
Translator’s Note

In the course of talking about the various ways people spend their 
time and fill their days, my daughter, Claire, asked me the other day if I 
liked translating: “Do you enjoy it?” I first had to acknowledge the wis-
dom of her question, especially when it is a question of translating a book 
about Augustine; then I had to answer her seriously, responding with a 
firm “yes.” But I could only answer that “yes” because of those others 
whose presence around and with me, even in the distance, makes a place 
where this work can be enjoyed. First, and above all, Jean-Luc Marion, 
for generously offering me this charge and giving along with it the knowl-
edge, the vision, and the encouragement needed to make good of it. The 
burden has been uplifting, a refreshing labor that allows for beginning 
again with new thoughts to pursue, new projects to follow, and new places 
to seek. Kevin Hart provided valuable insight, educated opinion, and fre-
quent, but gentle, prodding when prodding was needed. The final product 
benefited from conversations at a seminar organized by Thomas Carlson 
at the University of California, Santa Barbara, on the topic of Jean-Luc 
Marion’s reading of Saint Augustine. In addition to Tom’s own counsel, 
Emmanuel Falque also offered words that made for a better work. I thank 
both of them.

Lexington, Virginia
September 2011

A few notes about the rendering of various terms might be in order at the 
outset, though I hesitate to do so. A translator should never try to con-
trol the interpretation of the book translated; the act of translation already 
does enough of that. I offer these notes as an indication that decisions were 
made, not as an explanation of terms themselves. Since every word and 
phrase translated always comes from a decision, these notes could only be 
partial; there are undoubtedly many other terms that readers would like to 
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have explained or justified. I prefer to leave it to them and their interpreta-
tions to confirm (or not) the decisions I have made.

The title: The French title of the book is Au lieu de soi. With In 
the Self ’s Place I mean to say “instead of the self,” “in that place over 
there where the self is found,” and “in that place which is the self.” 
The reader will see why. The French subtitle of the book is L’approche 
de saint Augustin. In the phrase “The Approach of Saint Augustine,” 
awkward to be sure, one should hear the ambiguity of the genitive of : 
both how Saint Augustine approaches the place and how we approach 
Saint Augustine.

L’adonné: I have rendered this term as I did in Marion’s Being Given: 
Toward a Phenomenology of Givenness: “the gifted.” This should be taken 
in the sense of having a talent for . . . (for converting the given into the 
seen) but also as a substantive made from the passive form of the verb to 
gift. This latter sense is meant to convey that the self, too, happens origi-
narily in and through a givenness in which I receive myself at the same 
time as and along with the given. What is lost in “the gifted” is the sense 
of the ordinary French (s’)adonner, which means something more like “to 
give oneself over” and is used to describe an addict, a devotee, or someone 
who applies himself seriously, as to study. The gifted, receiving himself 
at the same time as the given, is, like the addict and perhaps the devotee, 
one who cannot live without that on which he depends. That sense of 
dependency is removed from my rendering.

Répons: I have also rendered this term as I did in Being Given: 
“responsal.” According to the Oxford English Dictionary, responsal refers 
to a liturgical responsory, but it also has meanings that extend beyond the 
liturgical.

Autrui: This term is being written as “the other.” It should be under-
stood as a personal other as opposed to the generic, indeterminate other-
ness of autre. Autrui is a term familiar to readers of Emmanuel Levinas, 
where translators often render it “the Other.” I have not capitalized it 
for fear that doing so would lead it to be taken too quickly as referring 
to God, a reference that most often is not the case here. This choice, of 
course, opens the opposite risk—that “the other” might be taken as any-
thing other (animal, mineral, personal, etc.), which is not the case when 
“the other” renders Autrui.
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Differer: Chiefly occurring in Chapter 5, the word means both “to 
differ” and “to defer.” When readers see these words in English, they 
should be aware that they both render differer.

Être: I have used “Being” for être to distinguish it from étant, “being.”
Esprit: The French term is used for what English would say as either 

“mind” or “spirit.” I have used mind most frequently, but it should not be 
forgotten that this is a rendering of the French esprit, which evokes more 
than just the mental sense of mind. I have occasionally used spirit where 
it seemed appropriate. In some cases one might want to consider the Latin 
original of Augustine, which appears in the text. Marion uses esprit to 
render both Augustine’s mens and his anima, which scholars concur is not 
equivalent to l’ âme or “the soul.” Matters grow more complicated as the 
Latin spiritus is also rendered as l’esprit.

Dilection: I use the unusual English term, indeed obsolete in most 
nontheological circles, dilection. For obvious reasons it was important 
to adopt a term that could distinguish and then relate the various loves 
(charité, eros, dilection, etc.) and love (amour) discussed by Marion in his 
reading of Augustine.

Distraction: The term is crucial to Chapter 5, where Marion pro-
poses it as a French translation of Augustine’s distentio. Marion uses the 
term in two senses simultaneously: pulled asunder (a sense heard in the 
etymology of dis-traction) and in the sense of diverted attention and loss 
of focus (a sense heard in the everyday use of distraction). I use the English 
cognate distraction, which has the same etymological sense and the same 
everyday sense.

The verbs Marion uses to describe decision, especially in Chapter 4 
but throughout, pose special difficulties. Marion uses décider to describe 
the decision about something or some matter, but he also uses the pro-
nominal verb se décider to suggest the way in which my self is at stake in 
the decision, sometimes even going so far as to write se decider soi-même. 
I have most often rendered the conjugated form of se décider as “I am 
decided.” This has the disadvantage of introducing being (“am”) precisely 
where Marion says it is not at issue, but it has the advantage of signifying 
something like resolution (“I am decided” in the sense that “my mind is 
made up,” which might be a very good translation of Marion in many 
cases) while avoiding the active voice, as if the decision that makes up my 
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mind (and therefore gives myself to me) is one that comes over me, gra-
ciously, rather than one for which I take initiative. When Marion seems to 
want special emphasis on the se of the pronominal verb, as when he writes 
je me décide moi-même, I have at times said “I myself am decided” or “I 
am myself decided” in order to suggest that the decision gives me myself.



in the self's place




