
Translator's Note 

That Xenophon is a thinker of the first rank is definitely not the 
dominant view in the academy today. Nevertheless, a growing litera
ture takes note of his more distinguished earlier reputation and ar
gues that Xenophon's often unassuming and apparently naive prose 
is in fact a carefully chosen vehicle for reflections with profound po
litical and ethical implications.1 Open-minded readers of T he Educa

tion of Cyrus will naturally want to put this view to the test, and this 
translation is intended to help them do so. 

I have been guided by the view that Xenophon's treatment of philo
sophical issues is worthy of the most serious study. As he often 
touches on such issues obliquely and through the associations of his 
terminology, I have taken pains to convey as accurately as possible 
everything that might help readers to encounter his thought, even 
though doing so complicates the task of translating into familiar En
glish idiom. I do not claim to have achieved full accuracy nor do I 
deny that the literary qualities of the Education would themselves be 
worthy of careful study. Instead, I state my aim in order to explain 

1 The best introduction to the recent secondary literature on the Education is Christo
pher Nadon, "From Republic to Empire: Political Revolution and the Common Good 
in Xenophon's Education of Cyrus," American Political Science Review 90 (June 1996): 
361-'74· For an extended consideration and brilliant analysis of the Education as a whole, 
see Christopher Nadon, Xenophon's Prince: Repu blic and Empire in the "Cyropaedia" 
(Berkeley: University of California Press, 2001). For a guide to the literature that takes 
Xenophon seriously as a philosophic thinker, see Amy L. Bonnette, ''Translator's Note," 
in Xenophon, Memorabilia, trans. Amy L. Bonnette (Ithaca: Cornell University Press, 
1994), xxvii-xxvili. 
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why this translation differs from its two most recent predecessors and 
to help readers to make better use of it.2 

Translating a text that might convey important knowledge or even 
wisdom increases the translator's responsibility to translate accu
rately. In the name of fidelity to Xenophon's Greek text, I have tried 
to translate as consistently as possible the words that are most directly 
related to the major issues of the work. An example of one such issue 
is whether what is kalon is also agathon, whether what is noble is also 
good. When and in what ways is it also good for someone to perform 
noble actions? Is it good in substantial ways, or only for the sake of 
appearances? Do the gods directly or indirectly protect or reward 
those who act nobly? Are there other foundations for an ethics of 
noble self-sacrifice? If there are actions that may be good without 
being noble, what sort are most worthy of serious attention? Only 
partly because the Education is more like a novel than a treatise, 
Xenophon raises but does not answer questions of this sort directly, 
and yet many episodes in the work shed light upon them (e.g., 
i .5 .7-10, 2.2.23-24, 6.3.36, 6+6, 7.i .42, 7.3 .11 ,  8 .i .30). A consistent 
translation of kalon allows readers to see and follow the moral, politi
cal, and theological questions raised by noble self-sacrifice, thus en
abling them to grapple with them with a reduced measure of distor
tion by the translator. For such reasons I have sought consistency 
wherever possible, especially for words like kalon that are so impor
tant for the central themes of the work. 

A glossary and notes will help interested readers to see a bit more 
of the Greek that lies behind the English translation, and they indicate 
as well certain of the more important cases in which I have not found 
it possible to translate with strict consistency. In the important case of 
kalon, for example, the Greek word has a wider range of meanings than 
does the English "noble," so strict consistency would lead us to use 
the English "noble," where the Greek kalon may mean merely "fine" 
or "okay," without any important difference from "good" (e.g., 4.i .1) .  
Since kalon can also mean ''beautiful" or "handsome" (e.g., i .3.2, 5 .i .8), 
such consistency would also mean speaking of good-looking people 

2 Xenophon, Cyropaedia, trans. Walter Miller (Cambridge: Harvard University Press, 
1914); Xenophon, The Education of Cyrus, trans. H. G. Dakyns (London: Everyman's Li
brary, 1914; reissued 1992). 
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as "noble." In short, the consistent translation of a single word can be 
misleading, just as inconsistency can keep readers from seeing the rich
ness of an author's use of a particular word. 

Although I have stopped well short of the strictest possible consis
tency, I have striven for it wherever it did not run counter to the sense 
of the Greek. If the result sometimes sounds a bit odd, it is often the 
result of an attempt to give the reader a better chance to understand 
the text. It is also true that Xenophon himself seemed not to have 
minded sounding a bit odd in certain places, as when he speaks of a 
just chariot needing to have just horses to pull it (2.2.26). What is 
more, it would be more than surprising if a book written over two 
thousand years ago contained nothing that at first glance seemed 
strange to us. I have in any event not taken it to be my goal to make 
the book conform to a preconceived notion of the author's intention 
nor to place the reader's ease above all. 

I have translated the Greek text published by the Societe d' edition 
"Les Belles Lettres," and I have noted my few departures from it.3 

I have kept the notes to a minimum. Readers new to the Education 

should bear in mind that many of the events and issues in this book 
recall passages from other works of Xenophon and acquire added im
portance when considered together with them. Bruell and Nadon are 
of special help in guiding study of the Education in the context of 
Xenophon's writings as a whole.4 

The deficiencies in what follows are evidence of my own, but I am 
fortunate in being the beneficiary of much helpful advice. I am espe
cially indebted to Robert Bartlett, Amy Bonnette Nendza, Scott Crider, 
Alexander Alderman, and Chris Lynch for their suggestions about 
the translation, and to Peter Heyne, Connie Baumgartner, and 
Catherine Ambler for proofreading and help with the glossary. The 
National Endowment for the Humanities helped support this project 
with a summer grant. For my appreciation of Xenophon I am in
debted to Chris Bruell. 

3 Xenophon, Cyropedie, vols. I-II ed. Marcel Bizos, vol. III, ed. Edouard Delebecque 
(Paris: Belles Lettres, 1971-?8). 

4 Christopher Bruell, "Xenophon," in The History of Political Philosophy, ed. Leo 
Strauss and Joseph Cropsey (Chicago: University of Chicago Press, 1987), 90-107; 
Nadon, "From Republic to Empire," 361-?4· 


