ap-
parent interferences in the transmission of the text; at the same time, the philolog-
ical zeal of the person who intervened in the text did not restrain him — or one of
his colleagues — from introducing a chapter that, in light of our current knowledge
of the manuscript tradition, is not attested anywhere else, and thus seems to have
been composed with the purpose of replacing the missing chapter. However, unlike
the portions that were removed, this chapter had been duly composed following the
model of the Mahabharata, coherently with further examples from the same work.

One last factor to consider in order to fully assess the production of this manu-
script and the editorial choices that might have been made by its copyist Haricandra
(or the copyist of the exemplar he was using) is that, as observed above, NX was
penned in the first year of the reign of Arimalla, the founder of the early Malla dynasty,
who is praised in the colophon with his full royal titles, including explicit statements
of his devotion to Siva Pasupati. The same colophon also specifies that the manu-
script was produced with the aim of granting material and immaterial benefits to its
sponsor, called Somadeva, and his family. Therefore, NX was not only charged with
the responsibility of transmitting the texts of the Sivadharma corpus, but was also
endowed with two main kinds of agency: on the one hand, the celebration of a po-
litical power whose coming marks a significant change in the political history of
medieval Nepal; on the other, the protection and spiritual welfare of a wealthy
sponsor, a function that Nepalese manuscripts have served since early times. Those
who were responsible for the production of NX were thus well aware that their work
was not just aimed at the transmission of the Sivadharma corpus, but that their
choices in dealing with the manuscript as a carrier of text must also be assessed
against the ideology that surrounded the manuscript as an object of power and a
protective tool.

48 For a transcript and study of the colophon of this manuscript, see De Simini 2016b, 255, and
Petech 1984, 80.
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4 Conclusions: ‘Gegen die Kontamination ist kein
Kraut gewachsen’®

Two main types of conclusions can be drawn from the above case studies with re-
spect to the linkage of the different manuscripts and the methodological conse-
quences this has. In the first place, the case of Sivadharmasastra chapter 12 high-
lights the existence of regional variants in the transmission, characterized by the
inclusion or omission of specific groups of stanzas that might be absent from other
variants, as well as by different internal arrangements. The general consistency of
the Nepalese tradition is affected either by the presence of subgroups that transmit
a certain variant — such as the case of version P, variously linked to the Kashmiri
tradition — or by a deliberate alteration that can be attributed to a scribe or other
party involved in the transmission process. Moreover, the links that connect the
manuscripts within a subgroup may become weaker as we extend our analysis to
other parts of the corpus. Therefore, when we work on different sections of the cor-
pus, we find that there are different links to be established. For instance, while
manuscripts NX,, NX° and N9, can certainly be considered related on the basis of
their common errors and shared variants in the arrangement of the stanzas of
Sivadharmasastra chapter 12, this connection dissolves once we observe the struc-
ture of the Umamahesvarasamvada. On this point, NX° and N9, can be associated
with the ‘mainstream’ version of the Nepalese corpus, while NX; again diverges.
The latter manuscript indeed qualifies as very unique, since once we dig into it we
are able to find other cases in which its stanza arrangement does not comply with
any of the other manuscripts. One such example is the structure of chapter 11 of the
Sivadharmasastra: NX; skips from stanza 28 of the mainstream version to 69, mov-
ing back to stanza 29 only after stanza 106. If the uniqueness of this manuscript,
which also transmits a shorter version of the corpus, may also somehow be related
to its earliness, of which we have no further proof than its script, then we must also
accept that NX; may belong to a different branch than the entirety of the Nepalese
tradition. The fact that in chapter 12 of the Sivadharmasastra NX, shares with NX°
and N%, both a correct reading (the position of the stanzas on the ogdoads) and a
likely wrong one (the arrangement of the stanzas on dana), while not sharing the
other macroscopic variants that we took into consideration, makes one suspect that
there are cases of contamination internal to the Nepalese tradition.

This is also hinted at by the case of NX, a manuscript that respects version A in
the transmission of Sivadharmasastra chapter 12, and that one would easily discard

49 Maas 1957, 31.
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from a collation due to the high number of corrupted readings and overall bad state
of the text it transmits. Nonetheless, this manuscript turns out to provide an illumi-
nating example of the open attitude that a scribe could have towards this tradition,
to which they felt entitled, under certain conditions, to add and subtract text as
they pleased. Although in many cases we notice that the scribes of the Sivadharma
corpus were copying mechanically from their exemplars, the possibility that the
text could be altered on purpose, or on the basis of the reading transmitted by an-
other exemplar, was certainly there, and it is the principle that inspired and author-
ized somebody to add two more chapters to the 20-chapter Umamahesvarasamvada
of NX,, or to divide chapter 9 of the same text into two chapters, as we see in NX and
in N9.. These examples suggest that we are likely to encounter many more such
interventions in the tradition as we proceed with our critical work on the corpus.

A mechanical copying process thus alternated with a non-mechanical one in
which copyists assessed the text and made decisions concerning its transmission.
Philologists know that this attitude leaves the door open to the horizontal contami-
nation of the tradition, which is one of the reasons why some manuscripts appear to
be very close, to the point of suggesting a genetic link, but only inasmuch as we con-
sider just one single segment of text. Another option that we should consider is that
contamination might also have occurred if the scribes working on a MTM copied the
works from different manuscripts. We don’t know much about the copying process of
these manuscripts, but we do know from codicological and paratextual features that
the works belonging to the MTMs of the corpus could and were used independently
of each other,*® so we cannot rule out the possibility that single blocks from different
MTMs were also employed as exemplars for the production of a new block of another
MTM. The genealogical-reconstructive method will help us clarify this and other
points, especially once we are able to systematically extend our considerations to all
the works of the corpus.

The extant southern manuscripts, produced at a much later date due to the well-
known defects that undermine manuscript transmission in such a hot and humid cli-
mate, otherwise prove immensely useful in the reconstruction of the history of the tra-
dition, once again confirming that the latest layers in the transmission might in fact still
preserve traces of a much earlier text. If we were to consider the southern materials as
just ancillary to the Nepalese manuscripts, we would no longer be able to apply the cri-
terion of the ‘peripheral areas™ to philology in order to evaluate a reading.

50 See De Simini 2016b and 2016c.

51 On Lachmann’s introduction of this linguistic criterion in his edition of the New Testament — a
concept later theorized by Bartoli and the proponents of neolinguistics at the beginning of the 20%
century — see Pasquali 2014, 8.
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From a methodological point of view, the so-called ‘method of Lachmann’,
with its rebuttal of some of the practices that were widespread in Humanist philol-
ogy — such as the acceptance of a vulgate version of the text, as well as the criterion
of the codex optimus, and its focus on a rigorous recensio of the manuscripts — cer-
tainly offers some principles that turn out useful also in the study of the transmis-
sion of the Sivadharma corpus. At the same time, the features of this tradition, from
the abundance and chronological distribution of its attestations to the likelihood of
horizontal contamination, make it less suited to a process of mechanical recensio
— of the sort that the reconstruction of a stemma presupposes — and better suited
to a so-called ‘open’ or non-mechanical one. Scholars are thus presented here with
a situation that is closer to the one envisaged by the post-Lachmannian philologist
Pasquali, who highlighted the role played by the study of the history of the tradition
that accompanies the reconstruction of a stemma. The author, in his analysis of
contaminated traditions (see his 1934 study, reedited in 2014), proposed to rely on
what he calls an open recension, a technique that proves useful in the case of tra-
ditions for which no definitive stemma can be proposed — as the tradition of the
Sivadharma will probably prove to be. This is based on the principle that, during
recensio, all manuscripts must be collated, while in the phase of editio the choice of
the best reading cannot happen mechanically — nor on the basis of fixed criteria
such as the genealogical stemma, the majority rule, or that of the ‘best’ manuscript
— but necessarily has to happen by assessing each reading in terms of the princi-
ples established by the editor on the basis of the history of the tradition. The colla-
tion of the manuscripts and the choice of the best reading must therefore be pre-
ceded by a precise assessment of the place that can be assigned to each manuscript
or group of manuscripts in the transmission of the text, and the impossibility of
reconstructing a complete stemma can be replaced by the awareness of which
forms the text assumed at different stages of its transmission. Thus the combined
application of the genealogical-reconstructive method and the method of the open
recension to the study of the complex transmission of the Sivadharma corpus —
whose ‘vulgate’ text (Naraharinatha 1998) is furthermore deeply unreliable — not
only promises the possibility of achieving a better understanding of the texts and
the production of better critical editions, but also offers an important methodolog-
ical contribution to the way we study Sanskrit texts and their transmission, enrich-
ing our knowledge and practice of philology and textual criticism.
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Appendix: The Text of the Bhisanadhyaya along-
side Parallels from Mahabhdrata’s Santiparvan

Manuscript N¥, Umamahesvarasamvada chap-
ter 22, Bhisanadhyaya. Diplomatic Transcription

Mahabhdrata’s Santiparvan

22.1-6 = Mahabharata 12.242.12-17

Fol.182ru2 idam Sastra<m> likhipsitam pathitan
datta<m> vyakhyata<m> Srotavyan karttavyam |
sarvvesam Slokasamkhyanam navasata-
sodhadhika<m> likhitam ||

tan nadisatasrotyani mithyalobhapravahini |
pamcendriyagrahavatt manahsamkalparo-
dhasam || 1

bhatadrumas trnas cchanna kamakrodhasarisrpa
| satyatirthanrtah kronwdhah sadkasaridvaram ||
2

avyaktam aprabha Sighramm ahoratran ga-
vahinim | pratar aSvanadi buddhya du-
staratmakrtatmabhih || 3

samsdrasagaramayam  yonipatanadustaram
tamo marjjanadin tata jihvavarttan durasadam || 4

ya taranti krta prajia dhrtimantro manisinah |
natirthasarvvatomukta vipatatmatmansyvisuci || 5

uttama buddhim asthaya brahmabhito bhavi-
syati | samkirnnasarvase klesa prasamnatma na
kalasah || 6

vyasa uvaca

[...]

sarvatahsrotasam ghoram nadim lokaprava-
hinim | paficendriyagrahavatim
manahsamkalparodhasam || 12

lobhamohatrnacchannam kamakrodhasarisr-
pam | satyatirthanrtaksobham krodhapankam
saridvaram || 13

avyaktaprabhavam Sighram dustaram a-
krtatmabhih | pratarasva nadim buddhya ka-
magrahasamakulam || 14

samsdrasagaragamam yonipataladustaram|
atmajanmodbhavam tata jihvavartam
durasadam || 15

yam taranti krtaprajiia dhrtimanto manisinah |
tam tirnah sarvatomukto vipitatmatmavic
chucih || 16

uttamam buddhim asthaya brahmabhiyam
gamisyasi | samtirnah sarvasamklesan pra-
sanndatma vikalmasah || 17
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Manuscript N¥, Umamahesvarasamvada chap-
ter 22, Bhisanadhyaya. Diplomatic Transcription

Mahabhdrata’s Santiparvan

v. 22.7 ~ Mahabharata 12.290.55

krodhah satvena cchidyanti kamam samkalpavar-
janat | satvasamsevana nidram aprasada bhayam
tatha | chidanti paficamasvasam laghvahdrataya-
saral|7

chindanti ksamaya krodham kamam samkalpa-
varjandt | sattvasamsilanan nidram apramadad
bhayam tatha | chindanti paficamam Svasam la-
ghvaharataya nrpa || 55

wv. 22.8-18 = Mahabharata 12.29.60-70ab

ragyajanasubhagatvams tamasas ca yatha-
ViroL1svjdhim | anyas ca satvatagamdham svarg-
gadehangam asritam || 8

cchitvetaj jianasdastrena tapodandena bharatah |
atha duhkhodakam ghoram cintasokamahahra-
dam|| 9

vyadhimrtyumahagrahyatamamoham aparagam
| tamascakrarajominam velacaryam anuttamam ||
10

snehapankajaraduhkhasparsadipam anuttamam
| karmasayam satyavinarim sthiravratatirakrtam
|| 11

himsadesananaratnamayamohamahoragam |
nanapritimahdratnan duhkhajvarasamiranam ||
12

naikatiksnamahavarttantikspavyadhijararujam |
asthisamghatasamghat Slesmaphenam  arin-
damah || 13

danamuktodakam bhimasSronidahradadhidhrumam
| amitokrastanirghoSam nandratnasupsidustaram ||
14

romanasrujalekharam sangabhyam
parayanam | punar djamanalokam putra-
bandhanapatrnam || 15

a-

rajasan asubhan gandhams tamasams ca ta-
thavidhan | punyams ca sattvikan gandhan
spar$ajan dehasamsritan |

chittvasu jianasastrena tapodandena bharata
|| 60 tato duhkhodakam ghoram cintasoka-
mahahradam |

vyadhimrtyumahagraham mahabhayamahora-
gam || 61 tamahkdrmam rajominam prajfiaya
samtaranty uta |

snehapankam jaradurgam sparSadvipam a-
rimdama || 62 karmagadham satyatiram sthi-
tavratam idam nrpa |

himsasighramahdavegam  nandarasamahaka-
ram || 63 nanapritimahdratnam duhkhajvara-
samiranam |

Sokatrsnamahdvartam tiksnavyadhimahagajam
|| 64 asthisamghdatasamghatam slesmaphenam
arimdamal|

danamuktakaram bhimam Sonitahradavidru-
mam || 65 hasitotkrustanirghosam nandjiana-
sudustaram |

rodanasrumalaksaram sangatyagaparayanam
|| 66 punar ajanmalokaugham putrabandha-
vapattanam |
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ahimsasatyamaryadam pranatyagamahorminam
| velatyagam anatitam sarvvabhitadayodadhim ||

16

moksadurllabhavisayam vatavamukhagauravam
| taramti svatayah sukhaya na yanena bharatah ||

17

tatva ca dustaram sapqrvvavisanti vimalam nab-
hah | atha tasu krtisakhyasdryo vihati rasmibhih

|| 18

ahimsasatyamaryadam pranatyagamahormi-
nam || 67 vedantagamanadvipam sarvabhita-
dayodadhim |

moksadusprapavisayam vadavamukhasaga-
ram || 68 taranti munayah siddha jiianayogena
bharata |

tirtva ca dustaram janma visanti vimalam nabhah
|| 69 tatas tan sukrtin samkhyan sdryo vahati
rasmibhih |

wv. 22.19-26 =~ Mahdabharata 12.179.8-15

nasyamdhyai<r> yo hi nihdrad vayur ucchvasi
nasyete kosthabhedatvad agni<r>

sigraha |
pasyaty abhojanat || 19

vyadhivranai ca vislesair medhant casaryate |
saghatam  yadi

pidyate <’>nyatare
paficadha || 20

tesam

tasmin paficatvam a@pamno jivakam anuypsidhavati

| kim veda yadi jivitam Srnoti ca braviti va || 21

eso gau paralokesv atarayisyanti mam iti | yo

datva mryate jantum sa gau kan tarayisyati|| 22

gau capratigrhisa$ ca datas caiva samam yada |
iheva vilayam yanti kutas tesam samagamam ||

23

vihagair upayuktasya Sailagrapatitasya ka | nag-
nind yo pago.assiyuktas ca kutah samjivina

punah || 24

yadi chimnasya vrksasya milam na pratirohati |
bijanasya pravarttante matah kva punar esyasi ||

25

bijamatram pura srstim pade parita varttate |
mrtamrta pranasyanti bijabijam vivarddhati || 26

nasyanty apo hy anaharad vayur ucchvasani-
grahat | nasyate kosthabhedat kham agnir
nasyaty abhojanat || 8

vyadhivranaparikleSair medini caiva Siryate |
pidite 'nyatare hy esam samghato yati
paficadha || 9

tasmin paficatvam apanne jivah kim anudhavati
| kim vedayati va jivah kim Srnoti braviti va || 10

esd gauh paralokastham tarayisyati mam iti | yo
dattva mriyate jantuh sa gauh kam tarayisyati ||
11

gaus ca pratigrahita ca data caiva samam yada
| ihaiva vilayam yanti kutas tesam samagamah
|12

vihagair upayuktasya Sailagrat patitasya va |
agnina copayuktasya kutah samjivanam pu-
nah || 13

chinnasya yadi vrksasya na milam pratirohati
| bijany asya pravartante mrtah kva punar
esyati || 14

bijamatram pura srstam yad etat parivartate | mrta
mrtah prapaSyanti bijad bijam pravartate || 15
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duskrama durascaivamalasadvydasanakulah |
visayadibhir matranta tamasa gadhagaminr|| 27

ahamkaravayyrttamiadha buddhijiianavisarppini
| trgunamminaharani bhitendriyaputikrta || 28

tatais ca suvisales ca avyaktah krtamekhalah | evam
sa parikha bhami Sivatattvesu samsthitah || 29

iti umamahesvarasamvade bhisanadhyayah dva-
vimsatimah ||







