
I Introduction

I.1 The Colonial Kaleidoscope of the Caribbean

A look at the kaleidoscope-like world of the nineteenth-century Caribbean can
give us completely new insights into the early processes of cultural globalization;
phenomena of which we are only now becoming aware were anticipated there.
Racist discourses, established models of “white” abolitionists, the politics of
memory, and the role of the Haitian revolution (which for a long time was barely
recognized) form an amalgam that puts our conventional understanding of a
genuinely Western modernity into question.

Migration, circulation, and interconnections among the most diverse geo-
graphical areas, along with rootlessness and a lack of direction, are considered
to be characteristics of our societies of today. But these phenomena of deterritori-
alization can already be observed in the Caribbean islands in the nineteenth cen-
tury, where, for example, pirates and slave traders sailed back and forth between
empires and continents; writers fled from one exile to the next; and illiterate
peddlers served as messengers between worlds. This is what makes the nine-
teenth-century Caribbean a fascinating starting point for the examination of
the (cultural) fracture points of colonial systems that finally end in cultural
(and political) emancipation.

The nineteenth-century world of the Caribbean islands can be read as a ka-
leidoscope of colonial structures and dynamics,¹ in which colonial experiences
come together in a dense network within the sphere of influence of a great vari-
ety of hegemonic and peripheral systems and give rise to dependence and sep-
aration, to exchange and confrontation. This study focuses on the processes of
cultural transfer that play out in, are directed towards, or originate from the Car-
ibbean in a particularly fascinating phase of the colonial transition period, to
which little attention has been paid: the years 1789 to 1886, from the French Rev-
olution, with its proclamation of human rights and the immediate effects on the
revolutionary events in Haiti, to the abolition of slavery in Cuba (1880 to 1886).
Within this time period we can see an intense distillation of the experiences that
take place between dependence and independence.

Some voices, taken from documents of that time, will convey an impression
of this Caribbean kaleidoscope, already strongly shaped by global interconnect-

 These island worlds always operate according to their own rules of logic. See Ette’s theories
about islands in Writing-between-worlds 135. See also Ette, Alexander von Humboldt 32, and
Müller, “El Caribe.”
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edness.Writing in the Parisian periodical Revue des deux mondes (Journal of the
Two Worlds) in 1850, a Frenchman makes an observation that could just as well
have come out of our own current phase of globalization: “What is new and par-
ticular about our time consists in the multidimensionality of its relationships, in
the speed of its electric communication media, which leads to the fact that we
are constantly finding out what is happening at this moment in other latitudes”
(Mazade 1018).²

Or to move to another scene: fathers and sons in Guadeloupe. A paternal lec-
ture in Levilloux’s 1835 Les créoles ou la Vie aux Antilles:

My son … I believe I can see in your letters a marked tendency to become passionate about
these dogmas that you call regenerative, but that can only be that after they have killed
us. … Beware of making yourself equal through bonds of friendship with compatriots of
color. … Do not look only at external signs; they can be misleading. (23)³

The son in this case had left Guadeloupe to study in Paris,which is where he had
been contaminated by these “ideas”: philanthropic, revolutionary ideas that put
slavery into question. Reason enough for the father to want to show the son the
error of his ways. (After his return, the son did indeed finally convince himself
that slavery was in fact the most humane invention—for blacks.)

Or, to change the scene again: in Gómez de Avellaneda’s abolitionist novel
Sab, a slave (the title character) speaks for himself: “I have no homeland to de-
fend, because slaves have no homeland” (Servera edition 36).⁴ Statelessness at
the height of nationalism!

Or, again: turmoil for Maynard de Queilhe, also in 1835. The poet was trav-
eling back home from the French mainland, home to Martinique. As they said
their good-byes, Victor Hugo was envying his fellow poet, at least some of the
time: “Altogether, there are times when I envy you, you a poet exiled in a
sunny land, an exile which Ovid would have loved, in that beautiful Martinique

 “Ce qui est plus nouveau et plus particulièrement propre à notre siècle, c’est que la multipli-
cité des rapports, la rapidité électrique des communications nous font assister pour ainsi dire à
tout ce qui se fait ou se tente sous toutes les latitudes.” Unless otherwise indicated, translations
in this book are by Gesine Müller and Marie Deer.
 “Mon fils,… j’ai cru deviner, par tes lettres, une tendance marquée à t’exalter pour ces dogmes
que tu nommes régénérateurs, mais qui ne peuvent l’être qu’après nous avoir tués. … Garde-toi
de t’égaler par des liens d’amitié à des compatriotes de couleur. Ne t’arrête pas aux signes ex-
térieurs, ils sont souvent trompeurs.”
 “No tengo tampoco una patria que defender, porque los esclavos no tienen patria.”
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which you have described so admirably” (Letters 56).⁵ In Maynard de Queilhe’s
novel Outre-mer (Overseas), however, we hear a very different tune. The protag-
onist complains: “But as for me, why must I leave my fatherland [England]? Why
is there this cursed island named Martinique?” (I:43).⁶

Another change of scenery. Now we’re in Louisiana, in mid-nineteenth-cen-
tury New Orleans. The free people of color here are refugees from the Haitian rev-
olution, most of them having come via Cuba. Their descendants have never seen
their native Haitian soil, but they want to go “back,” and their literature strength-
ens their resolve. In an 1867 story by the Louisianan author Joanni Questy, for
example, “Monsieur Paul” says: “My friend, you should send Georges to Haiti.
After all, he is smart, young, talented, and not superstitious. He will find his
way in that country. Georges has an awe-inspiring feeling for freedom. Don’t for-
get that, my friend.”⁷ And in fact, on July 25, 1860, two hundred and fifty emi-
grants really did return to Port-au-Prince, on board the ship Lara. Le Progrès
(Progress), Haiti’s most important daily newspaper of the time, cheered: “We
welcome the arrival of our new brothers. … We will experience freedom and
equality under the Haitian palms, in Port-au-Prince, … the capital of the black
race in the civilized world” (September 8, 1860, quoted in Duplantier 163).⁸

Transatlantic solidarity was even announced on street signs, for example in
the Calle O’Reilly in Old Havana: “Two island peoples in the same sea of struggle
and hope, Cuba and Ireland” (Adams). Irish emigrants were mostly drawn to the
British colonies of Barbados and Jamaica, but many also landed in Cuba.

The anti-slavery Parisian journal Revue des Colonies (Journal of the Colo-
nies), which was read throughout the French colonies, started dreaming of a fu-
ture mixing of the races in the early eighteen-forties (even before slavery was
abolished). These ideas can be found again just a few years later among the pro-
gressive intellectuals of Cuba:

These whites, blacks, and reds will become a new mixed race of Europeans, Africans, and
Americans. In a few generations and after various intermixings, they will create new colors:

 “Il y a des heures où je vous envie, vous poète exilé sous le soleil, exil qu’Ovid eût aimé, dans
cette Martinique que vous avez si admirablement peinte” (Bug-Jargal 69).
 “Mais, moi, abandonner ma patrie [Angleterre]. … Pourquoi existe-t-il une île appelée Marti-
nique?”
 “Mon ami, vous enverrez Georges en Haïti. Brave, jeune, intelligent, doué d’excellentes qua-
lités, pas superstitieux, il fera son chemin dans ce pays-là. Georges a un amour de la liberté à
faire trembler, n’oubliez pas cela, mon ami.”
 “Nous nous félicitons de la prochaine arrivée de ces nouveaux frères. … Que tous viennent se
joindre à nous pour jouir de la liberté, de l’égalité sous le palmier d’Haïti, … la métropole de la
race noire dans le monde civilisé.”
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from earth-colored, fawn-brown, and nougat to shades of orange and a pale copper yellow.
(Revue des Colonies July 1836, 20 ff.)⁹

In 1870, Eugenio María de Hostos, from Puerto Rico, gave voice to the crucial
issue that haunts the entire nineteenth century. In a speech, he asked the ques-
tion:

What are the Antilles?” in the same way that elsewhere the question was being asked, what
is Germany, what is France … ? Was he talking about a pan-Antillean nationalism, à la Bo-
livar? His answer disabuses us of any such idea. Once again, we feel transported into the
twenty-first century: he went on to say that the Antilles are “the bond, the connection be-
tween the fusion of European standards and ideas in North America and … Latin America.
They are the natural geographic median between both parts of the continent as well as the
producers of a transcendental fusion of races … the definitive crucible of races. (Diary,
March 28, 1870)¹⁰

Against this background, Édouard Glissant’s answer in his Caribbean Discourse,
written more than a hundred years later, sounds less sensational: “What is the
Caribbean in fact? A multiple series of relationships.”

The purpose of this study is to point out the cultural mechanisms of a variety
of colonial regimes. It compares transfer processes along the axis between the
center and the periphery—whether intraperipheral, going through the center,
or trans-area—in which all sides engage in dynamic interactions. Literary repre-
sentations will be situated in the broader context of the circulation of culture and
knowledge. The comparison between the French-speaking and Spanish-speaking
Caribbean will show the variety in the reception, appropriation, and transcultu-
ration of discourses from the mother country as well as their bounceback effects
on the images of the “other” in the metropolis.

Three main theses guide this study:
1. France’s strong influence and binding force can be traced back to its abil-

ity to integrate the colonial Other or, alternatively, to transform itself in the pres-
ence of the Other. The reorganization and institutionalization of knowledge in

 “De ces blancs, de ces noirs, de ces rouges, il se fondera une race mélangée d’Européens, d’A-
fricains et d’Américains, qui en quelques générations et au travers des croisements divers, arri-
vera, par le brun, le carmélite, le prune – monsieur, l’orangé, à un jaune pâle, légèrement cui-
vré.”
 “El lazo, el medio de unión entre … ideas europeas de Norte América y … la América Latina:
medio geográfico natural entre una y otra parte del Continente, elaborador también de una fu-
sión trascendental de razas, … el crisol definitivo de las razas” (Diario, March 28, 1870, 284ff.,
quoted in Gaztambide Géigel 48).
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the early nineteenth century (especially in the context of the emergence of eth-
nology as a scientific discipline) are symptomatic of this.

2. In the case of the Spanish colonies, the loss of a culturally binding center
is a productive force for colonial literature, insofar as it promotes the search for
new points of connection and interlinking and thus gives rise to a kind of multi-
relationalism (which increasingly marks Caribbean literature). This “writing-be-
tween-worlds” produces literary forms that, while they can aptly be described
as “foundational fictions” (Doris Sommer), are difficult to integrate into the cat-
egory of national literatures.

3. The study of the Caribbean in the nineteenth century, far from being con-
fined to that time frame, can provide a perspective for current discussions about
questions of identity in the fourth phase of rapid globalization. Instead of the
concept of identity, what turns out be vastly more fruitful is the question of
knowledge about conviviality, which not only gives us a new way of looking at
nineteenth-century texts but is also well-suited to providing an familiar context
within which to look at contemporary literary productions and cultural debates.

This study is intended as a rehabilitation of Caribbean literatures. The idea
that the French- and Spanish-speaking Caribbean of the nineteenth century can
only be understood as an outpost of the European metropolises of Madrid and
Paris will prove, in the following, to be problematic in multiple respects.¹¹

I.2 Premises

I.2.1 The Subject of the Study

This study addresses the literary and extraliterary forms of representation, along
with the constantly increasing intersections between them, that developed dur-
ing a time of colonial upheaval. In order to pursue the question of how various
versions of colonialism are reflected and shaped in various textual media, I will
look at parallel and concurrent transfer processes between mother countries and
colonial spheres of influence, also taking into account intercolonial exchanges,
even though they are overlaid with the asymmetrical relationship of the center to
the periphery. The spatial and temporal dimensions are as follows:

 See Tim Watson’s introduction to his Caribbean Culture: “My book works against the idea
that the Caribbean was a nineteenth-century ‘outpost’ easily relegated to the mode of historical
romance while the real story took place at the imagined centre, with the history of England” (4).
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I treat the islands of the Caribbean as a cohesive and at the same time het-
erogeneous and disparate space, in which the Spanish and French spheres of au-
thority are in the foreground, along with the former island of Hispaniola, encom-
passing Haiti, which was already independent in 1804, and the later Dominican
Republic, with its turbulent history of varying dependencies. This covers the ex-
tremes of a field within which multiple and diverse processes of circulation take
place; a field that extends from the earliest separation, in the case of Haiti, to the
continuing connection to the (French) mother country in the cases of Guade-
loupe and Martinique; and from the social revolution and emancipation of the
black underclasses (Haiti) to the late abolition of slavery in Cuba (legislated in
1880 and implemented in 1886). This is not, however, a hermetically closed
field, but rather a dynamic one, open to the world. This work also takes as its
starting point an understanding of the Caribbean that always also includes the
regions surrounding the Caribbean. The larger Caribbean, the Gran Caribe, I
take to include the tropical and subtropical Atlantic coastal fronts from Charles-
ton to Rio, in other words the coasts and estuaries of Brazil (as far as Bahia and
Rio), Venezuela, New Granada / Colombia, Florida, and Louisiana (and, for the
purposes of research on slavery, the coastlines of the Carolinas and Virginia),
along with the Greater Antilles (Cuba, Saint-Domingue / Haiti / Santo Domingo,
and Puerto Rico), the diverse Bahamas, the Lesser Antilles, and other archipela-
gos in the Caribbean; for certain purposes, the Caribbean coasts of Central Amer-
ica and Mexico are also included as well as the Pacific coasts of Colombia and
Ecuador (the transitional zone of Darién and Chocó). Michael Zeuske makes it
clear that research on the history of the “greater” Caribbean is growing exponen-
tially, both internationally and transdisciplinarily,¹² now that all of the countries
of the region, after centuries of an inward-oriented “nationalism,” have discov-
ered the resources of their Caribbean periphery and the connective power of the
concept. The regions of the “greater” Caribbean all have things in common in ad-
dition to their distinct characteristics. In all of them, the Indian populations col-
lapsed under the pressure of the conquista, unaccustomed forced labor (slavery
or encomienda), and the diseases brought by the Europeans, leading to the dem-
ographic catastrophe of the fifteenth and sixteenth centuries. The resulting large
“uninhabited” spaces made it possible for the colonial elites and the Creole
upper classes¹³ to establish colonial slavery as an important export economy
and the slave trade of Africans and their descendants as a way to accumulate

 For important dimensions of the transatlantic perspective, see Abel, Transatlantisches
KörperDenken.
 I deal with the complex concept of the “Creole upper classes” in detail in chapter IV.
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wealth. In the “greater” Caribbean, the competition among the great Western col-
onial empires (Spain, France, England / Great Britain, the Netherlands, Den-
mark, and later also the United States) played an overwhelming role, with impor-
tant consequences for the building of fortifications, shipbuilding, the
development of the military, and urbanization, as well as piracy and smuggling,
which some historians consider to be a “Caribbean” economy. This competition
continued later on in the context of the unequal development of abolition in the
different empires.¹⁴

When we talk about the period from 1789 to 1886, we are talking about a col-
onial threshold situation between dependence and independence. I have chosen
these parameters for the sake of the history of ideas, political history, and social
history: from the French Revolution, with its proclamation of human rights and
the immediate effects of that proclamation on events in Haiti, to the abolition of
slavery on the last (and also the largest and most important) island in the Car-
ibbean, namely Cuba, in 1886. This covers a large arc, from the launching of
the idea of equality in Europe all the way to its final implementation in the cen-
tral issue of slavery and abolition, which is finally a much more important issue
in the colonies at that time than the question of independence (which generally
only becomes a burning issue at a point in time when abolition has already been
achieved). As a former colony, the United States can provide a possible model for
both sides here, for the abolitionists as well as for the defenders of slavery, given
the strong tensions between the northern and southern states. The chronological
framework of this study, therefore, is driven by the fundamental shift in the con-
ception of humankind and of society that took place over the course of the nine-
teenth century and was transmitted, in a transformative way, to the colonies.

In terms of literary history, the emphasis here is on Romanticism, which be-
gins as a transregional phenomenon that characterizes revolutionary and post-
revolutionary Europe and then goes on to be received and implemented in all
of Latin America and the Caribbean region from around 1830 to 1870, much
later than the political ideas of the revolution. At the same time, it should be
noted that because of the chronological overlap and in view of the eclecticism
displayed by many Caribbean writers (even while they adopt the European termi-
nology for the periods), the Enlightenment and Romanticism cannot readily be
separated from each other in the Caribbean.

 See for example Downey,who describes the British-American crisis following the slave rebel-
lion on board the Creole, and Chambers. Misevich and Mann provide a good overview of Atlantic
slavery. Schmieder compares the abolition process in Cuba and Martinique.
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And as indicated in my third thesis, above, the time frame I indicate here is
actually transcended when we begin to look at the ways in which the cultural
representations of the nineteenth-century Caribbean can connect to our current
literary interpretations and to the interpretations of today’s literary and cultural
studies. Thus, I propose to look at the cultural and political “trans-area” ex-
changes taking place throughout the nineteenth-century Caribbean,¹⁵ with a par-
ticular focus on three different geographical and political areas: 1. the hegemonic
domain of colonizing Europe; 2. the external periphery in the form of Africa and
of the two Americas; and 3. the dynamic of the internal translinguistic and trans-
cultural exchanges among the islands.

As far as hegemonic colonizing Europe is concerned, the connections and in-
fluences are particularly clear: each colony was tightly connected with its mother
country. In the case of the Spanish-speaking Caribbean, however, the situation
becomes more complicated, because Spain’s cultural weakness caused it to
lose a lot of its influence as a colonial center. This created an opening for a va-
riety of other cultural influences and models, which not only made for disorien-
tation in the Spanish colonies but also, to an important degree, stimulated cul-
tural production. The question of the bounceback effects of these cultural
manifestations on the European mother countries is connected to this “produc-
tive multirelationality.”

Included in the category of exchanges with the external periphery are the
transfer processes, which have so far barely been studied, with the young United
States. Towards the end of the century, of course, the United States increasingly
plays the role of a colonizer, not only in terms of economics but also militarily
and politically. But the northern neighbors are, first and foremost, colonies
that have freed themselves from dependence and are therefore definitely able
to serve as a model, at least in cases where the actors understand independence
to be on their horizon. In addition, there is the question of slavery, so central to
the United States, where it ends in the American Civil War; the two opposing

 This study relies on the toolkit of trans-area studies, in the sense that the focus is on those
processes of exchange and transformation that run directly between various cultural areas with-
out any immediate centering via Europe. See Ette, ZusammenLebensWissen 11 ff. It goes without
saying that this method does not ignore the historical realities of the nineteenth century, a pe-
riod when, because of the colonial configurations, the centrality of Europe was unquestioned.
On the trans-area dimension of Caribbean writing see also the Puerto Rican cultural theorist
Torres-Saillant, who, though unlike Ette he does not use the term itself, does work with it indi-
rectly: “The world consists of culture areas and distinct regions whose interconnectedness does
not preclude their discreteness. As a chronicle of Caribbean thought, this work enacts a postu-
lation of the need to subdivide the intellectual history of humanity into manageable chunks,
namely, countries, regions, culture areas, and the like” (1).
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sides of that conflict are of great interest to the upper and lower social strata of
the Caribbean, respectively. Does the American Revolution offer a model for the
islands of the Caribbean? And if so, what is the relevance of the issue of slavery,
its suppression during the revolution, and its role in the simmering conflict be-
tween the northern and southern states? Is North American literature, as a post-
colonial literature, a source of inspiration for Caribbean writers in its search for
new modes of expression and its own identity, as well as in its efforts to distance
itself from literary England?

The transfer processes with the Latin American neighbors in Central and
South America are similar to those with the United States, although in a weaker
and less ambivalent form. In this case, Spanish-speaking writers needed no
translation (or interlingual reception). There was even the possibility of a direct
exchange with the cultural producers there, because a large number of Carib-
bean writers went into exile on the mainland. Might it even be the case that
the shared-language cultural exchange with the subcontinent thrust itself into
the void left by the mother country?

In the above-mentioned cases, in spite of a certain asymmetry,¹⁶ we can as-
sume that the processes of transfer took place in both directions; the exchange
with Africa and Asia, however, was surely mostly one-directional, with the great-
est cultural significance attaching to the black population that was enslaved in
Africa and shipped to the Caribbean, later replaced by Indian laborers. And yet,
in spite of the one-sidedness of this transfer, the influence of African and also
Asian cultures played an important role, of course. These cultures and their bear-
ers, for their part, undergo complicated transfer processes in their new heteroge-
neous environment, and it remains to be clarified what contribution those proc-
esses made to the classics of nineteenth-century literature.

In the case of the transfer processes within the Caribbean, we can assume
that, in spite of the difficulties posed by the limited transportation network,
they were highly symmetrical. What forms, then, did this intra-Caribbean ex-
change take—first of all among the various islands of the archipelago, some of
them speaking the same language and some of them speaking different languag-
es; and secondly, on the former Saint-Domingue, between the two so different
parts of the island, Haiti and the Dominican Republic (occupied by Haiti for
twenty-two years, from 1822 to 1844), with their very distinct colonial, political,
and cultural make-ups? It is only in this intra-Caribbean exchange, tightly bound

 Lüsebrink, referring to Michael Werner, distinguishes the following kinds of asymmetry:
chronological asymmetry, spatial and geographic asymmetry, and multidimensional asymmetry
(Interkulturelle Kommunikation 131).
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into the network of external colonial and collateral relationships, that the kalei-
doscopic multidimensionality of the colonial dynamics can be fully realized.

I.2.2 Comparing Processes of Circulation and Transfer

In comparing the cultural production of the former French and Spanish colonies
of the Caribbean, we are not looking at static constructions but, rather, at pro-
cesses of transfer and circulation that took place side by side and with very dif-
ferent dynamics during this time of transition, processes that were also interwo-
ven with each other in places and influenced each other.¹⁷ Thus, there were
hardly any nineteenth-century Caribbean writers who did not live outside the
Caribbean for years or even travel back and forth multiple times between their
birth or home islands and the mother country or other places of exile. Most of
these exiled writers were in Europe (mainly in Paris), but some of them went
to the American colonies that had already gained their independence, namely
to the United States or to Mexico. In addition, almost all of these writers were
politically engaged, so that even beyond their writings they were in the public
eye (some of them even holding public office), which makes them particularly
interesting as nodal points for transcontinental transfer processes across multi-
ple categories.

Starting in the late eighteenth century, European scholars of all different
sorts set off for remote transatlantic regions and then wrote down and published
their impressions and experiences in various forms (Lüsebrink, Das Europa der
Auflärung 11 ff.). The reorganization of systems of knowledge that was triggered
by the fundamental paradigm shift of the French Revolution was reflected in
and lastingly promoted by the Napoleonic modernization of institutions; the
emergence and institutionalization of ethnology, in particular, profoundly
changed the viewpoint of travelers to the New World. As scientists, writers, pol-
iticians, and stakeholders of various sorts—or even several of these things at
once, like the particularly prominent Alexander von Humboldt—these travelers
were driven by completely other interests and desires for knowledge than were
the missionaries and colonial officials with whom the islanders had had contact
(on their home island territory) in earlier eras. As a result, the perception of the
overseas colonies also changed in the centers themselves, where Rousseau’s
exotic, proto-Romantic ideas of the noble savage met flesh-and-blood embodi-

 This takes the form of an histoire croisée (entangled history), as called for in Werner and Zim-
mermann. See also Lüsebrink, Interkulturelle Kommunikation 129.
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ments, which had far-reaching effects on those ideas. Contact in the center and
in the periphery between the cultural elites of both places gained a new inten-
sity, and there were visits, encounters, and responses in both directions; at
that point, literary portrayals, travelogues, ethnographies, and political opinion
were sometimes indistinguishable from each other. It was only within this con-
stellation of intensified encounters and mutual exchange that the first important
foundational fictions developed, and this happened, interestingly enough,where
these encounters were not confined to the simple bipolarity of colonizer and
colonized, but where actors were also open to multilateral processions of trans-
culturation. This makes the search for intra-Caribbean contacts and mediating
figures particularly significant.¹⁸

The strong cultural connection to France that characterizes both the French-
speaking and the Spanish-speaking Caribbean had opposite effects on the eman-
cipation movements of the two groups, because for the French colonies, it in-
volved a strong connection to the mother country and a tendency to want to pre-
serve the status quo, while for the Spanish colonies it involved a cultural
dependence on a foreign mother country and therefore a separation from their
own; the multiplicity of relational connections, meanwhile, had an effect on
the productivity and originality of cultural production, which in turn contributed
indirectly to the political affirmation of a separate identity. As a result, the bipo-
lar orientation of the French colonies had a mimetic and therefore stabilizing ef-
fect on the status quo.

Although the Caribbean writers mostly belonged to the elites, the quantity
and accuracy of the information available about their lives and work, in addition
to their texts themselves, differ vastly: for the canonized writers of the Spanish
Caribbean, a great deal is known, in particular because of the broad-based liter-
ary and political debates that took place, whereas for the French-speaking writ-
ers, there is often only very scanty material. As a result, the study of these writers
needs to be approached using a variety of methodologies. It is not always possi-
ble to document encounters and contacts in the lives of the writers, but in fact
the key thing here is the textual representation itself, which—unlike personal

 Raphaël Confiant, in his novel Adèle et la pacotilleuse, has memorialized one of these me-
diating figures in the nineteenth-century world or, more precisely, worlds, of the Caribbean is-
lands in the form of the pacotilleuse, the itinerant vendor. This black peddler, goods transporter,
and commuter among the Caribbean islands takes the disturbed daughter of Victor Hugo, who
has landed in the Caribbean in her search for her mysterious lover, under her wing; the pacotil-
leuse takes her to St.-Pierre, the capital of Martinique, from which the two of them then finally
take off together for the “mother” country and to see the famous father of the white woman. See
also section VII.2 of this book.
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meetings and connections, though these undoubtedly gave a great deal of impe-
tus and inspiration to cultural activity—when published, was able to produce a
broad impact. In the foreground are intertextual references, motifs, genre-specif-
ic citations: in short, relationalisms, which can be deduced from a differentiated
juxtaposition of the various cultural productions. The most valuable material in-
cludes magazines that are primarily dedicated to ethnological and literary ques-
tions, although it is not yet possible to categorize them into different specialties.

With respect to the study of intra- and cross-Caribbean receptions and forms
of communication among the islands, Janett Reinstädler, in her pioneering study
of Caribbean theater, points out that theater groups also moved among the is-
lands, and that therefore there was not only a direct exchange, but this exchange
also took place in the context of immediate and physical contact and interaction
with a broad public that included the lower classes and even slaves. These con-
tacts, hitherto completely unexplored, can provide us with insights into mutual
reception and influences.

The main focus of this book is to examine transfer processes, using a variety
of methods that have gained particular attention in the wake of a so-called trans-
national turn. One important pillar is made up of histoire croisée (“entangled his-
tory”), developed by Michael Werner and Bénédicte Zimmermann.¹⁹ This study
subscribes to a basic interest in overcoming nationally bound historical perspec-
tives. Histoire croisée attempts to construct the specific connections among ob-
server positions, perspectives, and objects. This is no longer a matter of intercon-
nectedness as a new object of research in itself but, rather, of the production of
new insights out of a constellation that is itself already interconnected. Histoire
croisée arose in France, as an attempt, among other things, to expose the prom-
inent field of comparative studies as too static and to propose an alternative
model. Given the central issue of this study, which is a comparison of French
and Spanish colonialism, it is worth considering to what degree a comparative
approach is compatible with histoire croisée methods.

The fundamental problem that accompanies comparative inquiries is that as
cognitive operations, they assume synchrony, but as history they always deal
with diachrony. Transfer history, in contrast, positions itself in a diachronic con-
text from the outset. Unlike comparison, transfer history by definition takes proc-
esses as its exclusive object. It describes changes: processes of acculturation, so-
cialization, and appropriation. It avoids the cognitive aporias of historical

 Graham and Raussert’s study is a convincing example of histoire croisée with a special focus
on the Americas. I am grateful to Johanna Abel and Leonie Meyer-Krentler for valuable pointers
and discussions on this topic.
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comparison by trying not to assume any abstract constructions that would shape
the outcome ahead of time. It pays attention to interactions and to how those in-
teractions change historically constructed entities. And an important concern is
to investigate the mechanisms of reception and reinterpretation and to examine
the processes of cultural translation. This translation work can be evaluated not
only from the perspective of the appropriation and adaptation of what is foreign
but also as an opening and an enrichment that changes the receiving culture.
Transfer history attempts to transcend rigidified national paradigms by empha-
sizing the ways in which culture and nation are processes, the fluidity of border
demarcations, and the constant redefinition of their contents. When we talk
about contacts, transfers, and relationships, we are no longer only talking
about connections or about similarities between different assemblages but
about a kind of interconnectedness that reshapes the assemblages themselves
and rewrites their identities (Werner and Zimmermann 613 ff.).

Of what do the boundaries of transfer history consist? Even the analysis of
interactions cannot completely do away with the reification of nationally marked
beginning and ending points. The difficulty with nationally delineated categories
of description and analysis is that they locate the transfer analysis within the re-
spective systems and cultural, social, economic, and political models, which
means that the transfer analysis always implies a comparative dimension,
whether that is explicitly named or only indirectly constructed. Comparative
studies and transfer history share the same comparative dimension in their na-
tional categories of analysis. This becomes problematic when the implicit com-
parative structure is not revealed or the transfer perspective is played off against
the comparative perspective. A polarized confrontation between comparative
analysis and transfer history is not sustainable:

It follows from this that the investigation of transnational transfers often leads to a relativ-
ization, on the one hand, but also a consolidation, on the other, of the national frame of
reference. Analyses of cultural exchange relationships among nations open up a richer
and subtler picture, mostly of the importing, receiving culture. The ideological construct
of the national culture is of course scrutinized; the foreign elements it contains are
noted; the porousness of the borders is pointed out. But the picture of the national culture
of reception, thus differentiated, is not itself questioned. In fact, one might even say that it
is strengthened and secured. (615)²⁰

 “Daraus ergibt sich, dass die Untersuchung von transnationalen Transfers vielfach zur Folge
hat, dass der nationale Bezugsrahmen einerseits relativiert, andererseits aber auch konsolidiert
wird. Analysen von kulturellen Austauschbeziehungen zwischen Nationen eröffnen ein rei-
cheres, subtileres Bild vor allem auf die importierende Rezeptionskultur. Zwar wird das ideolo-
gische Konstrukt der Nationalkultur hinterfragt, zwar wird auf die Fremdanteile verwiesen, die
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It is the connection of a comparative perspective with processes of transfer and
circulation that is the decisive factor. In the context of the second phase of ac-
celerated globalization, Ottmar Ette, talking about Alexander von Humboldt,
points out that the phenomenon of worldwide interconnectedness cannot be ad-
dressed epistemologically through the use of comparisons between different
spaces alone. “Alexander von Humboldt understood that static comparisons
had to be raised to the level of mobile relationalisms.” It was a matter of “putting
things into relationship (and into movement) through comparison” (Alexander
von Humboldt 116).²¹ The current study would like to take this ambition of Hum-
boldt’s as the guiding principle of its approach.

In her study of transamerican literary relations, Anna Brickhouse has iden-
tified the formation process of a transcultural current she calls the transameri-
can renaissance. This transamerican renaissance spans the period from the
anonymous publication, in 1826, of the historical novel Xicoténcatl, ascribed
to Félix Varela, to the 1856 appearance of Faubert’s Haitian drama, Ogé ou Le
préjugé de couleur.²² Ottmar Ette has long argued for a paradigm shift from a spa-
tial history to a history that concerns itself with movement, and Anna Brick-
house subscribes to this movement-oriented history as well, which is slowly es-
tablishing itself; it aims to challenge the historiographic model in which the
center and the periphery are fixed points on an analytical map and the United
States is set up as the regional linchpin, in contrast to a homogenized and pre-
dictably marginal Latin America and an even more marginal Caribbean (Ette, Zu-
sammenLebensWissen 16; Brickhouse 27−28). Brickhouse emphasizes the fact
that the dominant public domains of the United States and of its rivals—both

es enthält, wird die Durchlässigkeit der Grenzen betont. Doch das in dieser Weise differenzierte
Bild der nationalen Rezeptionskultur wird als solches nicht in Frage gestellt. Eher, so möchte
man meinen, wird es gestärkt und gesichert.”
 “Alexander von Humboldt begriff, daß statische Vergleiche auf die Ebene mobiler Relationa-
litäten gehoben werden mussten”; “durch Vergleich in Beziehung (und in Bewegung) zu setzen.”
Ette also stresses that comparison provokes mental development, so long as it does not aim to
use comparisons to make things equal (Alexander von Humboldt 152). For a similar connection
between comparing and understanding, between comparative studies and intercultural commu-
nication (Lüsebrink’s key expositions), see Lüsebrink, Interkulturelle Kommunikation 33. Haesen-
donck and D’Haen offer a good example of the comparative approach to Caribbean literature.
 Félix Varela y Morales (born 1788 in Cuba; died 1853 in the United States), a priest, teacher,
writer, philosopher, and politician, was an important figure in the intellectual life of Cuba in the
first half of the nineteenth century. He is considered to be a pioneer for the Cuban nation and
taught some of the outstanding thinkers of that era, including José Antonio Saco, Domingo del
Monte, and José de la Luz y Caballero. Pierre Faubert (born 1806 in Haiti; died 1868 in France), a
Haitian poet and playwright, was a diplomat for Haiti in Europe. I am grateful to Stephan Eber-
hard for some essential pointers in engaging with Brickhouse’s work.
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French- and Spanish-speaking, abolitionist and anti-colonial—often intersect. At
the same time, she addresses the connection between the phenomena of literary
transnationalism and of imperialism, which can go hand in hand (Brickhouse
29). She cites a particularly clear example from the North American Review: an
article that appeared in 1849 on the poetry of “Spanish America” charged its
United States readers with the “patriotic duty” of learning about Latin American
literary traditions, given the “indefinite boundaries of our country” and all the
“mysterious tropical nations, with whom it is [our] ‘manifest destiny’ … to be
more and more closely connected” (Hurlbert 135, 131, quoted in Brickhouse 29).

Brickhouse is interested in a new approach to the literary history of the nine-
teenth-century United States, using perspectives from the greater Americas.
Knowledge that was developed outside the territorial boundaries of the United
States is key here. This kind of knowledge shares important characteristics
with what Walter Mignolo calls “border gnosis,” in other words knowledge pro-
duction from both the interior borders of the modern/colonial world system (im-
perial conflicts, hegemonic languages, directionality of translations, etc.) and its
exterior borders (imperial conflicts with cultures being colonized, as well as the
subsequent stages of independence or decolonization) (Local Histories 11, quoted
in Brickhouse 30).

The modern/colonial world system that Mignolo theorizes emphasizes “in-
ternal and external borders,” which “are not discrete entities but rather moments
of a continuum in colonial expansion and in changes of national imperial he-
gemonies” (Local Histories 33; cf. Brickhouse 30).

The Americas of the nineteenth century play a pivotal role in the develop-
ment of border gnosis. Spain, France, England, and, increasingly the United
States were fighting over territories and islands in the Western hemisphere
and demanding linguistic and cultural purity. None of them, however, was
able to control the pace of decolonization nor the mobility of the intellectual
work and translation that were taking place within the public spaces of the dis-
puted areas. Brickhouse has determined the extent of the “transamerican renais-
sance”: from del Monte’s circle in Matanzas, Cuba, to the subversive Spanish-lan-
guage publishing centers in Philadelphia and New York; from the intersecting
cultural exchange of the famous Mexican Society for Geography and Statistics
(Sociedad Mexicana de Geografía y Estadística) to the contested Texas Territory,
where United States soldiers read Prescott as preparation for war; and from the
exiled intellectuals of Haiti and Martinique, who established the Society for Men
of Color (Société des Hommes de Couleur), to Louisiana’s French-speaking Creole
culture (Brickhouse 30).
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I.2.3 Text Corpus

The time period I have selected for this investigation, 1789 to 1886, makes it pos-
sible for me to allow literary actors from the French and Spanish colonial Carib-
bean spheres—some of them from still-intact colonies and some from states
(Haiti and the Dominican Republic) that were already independent—to have
their say. I have chosen the most prominent authors for the text corpus, writers
who represent a variety of stages of Romanticism and who apparently enjoyed a
relatively broad reception. These literary texts come from the pens of a Euro-Cre-
ole elite.With a very few exceptions, then, this is a white literature. For the writ-
ers of the French-speaking Caribbean, in particular, we can say that their litera-
ture is an attempt to tell the story of the French colonies from the point of view of
the plantation-owner class. It will also become clear that one of the biographical
characteristics shared by the writers discussed here is that they all traveled be-
tween worlds; for a Caribbean writer, in other words, it was impossible to gain an
audience if one never left one’s own island. Politically, the result is that Creole
fiction always represents a “vacillation between loyalty and opposition” (Watson
18). Generally speaking, the writing of the Caribbean’s Creole upper class is a col-
onial discourse in opposition to the metropolises, but it is not an opposition that
expresses itself in a questioning of the colonial status quo.

I use “the Caribbean” to refer not only to the Caribbean island world but also
to the regions surrounding the Caribbean, and I will be highlighting Louisiana,
in particular. It is not possible to think about Caribbean transfer processes, espe-
cially in the French-speaking sphere, without including the hub that is New Or-
leans. I take it for granted in this book that it is problematic to adopt standards
of national literatures. This does not mean, however, that the criterion of the “is-
land of origin” is not decisive. Given these parameters, I have chosen the follow-
ing literary texts:

Spain’s (post)colonial sphere²³

Condesa de Merlín, Maria de las Mercedes Santa Cruz y Montalvo (Cuba, 1789–
1852): La Havane [1844].
Galván, Manuel de Jesús (Santo Domingo, 1834– 1910): Enriquillo [1879].
Gómez de Avellaneda, Gertrudis (Cuba, 1814– 1873): Sab [1841].

 Where no biographical information is available, I have had to leave out birth and/or death
dates.
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Heredia, José María (Cuba, 1803– 1895): “Himno del desterrado” [1825]; “A Bolí-
var” [1825].
Hostos, Eugenio María de (Puerto Rico, 1839–1903): La peregrinación de Bayoán
[1863].
Manzano, Francisco (Cuba, 1797–1853): Autobiografía [1835].²⁴
Tapia y Rivera, Alejandro (Puerto Rico, 1826– 1882): La palma del cacique [1852].

France’s (post)colonial sphere
Bergeaud, Émeric (Haiti, 1818– 1858): Stella [1859].
Coicou, Massillon (Haiti, 1867– 1908): Poésies nationales [1892].
Coussin, J.H.J. (Guadeloupe, 1773– 1836): Eugène de Cerceil ou le dernier Caraïbe
[1824].
Eyma, Louis-Xavier (Martinique, 1816– 1876): La Vie aux États-Unis [1876].
Lanusse, Armand (New Orleans, 1810– 1868) (ed.): Les Cenelles [1845].
Levilloux, J. (Martinique): Les Créoles ou la Vie aux Antilles [1835].
Lespinasse, Beauvais (Haiti, 1811– 1863): Le Chevalier de Mauduit [1836].
Maynard de Queilhe, Louis de (Martinique, 1811–1836): Outre-mer [1835].
Nau, Ignace (Haiti, 1808–1845): Isalina ou une scène créole [1836].
Prévost de Sansac, Auguste Jean: Les amours de Zémedare et Carina et descrip-
tion de l’île de Martinique [1806].
Questy, Joanni (New Orleans, 1817– 1869): “Monsieur Paul” [1867].
Séjour, Victor (New Orleans, 1817– 1874): “Le mulâtre” [1837].

In addition to these, I look at classics of French Romanticism and Exotism such
as Chateaubriand, Pierre Loti, and Victor Hugo. Alongside the literary evidence, I
also examine contemporary magazines that deal with ethnological, literary, and
literary-historical questions: the Revue des Colonies, the Revue encyclopédique,
and the Revue des deux mondes. And finally, as a comparison with these nine-
teenth-century writings, I bring in some current works:Traversée de la Mangrove,
by Maryse Condé (1989), Adèle et la pacotilleuse, by Raphaël Confiant (2005),
Cale d’étoiles, Coolitude, by Khal Torabully (1992), Raga, by Jean-Marie Gustave
le Clézio (2007), and We are the Ocean, by Epeli Hau’Ofa (2008).

 There are disagreements about Manzano’s birth and death dates and about the publication
date of his Autobiografía. I rely here on William Louis’s scholarly foreword to the 2007 Vervuert
edition.

I.2 Premises 17



I.2.4 About the Structure of this Book

This study is based on three central arguments that connect with individual sub-
sections of the book in various ways. The first is a comparison, using literary and
cultural forms of expression, of France and Spain as colonial powers; the second
builds on the first, addressing the greater inclusivity of French colonialism;
while the third digresses a little, opening up the nineteenth century as a period
of investigation by looking into paradigms of Caribbean research and presenting
a critical review of constructions of identity. After the object of study has been
geographically and temporally defined and the text corpus introduced, I present
the state of the research, which is guided by the methodology of transfer history
and the history of interconnectedness, albeit without explicitly rejecting compa-
rative issues (see proposition 1 in section I.1).

The preliminary work in this study includes a diagramming of the complex
political relationships between the Spanish and French Caribbean,whose history
has been relatively little studied until now. The process of outlining these histor-
ical situations always includes a presentation of the state of literary affairs. In
terms of content, the positions taken by the texts on slavery as well as on the
colonial status quo are always a central issue. One chapter section gives an over-
view of the debates on abolition in France and Spain. Finally, in connection with
my third argument above, I introduce the concept of conviviality and its position-
ing within current cultural theory debates and then reflect on the possibility of
applying the concept to the nineteenth century. In order to do that, it turns out to
be crucial to clarify its anthropological foundations.

In chapter II, “Literature and the Colonial Question,” I lay out the literary
positions taken by the various writers towards the colonial status quo. I have
chosen a few key aspects that demonstrate a political dimension of the novels:
citizenship (citoyenneté); positions for and against independence; and issues of
spatial dynamics. To illustrate these themes, I have chosen one literary represen-
tative each from the French- and Spanish-language colonial spheres to juxtapose
and compare. This approach, which might appear static at first, is intended to
illuminate the much-discussed political opinions on the basis of literary texts.
This chapter, therefore, is more concerned with whether these aspects are pres-
ent and less with how they are treated. The necessity of this approach has to do
with the paucity of research so far on the literatures of the French-speaking Car-
ibbean.

While the aim of chapter II is to establish the value of literature within com-
parative research on colonialism, chapter III, “Literary Snapshots of the In-Be-
tween,” changes course. In terms of its strategy, chapter III might appear to con-
tradict the expositions that precede it. While the previous chapter works to
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uncover the writers’ positions on colonial questions, in chapter III it becomes
clear, on further examination, that it is impossible to establish a clear colonial
position for each writer, because the literate Creole upper class was in a perma-
nent in-between state. This chapter attempts to capture various dimensions of
this in-between-ness, which eludes any clear definition: established categories
such as fatherland (patrie), nation, and exile prove to be inadequate; Haiti
can only be grasped as a transitional culture; transfers of ideas from the center
are difficult to apply to the colonies; etcetera. The chapter closes with a digres-
sion on sugar and skin color—the two cornerstones of the (anti‐)slavery debates
—between the metropolis and colonial projections, and identifies a discourse
around “foreign things” as forms of cultural representation of the in-between,
based on eighteenth-century travelogues.

Chapter IV, “Processes of Ethnological Circulation,” introduces yet another
change of perspective, which has to do with the second thesis of this book. At
the beginning of the nineteenth century, more than thirty ethnological journals
were started in France. They are a symptom of the much-cited epistemic turn and
the reorganization of knowledge in the wake of the French Revolution and of Na-
poleonic expansions into areas outside Europe. New institutions for teaching
and research divided scholarship into different branches, and polymaths were
replaced by specialists, including ethnologists.

Among these journals were the Revue des Colonies, the Revue des deux mon-
des, and the Revue encyclopédique, and an analysis and overview of these pro-
vides some useful information about the ways in which the Caribbean region
was covered in the journals. I look at their sources and methods and the images
that they transmit, using these components to get a picture of the researchers,
their travels, and their contacts with actors in the Caribbean itself. Any positions
or actions taken directly or indirectly by the scholars on the debates of the time
over colonial politics are of particular interest, especially with regard to the de-
bate on abolition, along with the arguments it involved, which called for scien-
tific authority.

Writers from the mother country were disproportionately represented in
these political debates. Some of them (for example Chateaubriand) traveled to
the colonial areas themselves und wrote about their travel experiences. French
literature seems to have been particularly adept at making use of specialized
scholarly discourse and thus played an important role, at the very least, in the
dissemination of scientific findings about the colonial Other. Chapter V, there-
fore, investigates the colonial dimension of French Romanticism, asking to
what degree the discourses of French Romanticism prevailed in their reception
in the Caribbean and thereby played a role in stabilizing the power structures
there. And finally, a look at questions of conviviality and relationality in Victor
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Hugo’s Atlantic-oriented and Pierre Loti’s Pacific-oriented texts affords us a
transoceanic perspective.

In order not to fall into the trap of approaching the thesis of the multirela-
tionality of the Spanish-speaking Caribbean too categorically, chapter VI looks at
trans-Caribbean dimensions that go beyond the island world and include the
Caribbean periphery. New Orleans played a pivotal role for the colonial centers
in the French-speaking colonial empire, although the city changed colonial mas-
ters in the eighteenth century. It remains to be seen to what extent the ties of col-
onial culture remain structurally defining after a political emancipation, as in
the case of Haiti.

In chapter VII, finally, I illustrate my third argument and allow myself a di-
gression, leaving the time period under discussion and focusing on two contem-
porary writers of the French-speaking Caribbean. First, I ask how Maryse Condé
can help us to read Gómez de Avellaneda in a new way. And then, using Raphaël
Confiant’s novel Adèle et la pacotilleuse, I look at the reenactments that the Car-
ibbean island world of the nineteenth century can undergo in literatures of the
present day. In the process, we will see paradigm shifts in research on the Car-
ibbean translated into literature, which in turn corroborates the assumption that
the region is a privileged space for theory production. Khal Torabully’s concept
of coolitude is relevant here, involving as it does the experiences of Indian con-
tract workers in the Caribbean without giving in to essentialist imputations. And
finally, the contemporary writers J.-M.G. Le Clézio, Édouard Glissant, and Epeli
HauʼOfa provide a transoceanic perspective and open up the question of a trans-
oceanic avant-garde.

My final observations (chapter VIII) build on these arguments, rejecting es-
sentialist concepts of identity and replacing outdated approaches with a new
focus on the promising question of conviviality.

I.2.5 The Context for the Research

In the search for focal points in phases of accelerated globalization (Ette, Welt-
bewußtsein 26),²⁵ the Caribbean, a trading center subject to the most varied in-

 Ette distinguishes four phases of accelerated globalization: the first begins with the so-called
discovery of America by Christopher Columbus in 1492; the second, involving discovery expedi-
tions by various European seafarers, provides important insights into European colonialisms;
the third made itself felt in the last third of the nineteenth century in Europe but most of all
on the two American continents; and the fourth phase, finally, based on the dramatic develop-
ment and dissemination of electronic media and storage systems, made it possible for a world-
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fluences, can be understood as a laboratory for modernity, increasingly not only
providing material for European (postcolonial) theory development but also ris-
ing to become itself a place for the production of theory (see Martínez-San Mi-
guel, Sifuentes-Jáuregui, and Belausteguigoitia), a Euro-centrifugal development
that would appear to be a manifestation of a worldwide phenomenon—one has
only to look at the backgrounds of the leading proponents of postcolonial theo-
ries (see Ette, Literature on the Move and Writing-between-worlds). Ottmar Ette,
who has set the tone in important ways in international literary and cultural re-
search on the Caribbean in recent years, traces this development back to (among
other things) the constant movement and rootlessness of Caribbean intellectuals
and their interconnections in the manifold geographical spaces there, a phenom-
enon of deterritorialization that is not simply about the immigrant background of
its actors and is therefore not reducible to the category of migration literature.

Of course, the kind of ubiquitous, even if not simultaneous, interconnected-
ness that is characteristic of the dislocated intellectual world of the twentieth-
century Caribbean²⁶ cannot be directly projected onto the nineteenth century, be-
cause in the nineteenth century colonial ties still provided more or less clear
guidelines for the lines of interconnectedness, even if those boundaries were
constantly being overrun. But this is exactly what makes the nineteenth-century
Caribbean into a fascinating starting point for the investigation of the (cultural)
fracture points of colonial systems that lead, in the longer term, to cultural (and
political) emancipation. And beyond that, the contemporaneity of very different
parallel developments in the various colonial frames of reference (not in the
sense of the kind of “phase shift” that a monistic theory of progress would
claim) makes it possible to add something new to the debate on postcolonialism
using the concept of interconnectedness, involving comparative inquiries into
processes of transfer and circulation, without blindly committing to that ap-
proach.

This is a new kind of asymmetric strategy, pulling together extremely dissim-
ilar spaces that have been researched to very different degrees, usually as studies
of a regional, national, colonial, or postcolonial literature or focused on a center
in the form of a particular colonial or imperial domain. The relevant geograph-
ical spaces are the French-speaking and Spanish-speaking Caribbean, France,
Spain as a colonial power, the neighboring Caribbean islands, and the American
mainland. The research on French-speaking Caribbean literature and early

wide system of networking and global communication to arise over the course of the last third of
the twentieth century.
 For the world war era see for example McIntosh.
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French ethnology is the thinnest, except for that on early Spanish ethnology,
which is even sparser. Nineteenth-century French Caribbean literature has so
far been barely addressed, and even the primary texts are very hard to find.
For nineteenth-century Spanish Caribbean literature, on the other hand, even
though there has been quite a bit of research, questions of relationality have
hardly been touched.

It is not possible for me to give a comprehensive overview of the secondary
literature here; instead, I refer my readers to the notes in the text and will con-
centrate here on a few more recent works that are especially valuable for this
project. Two studies that look at nineteenth-century Spanish- and French-lan-
guage Caribbean literature together were important for the present study: Janett
Reinstädler’s “Theatralisierung der Karibik” and Gudrun Wogatzke’s Identi-
tätsentwürfe.²⁷

Reinstädler’s postdoctoral thesis examines theater in the nineteenth-century
Caribbean and touches on questions of transfer and exchange in the process, es-
pecially in the context of the reception of the hegemonic cultures. Using docu-
ments such as season programs and theater reviews, she shows what was
being produced where and addresses how they were received by the audience
and the general public. She finds that the works on offer were mostly works
from the respective mother countries. In the theater, where the underclasses
were included in the audience, language barriers were a much bigger issue
than they were in the interlingual reception of prose and poetry by intellectuals
that we find in the texts under discussion here. This makes it clear that multire-
lationality begins as an elite phenomenon, which can only be brought to “the
masses” once it has been processed and converted through domestic literature.
The Spanish colonies produced a significant amount of homegrown theater,
while the French Antilles had only a negligible amount. For Reinstädler, who
takes a consistently symmetrical approach, this can be traced back primarily
to the smaller population in the French-speaking Caribbean (as well as to Haiti’s
special position and economic misery), but from my perspective the deeper rea-
son lies in the uneven strength of the respective mother countries’ cultural influ-
ence, especially since the population density on islands like Martinique was
much greater than that on Cuba.

Wogatzke’s study investigates an extremely comprehensive textual corpus
(including both poetry and prose) of the nineteenth-century Spanish and French
Caribbean, providing very important groundwork. Her imagological perspective

 See also Reinstädler, “La répetition interrompue.”
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leads to interesting choices of emphasis, some of which I pursue further in this
book, even though her approach is somewhat static.

There are, in addition, a very few individual monographs on the little-stud-
ied literature of the French-speaking Caribbean that also address the nineteenth
century (usually only in subsections, unfortunately).²⁸ The Spanish-speaking
nineteenth-century Caribbean, on the other hand, has been much better re-
searched: Doris Sommer, for instance, has declared no fewer than three novels
of the Spanish Caribbean (Gómez de Avellaneda’s Sab, Villaverde’s Cecilia
Valdés, and Galván’s Enriquillo) to be foundational fictions. Nevertheless, even
for the Spanish-speaking Caribbean, there are relatively few studies of the nine-
teenth-century literary realm overall.²⁹

There have been many investigations of images of the foreign in nineteenth-
century French literature. For this project, studies of the nineteenth-century trav-
elogue (Wolfzettel; Korte; Hölz) play a crucial role, because this genre, whose
popularity was then at its apex, stood at the threshold between (proto‐)scientific
scholarly interest and the broader public’s taste for the exotic. The public’s inter-
est was an essential precondition for the legitimation of colonial and imperial
domination (for the case of England, see Korte 120); at the same time, traveling
scholars provided a bridge to early ethnology (which has so far been greatly ne-
glected by research on that period) and may even have served as ethnological
informants, whether directly or through their travelogues. The studies of exoti-
cism, therefore, are also worth paying careful attention to, even if they are mostly
concerned with orientalism. Using the primary French texts, especially the
French Romantics, which have been extensively studied (Matzat; Küpper;
Warning), I look into the influence of specific literary models from the mother
country and of the imperial cartography that makes its appearance there. The
only study that deals explicitly with the representation of the Antilles in nine-
teenth-century French literature, however, is Romuald Fonkoua’s doctoral thesis,
which provides an enormous amount of material but is, overall, mostly descrip-
tive.

Hans-Jürgen Lüsebrink’s Das Europa der Aufklärung is an important resource
on the dissemination of European constructs beyond Europe (especially in the
eighteenth century). Since Foucault, many Romance scholars have engaged
with the reorganization of systems of knowledge and the transformation of cul-

 Particularly noteworthy texts on Guadeloupe and Martinique are Maignan-Claverie; Corzani;
Toumson; and Antoine. For the special case of Haiti, see the following notable works: Hoff-
mann, Littérature d’Haïti; Middelanis; and especially Fischer.
 Gewecke’s works are important exceptions: see for example her Der Wille zur Nation and Die
Karibik. Also important are Fleischmann and Bremer.
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tural conceptions of order at the turn from the eighteenth to the nineteenth cen-
tury. And finally, an important resource that should not be neglected is the re-
search on literary anthropology.³⁰

I.3 Colonial Dynamics in the Caribbean (1789–1886)

In the Caribbean, as in many Latin American countries, the traditional patterns
of political and cultural orientation began to lose their binding force by the end
of the eighteenth century, creating an increased need for a new collective posi-
tioning and identity (cf. Müller, “Processes of cultural transfer”; Müller, “Las le-
tras”).³¹ In the second half of the eighteenth century and up through the Con-
gress of Vienna (November 1814 to June 1815), many of the islands had been
subjected to a quickly changing series of colonial masters; in addition to this,
Europe was reorganizing politically, and the great revolutions in North America
and France were exerting their influence. In this atmosphere of ongoing threat
and constant fluctuation and change, the process of grounding went hand in
hand with a search for points of reference, not just political but also cultural,
outside the islands. The relationship to the mother country had been called
into question and had to be redefined in one way or another. This situation
had the potential to deterritorialize concepts of identity, a development that
manifested itself first in Spanish-language Caribbean literature, which was visi-
bly marked by it in the nineteenth century; over the course of the twentieth cen-
tury, the phenomenon spread to the entirety of the cultural production of the
Caribbean islands, and at times it has been projected to be the model for litera-
ture the world over, given the accelerated globalization of the means of commu-
nication, digitized to the speed of light.

For the nineteenth century, however, directly shaped as it was by the power
structures of colonial politics, it would be a mistake to deny the analytically priv-
ileged position of the relationship between the center and the periphery. On the
other hand, we must also not lose sight of the multirelationalism (both potential
and, often, actual) that surrounded that relationship, with the Bolivian move-
ment for independence and unification, and its accompanying cultural and liter-
ary awakening, having a political effect on the Caribbean that was comparable to
that of the Haitian revolution. Haiti, however, was seen less as a role model than

 For an overview from the point of view of German literary studies, but with reference to ten-
dencies in Romance literatures as well, see Riedel. See also Thoma; Garber and Thoma.
 I am grateful to Malte Griesse for crucial suggestions and discussions concerning this chap-
ter and much more.
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as a cautionary tale, not only because the conflict there was so brutal and the
economic decline so unparalleled (making the jewel of the French colonial em-
pire into a long-term poorhouse), but also because of the cultural stagnation that
followed the decades-long expulsion and extermination of the white elite: the
first Haitian novel to be published after the revolution was Stella, by Émeric Ber-
geaud (1818– 1858), published in 1859. It is indicative of the hierarchy of relation-
alisms here that it apparently took the literary interventions of Hugo (in his
debut work Bug-Jargal, 1818/1826) and Lamartine (in his play Toussaint Louver-
ture, first performed in 1850, so not until after the 1848 revolution and the abo-
lition of slavery) to make the Haitian revolution even worthy of discussion in the
Caribbean. Even then, Spanish writers proved to be much more receptive to the
social-revolutionary Romanticism that went along with the revolution than were
French writers; even in Haiti itself, it was only after there were models from the
French mainland that its own revolution against the political domination of such
models was able to become the subject of prose representations.

I.3.1 The Spanish-Speaking Caribbean

While the writers and intellectuals of the French-speaking periphery seem to
have largely contented themselves with redefining their relationship to the center
and adjusting to the changing conditions, one has the sense that for Spanish-
speaking intellectuals, their own cultural center had lost any influence it
might have had. Some of the more radical expressions of that can be found in
the words of Félix Tanco,³² a sharp-tongued polemicist and abolitionist in del
Monte’s circle in Cuba.³³ Tanco was not shy with his vituperative tirades about
how derivative (how “epigone-like”) contemporary Spanish literature was: in
1837, for example, he mocked the Neoclassicists, while a few years later it was
the Romanticists in the group around Zorrilla, Espronceda, and Bréton de los

 Félix Tanco y Bosmeniel, who was born in Colombia in 1796, fled with his parents to Cuba in
1812. In the repression that followed the so-called Conspiración de la Escalera (Ladder Conspira-
cy) anti-slavery uprising, Tanco, known for his anti-slavery views, had to flee, first to the United
States and then on to Spain. He was able to return to Cuba in 1850, but he spent the last two
years of his life in New York, where he died in 1871.
 Domingo del Monte, born in Venezuela in 1804, lived in Cuba from the time he was five years
old and became well-known there as a literary critic. He became the center of a circle of intel-
lectuals and writers, some of whom met regularly for the famous tertulias (literary gatherings),
and some of whom were in regular contact with del Monte from exile. Del Monte himself, sus-
pected of having been part of the Conspiración de la Escalera, had to leave Cuba; he died in Ma-
drid in November 1853.
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Herreros that he targeted, saying that, “like all of Spanish literature,” they were
not producing anything original anymore (Wogatzke 100). Although this judg-
ment may be harsh, it reflects the effects on the colonial empire of Spain’s cul-
tural (self‐)marginalization. Insofar as Spain was becoming a kind of European
periphery, one could think of the colonies as a periphery of the periphery, or
in Tanco’s polemical words: the epigones of the epigones. However, that is in
no way an accurate description of the Spanish-language literature of the Carib-
bean, which was much more inclined to give up its (former) center as a primary
cultural point of reference. That meant that this literature was floating freely
among the force fields of the various centers of gravity of the time, to which it
was fundamentally receptive. It is no secret that French literature played a prom-
inent role in this process. In Europe, French literature was already ubiquitous,
because anyone with any claims to education spoke and read French; in addi-
tion, after Rousseau, French Romanticism concerned itself explicitly with the
New World and its people. Even though most of the Spanish-speaking Caribbean
writers may well have read French, translations also played an important role,
which makes it clear that the act of translation from French into Spanish was
an important intermediary for this primary reception.³⁴

But for the hypothesis of the multirelationalism of a literature that has
moved beyond the one-way street of colonialism to hold up, there has to be evi-
dence of influences from and exchanges with other cultures as well. In a few ar-
ticles, José Maria Heredia (Prosas) gives reading recommendations not only from
the French literature of his time but also from British and United States litera-
ture.³⁵ He even visited the United States (where Cirilo Villaverde lived in
exile³⁶) and wrote letters, travelogues, and articles expressing his admiration
for Washington and the American people, who so bravely fought for their inde-
pendence, thereby at least implicitly proposing a model for Cubans (and poten-
tially for other inhabitants of the Caribbean as well) (192 ff.). Writers like Lord
Byron are particularly popular with Heredia. Might it be the Romanticist travel
motif, and in the case of the English satirist Byron in particular, the fact that
he permanently left his home country (for Italy)—an uprooting that in Byron’s

 On the phenomenon of translation as a part of cultural transfer, see Lüsebrink, Interkultur-
elle Kommunikation 143 ff.
 Heredia (Cuba 1803–Mexico 1839) was a pre-Romantic poet and writer whose short life took
place between Cuba, Santo Domingo, Venezuela, Mexico, and the United States.
 Villaverde (Cuba 1812–New York 1894), a Cuban poet, journalist, and freedom fighter and au-
thor of the novel Cecilia Valdés, was forced to flee to the United States in 1849 because of his
involvement working for Cuban independence; in the United States he was the publisher of sev-
eral exile newspapers.
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case has a very different context, but that could be seen as creating a parallel
between his fate and the biographical experience of the writing-between-worlds
of so many Spanish-language writers of the Caribbean—that is especially appeal-
ing to these writers?³⁷

Villaverde’s novel Cecilia Valdés, one of the best-known Cuban novels, also
suggests readings in which colonial control is being infiltrated by the Creole writ-
er. Villaverde intentionally appropriated nineteenth-century European literary
models, but then, after thoroughly advertising that, finally failed to follow
them (Mateos).³⁸

As for the Spanish-language literatures of the Latin American mainland,
they did not even need to be translated, and Heredia, in particular, spent a
long time in exile in Mexico. Which authors were read, and what kind of inter-
action was there, with the South American continent and South American au-
thors such as Bello, Fernandez de Lizardi, Sarmiento, Altamirano, or Echeverría?
Might the cultural exchange with the likewise Spanish-speaking subcontinent
have possibly even filled the vacuum left by the mother country when it was
pushed to the sidelines?

I.3.2 The French-Speaking Caribbean

Although it might sound paradoxical, the main problem for the cultural produc-
tion of the French Caribbean, unlike for that of the Spanish colonies, was that it
suffered from the extraordinarily strong cultural influence of the mother country,
which led to what we call a brain drain today. France, especially the French cap-
ital, offered excellent opportunities for education and development, which
meant that the most forward-looking thinkers stayed there rather than returning
to their home islands. A contemporary witness commented in 1842 that “almost
all of the youth of our colonies is educated in France: the young men in Paris’s

 It is significant that Heredia refers particularly to Byron’s famous epic poem Childe Harold’s
Pilgrimage, which is essentially Byron’s poetic travel journal. It includes a Romanticist rendition
of the Spaniards’ freedom struggle against Napoleon and a dramatic lament of the foreign rule of
Greece by Turkey. The experiences and descriptions of nature have elements that echo Rous-
seau’s Nouvelle Héloise as well as his Rêveries du promeneur solitaire, which play a prominent
role in contemporary Latin American and Caribbean reception. All over Europe, romantic
young people identified with Byron’s heavily autobiographical protagonist, with the pathos of
his search for freedom and shedding of old ties.
 Mateos emphasizes how Villaverde’s “strategy of apparent incompetence” can be unmasked
as a way of playing with colonial expectations, thus expressing its Caribbean autonomy. Com-
pare Abel, “Tagungsbericht” 474.
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academies and the young women at Saint-Denis and Sacré-Coeur” (Granier de
Cassagnac 102 ff.; Wogatzke 56).³⁹ People like the Creoles Estève and Edmond
in Levilloux’s novel Les créoles ou la Vie aux Antilles, who went home to Guade-
loupe after enjoying an education in the metropolis, felt melancholy about leav-
ing the mother country:

With their eyes turned towards that land that was sinking on the horizon, they counted all
the blessings they had received from it: science, the lifting of their souls, a new moral ex-
istence. … And completely occupied with France and its glory, their pure souls breathed a
hymn of love and gratitude. (Levilloux 32)⁴⁰

For many writers, their country of origin hardly even seemed to matter any-
more.⁴¹

Another reason for the elite’s strong orientation towards Paris had to do with
the terrified fear on the part of the white upper classes (the Békés) of rebellions
and slave uprisings, a sense of menace that was surely not entirely unjustified
and was of course also heavily fueled by what they had seen happen in Haiti.
As a result, there were few efforts to ease the tensions by making concessions
to the lower classes and the slaves, much less by abolishing slavery. This
sense of menace becomes clearer if we look at the demographics: in 1820,
Cuba’s slaves made up 36% of the total population,which was high for the Span-
ish Caribbean (in Puerto Rico, for instance, it was only 9%);⁴² in French-speak-
ing Guadeloupe and Martinique, however, where the population was also very
much denser, the slaves made up 78% and 79% of the total population, respec-
tively.⁴³ In Saint-Domingue (Haiti), the proportion of slaves in colonial times
(1760) had been only a little greater than it was on the two smaller French Car-
ibbean islands, which meant that their demographic structure seemed to harbor
a similar potential for danger. And in fact, following the revolution, there had

 “presque toute la jeunesse de nos colonies est élevée en France, les jeunes gens dans les
Collèges de Paris; les jeunes personnes à Saint-Denis et au Sacré-Cœur.”
 “Les yeux tournés vers cette terre qui s’abaissait à l’horizon, ils comptaient tous les bienfaits
qu’ils en avaient reçus; science, élévation de l’âme, nouvelle existence morale. … Et tout occupés
de la France, de sa gloire, leurs âmes pures soupiraient d’un hymne d’amour et de reconnais-
sance.” See also Levilloux 28 and Wogatzke 301.
 Reinstädler (“Theatralisierung”) lists a whole string of playwrights from Martinique and
Guadeloupe who barely even mention any Caribbean themes or motifs in their plays.
 Experts have interpreted the historical demographic data in different ways. See Zeuske, Skla-
venhändler 209−317.
 Concerning the history of slavery and African forced labour in the French Caribbean see
Flory.
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been serious clashes between royalists and republicans, accompanied by unrest
among the slaves and the free mulattos,⁴⁴ not just in Saint-Domingue but also in
Martinique. In a letter to his father from the Martinique writer Maynard de
Queilhe, published with his novel Outre-mer, it can be clearly seen that the An-
tilles are in such a tense political situation that the literary view of them as a
source of exotic projections is long out of date:

All that is left for me, my father, is to hope that this book engages you. If it is full of blood,
you will not complain about that, you who have twenty times seen your lands overrun by
flames and rebellion piling up corpses at Grosse-Roche, this Clamart of the Paris of the An-
tilles. The colonists of all the colonies know well that it is no longer possible today to write
about their societies in beautiful volumes scented in rosewater or orange flowers. May
cheerful things be born! This is what I call for, with all my heart. My God! you who have
prodigally given to these climates your magnificences, your rarest splendors, now give
them a gift even more beautiful and more precious, my God! give them peace. (Preface)⁴⁵

After the free mulattos had been granted legal equality (1792), things went no
further and slavery was not abolished, because the royalists and the vast major-
ity of white plantation owners, who were prepared to defend their privileges at
any cost, supported the British invading army, which ultimately restored the pre-
vious status quo.

After the islands were finally back under the French flag, which did not hap-
pen until 1815, writers like Prévost de Sansac⁴⁶ defended himself and his peers
against the implied rebuke of betrayal and “Anglomania.” All he had to do to
justify the alliance with the British was to paraphrase what Napoleon had said
at a meeting of the state council in 1803, when he declared that if he had
been in Martinique in 1794, he would have been for the British, because one’s

 The term “mulatto” refers to people with both African and European ancestors; there were
both free and enslaved mulattos. I use the term “mulatto” based on its historical usage in
both literary and cultural forms of representation and not as a description of skin color from
today’s perspective.
 “Il ne me reste plus, mon père, qu’à souhaiter que ce livre vous attache. S’il est tout san-
glant, vous ne vous en plaindrez pas, vous qui avez vu vingt fois la flamme courir sur vos terres
et la révolte amonceler des cadavres à la Grosse-Roche, ce Clamart du Paris des Antilles. Les co-
lons de toutes les colonies savent bien qu’il n’est plus possible aujourd’hui de composer sur les
faits de leur société de jolis volumes qui soient à l’eau de rose ou à la fleur d’oranger. Naissent
des choses riantes! c’est ce que j’appelle de tous mes vœux. Mon Dieu ! vous qui avez prodigué à
ces climats toutes vos magnifices, vos magnificences les plus rares, faites-leur un don plus beau
et plus précieux, mon Dieu ! donnez-leur la paix.”
 There is very little in the way of biographical information that has survived on Auguste Jean
Prévost de Sansac, the Count of Traversay. His family apparently settled in Martinique in the
eighteenth century. In 1806 he published Les amours de Zémédare et Carina.
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first concern is to save one’s life. Prévost de Sansac also stressed the natural loy-
alty of the Martinicans to France and the variety of the ties “so strong and so
sweet” (in other words cultural) to the mother country:

In this colony … we will never forget that it is to the generous protection [of the English]
that we owe the preservation of men and of properties … but to conclude from that that
the inhabitants of Martinique, all of them true Frenchmen, naturally loyal, good, and loving,
could wish to become English and break the multiple links, so strong and so sweet, which
attach them to France, is the most odious slander. (250–252, emphasis mine)⁴⁷

I.3.3 For Slavery

The white French Caribbean Béké writers of the first half of the nineteenth cen-
tury seem to have been most eager to draw a peaceful, almost beatific picture of
small plantations where the master looked after his slaves like a father. Subver-
sive ideas (like the 1794 confrontation with the British) were dismissed as Euro-
pean imports that only arose because people in France did not understand the
actual situation in the colonies. Here we can see an astounding overlap between
literary representations and actual political statements. In Maynard de Queilhe’s
Outre-mer, his protagonist, Marius, convinced of the inhumanity of slavery and
imbued with European social-revolutionary (abolitionist) ideas, returns to the
Caribbean, where he is finally convinced of the basic error of his ideas about
the life of the slaves on the plantations:

He had been told that they were exposed to the elements in all seasons and weathers, de-
fenseless and without clothes; what he learned was that these men received two jackets and
two pairs of pants every year, the women two jackets and two skirts, and that if one some-
times saw them half-naked, it was because they found that more pleasant. … Their work
brought with it no suffering nor pains. (I:105 ff.)⁴⁸

 “Dans cette colonie … l’on n’oubliera jamais que c’est à la généreuse protection [des Anglais]
que l’on doit la conservation des hommes et celle des propriétés … mais en conclure que les ha-
bitants de la Martinique, tous vrais Français, naturellement fidèles, bons et aimants, puissent dé-
sirer devenir anglais et briser les liens multiples, si forts et si doux, qui les attachent à la France,
c’est la plus odieuse calomnie.”
 “On lui avait dit qu’on les exposait aux intempéries des saisons, sans défense, sans vête-
ments; et il apprenait que ces hommes recevaient par an deux casaques et deux caleçons, les
femmes deux casaques et deux jupes: que si parfois on les voyait à moitié nus c’est que cela
leur était plus agréable. … A ces travaux ne se joignaient ni douleurs ni peines.” For a very sim-
ilar picture, see Eyma, “Les Borgias Noirs” 118: “In order to correct … his judgments and to ini-
tiate him into the splendors of this vegetation, which has no parallel anywhere in the world, and
the sight of all the activity of a plantation, of the expanse of the properties, of all that is curious
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The assessment presented by the delegates of the colonies to the center in 1838
sounds almost like an echo of these literary representations:

If we consider [the colonies] on their own terms, in their own internal condition … there is
nothing that would make the abolition of slavery urgent or necessary. The regimen of the
plantations is gentle and progressive, and no native passion or opinion asks for any radical
transformation; in the presence of the public opinion of Europe, however, and under the
influence of the measures that that opinion has already ordered, the serious discussions
that it provokes and multiplies, and even of the effects that these causes produce on the
moral and economic condition of the colonies, it is no longer possible to maintain slavery
in a comprehensive and sustainable way. (Avis des Conseils coloniaux [Opinion of the Colo-
nial Councils], quoted in Gisler 129)⁴⁹

What still requires examination is how the undiminished enthusiasm and admi-
ration for France as a haven of culture, and the very strong grounding in (and
even imitation of) French culture overall and French literature in particular,
can be made to square with this unilateral positioning of harmful ideas as com-
ing from the mother country.

How was the image of France constituted, and what are the literary models
that were used, in terms of content as well as form? Which philosophical ideas
were picked up and reshaped, and how? In addition, we have to ask to what ex-
tent and in what way a myth about slavery was disseminated, across categories
and media and in literary and extraliterary forms of representation. Or, to put it
another way: how did the picture drawn by the Béké writers shape the French
notions of the social conditions and the relations between the races overseas,
possibly even influencing French historiography? The reports by Maynard de
Queilhe and the delegates are clearly contradicted by the reality of multiple
slave revolts in the French Antilles (in 1822, 1830, 1833, and 1848), which were
accompanied by the abolitionist movement (though it was a weak one) of the in-

and unique in the relationship between master and slave, I resolved to take him … to one of the
island’s largest sugar plantations.” (“Afin de rectifier … ses jugements et de l’initier … aux splen-
deurs de cette végétation qui n’a pas sa pareille dans le monde, au spectacle de l’activité d’une
habitation, de l’étendue des propriétés, du côté curieux et original des rapports entre le maître et
l’esclave, je résolus de le conduire, … sur une des sucreries les plus considérables de l’île.”)
 “Si on les considère [les colonies] en elles-mêmes, dans leur état intérieur … il n’y a rien qui
rende urgente ni nécessaire l’abolition de l’esclavage. Le régime des habitations est doux et pro-
gressif, et aucune passion, aucune opinion indigène n’en demande la transformation radicale;
mais en présence de l’opinion publique d’Europe, sous l’influence des mesures qu’elle a déjà
commandées, des discussions graves qu’elle provoque et multiplie, des effets mêmes que ces
causes produisent sur l’état moral et économique des colonies, le maintien intégral et durable
de l’esclavage n’est plus possible.”

I.3 Colonial Dynamics in the Caribbean (1789– 1886) 31



tellectuals in Cyrille Bissette’s circle.⁵⁰ In other words, the slaves were not just
egged on by unqualified, foreign European ideas, as Maynard de Queilhe and
others suggest, but there were educated local mentors—or philosophers, as the
proponents of slavery dismissively characterized them—who committed them-
selves to the slaves’ cause and were very well acquainted with the actual situa-
tion.

This myth also incorporates the Martinican abolition of 1848, which in the
official reports is always traced back unilaterally to the confirmation by the rev-
olutionary government in Paris in 1848 of Victor Schœlcher’s emancipation de-
cree; in other words, it is represented as a gift from the mother country whereas
in fact, before the news of the change in the law had arrived, the slaves had al-
ready rebelled and thereby forced an announcement of their liberation. Édouard
Glissant, referring to this myth, deplores the “discursive negation of Afro-Carib-
bean contributions” to Martinique’s development: “The absence of any historical
memory facilitated the projection of these elitist pseudo-histories onto the pop-
ular consciousness” (Le discours antillais 646).⁵¹ He sees the stubborn persis-
tence of “Schoelcherism” as arising from the repressive political strategy of sup-
pressing the development of a locally rooted historical consciousness in
Martinique; this absence of a historical memory, in turn, creates the necessary
conditions for an interpretation of the past that is targeted to the metropolis.
Here, again, we must ask how literature and culture have contributed to the dis-
cursive construction of these deeply problematic politics of memory or, rather,
formations of knowledge.

I.3.4 Against Slavery

Not all writers, however, talk about the plantations in such glowing terms as do
the white Békés Prévost de Sansac, Eyma,⁵² Maynard de Queilhe, and Rosemond

 Cyrille Bissette (Martinique 1795–Paris 1858) was one of the most committed Caribbean abo-
litionists and came close to having to pay for his engagement with a lifelong sentence to galley
slavery. History, however, has unjustly left him in Victor Schœlcher’s shadow,where he has been
almost forgotten.
 “L’absence de mémoire historique favorise la projection de ces pseudo-histoires d’ordre élit-
aire sur la conscience populaire.” See also Glissant, Mémoires; Reinstädler, “Theatralisierung”
19.
 Louis-Xavier Eyma (1816–1876), a Martinican writer, spent his life between the Antilles, Lou-
isiana, and France. He used the impressions he gathered on his travels in his literary descrip-
tions of Caribbean and American slaveholding societies.
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de Beauvallon.⁵³ Levilloux, Chapus, Bonneville, and Agricole⁵⁴ are all considered
sympathetic to the slaves, even though their novels could certainly not be called
abolitionist (or at least not militantly so). The image of the island societies that
they convey is problematic and fissured: confrontations between the members of
the different races play a central role, but the attributes and the complexity of
the characters are not tied to their skin color. In the works of these writers, his-
torical events occupy an important position and are explicitly thematized (in
contrast to the work of the “hard-liners” among the white Béké writers, with
their Romanticist idealization of nature). In Levilloux’s work, these events are
made up primarily of the revolutionary developments in Martinique and Guade-
loupe, and in his writing, among other things in his interpretation of the Haitian
revolution and the separatism of the black rebels, we can hear a modest counter-
narrative to the official representation. In Levilloux’s novel Les créoles ou la Vie
aux Antilles, for example, General Dugommier says that the white oligarchs in
Martinique, as well as in Saint-Domingue, are only exploiting the revolutionary
turmoil in France and the war in Europe in order to strengthen their own posi-
tion and make themselves independent from the mother country (249).⁵⁵ The
charge of disloyalty to the mother country, to which Prévost de Sansac was react-
ing when he defended the behavior of the white plantation owners at the time of
the British invasion, is made explicit here. The separatist opportunism of the
white landowners is contrasted with the patriotism of Estève, the novel’s mulatto
protagonist, who has internalized the ideals of the French Enlightenment and
who, along with Dugommier, dies for France’s revolutionary cause at the end,
in the battle against the Spaniards in Catalonia’s Selva negra.

There is a clear conflict of the literary discourses around the historical rep-
resentation of the events that emerges here.What were the interactions between
literature and historiography? How were views of history formed at the intersec-
tions between literary and extraliterary representations? Were there open discus-
sions among the few French-speaking writers who were active in the French An-
tilles and who wrote about historical events? What was the role of censorship in

 Jean-Baptiste Rosemond de Beauvallon (1819– 1903), a journalist from Guadeloupe, used his
descriptions of Caribbean societies to try to convince mainland France of the advantages of slav-
ery.
 Levilloux and Chapus were apparently both mulattos; see Wogatzke 451, although she gives
no evidence for the claim. Maignan-Claverie, on the other hand, appears to imply that Levilloux
can be counted as part of Béké literature (320). Bonneville was married to a mulatto woman;
Eugène Agricole (1834–1901), a politician born in Guadeloupe, is considered to be the first
black writer in Martinique, although he does not appear until 1870.
 “se constituer indépendants de la France en profitant des embarras de la lutte européenne.”
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the relative restraint these writers showed in expressing (or rather insinuating)
any critique of slavery? How were the novels received, and by whom? And
what connections did the writers have to the explicitly abolitionist movement
in the Antilles, about which we still know so little but which contemporaries
linked, significantly, with the Freemasons (Hoffmann, Le Nègre 136; Maignan-
Claverie 259)?

Levilloux’s and Chapus’s novels, in which the social-revolutionary dimen-
sion of European Romanticism is particularly in evidence (even though at
times it turns inwards, towards the philosophical and contemplative [Maignan-
Claverie 259]), are very comparable to texts from the Spanish Caribbean. Howev-
er, there is not the least sign to be found in the work of these two authors of any
move whatsoever towards independence; quite the contrary. The question of
abolition, on the other hand, occupies an important position in both the French
and the Spanish narratives, though it never crystallizes into an explicit call for
the abolition of slavery, which would not have passed the censors in either case.

More than the question of the freeing of the black slaves, then, it is the figure
of the mulatto that is given a central position: the primary focus is on the eman-
cipation of mulattos and their chances for social advancement; and their inner
conflicts of identity and belonging, fueled by the racially discriminatory environ-
ment, are examined in great detail, with a measure of introspection. In both
French- and Spanish-language Caribbean literature, it is very hard to separate
the figure of the mulatto from the essentialist characterizations that, finally, de-
fine the mulatto’s legal position, and in spite of the demand for equal rights in
principle, the mulatto is always pulled back into the equation of black ancestry
with a closeness to nature and lack of culture that can only be overcome—and it
is overcome—with a great deal of hard work at self-improvement. While writers
like Maynard de Queilhe and Eyma see in the free mulatto (affranchi) the epit-
ome of a seditious threat—because mulattos, with their advancement and their
access to education and culture, could acquire revolutionary ideas and then in
turn stir up the “contented slaves”—others, such as Villaverde, the Cuban-Span-
ish writer Gómez de Avellaneda, and Levilloux place all their hopes in the figure
of the mulatto as a mediator, the only one who is in any position to soften the
antagonistic stances taken up in their strictly segregated societies. Thus, for ex-
ample, racial and gender-related essentialist characterizations are blurred in the
person of the slave Sab in Gómez de Avellaneda’s eponymous novel Sab, and for
that very reason Sab is able to serve as a figure of integration and cohesion. Sim-
ilarly, the racial identity of Levilloux’s protagonist, Estève, can barely be deter-
mined from his appearance. When we look at these fictional characters, and
the images that they convey of society and its conflicts, alongside literary and
political discussions about slavery, for example those that took place in the illus-
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trious circle centered on del Monte, it becomes clear what kind of utopias were
connected to the figure of the mulatto. These utopias seem hair-raising to our
modern-day sensibilities, with our paradigms of multi-, inter- and transcultural-
ism, and yet we cannot simply dismiss them as absurd if we want to understand
the conceptual world and the categories within which the Caribbean actors
thought, communicated, acted, and wrote, and which certainly had repercus-
sions for Europe as well. Even in progressive literary circles, integration was
thought of in terms of homogenization, to prevent the danger of Africanization:
limpiar (cleaning), blanquear (whitening), and controlar (controlling) were the
watchwords (Zeuske, Kleine Geschichte 119 ff.). Thus, del Monte is concerned
with “cleansing Cuba of the African race (limpiar Cuba de la raza Africana,
Reinstädler, “Theatralisierung” 42). José Antonio Saco, the famous Cuban philos-
opher and politician, explains in a letter to his compatriot José de la Luz y
Caballero written in the eighteen-forties what this “cleansing” was supposed
to look like (from our perspective today, of course,we cannot help but be remind-
ed, when we hear the word, of the twentieth century’s brutal “ethnic cleans-
ings”—but note that limpiar does not imply “killing” here at all). Saco recom-
mends a conscious policy of encouraging educated white Europeans to
immigrate and promoting ethnically mixed marriages, in order to “breed out”
or domesticate the African element (cf. Llorens 90ff.); in other words, a proto-eu-
genic project to create equality and culture in a humane way.

Were there similar discourses in the French colonies of the Caribbean? And
what was the effect of the much higher proportion of slaves there on literary and
extraliterary reflections on racial mixing and its dangers and potentials? What
discussions were ethnologists in Paris having at that time on these questions,
and what was the relationship between those discussions and the Caribbean de-
bates both in France’s own and in Spain’s colonies? Could the prominence of the
question of independence in the Spanish texts be merely the result of the polit-
ical immobility of the mother country, which was unwilling to allow any serious
discussion of the question of abolition, whereas the fictional mulattos from the
French Caribbean rightly saw belonging to the French mother country, with all
the vehemence of its egalitarian principles, as the only realistic prospect for
their own emancipation? Given that ethnic differences and the problem of over-
coming them (in whatever way) were given such priority, may there actually have
been a direct exchange between intellectuals of the Spanish and French Carib-
bean? What kind of effects did the abolition of slavery in the French Caribbean
in 1848 have on literature and debates, given that slavery had been replaced by
wage labor but the wages were starvation wages and abolition was accompanied
by repressive political measures, and those who bore the brunt of them were not
only blacks but also the Asians who were immigrating in ever increasing waves
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and were in essence a reserve army that made wage dumping even easier (see
Rivs and Lee-DiStefano)?

I.3.5 Haiti: On the Dialectics of Imitation

Finally, we must also ask what intra-Caribbean transfer processes looked like in
contexts where Spanish and French speakers were able, at least in theory, to
meet directly, without having to overcome a dividing sea but with an even deeper
rift between them: on the island of Hispaniola, divided into Haiti and Santo
Domingo and forcibly united, for a period of twenty years (1822– 1844), by the
Haitian occupation. This was also the only part of either the French Caribbean
(Haiti) or Spanish Caribbean (Santo Domingo) that could call itself independent
in the time period under examination (though for Santo Domingo it was only
temporary, from the eighteen-forties to the eighteen-sixties).⁵⁶

Paradoxically, the social Romanticism of the Dominican Galván,⁵⁷ whose
hero Enrique invokes “the great Hugo” and emphatically calls for humane treat-
ment for the Spanish prisoners of war, stands in contrast to the high degree of
dependence on French culture in Haiti, as paradigmatically expressed in Ber-
geaud’s novel Stella. Haitian poetry has a certain amount to offer in this regard
as well:

Oh France, we love you, like many, no doubt
Of your own children will never love you;

 Cf. Gewecke, “Saint-Domingue/Haití—Santo Domingo.” Gewecke deals with the Haitian oc-
cupations of Santo Domingo in the period from 1795 to 1865, which led to repeated temporary
reunifications of the island. She shows how the opportunity to found a transcultural state out
of the revolutionary West and the Spanish/Dominican East according to Toussaint’s ideal of a
“single and indivisible island” (île une et indivisible) was lost in the conflicts of hegemonic in-
terest between the colonial powers of France, Spain, and England. Due to marked anti-Haitian
sentiment on the Dominican side, which alternated over the course of the nineteenth century
between European protectionism and U.S.-American annexationism, transfers between the
French-speaking and Spanish-speaking parts of the island went down in history as highly ag-
gressive and conflict-filled, she writes, while the dynamic potential of other possibilities was
often repressed in the historical record, though that was in fact several times the historical re-
ality of the entire island.
 The Dominican diplomat and journalist Manuel de Jesús Galván (Santo Domingo 1834–Pu-
erto Rico 1910) was a Spanish loyalist who become known for his historical novel Enriquillo
(1879/1882). On Galván, see also Torres-Saillant 206.
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And everywhere that your finger points the way
That is where we will search for harmony and peace. (Coicou 113 ff.)⁵⁸

In this hymn of praise by Massillon Coicou (1867– 1908), the Haitian writer calls
himself a better patriot even than the French. There was a kind of Francophilia,
consistently glorifying the mother country, that could be encountered very fre-
quently in Haiti. The country’s various attempts to define its own self-image as
Latin America’s first independent black state soon gave way to a renewed under-
standing of France, the onetime mother country, as a guiding influence. French
culture held a special position as the only cultural model: those who had it were
guaranteed a special status in their own country and the ability to advance; it
was also a way to prove the injustice of racial discrimination by the French
(and all whites). Most cultural aspirations in Haiti involved gaining acceptance
for Haiti from the countries that had Western culture, and as a result, all of
the African cultural manifestations that still held any meaning were denounced
as backward, while parallels with France were glorified. The aim was to demon-
strate the equality of blacks and whites.

Hans-Jürgen Lüsebrink, writing about “cultural transfers and the postcoloni-
al legitimation of power” during the reign of Haiti’s King Henry Christophe
(1807–1811), shows how present these ambitions were in the press and in liter-
ature during that time. Using examples from texts from 1800 to 1820 by Abbé
Henri Grégoire, Antoine Métral, and the Baron de Vastey, he convincingly
shows how central a role the print media played in the legitimation of Haiti’s in-
dependence. Haitian writers, in imitating the “courtly” writing style of the
French ancien régime, made a decisive contribution to the international recogni-
tion of the new state’s intellectual capabilities, “degree of civilization,” and self-
government. This creative appropriation of Western forms of representation was
a key factor in the postcolonial state’s ability to maintain its position of power.⁵⁹

 “Oui, France, nous t’aimons, comme plusieurs, sans doute, / De tes propres enfants ne t’ai-
meront jamais / Et partout où ton doigt nous indique la route / C’est là que nous cherchons
l’harmonie et la paix.” See Hoffmann, Littérature 92.
 “Haitian literature was intended, by its very existence, to represent a sort of essential ‘piece
of evidence’ … (to use Grégoire’s legal metaphor) in order to ‘prove,’ in the eyes of Western pub-
lic opinion but also of its own people, the young Haitian nation’s capacity for intellectual devel-
opment, in other words its ability to succeed even in the poetic genres that were understood by
the poetic world of that time to be the most sublime genres and, by making ‘progress’ that ex-
ternal observers such as Grégoire, Sismondi, and Métral found astonishing, to rapidly reach ad-
vanced stages of ‘civilization.’” (“La littérature haïtienne se voulait représenter, de par son exis-
tence même, une sorte de ‘pièce à conviction’ … [pour reprendre la métaphorique judiciaire
utilisée par Grégoire] essentielle visant à ‘prouver,’ aux yeux de l’opinion publique occidentale,
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The fact that the idea and the language of the revolution were white was cru-
cial for the further course of Haitian history. The black slaves did not create the
revolution on their own independent initiative but as mimicry of the rhetoric of
their white masters. Michael Zeuske points to one of the first narratives featuring
revolution in the Spanish empire, translated from French into Spanish by Juan
López Cancelada. This story places a demiurge, a mysterious mentor to the
blacks, on Saint-Domingue at the beginning of the slave revolution, a leader
who had been the house slave and barber of a French lawyer and had adopted
his master’s way of talking and thinking (Zeuske, Schwarze Karibik 169). This
view is also very clearly on display in Émeric Bergeaud’s 1859 novel Stella, in
which the Haitian revolutionary leaders love the white protagonist, Stella. She
is an allegory for revolutionary France who suggests the idea of freedom to
them and gives them the courage to fight for it and to rise up against colonialist
France.What meaning does Francophilia have in this exclusively black context,
unique in the Caribbean? In spite of the mimicry, could we say that the racist and
essentialist categories that were the norm on the other islands were “cultural-
ized” in this case? Did French culture take the place of (white) skin color?

I.4 Debates over Abolition in France and Spain

I.4.1 Debates over Abolition in France (1789– 1848)

In the case of France, it does not really make sense to talk about the abolitionist
movement, because there was such a variety of motivations behind the abolition-
ist demands of the various social groups and individuals. Because of these divi-
sions, the abolitionists in France were never able to organize effectively until
slavery was in fact abolished. The movement in France towards lasting abolition
was not linear and should be understood as a complex array of different forces.⁶⁰

The first group to agitate for abolition in France was the Société des amis des
Noirs, the Society of the Friends of the Blacks, founded in 1788. Martin Klein
compares the situation in France to that in Great Britain and the United States,

mais aussi de son propre peuple, la capacité d’évolution intellectuelle de la jeune nation haï-
tienne; c’est-à-dire sa faculté de réussir même dans les genres poétiques considérés comme
les genres sublimes par l’art poétique de l’époque et d’atteindre rapidement, à travers des
‘progrès’ jugés étonnants par des observateurs externes comme Grégoire, Sismondi et Métral,
des stades avancés de la ‘civilisation.’”) (Lüsebrink, “Transfers” 321; cf. Abel, “Tagungsbericht”).
 I am grateful to Hafid Derbal for some important suggestions that informed this chapter. See
also Müller, “Koloniale Achsen”.
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describing how this first French group was founded relatively late, compared to
those in the Anglo-Saxon world, and was also much more elitist. It had very few
members, though they were very influential. The group did not have its roots in
the church, nor did it have an explicit goal of reaching the public (Klein 28). It
was, instead, a lobbying force, submitting complaints and grievances to the 1789
National Assembly. There can be no doubt that the Enlightenment had led to an
atmosphere that was conducive to a positive attitude towards the rights of blacks
and the abolition of slavery, but the fact that the question of abolition played a
role throughout the revolution can be largely traced to the work of this first So-
ciety. According to Klein, the Society also worked to incite dissatisfaction and re-
volt in the colonies. Many of its members, including the Marquis de Condorcet,
were republican Girondins who were executed during the revolution (273 ff.).

In 1791 the National Assembly granted citizenship to Caribbeans of color
(gens de couleur), which heightened tensions in Saint-Domingue. In 1794, the As-
sembly abolished slavery in all of France’s colonies and also made it illegal for
slave owners to bring their slaves with them to France. Henri Grégoire (called
Abbé Grégoire, 1750– 1831), among the most prominent members of the Society
of the Friends of the Blacks and the leading figure among the proponents of abo-
lition at that time, published a pamphlet in 1791 entitled “A Letter to the Citizens
of Color and Free Negroes of Saint-Domingue,” in which he argued for mulattos’
right to vote. He also kept up a correspondence with the Haitian leader Toussaint
Louverture and became a mouthpiece for Haitians in France (Klein 160 ff.). Nei-
ther these activities of Grégoire’s nor the work of so many others was able to
bring about abolition at that early date, when France and its colonies were not
yet ready for a lasting implementation of abolition, but Grégoire’s commitment
was nevertheless tremendously important, because it caused the issue to contin-
ue being discussed and kept it visible as an item on the political and economic
agenda. Grégoire was also one of the best-known critics of the 1802 reintroduc-
tion of slavery under Napoleon Bonaparte. But when the revolutionary powers
attempted to reorganize the church, Grégoire was one of the few clerics who ac-
cepted the reforms, and that made him into a controversial figure, which ulti-
mately hurt the abolition movement: his involvement with the cause made the
church less willing to support it.

Seymour Drescher describes the role of the Catholic Church, which now
found itself facing a dilemma (“Two Variants”). The Church was hostile to the
Enlightenment and the revolution, and considered abolition, and forces such
as the Society of the Friends of the Blacks, to be part of those developments
(Klein 84). The Enlightenment and the revolution had severely shaken the
Church’s dominance, and its main concern was for its own survival in post-rev-
olutionary France. Therefore, the Church’s efforts went towards preserving
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peaceful relations with the new ruling powers, who had reintroduced slavery. In
addition, as a result of the pro-government role that it had agreed to, the Church
had committed itself not to interfere with the colonial status quo (Drescher, “Two
Variants” 42).

Jean-Marcel Champion notes that the 1802 law making slavery legal again
was really only making official what had never actually changed anyway
(230). There was hardly anywhere where slavery had actually been abolished.
Bonaparte’s attitude towards slavery was based on three main objectives: first,
he aspired to reestablish France’s rule and authority in all the colonies; second,
he wanted to lead them back to economic wealth; and third, he intended to use
the Antilles, especially Saint-Domingue, as a platform from which to pursue ac-
tive politics in the Americas. Champion notes that Bonaparte’s pragmatic politics
sometimes hardened, depending on the situation; his primary goal was to main-
tain the colonial status quo. But Bonaparte also made it clear that he would not
meddle with abolition in regions where it was already established (Guadeloupe,
where abolition had been briefly enforced, was an exception: Antoine Riche-
panse reintroduced slavery there in 1802) (Champion 232 ff.).

Paul Michael Kielstra concludes that up until 1814, the French abolitionist
movement was fragmented and disorganized (21). It included Protestant intellec-
tuals like Madame de Staël and Victor, Duke of Broglie, whose position was both
religiously and politically grounded and who were opposed to the Bourbon Re-
storation, as well as conservative aristocrats who spoke out against the slave
trade for a variety of reasons. Although these proponents of abolition were
able to keep the debates on the issue alive, they made very little difference, be-
cause the ruling powers needed the slave trade and the colonial status quo in
order to regain the wealth that had been destroyed by a quarter century of
war. Those in power during the Restoration, including the liberals, were clearly
pro-slavery. Francis Arzalier points out that they had certainly taken note of the
increasing British pressure and of the slave uprisings. As a result, they under-
stood that in the long term, slavery would come to an end, but that did not by
any means make them abolitionists. The ties to the old colonial system were
still too strong for that (Arzalier 261).

The pragmatic politics of the Restoration, aimed at stabilizing postrevolu-
tionary France and its colonial empire, were shaped by the generation that
had experienced pre-1789 France and, in part, wished for its return. Gaspard
Théodore Mollien, for example, had helped to negotiate Haiti’s independence
and the issue of its debts. From 1827 to 1831, he wrote hundreds of manuscript
pages about the loss of the colonies and their condition, pages that betray a def-
inite nostalgia for prerevolutionary times. Although Mollien accepted that there
was no future for slavery, he found that unfortunate (Arzalier 262).
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The numbers that are mentioned in various parliamentary debates during
the Restoration make it clear how much the French economy suffered under
the Revolution. The volume of trade in France’s colonial empire was a hundred
thousand metric tons of freight before the Revolution; by 1813, that number had
fallen to barely seven thousand. The new governments that took power starting
in 1814 concluded that France could not recover, and that it was impossible to
regain the prerevolutionary levels of colonial prosperity. Saint-Domingue played
a prominent role in these debates: on the eve of the Revolution, of the 165 million
francs yielded by colonial products, approximately 120 million came from Saint-
Domingue alone. In the early years of the Restoration a number of shipowners
and brokers, including Admiral Dufort de la Rochelle and Lezurier de la Martel,
played key roles; they had a political and strategic interest in returning to the old
colonial order, and they were supported by members of the military who found
an audience in the parliament (Démier 237–239).

The economic interests involved in the slavery question are a central issue in
the economic thought of the industrialization period, as Francis Démier makes
clear. The interests of the sugar industry, in particular, had a growing influence
on the debates over abolition.⁶¹ In the eighteen-twenties, economic crises badly
shook global market prices for sugar, and the price of sugarcane fell by half, with
devastating consequences for the French colonies and severe losses. Around the
same time, in 1816, the price of slaves rose dramatically. These circumstances led
many people in Paris as well as in the colonies to start thinking about alternative
farming methods but also, especially, workforce alternatives. Most of the planta-
tion owners, however, resisted any change, and they organized and financed a
lobby for their interests in Paris. (They also sent a fifty-two-member delegation,
with deep financial resources, to Bordeaux, a crucial city for Atlantic concerns,
for several months, to represent the interests of the large landowners in the An-
tilles.) Their political leaders and direct speakers in the parliament were the
Duke of Fitz-James, the Marquis de Lally Tollendal, the Comte de Sesmaisons,
Révillière, and various deputies and soldiers, such as General Lieutenant Am-
bert, who were in direct contact with colonial circles. This movement was con-
nected with the extreme right, and its interests were closely intertwined with
those of the navy and the military. Colonial holdings always involved a need
for a strong marine fleet (Démier 241–242). Philippe Vigier (251) also mentions
the Council of Colonial Delegates (Conseil des délégués des colonies) in this con-
text, and the influence of that body on both chambers of the parliament.

 For a historical analysis of Slavery in the Circuit of Sugar in Martinique, see Tomich.
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At the same time, a slow but steady increase and strengthening could be
seen in various attitudes that favored the abolition of slavery. This was especially
the case with individuals who saw themselves as the heirs of the Enlightenment
and of the Revolution. These attitudes were also an indication that there was a
new generation of writers and politicians emerging that had not personally ex-
perienced the prerevolutionary period and that therefore perceived the Haitian
revolution, for example, differently. According to Arzalier, these were most
often faithful monarchists, whose rejection of slavery was founded on a humani-
tarianism tinged with religion: moderates such as Victor, Duke of Broglie, and
his friend Benjamin Constant; François Guizot; Antoine d’Argout; and Auguste
de Staël (Arzalier 262).

During the Restoration, liberal calls for the abolition of slavery on economic
grounds, which also made the colonial question into a key economic issue, grew
increasingly vocal as well. They took the position that focusing only on the col-
onies and clinging to the old colonial system meant preventing trade with the
young, independent states of Latin America. Liberals of this stripe joined up
with other abolitionists in the Society for Christian Morals (Société de la morale
chrétienne), which in 1822 established a Committee for the Abolition of the Black
Slave Trade (Comité pour l’abolition de la traite des Noirs). They enjoyed the sup-
port of, among others, Benjamin Constant and Jacques Antoine Manuel, and
they found outlets for their positions in various press media, including Com-
merce, Producteur, and Le Constitutionnel (Démier 243–244).⁶² And although
the pro-abolitionist attitude of these liberals can be traced much more to con-
crete economic interests than to any sympathy for blacks, it should not be forgot-
ten that they were instrumental in moving these questions, which included the
question of slavery, to the center of the political debates of the time. Most of the
position statements of that time argued for a transition, seeing reforms as neces-
sary measures towards the step-by-step abolition, or at least modification, of
slavery. Radical voices calling for immediate abolition were still the exception
then, but they did exist: in an 1830 pamphlet, for instance, P.A. Dufau, a well-
known philanthropist, tried to convince the plantation owners that it was in
their interest to introduce reforms to slavery, arguing that such reforms were es-
sential to the modernization of their plantations (Démier 244). I should also
point out that anyone calling for abolition at that time was also subject to the
accusation of working for England, since the climate of the times included a gen-
eral anti-England attitude (Vigier 252).

 The issue of abolition shows up again and again in Constant’s speeches as he argues that
France is increasingly isolating itself within a progressive Europe.
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The fact that the period following the French Revolution of 1830 took on an
increasingly abolitionist character had to do not only with the generational
change that was taking place but also, very clearly, with the new international
geopolitical context and the changing economic conditions, mentioned above.
This change could be felt as early as the beginning of the eighteen-twenties,
as can be seen in an 1822 comment by Count Molé, Minister of the Navy and
of the Colonies: nothing, he said, could save the slavery-based colonial system
from its own collapse (Arzalier 262). As a result, it was only a matter of time be-
fore the French government, following the general trend and also bowing to the
heavy pressure from England, outlawed the slave trade in 1827. The law passed
by a delegate vote of 220 to 64. And though France did very little at first to
fight the still existing, though now illegal, slave trade, the endorsement of this
law shows how clearly the prevailing attitudes towards slavery had changed
among France’s political and social elite. Arzalier (262) points out that this rever-
sal can be seen in the literary production of the time as well, where it reflects the
change in opinion not only of the authors but also of the readers.⁶³

There is a parallel between this development and France’s attitude towards
the declining Ottoman Empire: the Society for Christian Morals launched a cam-
paign to free the Greeks from their Turkish “slavery.” Some of the members of
that campaign, including d’Argout, Guizot, and the banker Jacques Laffitte, ob-
tained high-level political offices after the Revolution of 1830. And even though
the complete abolition of slavery in the French colonies had to wait until 1848,
the demand to abolish slavery in the Ottoman Empire offered a potential for
propaganda that France took advantage of, using abolitionist arguments to try
to legitimize its conquest of northern Algeria in 1830. At the time of the French
conquest there were virtually no more slaves in Algeria, but France justified its
expedition and conquest with the desire to end the piracy and enslavement of
Christians there (Arzalier 264).

This attitude is reflected in a variety of texts: most of the Romantics, includ-
ing Alexandre Dumas, combined their opposition to slavery with a denunciation
of Islam, which was seen as supporting slavery (Arzalier 267). Victor Schoelcher
made the same connection between the two, and his 1845 trip to Egypt gave him
the opportunity to brand Mohammed Ali personally, as well as Islam, as advo-
cates for slavery. In 1848 he started a petition calling for the liberation of the

 Arzalier’s article is particularly noteworthy in that he analyzes well-known and lesser-known
literary works as well as political and historical discourses of the time in order to portray the
changing attitude.

I.4 Debates over Abolition in France and Spain 43



slaves in Algeria.⁶⁴ Thus, abolition was increasingly used as a way to justify the
colonization of new regions, and it became an established part of the discourse
of France’s new political and social forces. But the growing strength of these new
forces did not mean that the old powers had disappeared, by any means. As late
as the early eighteen-thirties, there was a variety of works published that explic-
itly called for the maintenance of the old structures and drew a positive picture
of slavery (Arzalier 264 ff.).

The events of 1830, taken together, paved the way for a reorganization of the
efforts towards abolition in France; as Philippe Vigier makes clear (248), calls for
abolition were by no means a marginal phenomenon involving only individual
figures and their representatives in Parliament. Thus, in 1833, the French Society
for the Abolition of Slavery (Société française pour l’abolition de l’esclavage) was
established, counting Victor Schœlcher, without a doubt the best-known figure
in this movement, as one of its founding members. This group aimed to influence
public opinion and exert pressure on both of the chambers of parliament and on
the various French governmental regimes that followed.

The abolition movement, however, cannot be subsumed within clearly de-
fined circles or groups: it brought together figures from very different political
camps and denominations. Important leftists such as Alexandre Ledru-Rollin
and Pierre-Jean de Béranger were connected here with centrists such as
Alphonse de Lamartine and Alexis de Tocqueville,⁶⁵ moderate Orléanists such
as Odilon Barrot, Lafayette, Molé, and Achille de Broglie, and liberals like the
religiously motivated reformer and journalist F.R. de Lamennais and like Charles
de Montalembert, who starting in 1831 clearly denounced slavery, noting that
Christianity had freed the Roman Empire of it (Arzalier 265). Arzalier explains
the merging of these very different forces by the fact that abolition was much
more of a moral than a political demand (120). And yet, as Démier makes
clear (242), economic interests must be taken into account as well.

Klein notes that about seventy percent of France’s overseas trade involved
Caribbean imports and exports (without however specifying the time period)
(82). The issue of sugar, which had strongly marked a large part of the eight-
een-twenties and was closely linked to the issue of slavery, had seemed to be-
come less important by the beginning of the eighteen-thirties. In the eighteen-

 The political call to actively fight slavery in Algeria must, of course, be subjected to a dis-
course analysis. Drescher shows that for reasons of pragmatic politics, that fight was never ac-
tually undertaken (“British Way” 167).
 Tocqueville was one of those who called for a compromise on the question of slavery. He
supported abolition, but he also believed it should be paired with compensatory payments
(Vigier 249).
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forties, however, the sugar beet and sugarcane producers came into conflict with
each other. Sugarcane had become the most important product of the colonial
economy, but it was coming under pressure from sugar beets, which were cheap-
er, more “ethical,” and more modern. This also had consequences for the slavery
question (Démier 246). On July 18, 1845, a law was passed guaranteeing a small
sum of money to freed slaves and allowing them to own property. This was seen
as a definitive step in the direction of abolition once and for all (Vigier 252;
Drescher, “British Way” 166).

Last but not least, the Republican press played an important role in these
debates. In this context, it is worth mentioning Philippe Buchez’s L’Atelier, as
well as Ledru-Rollins’s La Réforme and Le Siècle, along with the work of centrists
such as Lamartine. Vigier names other newspapers as well in which the debate
over abolition took place. The Journal des débats, which Vigier considers to have
been the semi-official organ of the Orléanists, condemned the colonists for their
efforts to preserve the system of slavery, though the newspaper was clearly right-
ist. Victor Considérant’s Démocratie pacifique was also abolitionist, but it was
much more radical and politically leftist. Vigier also mentions Cyrille Bissette,
the publisher of the Revue des Colonies (250), a mulatto who had emigrated
from the Antilles and become a dedicated crusader for the cause of the blacks
in opposition to the Creoles.⁶⁶ In 1824, the royal tribunal in Martinique found Bis-
sette, along with Louis Fabien and Jean-Baptiste Volny, guilty of wanting to over-
throw the civil and political order of the French colonies, because Bissette had
written a pamphlet in which he criticized the unfair treatment of free mulattos
on the island and demanded equal rights for them. In response, leading lawyers
and liberals in France started a campaign in 1827 and were able to overturn the
sentence. But Bissette was banished, and went to Paris. His arrival there revived
the interest in colonial questions and generated public sympathy for people of
color (Mesnard 255, 257). Drescher describes Bissette as one of the hardest-work-
ing petitioners in eighteen-forties Paris (“British Way” 169).

In conclusion, we can say that the debates over abolition in France were
shaped by moral, political, economic, and social factors, all of which can be
placed within a changing national and international context. The successive re-
gimes in France (1789– 1802, 1802– 1815, 1815–1830, and 1830– 1848) of course
provide a helpful way of understanding the development of the debates, but
we must not make the mistake of seeing this development as linear and organ-
ized. The various influences should instead be understood as multidirectional.

 Vigier relies here on the work of Stella Pâme, whose doctoral thesis describes the life and
work of Cyrille Bissette.
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When new factors and powers emerged, it did not by any means imply that the
old ones had disappeared. And while some of these became weaker at times,
that kind of change could always quickly shift again because of developments
on the national or international scene. And yet, while there was no one abolition-
ist movement, and there was no linear development in France towards abolition,
the central question remains: what connection can we find between abolitionist
engagement and positions on the colonial status quo? It might surprise the read-
er to learn that in this atmosphere of intense debate, and with so much potential
for social critique, questions about the colonial status quo in the Caribbean (with
the exception of Haiti) just did not play the kind of role in French discourse that
they did in neighboring Spain.

I.4.2 Debates over Abolition in Spain (1810– 1886)

Questions about slavery and abolition in nineteenth-century Spain always have
to be understood in a transatlantic dimension, encompassing not only the Cuban
“sugar barons,” alert to implications for their own hold on power, and the abo-
litionist efforts of the Puerto Rican reformers, but also interests within Spain, es-
pecially those of moderately liberal circles.⁶⁷ These circles had an interest in eco-
nomic protectionism and the maintenance of the slave trade, as the source of
great and multiple riches.

Enriqueta and Luisa Vila Vilar point out that the development of the debates
over abolition in Spain took a paradoxical course: “it is in Spain that we find pio-
neering abolitionist protests … and at the same time it is in Spain—if we exclude
Brazil—that the burden of slavery persists the longest” (Vila Vilar and Vila Vilar
12).⁶⁸ These authors also speak of an uncomfortable silence around this subject
in both science and literature:

With a few notable exceptions, it is rare to find writers who take a stance or who refer open-
ly to the issue of slavery, outside of the propagandistic sphere of the Abolitionist Society. …
On the other hand, it is important to keep in mind that freedom of expression was curtailed
for most of the century. (ibid.)⁶⁹

 I am grateful to Ana Mateos for important suggestions with respect to this section.
 “es en España donde se dan manifestaciones abolicionistas absolutamente pioneras … y al
mismo tiempo es en España —si exceptuamos Brasil— donde la rémora de la esclavitud perma-
nece por más tiempo.”
 “Salvo algunas notables excepciones es raro encontrar escritores que tomen postura o que se
refieran abiertamente al tema esclavista fuera del ámbito propagandístico de La Sociedad Abo-
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Jordi Maluquer de Motes makes it clear that given this

politics of silence [about slavery and slave ownership], along with the growing disrepute [of
the institution of slavery] in international public opinion, even among the Antillean slavers
themselves, … this desire to shut down the debate that was opened up by Turnbull’s pro-
posals is well reflected in the words of an anonymous Spanish slaveowner: “we beg the
government, for the sake of reclaiming its honor and that of the nation, someday to de-
clare … that slavery no longer be discussed.” In other words, the law of silence. (311)⁷⁰

The Vila Vilars, along with Mario Hernández Sánchez-Barba, define three dis-
tinct periods in which slavery was a subject of debate: the periods from 1810
to 1814, from 1835 to 1845, and again from 1869 to 1886.

The liberal thinker Francisco de Arango y Parreño initiated a precursor to the
debates over slavery and abolition with his 1792 publication of Discurso sobre la
agricultura de La Habana y medios para fomentarla (Discourse on the agriculture
of Havana and ways of promoting it), dedicated to King Carlos IV, in which he
defended the slave trade. Just a few years later, however, he turned away from
this position after recognizing the political consequences of such a stance. Isi-
doro de Antillón (1778– 1814), who fought against the French occupation and
was active in the Cádiz Cortes (national legislative sessions during the occupa-
tion), should also be mentioned as an important early defender of abolitionist
positions in Spain; in 1811, he published a Disertación sobre el origen de la escla-
vitud de los negros, motivos que la han perpetuado ventajas que se le atribuye y
medios que podrían adoptarse para hacer prosperar sin ellos a nuestras colonias
(Dissertation on the origin of the enslavement of the Negroes, motives for its per-
petuation, advantages that can be attributed to it, and measures that could be
taken to allow our colonies to prosper without them [the slaves]). In this docu-
ment, he reprinted a speech he had given in 1802 (Vila Vilar and Vila Vilar 33).

Spain was occupied by Napoleonic troops from 1808 to 1814. In San Fernan-
do and later in Cádiz, tribunals (cortes) were established to indicate that their
members rejected the installation of Napoleon’s brother, José I, as king. Repre-
sentatives of the American territories, including Cuba, were invited to participate
in these tribunals, and the plan was to extend equal rights to all of them. This

licionista. … Por otra parte hay que tener en cuenta que los derechos de expresión estuvieron
cercenados durante casi toda la centuria.”
 “el silencio como política y el creciente desprestigio entre la opinión pública internacional
incluidos los propios esclavistas antillanos … esta aspiración a cerrar el debate abierto por las
propuestas de Turnbull queda bien reflejada en las formulaciones de un anónimo esclavista es-
pañol: ‘suplicamos al gobierno que, volviendo por su honor y por el de la nación decrete un día
… De la esclavitud no se hable más.’ Es decir, la ley del silencio.”
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undertaking failed, however, and what followed it were liberation movements in
the various kingdoms.⁷¹ In the context of the discussions of the “equality of
rights and representative equality,” people also thought about abolition (Hernán-
dez Sánchez-Barba 25). (It is interesting to note that in this context, Spain was
talked about as having a “slave situation,” by contrast with France.) One impor-
tant question was how the right to vote in the Spanish tribunals should be organ-
ized, that is to say which people should receive census-based suffrage. In 1811,
the representative from Galicia suggested that slavery should be abolished and
advocated giving blacks the right to vote. Antillón and the Mexican representa-
tive, María Guridi, agreed. The representatives of Venezuela (Esteban Morales)
and Columbia (Mejía Lequerica) were vehemently opposed, and a representative
from Peru pointed out that blacks had no right to representation, since they were
originally from Africa, not America (Hernández Sánchez-Barba 26 ff.). Agustín
Arguelles, the representative from Asturias, drafted the ban on the slave trade
and suggested postponing the question of abolition for the time being. The
large estate owners from Cuba immediately sent a letter, written and signed by
Arango y Parreño, as a “Representation of the city of Havana to the tribunal, op-
posing abolition as proposed by Jose María Guridi and Agustín Arguelles” (Re-
presentación de la ciudad de la Habana en las Cortes, en la que se oponían a
la abolición con motivo de las proposiciones hechas por Jose María Guridi y Agus-
tín Arguelles) (Pons 67). None of the abolitionist suggestions were finally success-
ful, and Cádiz’s 1812 constitution failed to recognize the black population, in the
sense that they were ignored in the calculations to determine the number of rep-
resentatives.

Another strong proponent of abolition in those years was José María Blanco
White (or Blanco y Crespo) (1775– 1841), a Catholic cleric, from an Irish back-
ground, who had converted to Protestantism. Blanco White, who represented lib-
eral Anglo-Saxon positions, fought the Napoleonic troops, participated in the
Cádiz tribunal, and, finally, emigrated to Great Britain when absolutism arrived
in Spain in the person of Ferdinand VII. Blanco White used the British abolition
of slavery as the context for his abolitionist positions, and in 1814 published his
“Draft on the slave trade” (Bosquexo sobre el comercio de esclavos) based on a
petition translated from William Wilberforce’s famous 1811 letter on abolition.

In spite of the tribunals set up in Cádiz, Ferdinand VII returned to Spain,
nullified the 1812 constitution, and established a conservative, absolutist regime
that was in accord with the Russo-Austro-Prussian Holy Alliance. In 1817, he
signed an agreement with England pledging to renounce the slave trade in ex-

 For a summary of the various possible reasons for the failure of these dialogues, see Breña.
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change for four hundred thousand pesos. This agreement, however, was not im-
plemented.⁷² It was not ratified until 1835, by Queen Maria Cristina.

Spain’s second abolitionist phase began, then, with the reign of Maria Cris-
tina, widow of Ferdinand VII and mother of the future Queen Isabella. She felt
compelled to ratify the agreement banning the slave trade so that British liberals
would support her daughter’s accession to the throne against the conservative
Carlists, who wanted to seat Ferdinand’s brother Carlos on the throne. The
1837 constitution thus outlawed slavery on the Iberian Peninsula and its neigh-
boring islands, although not in Spain’s overseas provinces (Hernández Sánchez-
Barba 28, 29; Vila Vilar and Vila Vilar 18). The Vila Vilars provide the text of the
ambiguous March 5, 1837 law outlawing slavery, which acknowledges both abo-
lition and, at the same time, the law’s lack of effectiveness in the overseas terri-
tories:

Guided by these principles and desires, the commission wishes for slavery to be abolished
from this day on and forever, not only on the Spanish continent but also in its overseas pos-
sessions, such that the condition of servitude should have no value or existence next to free
Spaniards. But the commission believes that while this reform, demanded by reason, hu-
manity, and religion itself, can be easily and quickly carried out on the peninsula and in
the neighboring islands, that is not the case in the overseas provinces. (18)⁷³

This law also raised a series of economic questions. The growing Cuban sugar
industry was too tempting and attractive to be scorned simply for philanthropic
reasons (19). The Vila Vilars show that for this reason, the abolition of slavery
experienced a setback compared to the debates that had taken place in the
Cádiz tribunals in the previous era.

Antillean representatives, including José Antonio Saco, were invited to par-
ticipate in the preparation of the constitution. No sooner had they arrived, how-
ever, than the Iberian representatives voted to exclude them, arguing from the
fact that the islands were an exceptional situation, where the system of slavery
constituted an essential characteristic. The proposal to give the Antilles some
“special laws,” falling outside of the framework of the constitution, met with ap-
proval. These laws, however, were never implemented, which confirmed the ab-

 On British pressure against slavery and the slave trade, see Roldán.
 “Guiada la comisión por estos principios y deseos quisiera que de hoy mismo para siempre
quedara abolida la esclavitud, no sólo en el continente español sino también en sus posesiones
ultramarinas que la condición de siervo no tuviese valor ni existencia al lado de españoles li-
bres. Pero la comisión cree que esta reforma, exigida por la razón, la humanidad y por la reli-
gión misma, si es de fácil y expedita ejecución en la Península e islas adyacentes, no así en las
provincias de Ultramar.”
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solute authority of the Captain General there. José Antonio Saco argued against
the exclusion of the representatives from the Antilles, pointing out that the lib-
eral European constitutions were themselves far from establishing the equality of
their inhabitants (Fradera 153–166). Piqueras provides an overview of the eco-
nomic benefits that Queen Maria Cristina and one of her most trusted followers,
Leopoldo O’Donnell (Captain General of Cuba and the founder of Spain’s Unión
liberal), had gained from the slave trade (277, 284).

The founding of the Abolitionist Society (Sociedad Abolicionista) in 1864, by
Julio Vizcarrondo (from Puerto Rico) and Rafael María Labra (who was born in
Cuba but grew up in Spain), marked an important moment in the third period
of Spanish abolition.⁷⁴ Labra was a proponent not only of abolition but also of
Cuban independence and the end of colonization. The Abolitionist Society pub-
lished newspapers such as El Abolicionista and sponsored competitions for abo-
litionist texts.⁷⁵ Schmidt-Nowara describes contacts between this group and the
Free Society for Political Economy (Sociedad Libre de Economía Política), whose
members included Segismundo Moret and Laureano Figuerola, a member of the
Prim government. Schmidt-Nowara mentions that the abolitionism of this period
was driven by three main currents: the economically liberal positions of the Free
Society for Political Economy, the doctrine of Krausism, and the Democratic Re-
publican Party (Partido Democrático Republicano) (Schmidt-Nowara 74).

This third period of debates over abolition reached its apex in the 1868 rev-
olution. Some people in Spain had already accumulated great riches by this time
through trade, including the slave trade, with the Antilles and in particular with
Cuba. Historians such as Piqueras and Fontana have even argued that the revo-
lution consolidated the power of the Cuban lobby in Spain with the arrival of the
Bourbon Restoration in 1874. There were many different parties sharing the po-
litical landscape at the time; some of the most notable were the Progressive Party
(Partido Progresista, Prim); the Liberal Union (Unión Liberal, Serrano); and the
Republican Democratic Party (Partido Demócrata Republicano, Castelar, Pi Mar-
gall). After the elections, several abolitionists managed to acquire seats in the
house of representatives. Emilio Castelar gave a speech in 1870, entitled “The
abolition of slavery” (La abolición de la esclavitud), which became famous.
1870 was also the year in which the Moret Law was passed, declaring the chil-
dren of enslaved mothers to be free. In Puerto Rico, slavery was abolished in

 Maluquer de Motes mentions the possible existence of an Abolitionist Society in 1835 (“Abo-
licionismo y resistencia”).
 Vila Vilar and Vila Vilar (14) also mention the following Madrid newspapers that were open
proponents of the abolition of slavery: La Discusión, La Propaganda, and later El liberal and La
Tribuna.
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1873. The Republican Party introduced a draft constitution in 1873, which was
never approved, but that declared slavery to be abolished in Cuba. The popular
rebellions backed by the Republican Party, the endless war in Cuba, and the in-
stitutional chaos all facilitated the turn to the Restoration under Cánovas del
Castillo and the consolidation of the colonial lobby in Spain (Piqueras Arenas).
In 1880, the system of patronato (a system of “apprenticeship” for freed slaves)
was approved, and in 1886 abolition was introduced for good. On the subject of
the difficulties of the transition from the patronato to abolition, Durnerín de-
scribes the violent debates in the tribunals and the stormy campaigns of the Abo-
litionist Society, on the one hand, but also notes the absence of any notice of
these in Spanish newspapers (with the exception of El liberal and El imparcial)
or in public opinion. There is no question but that the Abolitionist Society played
a leading role in changing the minds of Spanish politicians.

I.5 Issues of Conviviality

Let us now go beyond the level of the specific subject of this research and con-
sider the higher-level issue of the contemporary cultural and theoretical debates;
these debates have a universal character, but if we do not refer back to the nine-
teenth-century Caribbean, we will lose sight of one of the most significant, not to
say existential, aspects of what they show us. In what follows, I will be looking at
current programmatic cultural-theoretical attempts to understand conviviality in
peace and difference, attempts that are particularly important in the early twen-
ty-first century,⁷⁶ developed as the response to unsuccessfully labeled multicul-
turalism⁷⁷ or as the rejection of an essentialist concept of identity. It is clear, for a
variety of reasons, that intellectuals from the Caribbean and its diaspora are also
carrying on intensive debates on this topic. Over the last few decades, this very
richly literary region⁷⁸ has become one of the most privileged sites of theory pro-

 On the singularly great challenges that arise with respect to the foundations and conditions
of global conviviality in the fourth phase of accelerated globalization, see Ette, ZusammenLe-
bensWissen 169 ff. and 183; see also Ette, Konvivenz and Ette and Mackenbach.
 On the concept of multiculturalism, see Lüsebrink’s fundamental proposition: “Multicultur-
alism is usually used to mean the parallel existence of various cultures (in the anthropological
sense of word) within a social system (usually a nation).” (“Unter Multikulturalität wird im All-
gemeinen das Nebeneinander verschiedener Kulturen [im anthropologischen Sinn] innerhalb
eines sozialen Systems [meistens einer Nation] verstanden.”) (Interkulturelle Kommunikation
16 ff.).
 The Caribbean has made a particular name for itself as a privileged region for “literatures
without a fixed abode.” See Ette, Writing-between-worlds 135–166.
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duction: négritude, Créolité, and relationalism have, in turn, tried to concretely
consider conviviality in the Caribbean and its diaspora or used it as a starting
point from which to develop universal categories, as Édouard Glissant (in Poet-
ics) and Antonio Benítez Rojo, most prominently, have done. In this process, the
question that remains unanswered to this day is how to understand ethnic differ-
ence without falling back on essentialisms. Along lines that are similar to the cri-
tique of multiculturalism that has come from leading intellectuals in the Anglo-
Saxon tradition (such as Arjun Appadurai and Paul Gilroy [in After Empire]),Wal-
ter Mignolo, talking about the discourse of Créolité, notes quite critically that:

Creoles, Caribbeanness, and Creoleness are still categories that overlap but which belong to
different levels. Being or defining oneself as Creole means identifying a group of people,
differentiating them from others. Thus, to say that “neither Europeans, nor Africans, nor
Asians, we proclaim ourselves Creoles” [Bernabé, Chamoiseau, and Confiant 75] is an iden-
tification in relation to a territory, and to the historical processes that created that territory.
(Local Histories 241 ff.)

But what responses are there to this critique? Glissant calls his alternative model
“creolization”:

an encounter between cultural elements coming from completely different horizons and
which in actuality creolize themselves … in order to produce something completely unpre-
dictable. … The creolization that takes place in the New America, and the creolization that
is taking over the other Americas, is the same one that operates in the entire world. The
thesis that I will defend … is that the world is becoming creolized, that is to say that the cul-
tures of the world, connected with each other today in an electrifying and totally conscious
way, change themselves by exchanging themselves through irremediable clashes and piti-
less wars but also advances of conscience and hope. (Introduction à une poétique 15)⁷⁹

Because the current, specifically postcolonial, situation of Caribbean societies is
impossible to understand without confronting its colonial dimensions (in The
Repeating Island, Benítez Rojo already talked about a mutual interdependence
between today’s discourses of creolization and the historical plantation econo-

 “une rencontre d’éléments culturels venus d’horizons absolument divers et qui réellement se
créolisent … pour donner quelque chose d’absoument imprévisible. … [L]a créolisation qui se
fait dans la Néo-Amérique, et la créolisatiom qui gagne les autres Amériques, est la même
qui opère dans le monde entier. La thèse que je défendrai … est que le monde se créolise,
c’est-à-dire que les cultures du monde mises en contact de manière foudroyante et absolument
consciente aujourd’hui les unes avec les autres se changent en s’échangeant à travers des heurts
irrémissibles, des guerres sans pitié mais aussi des avancées de conscience et d’éspoir.”
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my⁸⁰), let us now turn back to the nineteenth century.What is the specific literary
potential of the knowledge of conviviality in nineteenth-century Caribbean liter-
atures (see Ette, ZusammenLebensWissen 80)? I divide this question into two lev-
els:
1. Norms of knowledge about conviviality. By this I mean the explicit dissem-

ination of a program for good or ideal conviviality.
2. Forms of knowledge about conviviality. By this I mean the dissemination of a

literary content of conviviality,⁸¹ a level that can be explicitly or implicitly
legible (cf. Ette, “Literaturwissenschaft” 27).

It makes sense that in the nineteenth century, when discourses of racism were
established, the issue of conviviality would have been particularly closely inter-
twined with them, because the concept of “race” was decisive for the develop-
ment of the political anatomy of the nineteenth century. Insofar as this became
a scientific concept, it remained an important aspect of European geopolitics as
they progressed towards global supremacy, supported and legitimized by Dar-
win’s insights (Gilroy, After Empire 6). In light of the ubiquitous manifestation
of ethnic difference that dominated that epoch, conviviality thus needs to be cap-
tured through an ethnographic lens.⁸² Current efforts, such as those of Mignolo

 This essay has become a classic. In it, Benítez Rojo shows that every understanding of creo-
lization processes requires a confrontation with the system of plantation society: “Well then,
what relationships do I see between the plantations and creolization? Naturally, first, a relation-
ship of cause and effect; without one we would not have the other. But I also see other relation-
ships.” (“Bien, entonces, ¿qué relaciones veo entre plantación y criollización? Naturalmente, en
primer término, una relación de causa y efecto; sin una no tendríamos la otra. Pero también veo
otras relaciones”) (La isla 396; not present in English translation). For a recent discussion of
creolization, see Müller and Ueckmann, Kreolisierung revisited. On the question of the applica-
bility of postcolonial theories to the nineteenth-century Caribbean, see Müller, “Entre la franco-
filia y las aspiraciones.”
 In other words, a knowledge “that is constantly in contact with the extraliterary living envi-
ronment, [which] can be understood … through the specific autonomy and the self-will of liter-
ature” (“das stets im Kontakt mit der außerliterarischen Lebenswelt steht, [das] aus der spezifi-
schen Eigengesetzlichkeit und dem Eigen-Sinn der Literatur heraus verstanden … werden kann”)
(Ette, ZusammenLebensWissen 114).
 Benítez Rojo pointed out that from the moment one stepped onto the plantation, skin color
became the operative line of demarcation: “Thus, in the Caribbean, skin color denotes neither a
minority nor a majority; it represents much more: the color imposed by the violence of conquest
and colonization, and especially by the plantation system.Whatever the skin color might be, it is
a color that has not been institutionalized or legitimized according to lineage; it is a color in
conflict with itself and with others, irritated in its very instability and resented for its uprooted-
ness; it is a color neither of the Self nor of the Other, but rather a kind of no-man’s land where
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or Glissant, attempt to expose earlier concepts of identity as essentialist, but for
the nineteenth century in particular the most challenging question is to what ex-
tent it is possible to critically examine constructions of essentialism in an age
that has gone down in history as the very heyday of racism. Could a sharper
look at representations of conviviality lead to a relativization of the canonical
frames of reference, such as race and nation, that we have for the nineteenth
century? Because the question of conviviality requires more nuanced answers
than, for example, simply stressing the ethical dimension of the abolitionist
novel and its contribution to the end of slavery. Nor can it entirely be a matter
of pointing out such things as how a foundational novel such as Cecilia Valdés
could conjure up a transcultural Cuba. In other words, the issue goes beyond the
question of politically committed literature.

I.5.1 Who Is Human?

Let us now turn to the height of the Caribbean plantation economy, on the eve of
the French Revolution. The decisive issue in the problem of human conviviality
was not so much the how of it as the question of who was even allowed to call
themselves human (see Meyer-Krentler, “Los perros ingleses y los perros escla-
vos”). Hans Blumenberg has vividly shown, in connection with the French Rev-
olution, how ungraspable the concept of life is. Georges Clemenceau, in response
to a question from his secretary, Jean Martet, about the French Revolution and its
bloodiness, is supposed to have said: “What do you expect? The Revolution …
the principles are excellent, but the people, the people!” (Blumenberg 14). If
the very definition of a person is already such a challenge, then the concept
of life, which lies at the foundation of being, becomes even more complicated,
leading directly to the question of conviviality. Here Michel-Rolph Trouillot has
pointed out a crucial event, getting to the heart of the anthropological dimension
of the constellations of colonial politics in Paris at that point in time.⁸³ He de-

the permanent battle for the Caribbean Self’s fragmented identity is fought” (The Repeating Is-
land 169). (“Así, en el Caribe el color de la piel no representa ni una ‘minoría’ ni una ‘mayoría’;
representa mucho más: el color impuesto por la violencia de la conquista y la colonización, y en
particular por el régimen de la Plantación. Sea cual fuere el color de la piel, se trata de un color
no institucionalizado, no legitimado por la estirpe; un color en conflicto consigo mismo y con
los demás, irritado por su propia inestabilidad y resentido por su desarraigo; un color que no
es el del Yo ni tampoco el del Otro, sino una suerte de tierra de nadie donde se lleva a cabo
la batalla permanente por la fragmentada identidad del Ser caribeño” [La isla 241].)
 On this particular point, I rely directly on Michel-Rolph Trouillot’s exposition.
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scribes how, in July 1789, just a few days before the storming of the Bastille, plan-
tation owners from Saint-Domingue came together in Paris to ask the new French
National Assembly to include twenty deputies from the Caribbean among their
ranks (90). The growers had arrived at this number by using the exact same
methods used in France as well to calculate the distribution of representatives,
but the growers had deliberately included the black slaves and the gens de cou-
leur in their calculation of the island population, while never for a moment con-
sidering giving the vote to the nonwhites. Honoré Gabriel Riquetti, the Count of
Mirabeau, took the floor in the session of July 3, 1789, to expose the absurdity of
the growers’ calculations:

Do the colonies count their Negroes and their gens de couleur as belonging to the category
of human beings or to that of the beasts of burden? If the colonies would like to see the
Negroes and the gens de couleur counted as human beings, they should first give them
the right to vote, so that all could vote and all could be counted. If not, however, we
would like to point out to them that in distributing the number of deputies across the pop-
ulation of France, we have taken neither the numbers of our horses nor those of our mules
into consideration. (Archives Parlementaires 1789, 8:186, cited in Trouillot 90)

Mirabeau wanted to convince the French National Assembly to reconcile the
philosophical position of the declaration of human rights with the assembly’s
political position towards the colonies. However, the declaration spoke of the
“rights of the human being and of the citizen,” a title that was contradictory
in itself.

Trouillot shows how, in the case at hand, the citizen triumphed over the
human being, or at least over the nonwhite human being. The National Assembly
allowed the Caribbean sugar colonies only six representatives. This was more
than they would have been allotted on the basis of their white inhabitants
alone, but significantly less than their numbers would have come to if the As-
sembly had recognized the full political rights of blacks and gens de couleur.
Their pragmatic political calculations meant that the half a million slaves on
Saint-Domingue/Haiti und several hundred thousand in the other colonies yield-
ed exactly three deputies, who were of course white (Trouillot 91).

Against the background of this high degree of uncertainty over the question
of who even counts as a human being, it is not surprising that the authors of the
following textual examples struggle so intensely with ethnic categories.
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