
IV Processes of Ethnological Circulation

Even for the Enlightenment, which established the principle of critique, includ-
ing self-critique, Europe was not simply the center of the world but in fact the
embodiment of humankind. The tide only began to turn with European Roman-
ticism: that epochal change, which has often been noted, has to do with the fact
that the classical forms of knowledge, based on the concept of representation,
were replaced by a new way of organizing knowledge (cf. Foucault 217; Matzat
86; Küpper 64–82).¹ One of the expressions of that change is the emergence
of ethnology, which was indispensable for the colonial situation (cf. Fink-Eitel
211).² The encounter with the other, with the foreign, always points back to the
mediating subjectivity of the observer (Hölz 11, referring to Wolfzettel).

Scholarship, with its new infrastructure, was not only influential in consol-
idating France’s discourses of imperialism but also gave the Napoleonic overseas
interlude a cultural dimension, which had a much more lasting impact than did
the actual political dominion. (In Spain, on the other hand, there was no corre-
sponding reorganization of the foundations of knowledge.) The great Parisian in-
stitutes of teaching and learning, which were established by Napoleon, contrib-
uted to the development of archeology, linguistics, historiography, oriental
studies, and experimental biology. Novelists often refer to the academically driv-
en discourse about the overseas possessions.³

The establishment of ethnology as a new form of knowledge led to an intel-
lectual atmosphere that legitimized and, in fact (unlike earlier, eighteenth-cen-
tury formulations of the noble savage), promoted a great variety of discourses
about the Other. Scholarship and the sciences understood themselves, at this

 I am grateful to Hafid Derbal for important insights for this chapter on ethnology and the three
ethnological journals. Although I particularly emphasize non-European Romanticism, it should be
noted that the Enlightenment, too, can only be understood with reference to its non-European di-
mensions. Some of the important studies on the ethnographic discourse that was developing in
France in the second half of the eighteenth century and the turn to 1800 include Chappey; Copans
and Jamin; Duchet, Anthropologie et histoire; Duchet, Le partage des savoirs; Ette, “Réflexions eu-
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point in time in Europe, as “simultaneously both the driver and the means of Eu-
ropean expansionary politics” (Ette, Alexander von Humboldt 49).

As a backdrop for the following observations about the reception of ethno-
logical knowledge from the Caribbean, allow me first to sketch a panorama of
the contemporary racial discourse in France and Spain. The Parisian journals
Revue des Colonies (Colonial review), Revue des deux mondes (Review of the
two worlds), and Revue encyclopédique (Encyclopedic review) are representative
of the negotiation of colonial questions within specific Caribbean discourses at a
point in time at which Paris operated as a privileged center for the circulation of
knowledge. All three were founded between 1820 and 1830.While the Revue des
Colonies and the Revue encyclopédique each enjoyed only a short heyday, were
highly specialized, wrote for a very limited public, and were rather quickly dis-
continued, the Revue des deux mondes, a more establishment-oriented publica-
tion, continues to this day.

In terms of their content, all three of the journals address questions of cul-
tural scholarship, which are not clearly categorized because this scholarship was
only just beginning to be divided into its later specialties. The themes that ap-
pear include ethnology, colonialism, literature, literary history, and culture. In
the first half of the nineteenth century, a number of periodicals appear in France
that survived for only a short time. The only reason for my choice of the three
named here is that they primarily communicate Caribbean transfer processes.

Because very little research has been done, I have chosen the aspects that I
wanted to look at inductively. In the case of the Revue des Colonies and the Revue
encyclopédique, colonial questions are the main concern of the journals, and in
those cases, therefore, I chose topics that seemed particularly relevant to the il-
lumination of colonial transfer and circulation processes and questions of con-
viviality. In the case of the Revue des deux mondes, on the other hand, I look at
entire articles that stand as witnesses to early Caribbean literary historiography.
The focus, though, in all three cases, is on the staging of questions that are rel-
evant to this study, rather than on an examination of the publications as such.

The fact that Spain has no such array of publications at that point in time
speaks for itself. Through an examination of the wide variety of themes that ap-
pear in the French publications, I would like to pursue the question of the degree
to which the capacity to integrate the Other, which has been postulated for
France, was indeed expressed.⁴ It is key to note that this promotion of integra-

 On the concept of integration, particularly this aspect of it, please compare Lüsebrink’s com-
ment that “integration refers to forms of cultural and social adaptation to a dominant culture, in
which, at least in the transitional phase, important identity-constituting elements of the original
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tion was in fact also disseminated by the media that were critical of colonization.
The question of a median position between bipolarity and multirelationalism is
equally important. And finally, I want to ask the question of whether and how
these periodicals dealt with questions of conviviality.

IV.1 “Labeling People”: Discourses of “Race” in France and
Spain

In his 1976 study of the “end of natural history,” Wolf Lepenies shows how in the
aftermath of the Enlightenment, there was a gradual sense of time and chronol-
ogy that established itself within scholarly thinking, a sense that developed into
historical thinking. He makes it clear that the discovery of the perspective of time
took place in the disciplines that we now consider to be the natural sciences.
This can be seen in a particularly explosive manner in the transition from clas-
sical natural history to modern biology: the breakneck pace of the growth in the
number of known animals and plants made a new organization of knowledge
necessary in the second half of the eighteenth century, and as a result the pre-
vious system, with its multiplicity of catalogues and tables, most of them organ-
ized alphabetically, was restructured. It was not until a historical understanding
of nature had arisen, connecting the individual species with their temporal de-
velopment, that it was possible to organize biological knowledge in a concise
and lucid way. Long before Darwin, then, a chronological understanding of na-
ture had developed according to which the history of a scientific object was what
determined its classification. However, the end of natural history cannot be im-
agined without the non-European dimension (Ette, “Europäische Literatur[en]”
262), which occasioned intense debates in the first half of the nineteenth century,
nowhere more energetically carried out than in Paris, the privileged center of the
circulation of knowledge (cf. Ette, Alexander von Humboldt 115).

As Michel Foucault explains in The Order of Things, the entire modality of
seventeenth- and eighteenth-century classical knowledge was based on the clas-
sification of species. As Europeans pushed further and further into the Pacific
and the African interior, even when it was more a question of establishing trad-
ing posts than setting up colonies, new contacts were established and new sub-
jects of classification arose. Martin Staum’s study Labeling People, the results of

culture, such as language, ritual, and dress codes, are preserved.” (“Mit Integration sind Formen
kultureller und sozialer Anpassung an eine dominante Kultur gemeint, bei der jedoch zumindest
in einer Übergangsphase wichtige Identitätselemente der Ausgangs- und Herkunftskultur erhal-
ten bleiben, wie Sprache, Rituale und Kleidungscodes.”) (Interkulturelle Kommunikation 130).
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which inform my observations in the following, shows that as time went on,
there was a tendency to consider the new subjects more through the grid of bio-
logical determinism than according to their degree of cultural “backwardness”
or their “savagery.” This point of view also definitely served to give a “scientific”
justification to slavery:

Fully developed classification of humans by skin and colour emerged only among the nat-
uralists of the late eighteenth century. Ordering “races” by superiority could serve to as-
suage guilt about slavery, although even anti-slavery authors generally believed in racial
hierarchy and African inferiority. (Staum 8)

Between 1800 and 1850, strictly physical criteria definitely prevail. And now that
there was the unavoidable nature of “race,” there was no longer any way around
labeling. These classifications, however, did not necessarily mean that the char-
acteristics and abilities of individual peoples were considered to be fixed and un-
changeable. Many eighteenth-century European philosophers (including Smith
and Turgot) turned away from the myth of the “noble savage,” which had
been used as a contrast to European imperfection. They assumed that all popu-
lations went through the same life cycle, eventually arriving at higher levels of
development (ibid.).

IV.1.1 The Development of Anthropology in France

The eighteenth-century classification of people according to their external char-
acteristics can also be seen in the specific social context of France. At that time,
dress codes and consumer preferences were in transition. This made it hard to
distinguish social origins and classes. The rich bourgeoisie could now imitate
the aristocracy, and boundaries that had once been visibly marked were now ob-
scured. The revolution, which definitively abolished all explicit dress codes and
rules about who was and was not allowed to wear certain decorations, only ex-
acerbated the existing trends.⁵ In this situation, such things as the interpretation
of the shape of the human head as a way to find appropriate employees or even
suitable marriage candidates took on even greater importance. In this era of so-
cial upheavals, of global economic rivalries, and of an increasing tendency to
label people, there was growing interest in the emerging human sciences (cf.
Staum 9ff.). People were interested in determining the laws of human behavior.

 On the subject of fashion transferences, see Gertrud Lehnert’s studies, for example “Des
‘robes à la turque.’”
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It is against this background that the establishment of a variety of scientific
societies should be seen, beginning with the Société de Géographie de Paris (SGP;
The Paris geographical society), in 1821, which was constituted of active explor-
ers, theoretical geographers, and linguists.⁶ The society’s expressed goal was to
dominate the entire rest of the world through French economic intervention. The
SGP helped to develop theories of the hierarchies of populations, also with the
goal of legitimizing French dominion over them (cf. Staum 11). Starting as early
as the eighteenth century, geographers and explorers developed “retardation
models” and a necessary and unavoidable sequence of developmental steps
leading from savagery to civilization. Europeans were supposed to support the
“childish” species and help them in becoming “adult” (cf. 86):

Such an argument foreshadowed the ideology of assimilationism prominent throughout the
19th century in French imperial theory. The French mission was to lead non-Europeans to
civilization. By means of the French language, Christianity, its associated morality, and su-
perior science and technology, the French would develop the intellectual and moral facul-
ties of the colonized. (86–87)

Sometime after 1830, a much smaller group, the Société phrénologique de Paris
(SPP; The phrenological society of Paris) was established, dealing with the sci-
ence of the skull. This group claimed that intelligence and character could be de-
termined based entirely on the shape of the skull (cf. 11). A variety of measure-
ments were used to identify developed and underdeveloped areas of the brain.
One result of this was that the social mobility of some individuals was restricted
and that some races were considered to have only limited intellectual capacities,
across the board. Most phrenologists were essentially agreed that the various
“species” could be educated, but opinions were often clearly expressed that
for certain ethnicities, there were definite predetermined limits set by their
brains and the shape of their skulls. Almost all of these theorists placed the Af-
ricans, or “Negroes,” on the bottom rung of the hierarchy. But phrenology gained
only limited recognition among the scientific, medical, and intellectual leaders
of the time, and as a result, it was never able to be transformed into an exper-
imental psychology (cf. 12).

In 1839, the physicist William Frédéric Edwards brought together a group of
geographers and linguists to form the Société ethnologique de Paris (SEP; Ethno-
logical society of Paris). The declared goal of this group was to collect, coordi-
nate, and publish material in order to make known the various human races

 On natural geography see also Lüsebrink, Das Europa der Aufklärung 11.
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that are or were spread across the earth.⁷ To this end, the SEP asked readers and
travelers a series of questions about the physical characteristics, language, reli-
gions, customs and mores, traditions, and the influence of the soil and the cli-
mate among various peoples of the earth. This was for the explicit purpose of
studying human variety and evaluating the potential for improvement of the var-
ious races. Thus, they undermined the theory that had traditionally held in
France, namely that all subjugated peoples should be considered to be as edu-
cable as French citizens (cf. Staum 11 f.).⁸

These three societies (the SGP, the SPP, and the SEP) shared an interest in
the question of the potential of individuals and races for development; none
of the societies, however, was internally monolithic. They mirrored the three
broad trends that Staum detects in France. First, there were those who wanted
to bring European civilization to non-Europeans and assimilate them, making
them French citizens. Second, there were those who advocated European leader-
ship but believed that because of “racial inequality” no assimilation or equality
would ever be possible, only at the most an approximation. And third, there were
those who held the European race to be far superior and the other races and peo-
ples in no way capable of learning or improvement; this group as a result also
had no qualms about European dominion and exploitation (Staum 188). The
more exploration and classification was undertaken, the greater the tendency
became to claim that some races were either “incapable of becoming civilized”
or else only “capable of becoming civilized” with European help:

The alleged disparities within the human species, combined with commercial or strategic
motivations, provided a synergy between theories of race and projects of empire. In this
fashion scientific studies of ethno-geographers gave aid and comfort to French expansion
even before the heyday of imperialism and the distinctive Third Republic version of the civ-
ilizing mission. (120)

Although the shock of the 1848 revolution broke up both the SPP and the SEP,
the ethnologists’ discourses provided the basis for physical anthropology,
which had its base in the Société d’anthropologie de Paris (SAP; Anthropological
society of Paris), founded in 1859 and led by Paul Broca (Staum 12). The interpre-
tation of cranial shapes therefore became an essential research object for anthro-
pologists.⁹ And although leading physicists and physiologists denounced phre-

 I use the term “race” here as it was used in contemporary discourses.
 Cf. the first part of Louandre’s article on societies, focusing on Paris.
 TheMusée National d’Histoire Naturelle (MNHN; National museum for natural history) provid-
ed an important institutional basis for anthropological studies and also played a role in the aca-
demic establishment of French anthropology that should not be underestimated. However, al-
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nology in the eighteen-forties, it remained “active” through the end of the nine-
teenth century and formed a part of regular long-term experiments carried out by
the SAP (Staum 81). And finally, it should not be forgotten that phrenology,
which claimed scientific validity for its cranial measurements, paved the way
for theoreticians like Arthur Graf von Gobineau and Houston Stewart Chamber-
lain, who made a pseudoscientific racism socially acceptable in wide bourgeois
and intellectual circles.

As early as the beginning of the nineteenth century, the French had articu-
lated a kind of civilizing mission, and the strictly hierarchically conceived mono-
genism or, alternatively, the rigid polygenism that could be noted starting in the
middle of the century hinted at the brutal forms that imperial politics would take
by the end of the century, rejecting the assimilation of the colonized and down-
grading them to second-class human beings.

IV.1.2 The Development of Anthropology in Spain

We know very little about the history of how anthropology emerged in Spain,
and the research on it has been sparse.¹⁰ In general, we can note that naturalist
anthropology in the French style appeared only very late in Spain. It is true that
there were ethnographic and anthropological investigations being carried out in
the first half of the nineteenth century, but not on behalf of or in the context of
any institutionalized anthropology. Everything that took place in Spain in the di-
rection of anthropology was based on impetuses coming from its northern neigh-
bor and needs to be seen in connection with the work of French researchers.

The explicitly biologically racist anthropology that was fundamental to the
second half of the nineteenth century was just making its first appearance in
the first half of the century. A short article by Francisco Antonio Beavides, enti-
tled “Historia física del hombre” (Physical history of man), provides an indica-
tion. It carries no publication date, but Elena Ronzón places it in the late eight-
een-forties. In the article, the author refers to taxonomic problems and the
question of human races and their classification and characteristics (Ronzón
174). Ronzón points out how foundational this study is, and that it was the fore-
runner of later Darwinist developments. Looking at where anthropological ex-
aminations originating in Spain set their focus, the lack of any nineteenth-cen-

though various academics were already addressing issues of racial theory, there was no officially
named anthropology professorship until 1855 (Staum 125– 126).
 I am indebted to Ana Mateos for important insights on anthropology in Spain.
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tury contributions from or about the Caribbean is striking, while Africa, especial-
ly northwest Africa, including Morocco and Algeria, make a strong showing.
Ronzón highlights three representatives of Spanish anthropology in particular:
Vicente Adam, Francisco Fabra Soldevilla, and José Varela de Montes (Ronzón
173). Adam’s 1833 publication Lecciones de Antropología (Lessons in anthropolo-
gy) is a work of philosophy, of moral philosophy in particular. He subscribes to
Locke’s empirical line as well as to the sensualist empiricism of Cordillac and the
French idéologues. There is, however, no ethnographic information to be found
in his work. Fabra Soldevilla (1778– 1839), who wrote La filosofía de la legislación
natural fundada en la antropología (1838; The philosophy of natural legislation,
based on anthropology), studied medicine in Montpellier and wrote the proce-
dural rules for the Academy of Natural Sciences, which were approved in 1835.
Although he assigned human beings to the natural sciences and regarded
them to be the object of study of those sciences, he remained an anti-Darwinist
(Ronzón 220) and was particularly interested in demonstrating the limits of the
natural scientific examination of human beings. Varela de Montes (1796– 1868)
wrote his Ensayo de Antropología (1844; Essay on anthropology) from a medical
perspective. His idea of a “unity of humankind” involves a critique of the natu-
ralist and zoological perspective on species (Ronzón 267).

In 1864 Dr. Velasco, who was influenced by the positivistic and naturalist
school, founded the Sociedad Antropológica (Anthropological society) in Madrid
(ibid.). The declared goal of this society, which published its own journal of eth-
nology, was the classification of the human species and diversity, for which it
used data from a variety of sources, including the various peoples of Spain
and of the Caribbean. For this purpose, the society asked the respective provin-
cial governors to collect skulls and bones. This analysis was mostly dominated
by the biological approach (273). In Sevilla, in 1871, another society was estab-
lished, the Sociedad de Antropología (Society for anthropology), founded by An-
tonio Machado Nuñez, a professor of natural history. However, this society only
existed until 1875 (Ronzón 296).

As I have already mentioned, the African continent was the preferred loca-
tion for Spanish anthropological research; I think, therefore, that it would be ad-
visable in this context to take a look at Spanish colonialism in Africa. In 1436 the
Portuguese Alfonso Goncalves explored the coast of the Sahara and bought
slaves from the Sahrawi people (Pedraz Marcos 28). To make peace in the region,
however, the Catholic kings outlawed the slave trade on the Saharan coast in
1497 (19). The attitude of the Bourbons towards their African possessions bor-
dered on indifference until the reigns of Ferdinand VI and Carlos III, who, in con-
cert with the Moroccan king Mohamed Ben Adballa (1757– 1790), tried to use a
variety of treaties to strengthen the relationship between the two monarchies
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(34). In 1778, with the Treaty of El Pardo, Portugal relinquished sovereignty over
the islands Fernando Poo (which became known in the nineteenth century for
the deportation of political prisoners from Cuba) and Annobón to Spain. Also
in 1778, the first Spanish expedition set off for the Gulf of Guinea with the
goal of establishing support bases on the islands and to create, there as well
as on the African mainland, a commercial footing for the shipment of slaves
to the Americas.

The travelers who undertook these nineteenth-century expeditions to Africa
are interesting from an ethnographic point of view, because they collected data
and documents and described the lives of the other peoples they encountered.
One of these is Domingo Badía, alias Ali Bey, from Barcelona (1767– 1818),
who in 1801 presented plans to Godoy, the Spanish prime minister, for a trip
to Africa for both political and scientific purposes. José María de Murga, better
known as the Moro vizcaíno (the Vizcainian Moor), must be mentioned here.
He did anthropological research in North Africa, in particular in Morocco, and
his contributions to our knowledge about the world of the Berbers and Jews of
the Maghreb are very important, especially his 1868 travelogue Recuerdos marro-
quíes (Moroccan memories) (Ronzón 83). Both Badía and Murga claimed to be
Moroccans and to belong to some remote Arab ethnic groups in order to make
their contacts with local peoples easier. In 1868, another Spaniard, Manuel Irad-
ier Bulfi (1854–1911), with the society that he had founded in 1868 named La vi-
ajera (The traveler; the society’s name was later changed to La exploradora [The
explorer]), neared the coasts of the Gulf of Guinea, where the Spaniards owned
some islands that enabled them to penetrate into the interior of the country
(Ronzón 88). During his expedition, Bulfi took notes in the fragmentary form
of a daily journal, in which he commented on not only geographic but also eth-
nographic data. He was convinced that his observations would be able to serve
as a guide for future researchers. In 1876, he founded the Sociedad geográfica
(Geographic society) and one year later, in 1877, the Asociación Española para
la exploración del África (Spanish association for the exploration of Africa). In
the very first year of its founding, this latter society commissioned the Catalan
Joaquín Gatell (1826–1879), who maintained contacts with the French geograph-
ical society, to explore Africa, specifically to investigate the inner coastal areas of
the western Sahara. He then wrote Manual del viajero explorador en África (Man-
ual for the exploring traveler in Africa).

Given the parlous situation of early ethnological research in Spain and how
little it concerned itself with the Caribbean as an object of research, it should not
be surprising that in the following, looking at French and Spanish colonialism
from a comparative perspective, I pay much greater attention to France.
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IV.2 The Revue des Colonies as a Transfer Medium Within a
French-Speaking Colonial Diaspora

“The colonies in general know the great principles of philanthropy only in theory
as of yet; of liberty in action, nothing. The suffering and oppressed classes make
demands and fight without ceasing, always without success” (Duke Bryant 251).
In her noteworthy examination of the Revue des Colonies and the early role it
played in the French diaspora, Duke Bryant highlights these opening senten-
ces.¹¹ The tenor of this first issue of the journal, published in Paris in July of
1834, sets the tone for the reports and debates that appeared in this unusual pe-
riodical over the eight years of its existence. One of its foremost goals was to
“group together” the problems and injustices to which people of color living
in the French colonial world were exposed and to give them “the greatest pub-
licity” (Revue des Colonies July 1834, cited in Duke Bryant 251). With Cyrille Bis-
sette, a mulatto from Martinique who functioned as a semi-official representative
in Paris of the free nonwhite population (hommes de couleur)¹² in the colonies, at
its helm, the journal was the first French periodical that was produced by a per-
son of color for people of color. The magazine had the objective of addressing all
issues that concerned the French colonies, and it focused on themes such as
slavery, racial prejudices, and social inequalities in the French colonies. In con-
centrating on these thematic areas, the magazine brought the contours of a par-
ticular kind of black diaspora to light (Duke Bryant 251). But the editorial team
did not envisage publishing for an exclusively black and mulatto readership; the
first issue announced that the journal, in addition to its ethnic and social

 Duke Bryant’s research, on which I rely here, provided important information and context,
especially on the Revue des Colonies’s understanding of the diaspora. I am grateful to Stephan
Eberhard for important suggestions on my engagement with Duke Bryant’s and Bongie’s re-
search. Cf. also Müller, “La Revue des colonies comme média de transfert.”
 The term “people of color” or “colored people” usually refers to both free and enslaved mu-
lattos, in other words people of mixed African and European ancestry. In the context of the eth-
nological periodicals, however, the term hommes de couleur (people of color) is primarily used
as a legal concept from civil law, referring to free people with at least one African ancestor. The
category includes both the freeborn and former slaves, and can indicate either purely African or
mixed-race individuals. “Free people of color” can therefore also designate dark-skinned free
people. Contemporary publications use a mixture of phrases: usually hommes de couleur
(libres), but also gens de couleur (libres), nègres, noirs, and mulâtres (“[free] men of color” as
well as “[free] people of color,” “Negroes,” “blacks,” and “mulattos”). I will be using the
terms “people of color” or “mulattos” or, especially in the context of the ethnological journals,
hommes de couleur (the adjective libres [free] is implied), since these are the terms that appear
most frequently in the contemporary literature.
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themes, would address the “political, intellectual, moral and industrial interests
of colonists of one and the other color” (Revue des Colonies July 1834, 4; cf. Duke
Bryant 252). Although its editor-in-chief, Bissette, was a free mulatto living in
Paris, neither the intended audience nor the themes of the Revue des Colonies
were concentrated exclusively on mulattos (Bongie, “C’est du papier?” 443).

The second main concern of the journal, after the demand for equal rights
for different ethnic groups, was staying true to the connection with France, the
mother country. The Revue des Colonies was a decisive supporter of the equality
of hommes de couleur within the French community. One important aspect of this
was including African topics in news reporting, thus declaring the continent to
be a politically relevant place (253). Duke Bryant talks about how the Revue ad-
vanced the idea of a diaspora with two homelands—Africa, the place of origin
but without the logical consequence of return, and France, which offered a
place of exile for hommes de couleur—thus connecting the past and future of
people of color in the French colonial realm. The Revue des Colonies provided
an identity-shaping function for people of color within the French-speaking
world. Its most prominent goals were the attainment of comprehensive French
political and civil rights; the abolition of slavery; and an attempt at a historiog-
raphy with black, often African, heroes, in order to promote the liberation of the
oppressed races (ibid.). The way that Africa was handled in the Revue des Colo-
nies brings up new questions about the use of the concept of the diaspora and
provides an example of an intellectual connection between the Antilles and Af-
rica that predated the négritude movement by almost a hundred years (ibid.).

Even though the Revue des Colonies never had a very large number of sub-
scribers, it received a great deal of close attention. The magazine circulated in
four British West Indian colonies, three French colonies, British Mauritius,
French Mauritius (La Réunion, formerly Île Bourbon), French Senegal, and
Haiti. The journalists from the French colonial empire addressed a wide variety
of topics, but the contributions from the British colonies mostly dealt with the
consequences of the abolition of 1834. These reports, in turn, contributed to
the emancipation movements in the French colonies (Duke Bryant 259 f.).

The explicit goal of the Revue des Colonies was in equal parts patriotic and
humanist. Its aim was to change the social order of the colonies while safeguard-
ing the material interests and personal security of the owners. The connection
between the colonies and the mother country was also to be solidified (Revue
des Colonies July 1836, 3): the magazine claimed that ignorance in the mother
country about the population of the Caribbean led to the “false” belief that
France could not hold onto the colonies. This false idea was explained by the
fact that until that point, the population had only been known through descrip-
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tions provided by the slave owners, which leads to a criticism of the so-called
sugar aristocracy:

The debris of the colonial aristocracy still came to France to saunter around and to con-
sume there, with fruitless expenditures, the products of a labor that was poorly appreciated
two thousand leagues away. There were only three things that were known of the colonies:
sugar, coffee, and the white Creoles. The first two were what made it possible to tolerate the
third. (4)¹³

What is particularly telling is that knowledge about the colonies is judged to be
inadequate. The authors of the Revue des Colonies claim for themselves a “neu-
tral perspective” on the colonies. They are proud of having promoted emancipa-
tion to the best of their abilities: “We have pushed the chariot of emancipation
with all of our strength, we have maintained a constant and impartial scrutiny of
colonial society, and there are now other tasks we must still fulfill. The foremost
of these is to make the colonies known more intimately to France” (6).¹⁴ The ach-
ievements and capacities of which the “black and colored races” are considered
capable are particularly emphasized. Haiti is especially foregrounded; France
should finally be given an introduction to the history of this country, about
which false ideas have prevailed:

Seeing the enormous step that has been taken by a society of slaves abandoned to them-
selves, prey to civil war and foreign war for 25 years, one will conceive that under the en-
lightened protection of France, the colonies could peacefully arrive at a social revolution,
that they possess all the elements of the strongest and most intelligent society if these el-
ements are combined justly and moderately. (6)¹⁵

As a first, preliminary conclusion, we can state that insofar as the Revue des Co-
lonies is a transfer medium per se, it is worth paying particular attention to.What

 “Les débris de l’aristocratie coloniale venaient encore parader en France et y consommer
dans de stériles dépenses les produits d’un travail qu’on appréciait mal à deux mille lieues
de distance. On ne connaissait des colonies que trois choses; le sucre, le café et les créoles
blancs. Les deux premières fesaient supporter la troisième.”
 “Pour nous, qui avons poussé de tous nos efforts au char de l’émancipation, qui avons in-
cessamment porté un regard scrutateur et impartial sur la société coloniale, d’autres devoirs
nous restent à remplir. Le premier de tous, c’est de faire connaître plus intimement les colonies
à la France.”
 “En voyant le pas immense qu’a fait une société d’esclaves abandonnée à elle-même, en
proie à la guerre civile et à la guerre étrangère pendant 25 ans, on concevra que, sous la protec-
tion éclairée de la France, les colonies peuvent arriver pacifiquement à une révolution sociale,
qu’elles possèdent tous les élémens de la société la plus forte et la plus intelligente, si ces élé-
ments sont combinés avec justice et avec mesure.”
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is important for our questions is that the declared goal of equality can only work
within the French commonality. Here we can also see clearly what we already
concluded with respect to literature in the opening chapter, namely that an abo-
litionist stance is not necessarily accompanied by a questioning of the colonial
status quo. Looking at the debates about inclusion and exclusion that took place
in the first half of the nineteenth century, we can say that the gravitational force
of French colonialism is not just an inclusive force, but also very much an inte-
grative one.

Paris was the nodal point for the Revue des Colonies; in comparing it with
the literary texts, however, a change in direction should be noted. Knowledge
from the colonies came together in Paris and was reorganized, and also redistrib-
uted, by the Revue. Readers from Guyana, for instance, could thus learn about
cultural practices in Senegal. The interpretation given by cultural studies, so
far unchallenged, that négritude was the first black movement that used the
common colonial center of Paris as a way to become aware of its own collective
history, definitely needs to be revisited.

IV.2.1 The Critique of Slavery and the Civilizing Mission

Ogé-Barbaroux, the state prosecutor for the Île Bourbon and one of the editors of
the Revue, points out how important the magazine was for slave uprisings on dis-
tant colonial possessions south of Africa, such as Bourbon (now La Réunion):
“When the Revue des Colonies circulated among the inhabitants, all classes of
society were agitated” (Revue des Colonies III.x, 400, cited in Bongie, “‘C’est
du papier?’” 447¹⁶). Ogé-Barbaroux stresses the magazine’s heavily abolitionist
agenda, starting with the picture of a black man lying in chains that graced
the cover (under which the question “Am I not a man and your brother?” ap-
peared), and goes on to say that reading it gives one the impression that the nec-
essary measures—namely ending colonial ownership and instituting a sudden
and complete restructuring of the social order—should be implemented immedi-
ately, without delay, precautions, preparations, or reparations. Although Ogé-
Barbaroux’s opinion that the Revue’s precepts were subversive of the existing
order was not necessarily shared by his co-editors, the effect on certain readers
may very well have been subversive. Reactions to slave uprisings, for instance,
often refer to the Revue’s distribution and reception in the colonies themselves,

 Unfortunately, I did not have access to these earlier issues of the Revue des Colonies, so I rely
on Bongie’s extensive citations in “‘C’est du papier?’”.
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even though its greatest influence was in Paris, where it elicited a series of po-
lemical discourses and complaints even though its readership was in fact very
limited (Bongie, “‘C’est du papier?’” 447).

In an 1837 article that reproduces the speech by Ogé-Barbaroux cited above
and includes Bissette’s responses to it, Bissette denies the accusation that he
and his staff had called for rebellion and “endeavored to turn the colonies com-
pletely upside down”: he calls such accusations baseless and says that in the
three volumes of the Revue there were no signs anywhere, from the first line
to the last, of any such impulses (ibid.). Bissette’s comments suggest that the
“social revolution” that the Revue was encouraging was intended to take place
on the basis of negotiation, and the constant calls for such a revolution were
based on an unshakable belief in the effectiveness of legal reform and moral re-
education. This understanding of revolution grew out of a revaluation of past rev-
olutionary violence as the basis of a society in which peaceful coexistence was
now possible. The Revue understood the French Revolution as its source, and the
Declaration of the Rights of Man in Society was set down at the beginning of the
journal’s first issue (ibid.). While commenting on the Declaration, Bissette notes
that “no matter what happens, in these principles—sown throughout Europe by
the French Revolution, by its republican and imperial armies, and throughout
the entire world by its books—there is a virtuality that no one will ever succeed
in quashing” (Revue des Colonies III, 8, cited in Bongie, “‘C’est du papier?’”
447–48). The French Revolution was accompanied by “virtual” dynamics of
truly global dimensions, as the Haitian Revolution all the way on the other
side of the Atlantic confirmed. In his 1836 retrospective of the Revue’s achieve-
ments over its first two years of publication, Bissette notes this fact: “The Haitian
Revolution, despite the massacres of the Cap, just like the French Revolution, de-
spite the September massacres, created a new people and rendered hallow the
principles of justice and humanity” (Revue des Colonies III.i, 4, cited in Bongie,
“‘C’est du papier?’” 448). Bissette cites the Haitian Revolution as a revolutionary
model from which one can learn in a postrevolutionary age.

In his decisive rejection of the project of colonial independence, which he
considers ridiculous and connects with the interests of the white oligarchy, Bis-
sette emphatically proclaims his preference for a “peaceful fusion as opposed to
any and all insurrectionary movements” (Revue des Colonies I.iv, 33, cited in Bon-
gie, “‘C’est du papier?’” 448) and maintains an image of France, the mother
country, as “the necessary arbitrator of all colonial problems” (Revue des Colo-
nies III.x, 397, cited in Bongie, “‘C’est du papier?’” 448) while repeatedly express-
ing his disappointment at the lack of social progress in the colonies. He not only
stresses the necessity of education in the colonies but also addresses leading
mulatto figures of the New World, such as Bolívar, Pétion, and Boyer, who
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had the opportunity “to imbibe the noble and generous ideas for which they
would fight with such bravery and success,” adding that

we, children of France, do not have to wish for a Bolívar who would come and deliver us
from the foreign yoke. France is too dear to us, its beneficial effects too precious, and its
protection too necessary for us to indulge in ideas that are hostile toward her. In the dom-
ination of those who govern over us and who falsely interpret the wishes of France we see
only isolated undertakings, and not the faithful expression of the intentions of the mère-
patrie. (Revue des Colonies I.ii, 6, cited in Bongie, “‘C’est du papier?’” 448–49)

The pages of the Revue are full of such professions: revolution is necessary, but
violence can and must be prevented. This is to be achieved through the virtuous
administrative bodies of the colonial “parent.” Bissette’s postrevolutionary and
antirevolutionary conception of assimilation and his belief in the omnipotence
of the metropolis are positions that are well known in twentieth-century French
Caribbean politics. As Bongie notes, these positions can be mapped almost ex-
actly onto Aimé Césaire’s enthusiastic support for the departmentalization of
the islands of Martinique and Guadeloupe in 1946 (Bongie, “‘C’est du papier?’”
449).

The abolition of slavery, in the spirit of the French Revolution, was the Re-
vue’s most pressing concern from the very beginning and one of its founding
ideas. The magazine was heavily inspired by the abolition in the British colonial
realm:

Let us also say that even if the French are not always the first to arrive in terms of revolu-
tion, they go more directly and farther when they have been shown the way. Mental activity
turned towards overseas questions. People studied this world, so different from the Euro-
pean world. And from this day of surprise, the abolition of slavery was pronounced. It was
at that moment that the Revue des Colonies published its first issue. The bill to emancipate
blacks was about to go into effect. (Revue des Colonies July 1838, 5)¹⁷

Over and over, we find very clear statements in favor of the abolition of slavery:

An association had been formed that was respectable because of the men who composed it
and because of its goal. This association was the association for the abolition of slavery,

 “Disons aussi que si les Français n’arrivent pas toujours les premiers en fait de révolution, ils
vont plus droit et plus loin quand on leur a montré le chemin. L’activité des esprits se tourna
vers les questions d’outre-mer. On étudia ce monde si différent du monde européen. De ce
jour de surprise, l’abolition de l’esclavage fut prononcée. C’est à ce moment que la Revue des
Colonies publia son premier numéro. Le bill de l’émancipation des noirs allait être mis à exécu-
tion.”
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and we will allow ourselves here to remember, happily, that this association, announced by
the Revue des Colonies, was constituted shortly after the publication of our first issue.
(ibid.)¹⁸

Bissette was often described as the first advocate for complete and immediate
equal rights in France’s July Monarchy. Even without taking into account the
highly problematic positions (“reactionary,” “rightist,” and “populist”) that Bis-
sette embraced later, during the Second Republic, his self-identification as a
(mulatto) homme de couleur libre, a free person of color, and his intense loyalty
to the French mother country which in 1833 legitimized that identification, never-
theless also contained a reservation, which we can describe (following Bongie)
as a certain identification with “blackness” (Bongie, “‘C’est du papier?’” 443).

The colonial aristocracy is often criticized in the Revue’s articles, and in par-
ticular there are warnings against the preservation of the system of slavery, be-
cause it would only cause social tensions to heighten. Slavery, which has been
accepted for far too long, these articles write, are thoroughly destroying the col-
onies: “France understood that the soporofic speeches of the colonist aristocrats
had hidden an enormous, inevitable, and impending danger: inevitable, if the
social relations of the colonies were not changed” (Revue des Colonies July
1838, 5).¹⁹

The Revue des Colonies sometimes deals very sarcastically with political po-
sitions from the “other camp.” Charles Dupin, the minister of the navy, for in-
stance, receives this ironic criticism—he only wants the slaves to continue to
be whipped because he loves them so much:

Yesterday it was Mr. Charles Dupin of the navy; today it was Mr. Charles Dupin the repre-
sentative of the colonists; tomorrow it will be Mr. Charles Dupin the professor of arts and
crafts; the day after tomorrow it will be Mr. Charles Dupin of the Institute. … Those poor
slaves! Mr. Charles Dupin loves them, and if he wants their kidneys to continue to be
caressed with bamboo beatings, it is because he loves them!!! (Revue des Colonies July
1836, 44–45)²⁰

 “Il s’était formé une association respectable par les hommes qui la composaient et par son
but. Cette association était celle de l’abolition de l’esclavage; et il nous sera permis ici de rap-
peler avec bonheur que cette association, annoncée par la Revue des Colonies, se constitua peu
de temps après la publication de notre premier numéro.”
 “La France comprit que les discours endormeurs des aristocrates colons lui avaient caché un
danger immense, inévitable et prochain; inévitable si l’on ne changeait les rapports sociaux des
colonies.”
 “Hier c’était M. Charles Dupin, le marin; aujourd’hui c’était M. Charles Dupin le délégué des
colons; demain ce sera, M. Charles Dupin le professeur des arts et métiers; après-demain ce sera,
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It is noted with amusement that the advocates of slavery, in other words the po-
litical opponents of the authors of the Revue des Colonies, write under constantly
changing pseudonyms to make it seem as though there are more of them than
there actually are and to give the (false) impression that there is a substantial
elite of French writers speaking out against the emancipation of the blacks.
The Revue du XIXe siècle is also ridiculed as being five hundred years behind
its times:

The partisans of slavery are not numerous but they have found an excellent way to multiply
themselves. Our readers will remember the ingenious metamorphoses of Mr. Granier, a na-
tive of Cassagnac. This great writer sometimes signed his articles Granier, and sometimes
de Cassagnac, and then Mr. P.L.M., and later Mr. three stars; and the aristocrats of the col-
onies said: you see that the elite of French writers is coming out against the emancipation
of the blacks! Today the Count of Mauny, who found these masquerades to be to his taste,
begins a new chapter of metamorphoses. After having written to Le Temps under his own
name, Mr. de Mauny has disguised himself the way that Cassagnac did and has changed
himself into a subscriber to the Revue du XIXe siècle, which would do better to call itself
Revue du XIVe siècle. (Revue des Colonies November 1836, 216)²¹

De Mauny was a well-known conservative aristocrat who was at odds with the
ministry newspapers and the government, who were trying to change the social
order in the colonies as carefully as possible. It was therefore not the colonial
governments but rather individual plantation owners who wanted to impose a
pro-slavery attitude because of their economic interests. Elsewhere, the Aristote-
lian justification of slavery is ironically examined and connected with the polem-
ical critique of a “white” Christian doctrine of salvation.

Slavery is divine; God created mankind to serve and to be sold in the market; God created
blacks to cultivate sugarcane while being beaten; God created women in order to defile
them eternally through concubinage; God created masters and through the torture that

M. Charles Dupin de l’Institut. … Ces pauvres esclaves! M. Charles Dupin les aime, et s’il veut que
l’on continue à leur caresser les reins à coups de bambou, c’est qu’il les aime!!!”
 “Les partisans de l’esclavage ne sont pas nombreux; mais ils ont trouvé un excellent moyen
de se multiplier. Nos lecteurs se souviennent des ingénieuses métamorphoses de M. Granier,
natif de Cassagnac. Ce grand écrivain signait ses articles tantôt Granier, tantôt de Cassagnac,
puis Mr. P.L.M., puis M. trois étoiles; et les aristocrates des colonies disaient: Vous voyez que l’é-
lite des écrivains français se prononce contre l’émancipation des noirs! Aujourd’hui M. le comte
de Mauny, qui a trouvé ces mascarades de son goût, commence un nouveau chapitre de méta-
morphoses. Après avoir écrit au journal le Temps, sous son nom, M. de Mauny prend un déguise-
ment à la Cassagnac et se métamorphose en un abonné de la Revue du XIXe siècle, laquelle
Revue ferait mieux de s’appeler Revue du XIVe siècle.”
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slaves suffer Jesus Christ died for us, owners of human beings. Jesus Christ came to teach
the human race the greatest of all crimes! (263)²²

The discourses justifying slavery or its abolition are integrated into apologetic
discourses and counterdiscourses. Another line of argumentation runs as fol-
lows: mankind is compelled to work because of its fall from grace, and slavery
only forces work on people so that humanity can develop further. Christianity,
however, could replace slavery. Its mission is to end slavery and to continue
the journey of humanity. A new relationship is added to the one existing be-
tween master and slave, namely that of Christian to Christian. It follows that
slavery and Christianity represent the two greatest achievements known to the
history of humankind. One of them submits human beings to the will of
human beings, while the other submits the slaveholder to the will of God. One
of them leads from the state of savagery to the state of barbarism, while the
other leads from barbarism to civilization. The task of one of them was to intro-
duce work into the world and the task of the other is to abolish slavery (Revue
des Colonies January 1837, 305).

In our time, when the observance of human rights has become the standard
of social progress worldwide, this line of argumentation may be convincing. But
it is an open question whether the Christian argument would have been effective
at that time, in secularized post–French-Revolution society.

Nell Irvin Painter has drawn attention to the fact that the issue was often ei-
ther proving or disproving that white supremacy was willed by God. One can find
this kind of religious discourse in, for instance, the writings of the black United
States abolitionist David Walker (1785– 1830). Painter describes him and the
eighty-page treatise that he published in 1829 entitled “David Walker’s Appeal:
In Four Articles, Together with a Preamble, To The Coloured Citizens of the
World, but in Particular, and Very Expressly, to Those of the United States of
America”²³ (Painter 118– 121). Walker also published the first black newspaper
in the United States, Freedom’s Journal, in which he reported on the Haitian Rev-

 “L’esclavage est divin; Dieu a créé les hommes pour servir et pour être vendus au marché;
Dieu a créé les noirs pour cultiver la canne à sucre à coups de bâton; Dieu a créé les femmes
pour les souiller éternellement par le concubinage; Dieu a créé des maîtres et Jésus-Christ est
mort du supplice des esclaves pour nous, possesseurs d’hommes. Jésus-Christ est venu ensei-
gner au genre humain le plus grand de tous les crimes!”
 Excerpts can be found at Walker, David Walker’s Appeal (http://www.pbs.org/wgbh/aia/
part4/4 h2931 t.html). The full version is Walker, Walker’s Appeal (http://docsouth.unc.edu/nc/
walker/walker.html).
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olution. He was highly respected among the black population of Boston, where
he spent the final years of his life.

In his treatise, he condemns the hypocrisy of Christian whites and describes
the history of blacks from Egypt to Haiti, calling the Haitians brothers (“our
brethren Haytians”). Walker, who was a very committed Christian, condemned
African nature-worshiping religions and appealed to Christian doctrine. He ar-
gued that murder was a part of the nature of the whites, and prophesied that
white Christians would receive divine punishment for their treatment of blacks.
Although he died of tuberculosis just a year after the publication of his text, his
work continued to be discussed through the end of the American Civil War, and
we can therefore assume that his discourse gained currency in abolitionist cir-
cles not only in the United States but also beyond.

This very same religious tenor that is found in Walker’s work can also be
seen in the Revue des Colonies, where reports are continually published in
which blacks are described as good Christians. The ability to convert to Christi-
anity is equated with the ability to become civilized.

Alongside the basic message of the Revue des Colonies, which is the critique
of slavery, the thought of the civilizing mission is also very present. The critique
of slavery and the idea of the need to civilize peoples are therefore apparently
not mutually contradictory. Thus, the journal introduces the work of the nuns
of the Sisters of Saint Joseph, an order of nuns who maintain hospitals, schools,
and other social institutions in Guyana. Here, too, the debate over abolition is an
implied theme: six hundred Africans who had been “liberated” from the hands
of slave smugglers by French warships had been given into the care of the
nuns.²⁴ An article describes how “conscientiously” they are being integrated
into Cayenne.

The six hundred blacks who were entrusted to Sister Javouhey [the leader of the order of
nuns] and her ladies are the ones that slave smugglers had gone to find in the Gulf of
Benin and that our war vessels that cruise against the slave trade had taken away from
the slavers. These blacks, therefore, were brought together in government workshops,
they had been tamed and cleansed. They were put to work on the roads of the colony,
on a few local drainage projects, at sweeping the roads of Cayenne, on various public
works projects, and above all on agriculture. A few young people were drawn from these
workshops who showed more abilities than the others, and they have been much more use-
ful than one could possibly have hoped. (Revue des Colonies July 1836, 19)²⁵

 It was often the case that while the slave trade was forbidden, slavery itself was allowed.
 “Les six cents noirs confiés à la soeur Javouhey et à ses dames sont ceux que le commerce
interpole avait été chercher dans le golfe de Bénin, et que nos bâtimens de guerre en croisière
contre la traite, ont enlevés aux négriers. Ces noirs ont donc été réunis en ateliers du gouverne-
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There is also the matter of the conversion of these slaves to Christianity and the
representation of the nuns as the “white” mothers of these black offspring,
whom they educate in moral and social questions and lead to civilization. The
nuns are represented as raising beautiful, young, black men, educated for the
achievements of civilization and culture. In the light of France’s demand for civ-
ilization, the work of the nuns is praised as being a contribution to progress, to
the further development of civilization and culture, and to the joining together of
the races, a contribution that happens through religion and the Gospel. The con-
nection between the Christian idea of mission and the cultural expectation of
civilization is clearly articulated: “We shall see, … under the standard of the
cross, tribes of Caribs receiving the benefits of civilization from the hand of Sister
Javouhey and the hands of the Sisters of Saint Joseph” (20).²⁶ Because the blacks
have been held to decent and meaningful work and made familiar with Christi-
anity, their integration into French society appears to have been successful. It is
significant, however, that they continue to be seen as objects of the nuns,who do
not seem to be concerned with their political equal rights.

For the most important question of the time as well, the question of being for
or against abolition, the same thing is true of the Revue des Colonies that we have
already established for the literary media: philanthropic discourses arise in the
center and the aristocratic plantation owner classes on the islands try to refute
them. Unlike with literature, however, in the case of the Revue the transfer that
takes place is exponentially multiplied, turning into a circular structure that is
interrupted in many places, because many of its editors come from the colonies
but, inspired by the center’s discourses that are critical of slavery, express them-
selves from that center and put their ideas into worldwide circulation. Here, too,
the editors’ social background, so different from that of the white plantation
owners and writers, may very well play a decisive role. While a protagonist
such as Marius, from Outre-mer, is staged as moving in one direction only, the
Revue has a multirelational dissemination. But because its center, with its civiliz-
ing mission, is tremendously powerful, unlike the situation in the Spanish colo-
nies, that center is affirmed around the globe; on the colonial level, there contin-
ues to be a bipolar structure. The fact that the affirmation of the colonial status
quo can simultaneously coexist with the critique of slavery indicates that for the

ment, ils se sont apprivoisés, assainis. On les a employés aux chemins de la colonie, à quelques
desséchemens locaux, au balayage des rues de Cayenne, à divers travaux publics, et surtout à la
culture des vivres. On a tiré de ces ateliers quelques jeunes gens qui montraient plus de dispo-
sitions que les autres, et ils sont beaucoup plus utiles qu’on ne pouvait l’espérer.”
 “Nous verrons … sous l’étendard de la croix, des tribus de Caraïbes, recevoir de la main de la
soeur Javouhey et de celles des soeurs de Saint-Joseph, les bienfaits de la civilisation.”
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expression of political positions the category of an in-between is also necessary,
just as was so characteristically the case for Caribbean literary attempts at posi-
tioning.

IV.2.2 Whiteness in the In-Between: The Colonist, the Parisian Aristocrat, and
the Creole Way of Life

But what does the Revue des Colonies tell us about the forms of representation of
the white population in the colonies? Because the literature of the time, as we
have seen, is the expression of a white Creole upper class and, precisely in its
descriptions of other ethnic groups, expresses certain things about being
white, it is now particularly interesting to see how being white is perceived
from a mulatto perspective. In the following I will introduce a few kaleidoscopic
snapshots of the Revue in order then to filter out, through this inductive process,
a higher-level representation of whiteness.

One important topic is the complaint of press censorship. Criticism is explic-
itly directed at the colonial aristocracy and the newspaper Courrier de la Guade-
loupe and, more concretely, at Cicerón, the Count de Mauny, and Louis de May-
nard de Queilhe. Maynard de Queilhe is especially relevant here because of his
colonialist novel Outre-mer.We find the sarcastic remark:

If we had to analyze the eloquence of the gentlemen of the colonial councils in detail, our
Revue itself would not be equal to the task even from now until several years in the future.
Therefore we must restrain our admiration for the last masterpiece which has just arrived
from the general council of Guadeloupe: make way for Guadeloupean eloquence! (ibid.
42)²⁷

This remark is an introduction to a letter from the colonial council to Governor
Arnous, which is annotated, in places ironically and sarcastically; or rather,
more specifically, the self-representation of the colonists as men of worth
(hommes de bien) is put into perspective. In one place, the colonists are reported
as saying: “The government wants respect for all interests and for order; for work
and security: that is what THE MEN OF WORTH OF THE METROPOLIS AND THE

 “S’il fallait analyser en détail l’éloquence de Messieurs des conseils coloniaux, notre Revue
elle-même, ne suffirait pas d’ici à plusieurs années. Force nous est de restreindre notre admira-
tion, au dernier chef-d’oeuvre qui nous vient d’arriver du conseil général de la Guadeloupe:
place à l’éloquence guadeloupéenne!”
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COLONISTS THEMSELVES WANT” (ibid.).²⁸ In a strategic rhetorical move, the Re-
vue’s authors explain that precisely because the colonists are comparing them-
selves to men of worth, the conclusion must be that they cannot claim that de-
scription for themselves. They are mockingly described as “outstanding overseas
Frenchmen” whose sugarcane is more important to them than is France:

These excellent overseas Frenchmen, these Frenchmen of Guadeloupe, who will tell you
that France should perish rather than our sugarcane; these excellent Frenchmen have
not left any doubt. They have said: men of worth and ourselves. No more discussion is pos-
sible. Unless these gentlemen want to claim that their address to Governor Arnous says ex-
actly the opposite of what they think. That is indeed another explanation which might se-
duce some readers of the Courrier de la Guadeloupe, but most of them will say: Yes, that’s
exactly it; MEN OF WORTH AND THE COLONISTS THEMSELVES. (ibid. 43)²⁹

While these two groups taken together, the colonists as the white ruling class in
the colonies and the hommes de bien as a prerevolutionary ideal, represent an
ironic representation of outdated aristocratic self-staging, there is another
class whose stock is appreciating, namely that of progressive whites, who are de-
picted as being definitely sensitive and critical of slavery but nevertheless defend
French colonialism. Thus, in a speech that was discussed in the Courrier de la
Guadeloupe, Cicéron declares how concerned he is with the well-being of
about twenty black men from Dominica who had sought refuge on Guadeloupe.
There is also apparently a bounty of 1,485 francs on the head of each of these
runaway slaves. Cicéron explains that the slaves who had arrived in Guadeloupe
had been so badly treated on Dominica that they would soon wish to return to
slavery in the French colonies. On the island of Antigua there had been a tragic
event: escaped slaves from Guadeloupe had been arrested, put in chains, and
sentenced to work on the road gangs. The population that was free lived in com-
plete misery, he goes on, and the black Frenchmen suffered from that even more
than did the native population. Some of the refugees had apparently asked to re-

 “Le Gouvernement veut le respect de tous les intérêts, l’ordre; le travail et la sécurité: c’est
aussi ce que veulent LES HOMMES DE BIEN DE LA MÉTROPOLE ET LES COLONS EUX-MÊMES.”
 “Ces excellens Français d’outre-mer, ces Français de la Guadeloupe, qui vous disent périsse
la France plutôt que nos cannes à sucre; ces excellens Français n’ont laissé place à aucun doute.
Ils ont dit: Les hommes de bien et nous-mêmes. Plus de discussion possible. A moins que ces
Messieurs ne prétendent que leur adresse à M. le gouverneur Arnous, dit tout le contraire de ce
qu’ils pensent. C’est encore là une explication qui peut séduire quelques lecteurs du Courrier de
la Guadeloupe, mais le plus grand nombre dira: Oui, c’est bien cela; LES HOMMES DE BIEN ET
LES COLONS EUX-MÊMES.”
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turn to Guadeloupe since life in French slavery was still better than freedom in
the British colonies.

Following this question, there is a clarification of the implements that are
used: in the article “De la peine du fouet” (On the pain of the whip), the whites,
as opponents of abolition, and the use of the whip are criticized (Revue des Co-
lonies October 1836, 145– 146). But the issue is also raised of whether blacks can
even be “civilized” at all, which is a question that the advocates of slavery an-
swer with a vehement no, though the gentlemen would be happily willing to
try it in exchange for the payment of a horrendous sum:

When Mr. Mauguin, Mr. Dupin, Baron Charles, and Mr. Granier from Cassagnac come to lull
us to sleep with their weighty homilies, what conclusion do these great statesmen reach?
That the blacks are slaves because they have no intelligence, no morality, and no love of
work, and that they are incapable of acquiring these qualities. It is only after having
shown that it is not possible to raise the morale of the blacks that all of the defenders
of slavery come so far as to say: well, go ahead and try, but definitely do not start anything
until you have given us 250 million in advance. (ibid.)³⁰

The other is existentially necessary as a way to reassure oneself. Thus, the criti-
cism is made that everyone talks about instilling morality in the slaves, but that
that morality will always be in question so long as the whip is still in use:

We would not be surprised to see Mr. Mauguin appear before the forum to ask for a law that
would establish the slave masters as the teachers of their slaves; and Mr. Mauguin, who has
a very lively disposition, is perfectly capable of asking for this law with a whip in his hand!
As for us, we ask for a law, a decree, an ordinance (it does not matter much to us which!)
that would cause a terrible torture to disappear from the colonial laws. Emancipation will
not begin to become a truth until the whip has been taken out of the hands of a slave
owner. (146)³¹

 “Lorsque M. Mauguin, M. Dupin, Charles le baron, M. Granier, natif de Cassagnac, viennent
nous endormir de leurs pesantes homélies, quelle est la conclusion de ces grands hommes
d’état? que les noirs sont esclaves parce qu’ils n’ont ni intelligence, ni moralité, ni amour du
travail, et qu’ils sont incapables d’acquérir ces qualités. Ce n’est qu’après avoir démontré qu’il
y a impossibilité de moraliser les noirs, que tous les défenseurs de l’esclavage en viennent à
dire: essayez, pourtant; mais surtout ne faites rien sans nous avoir préalablement donné 250 mil-
lions.”
 “Nous ne désespérons pas de voir M. Mauguin venir demander à la tribune une loi qui
nomme les maîtres instituteurs de leurs esclaves; et M. Mauguin qui est d’un naturel très vif
sera bien capable de demander cette loi, le fouet à la main! Quant à nous, nous demandons
une loi, un décret, une ordonnance (peu nous importe!) qui fasse disparaître des lois coloniales
un horrible supplice. L’émancipation ne commencera à être une vérité, que lorsqu’on aura ôté le
fouet des mains d’un possesseur d’esclave.”
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Yet another, different form of representation can be found in the article “Esquiss-
es de moeurs créoles—par un créole de Cayenne” (Outlines of Creole Mores—By a
Creole from Cayenne). It is a travelogue by a young Creole from France who was
born and grew up in Guyana and is now visiting his country of origin again after
a long absence (Revue des Colonies December 1836, 253–261). He sets off for the
plantations where he used to live and describes his impressions. The account
originally appeared in a different newspaper (Temps), and it is interesting to
note the ways in which this article’s emphases differ from the usual areas of
focus that appear in the Revue des Colonies. Thus, the author describes the
slaves’ rituals and their spiritual connection with nature, especially with the
stars, whereas articles in the Revue otherwise tend to emphasize the successes
of missionary work among the slaves:

the songs become clearer and clearer; and when the sun appears,with that brilliant majesty
with which it always surrounds itself in the equatorial regions, every Negro strikes the wave
with his wide paddle and, lifting his eyes to the heavens, utters a long and noisy hurrah, as
if to salute the day star. All of those unhappy slaves who are forcibly baptized keep the
memory of the idolatry that they practiced in Africa and continue to love the sun as a be-
nevolent divinity. (254)³²

He depicts the work of the slaves and remembers how brutally they were treated.
He praises the advantages of steam machinery, which have meant that fewer
women are needed in order to complete the work. And he also discusses the pri-
vate life of the blacks:

The colonists of Cayenne grant their slaves what they call Negro Saturday. The slave works
from Monday morning until Friday night for the master, but he can use Saturday to cultivate
the little garden that he has been given where a few banana trees and potatoes grow. … In
the city, the slave laborers work for themselves on Saturday and Sunday; they use all of the
money that they earn to buy themselves clothes and hats of varnished leather. … On the
plantations, the Negroes more rarely have savings, and if so they are less considerable;
nor do they share the passion of the city dwellers for adornment. (256)³³

 “les chants deviennent de plus en plus distincts; el lorsqu’apparaît le soleil, avec cette écla-
tante majesté dont il s’environne toujours dans les régions de l’équateur, chaque nègre frappe
l’onde de sa large pagaie, et, levant les yeux au ciel, pousse un hourra long et bruyant, comme
pour saluer l’astre du jour. Tous ces malheureux esclaves, que l’on baptise par force, conservent
le souvenir de l’idolâtrie qu’ils pratiquaient en Afrique, et aiment encore le soleil comme une
divinité bienfaisante.”
 “Les colons de Cayenne accordent à leurs esclaves ce qu’ils appellent le samedi nègre. L’es-
clave travaille depuis le lundi matin jusqu’au vendredi soir pour le compte du maître; mais il
peut disposer du samedi pour cultiver le petit jardin qu’on lui a donné et où croissent quelques
bananiers et des patates. … A la ville, les esclaves ouvriers travaillent pour leur propre compte le
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The slaves’ self-interest is kindled because they are working their own piece of
land. It seems to the author that they are better off than they used to be in his
childhood.

The way that the representation of whiteness is perceived, which is often for-
mulaic, becomes relativized through a kaleidoscopic look at a variety of excerpts
from Revue articles. There is no longer any recognizable attribution, simply be-
cause of the complicated processes of geographical circulation. Thus, it becomes
impossible to draw any clear lines between the colonist, as a plantation owner,
and the man of worth (homme de bien), as a Parisian aristocrat. It is just as im-
possible to categorize a Creole from Guyana who returns to Cayenne after a long
residence in Paris and who sees himself as obviously Creole, but is not perceived
that way by others in Cayenne. As we have already seen on the literary level in
the context of the categories of nation/fatherland/exile in Gómez de Avellaneda
and the Countess of Merlin, the practices of denominating whiteness, which had
seemed socially uncontestable, are relativized here. And here, again, it would
seem that Caribbean productions cannot manage without the category of the
in-between; it is not particularly surprising that this happens at the same time
that the clear colonial center is maintained.

IV.2.3 Whiteness in Haiti

Unsurprisingly, the Haitian Revolution and, even more so, its consequences were
an important topic in the Revue des Colonies. An article entitled “Haiti. Principe
de sa constitution” (Haiti. The principle of its constitution) appeared under the
simple byline of “a Haitian” (Revue des Colonies September 1836, 97– 100). The
article is a defense of the Haitian constitution, particularly of one law that
caused a great deal of heated debate at the time. The law states that no white
person, of any nation whatsoever, could ever enter Haiti as a master (maître)
or property owner (propriétaire) (98). The article asks for understanding of this
kind of exclusion of whites: racial prejudices, it says, will only be overcome
when Europe can see that the black race has found its way out of the harshest
slavery on its own power and has been able to constitute itself through its own
nature:

samedi et le dimanche; ils emploient tout l’argent qu’ils gagnent à s’acheter des vêtemens et des
chapeaux en cuir vernissé. … Dans les habitations, les économies des nègres sont moins consid-
érables et plus rares; aussi ne partagent-ils pas la passion de ceux de la ville pour la parure.”
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It would be a great mistake to see nothing in this basic law but an expression of hatred
towards whites. There is something higher in it than a feeling of vengeance or of anger:
there is faith in the future of a country and the firm desire to establish its foundations
on a new principle, new at least to Europeans. Haiti’s lawmakers wanted to show that
the country is just as capable of preserving as it is of conquering. If this demonstration
has become necessary, they are not the ones to be blamed for that necessity. Racial preju-
dice will never be totally abolished until Europe sees the black race, which has emerged
from the severest slavery by its own efforts, organizing itself through its own ingenuity
and building up after having destroyed. (98)³⁴

The author tries to explain that there is no alternative to this law, as well as de-
scribing the scope of such a law. He begins with the colonists’ belief that the
blacks are slaves and deserve that lot; that they belong to an inferior race and
are therefore not capable of ever founding a civilized society. But now that the
world has seen, in Haiti, a country that is shaping and civilizing itself with no
outside help, this syllogism, far more meaningful than any theory for or against
slavery, will usher in a new era in human societies. The example of Haiti, he
writes, is of importance far beyond the country’s borders:

Haiti’s lawmakers were guided by the interest of the entire black race. Haiti has stipulated
for the whole of Africa. The example that its lawmakers wanted to give to the world is of
such great significance that they should not have been held back by the fear of proclaiming
a law that may have been unjust in its principle but was necessary and required by all the
considerations that motivate society. (98–99)³⁵

The noble motives for the exclusion of whites are therefore by no means to be
confused with hatred or the desire for vengeance; it is necessary to be tolerant
with the young nation, which has had to assert itself against Europe’s intellectu-
al and material dominance, and after all, the principle of exclusion in France it-

 “On se tromperait fort si on ne voyait dans cette loi fondamentale qu’une expression de
haine envers les blancs. Il y a quelque chose de plus élevé qu’un sentiment de vengeance ou
de colère: il y a la foi dans l’avenir d’un pays et la ferme volonté d’en établir les bases sur un
principe nouveau, du moins pour les Européens. Les législateurs d’Haïti ont voulu montrer
que la nation était aussi bien capable de conserver que de conquérir. Si cette démonstration
était devenue nécessaire, ce n’est pas à eux qu’il faut en imputer la faute. Le préjugé de race
ne sera totalement aboli que lorsque l’Europe verra la race noire, sortie par ses seules forces
du plus dur esclavage; s’organiser par son seul génie, édifier après avoir détruit.”
 “Les législateurs d’Haïti ont été guidés par l’intérêt de toute la race noire. Haïti a stipulé pour
l’Afrique tout entière. L’exemple que ses législateurs ont voulu donner au monde, est d’une si
grande portée, qu’ils ne devaient point être retenus par la crainte de proclamer une loi, injuste
peut-être dans son principe, mais nécessaire et commandée par toutes les considérations qui
servent de mobile à la société.”
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self had only disappeared with the French Revolution (less than fifty years ear-
lier). In summary, the author explains: “The French people, who have done so
much for the cause of humanity, should have enough experience to understand
that sometimes one must separate the end from the means and that necessity
does not always impose the fairest law” (100).³⁶

Among the store of items published in the Revue des Colonies, it is also
worth noting a satirical play about Haiti, with the not very informative title “Dra-
matic Proverb,” which is set in the Department of the Navy and was published in
the Revue in its entirety, all five scenes. The five characters are: Mr. Saintileurre
(director in chief of all the colonies, whose name is constantly being distorted in
the play in order to demonstrate his opportunistic and “ridiculous” manner); a
black man (his name is only revealed in the course of the play); a mulatto (his
name is never given at all); a man named Thé(‐au-d’or) Baboule (a play on
Theodore and tea-of-gold; he is sarcastically described as a humanitarian who
wants to improve the world); and a baron. The whole thing takes place in Sain-
tileurre’s office, where the portraits of a large number of colonists and their lob-
byists are displayed; the subjects of the portraits are all named in the play. One
painting is described in which the colonists are shown asleep in the council:

In the faces of the various characters, one can even see that this sleep is of a prodigious
nature, and so concentrated that one would be tempted to believe that each of these hon-
orable sleepers is carrying in his pocket a copy of Outre-Mer, by Mr. Louis de Maynard de
Queilhe, a gentleman of Quercy. (Revue des Colonies September 1836, 137)³⁷

The theme of the play is Haiti; Thé Baboule is applying to Saintileurre to become
the new governor in order to save bankrupt Haiti. Another issue that comes up a
great deal is the difficulty of how to deal now with the freed slaves and the mu-
lattos. Saintileurre has no idea what he should call them. They are no longer
blacks, but they are also not whites. The baron is called to bring some clarity
to the situation, but because of his stutter he cannot produce any. The mulatto
and the black man end up having to disappear again, more or less helplessly.
The climax of the play involves Saintileurre telling the baron, full of sarcasm

 “Le peuple français qui a tant fait pour la cause de l’humanité doit avoir assez d’expérience
pour reconnaître qu’il faut quelquefois séparer le but des moyens et que la nécessité n’impose
pas toujours la loi la plus juste.”
 “On voit même à la figure des divers personnages que ce sommeil est d’une nature prodi-
gieuse, et tellement concentré qu’on serait tenté de croire que chacun des honorables dormeurs
porte dans sa poche un exemplaire d’outre-mer, par M. Louis de Maynard de Queilhe, gentil-
homme de Quercy.”
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and with a stutter of his own, that he has no choice but to have recourse to irony.
Unambiguous categories of skin color do not appear to work anymore, and yet
skin color continues to be a constitutional function. It is probably not a coinci-
dence that in this example we are dealing with a literary and concretely dramatic
form of representation, which has a different and greater range of the un-sayable
available to it than do journalistic texts.

IV.2.4 The Transcolonial Dimension

A piece entitled “L’Espagne, sa révolution, son influence sur l’abolition de l’es-
clavage colonial” (Spain, its revolution, its influence on the abolition of colonial
slavery; Revue des Colonies August 1836, 49–54) discusses the Spanish Revolu-
tion and its influence on the abolition of slavery. The role of a great Spanish na-
tion, where progress cannot be stopped, is emphasized. The political develop-
ments in Spain, which are challenging the power of the aristocracy, cannot
but have effects on the Spanish colonies. If Spain is not willing to act skillfully
and fairly, it will not be able to keep its remaining colonies, and the Caribbean
islands will follow the example of those nations that are already independent:

The combined efforts of a few philanthropists and a few ambitious men, calling masters
and slaves to arms without distinction, shook off the yoke of the metropolis, and the Afri-
can and the Indian, held in servitude until then, became free citizens and proved from that
point on, on the battlefields and in the council rooms, that glory and liberty were priceless
goods to them, as they are to all human beings. The current rulers will certainly … not ex-
pose themselves to the loss of Havana and Puerto Rico in addition. Through adept and just
policies, they will take care … to preserve for their fatherland these rather important rem-
nants of their enormous American empire, which they are threatened with losing if they act
unskillfully or unjustly. (52)³⁸

It is notable that the Revue des Colonies, a body that is critical of colonialism,
invokes Spain as a model for France. This passage is particularly interesting
from a rhetorical standpoint, because it is ostensibly addressed to Spain, encour-

 “Les efforts réunis de quelques philanthropes et de quelques ambitieux, appelant aux
armes, les maîtres et les esclaves sans distinction, secouèrent le joug de la métropole, et l’Afri-
cain et l’Indien, jusqu’alors tenus en servitude, devinrent citoyens libres et prouvèrent depuis,
sur les champs de bataille et dans les conseils, que la gloire et la liberté étaient pour eux des
biens inappréciables, comme pour tous les êtres humains. Certes, les gouvernans actuels …
ne s’exposeront pas à perdre encore la Havane et Porto-Rico. Par une politique habile et
juste, ils s’occuperont … de conserver à leur patrie ces débris assez importans de leur immense
empire d’Amérique, et qu’ils sont menacés de perdre s’ils sont inhabiles et injustes.”
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aging it to leave France behind in matters of colonial politics; the actual addres-
see, however, is France. Spain is credited with having a political head start and is
called on to embrace a pioneering role in terms of social progress as well:

We repeat that there is only one adroit and just policy that the Spanish government can
pursue that will guard against the loss of the islands of Cuba and Puerto Rico. … It must
follow the example of England and, like England, proclaim the principle of the abolition
of slavery, as a consequence of the abolition of the slave trade; it is necessary, by this
great act of justice, to bind this mass of little islands to the metropolis in gratitude,
these islands who never stopped looking towards Jamaica and Haiti, from where they ex-
pected their deliverance. Their gratitude and the productions of liberty will greatly make
up to you for the curses of a few planters. Do not imitate France, and because you are
ahead of that country on the political path, anticipate it in social progress as well and
leave it shamefully behind, enduring the insults and outrages of a handful of colonists
who want to impose on it the freedom of commerce and on whom France does not have
the courage or the dignity to impose the liberty of humankind! (53)³⁹

Rather than France’s example, it is instead England’s model that Spain should
follow, and abolish slavery. Here, the intra-Caribbean dimension plays an impor-
tant role: once the Spanish Caribbean islands have also abolished slavery, the
authors hope, the isolation of the remaining two slave-holding societies, namely
Guadeloupe and Martinique, will lead to a change in conditions there as well:

Once again, follow England’s example and do not imitate France; and when, in the Gulf of
Mexico, Martinique and Guadeloupe alone still contain a handful of masters and a popu-
lation of slaves, the times will be close to arriving and the destinies close to being fulfilled
for these two islands. (54)⁴⁰

 “Nous le répétons, il n’y a qu’une politique habile et juste de la part du gouvernement espa-
gnol qui peut préserver la perte des îles de Cuba et Porto-Rico. … Il faut suivre l’exemple de l’An-
gleterre et proclamer comme elle le principe de l’abolition de l’esclavage, conséquence de l’abo-
lition de la traite; il faut par ce grand acte de justice rattacher par la reconnaissance à la
métropole cette masse d’ilotes qui ne cessaient d’avoir les yeux tournés vers la Jamaïque et
vers Haïti d’où ils attendaient leur délivrance. Leur reconnaissance et les productions de la li-
berté vous récompenseront largement des imprécations de quelques planteurs. N’imitez pas
la France, et puisque vous la devancez dans la carrière politique, devancez-la aussi dans le pro-
grès social et laissez-la honteusement en arrière, subissant les injures el les outrages d’une
poignée de colons qui veulent lui imposer la liberté du commerce, et auxquels elle n’a pas le
courage et la dignité d’imposer la liberté de l’homme!”
 “Encore une fois, suivez l’exemple de l’Angleterre, et n’imitez pas la France; et lorsque dans
le golfe mexicain, la Martinique et la Guadeloupe seules renfermeront une poignée de maîtres et
une population d’esclaves, les temps seront bien près d’arriver et les destinées bien près de s’ac-
complir pour ces deux îles.”

IV.2 The Revue des Colonies as a Transfer Medium 173



In an article entitled “Sur les derniers évènemens de l’île de Cuba et sur l’impor-
tance politique de cette colonie” (On the most recent events on the island of
Cuba and on the political importance of the colony; Revue des Colonies February
1837, 334–337), the importance of the island of Cuba for control over the entire
Caribbean is emphasized. A “racist” sentence at the end warns that England, like
all great powers, has an interest in this strategic position. It is important to pre-
vent England, at any cost, from gaining more room to maneuver: “The existence
of the Spanish race in North America is an important guarantee for us; we must
therefore, with all our might, prevent the invasions of the English race” (337).⁴¹ In
support of this view, the British colonies, where the abolition of slavery had only
negative effects, are invoked as an example. Agriculture, industry, and trade, the
author writes, came to an almost complete standstill, and the British colonists
were threatened with complete ruin. The British balance of trade is represented
as negative too, which is in stark contrast to the positive report by Governor
Smith on production figures (Revue des Colonies July 1836, 21–25). As a result
then, people should learn from the consequences of abolition in other colonies
and be patient, because the preparations for liberation require a lot of time and
definitely not hasty legislation: “the civilizing of peoples is the product of the
times even more than it is the product of the lawmakers” (Revue des Colonies Au-
gust 1836, 67).⁴² It is noteworthy that a periodical that campaigns so unambigu-
ously for abolition also allows voices to be heard that clearly identify the disad-
vantages of the liberation of slaves.

But there are definitely other voices coming out of the British colonial realm
as well: in yet another issue, the abolition that has already taken place on the
islands of Jamaica, Saint Christopher, and Tobago is recounted as a success
story. A letter from the Moravian Brothers praises the positive effects of the abo-
lition of slavery, albeit as it has to do with church attendance. In various places
in Jamaica the crush of former slaves coming to church was so great that many of
them had (unfortunately) had to be sent home. In addition, there was an urgent
desire to become literate: “Everywhere one sees a vivid desire being manifested
to hear the word of God and to learn how to read” (Revue des Colonies July 1836,
27).⁴³ This positive depiction of the consequences of abolition stands in contrast

 “L’existence de la race espagnole dans l’Amérique du Nord est pour nous une garantie né-
cessaire; nous devons donc, de tous nos efforts, empêcher les envahissemens de la race an-
glaise.”
 “la civilisation des peuples est l’oeuvre des tems bien plus encore que celle des législateurs.”
 “Partout on voit se manifester un vif désir d’entendre la parole de Dieu et d’apprendre à
lire.”
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to the great skepticism of the plantation owners, who had a variety of reserva-
tions, including some to do with the harvest itself: “There were also some doubts
about the results of the harvest, but these doubts resulted as much (or more)
from the vague fears of the planters as from any ill will on the part of the blacks”
(29).⁴⁴ In order to reassure the plantation owners, English-language reports are
translated that show the great benefits produced by the abolition of slavery,
which had already occurred in the British colonies.

In another issue, the biography of the Englishman Thomas Clarkson ap-
pears. Clarkson’s battle for abolition is recounted, including how he tried to
work for abolition outside his own country, for instance in Germany:

The abolition of the slave trade by the English parliament in 1807 was the reward for all
these efforts. But once he had achieved this result, Clarkson was far from considering
his work as being done. He wanted all the nations of the world to end the trade, and in
order to bring them to that position he went to the 1818 conference at Aix-la-Chapelle
where the sovereigns of Europe had gathered. (Revue des Colonies October 1836, 160)⁴⁵

Although the comparative examination of Spanish, French, and English coloni-
alism does not produce any exciting insights on the level of a differentiated view
of the various colonialisms, it does illustrate in yet another way France’s unshak-
able self-containedness, which is only further affirmed by looking outside itself.

 “on a aussi manifesté quelques doutes sur les résultats de là récolte, mais ces doutes ve-
naient tout autant, et même bien plus, des craintes vagues dés planteurs que d’aucune mauvaise
volonté de la part des noirs.”
 “L’abolition de la traite par le parlement anglais en 1807 fut la récompense de tant d’efforts.
Mais ce résultat obtenu, Clarkson fut loin de considérer son œuvre comme accomplie. Il désirait
que toutes les nations du monde missent fin à la traite, et pour les y amener, il se rendit en 1818
au congrès d’Aix-la-Chapelle, où les souverains de l’Europe étaient réunis.”
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IV.2.5 The Intra-Caribbean Dimension

What kinds of knowledge transfers took place between the islands themselves?
To what extent did the Revue des Colonies serve as an intra-Caribbean medium of
communication? Because the printing presses and other official media were con-
trolled by the colonial centers, there continues to be a dearth of historiographical
light shed on the intra-Caribbean processes of circulation, which are mostly at-
tributed to subversive actors who have left little behind in the way of written evi-
dence. The following article excerpts should give an indication of the extent to
which the Revue des Colonies played a mediating role here.

First, with respect to Guyana and the question of the possible emancipation
of the black population: in August 1836, the Revue des Colonies printed a speech
by de Choisy, the governor of Guyana, that was given before the colonial council
and addressed particularly to the plantation owners, entitled “Guiane—Conseil
Colonial—Discours de M. de Choisy, gouverneur, à l’ouverture de la session de
1836” (Guyana—colonial council—speech by Mr. de Choisy, governor, at the
opening of the 1836 session; Revue des Colonies August 1836, 60–64). One can
see how de Choisy has adapted his tone to his audience: he shows understand-
ing for the defensive attitude of the colonists, who had not wanted to change
“things” too quickly, but at the same time he points out that the time has
come to make concessions, because all of France desires emancipation and it
is up to them to protect their interests. He also emphasizes this “time for conces-
sions” by pointing out that the king is very willing to accommodate the colonies
with investments:

Nevertheless, gentlemen,we will not deny it, the time for concessions has arrived. The great
question of emancipation, the terror of colonists, the chimera caressed by the metropolis, is
now the order of the day; all of France desires it and calls for it with all its wishes, without
calculating its probable results. The blacks, worked on by ideas of independence … come
from near and far to claim rights founded in principle on the liberty of the human
race. … In this state of affairs, caught between the philosophical ideals of the mother coun-
try and the much more pressing demands of the slaves, the colonists will feels as though it
is time to make an appearance and to calm the irritated spirits by wise and gradual con-
cessions that can accommodate both the current interests of the owners and the future
of the blacks. (62)⁴⁶

 “Cependant, Messieurs, nous ne le dissimulons pas, le tems des concessions est arrivé. La
grande question de l’émancipation, terreur des colons, chimère caressée par la Métropole, est
à l’ordre du jour; la France entière la désire et l’appelle de tous ses voeux, sans en calculer pro-
bablement tous les résultats. Les noirs, travaillés par des idées d’indépendance …, viennent ré-
clamer à leur loin des droits fondés en principe sur la liberté du genre humain. … Dans cet état
de choses, placés entre les idéalités philosophiques de la mère-patrie et les réclamations bien
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The council’s reply is also reproduced in the journal, under the title “Adresse du
conseil en réponse au discours du gouverneur” (Response by the council to the
governor’s speech; 64–68). The colonists (no author is named) make it clear that
they do not intend to give in to what are in their view the dangerous utopias of
emancipation. They insist that they continue to be open to suggestions for im-
provement as long as these are desirable and feasible, but that the time is not
ripe for innovations and that the slaves are not yet ready for freedom.

We have walked and we will still walk towards all desirable and possible improvements.
But as you yourself recognize, Mr. Governor, the time has not yet come for us to embark
on a career of innovations. We can safely say, in spite of the assertions of our detractors,
that the men that a few innovators are busying themselves about, without knowing
them, are not up to the benefits that people want them to enjoy. (65)⁴⁷

In the same issue, after Guyana, Cuba is also addressed, along with the question
of whether it should follow Haiti’s example and declare its independence. Two
possible models of how independence could be achieved are discussed: either
through an agreement between the colonists and the blacks, the way it was
done (though the comparison is a little off) in Peru, Mexico, and Chile; or
through violent and “happy” uprisings by the blacks—to the great terror of the
slave owners who presume to hold property rights over other human beings—
as was done in Saint-Domingue (52–53).

For the English-speaking Caribbean, the island of Barbados comes under
consideration particularly often, usually under the aspect of issues of missioni-
zation. For instance, the article “Barbade: Mission des frères moraves” (Barba-
dos: mission of the Moravian Brothers), reporting on the Brotherhood’s mission
work, includes particular mention of the positive results of emancipation: “The
emancipation of the Negroes there has produced nothing but happy results so
far” (71).⁴⁸

The focus returns to Guyana again, which traditionally receives a prominent
position in the Revue des Colonies because of its position on the continent and as

plus pressantes des esclaves, les colons sentiront qu’il est tems de prendre un paru et de calmer
les irritations par des concessions sages, graduées, qui puissent concilier et les intérêts presens
des propriétaires et l’avenir des noirs.”
 “Nous avons marché, nous marcherons encore à toutes les améliorations désirables et pos-
sibles. Mais, ainsi que vous le reconnaissez vous-même, monsieur le gouverneur, le temps n’est
pas venu pour nous de nous lancer dans la carrière des innovations. Nous pouvons le dire avec
assurance, malgré les assertions de nos détracteurs, les hommes dont quelques novateurs s’oc-
cupent sans les connaître ne sont pas à la hauteur des bienfaits dont on voudrait les faire jouir.”
 “L’émancipation des nègres n’y a produit jusqu’à présent que d’heureux effets.”
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a bridge to a trans-tropical zone. Here, again, the main topic of the Caribbean,
namely abolition, cannot be avoided. At one point, Bissette rebukes M. Ursleur,
a mulatto member of the colonial council in Cayenne, for being “the only man of
color” in Cayenne who is acting against “common sense” by refusing to support
abolition. He claims to be able to prove that the nonwhite population in Cayenne
categorically protests “against this kind of treason from a man who so forgets all
morality and all modesty that he conspires against his own race and his own
family, in honor of that most miserable of aristocracies, that of [the color of]
skin” (Revue des Colonies September 1836, 117, cited in Duke Bryant 261). Here
it becomes clear that Bissette is not only working towards the abolition of slavery
but that he had connected the topic of abolition so closely with that of the con-
struction of identity of people of color that support for the status quo became
monstrous and unthinkable. Bissette also distinguishes here between race and
skin color, considering blacks and mulattos to be one and the same race in
spite of the difference in the color of their skin (ibid.).

In his Notice sur la Guyane (Bulletin about Guyana), Catineau-La-Roche, a
royal commissioner and responsible for the development of Guyana, includes
a revealing plan about how Guyana should be colonized. The plan refers to
the commission report of 1822, which advises against colonizing Guyana, but Cat-
ineau-La-Roche argues that Guyana could in fact very well be colonized but that
one only has to go about it “correctly.”

In order to succeed in a matter as complicated as colonization, no matter what the environ-
ment is in which one undertakes it, a great deal of care and foresight are required: the care
given to the details is the principal means to success, and it is because of having neglected
this that France has experienced as many setbacks as it has undertaken colonizations. … I
suppose that the colonization is undertaken and carried out by the government alone: what
population could it send to Guyana? Its agents, no matter what recommendations the gov-
ernment makes to them, will consider the new colony as a cesspool into which they will
hurry to send the least pure population, and Guyana will receive nothing but the dregs.
I would suggest, however, that an association of a hundred property-owning families, for
example, would have a particular interest in sending honest and hard-working men to
the new colony: the best choices will be made and it will be easy to make them because
each family will have only a small number of people to choose. (7–8)⁴⁹

 “Pour réussir dans une affaire aussi compliquée que l’est une colonisation, quel que soit le
climat sous lequel on l’entreprenne, il faut beaucoup de soins et de prévoyance: les soins
donnés aux détails sont les principaux moyens de succès, et c’est pour les avoir négligés que
la France compte autant de revers que de colonisations entreprises. … Je suppose que la colo-
nisation soit entreprise et conduite par le gouvernement seul: quelle population pourra-t-il en-
voyer à la Guyane? Ses agens, quelques recommandations qu’il leur fasse, regarderont la nou-
velle colonie comme un égout dans lequel ils se hâteront d’envoyer la population la moins pure,

178 IV Processes of Ethnological Circulation



The guiding principle of the mission civilisatrice, the civilizing mission, is por-
trayed here in a particularly trenchant manner with respect to “uncivilized”
Guyana. The emphasis on the superior workforce rounds out the racial prejudi-
ces that have been established: “Supposing that each white worker does nothing
but the tenth part of the work of a Negro,who barely works, that is to say, he only
works one hour a day if the Negro works ten” (15).⁵⁰

In discussing the intra-Caribbean dimension I refer to transfers, between the
islands, of knowledge regarding the main themes of the Caribbean of that time:
abolition, the colonial status quo, racial discourses, and missionization. It be-
comes clear that these topics are handled differently to some extent and that
what is happening between the islands is not so much that there is a net of sol-
idarity being stretched across them as that each island is critically eyeing the
others to see how they are dealing with discourses from the colonial centers.
The perception of the other is filtered and, thanks to this publication, is directly
reflected back to the metropolis. The capacity for integration, not to say inclu-
sion, goes so far that even obvious topics are not negotiated in the immediate
neighborhood but always via the center.

IV.2.6 The Transfer of Ideas

IV.2.6.1 The Reception of the Haitian Revolution: Le Chevalier de Mauduit
In the play Le Chevalier de Mauduit (The knight of Mauduit), by Bauvais Lespi-
nasse, which was printed in the Revue des Colonies in its entirety, the first part
recounts the background of the slave uprisings in Haiti, more specifically the
power struggles that took place on October 30, 1790 and almost led to a civil
war. The account tells of two governments that exist in opposition at that time
in Saint-Domingue: on the one side the governor general, the count de Peynier,
and his followers, who wear white hats (which is the king’s color); and on the
other side the red-hatted followers of the national assembly, including the colo-
nists, who are full of enthusiasm for the progress that they expect will follow the
revolution and at the same time are vehemently opposed to any creation of equal

et la Guyane ne recevra que des rebuts. J’admets au contraire qu’une association de cent familles
propriétaires, par exemple, ait un intérêt particulier à envoyer dans la nouvelle colonie des
hommes honnêtes et laborieux: les meilleurs choix seront faits, et il sera facile de les faire
tels, car chaque famille n’aura qu’un petit nombre de personnes à choisir.”
 “En supposant que chaque ouvrier blanc ne fasse que la dixième partie du travail d’un
nègre, qui ne travaille guère, c’est-à-dire, qu’il ne travaille qu’une heure par jour, si le nègre
en travaille dix.”
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footing and emancipation for the mulatto (for whom Lespinasse uses the term
“yellow” [jaune]) and black population: “The provincial assembly of the West
and all the white property owners shared the views of the general assembly, be-
cause they feared that if one portion of the African race achieved emancipation it
would carry the rest along with it, which would mean the loss of their immense
possessions” (Revue des Colonies October 1836, 166).⁵¹ The free blacks and mulat-
tos therefore follow de Peynier and his colonel, Mauduit. The power struggle in-
tensifies and the assembly convenes to hold its meeting, but when the assem-
bly’s followers try to take over the gunpowder store and to connect with the
mutinous crew of the ship Léopard, de Peynier intervenes and sends Colonel
Mauduit to dissolve the assembly, fight against the efforts towards independ-
ence, and protect the king’s property. Up until this point, de Peynier and Mauduit
are described as positive and “fair,” while the assembly is described as being un-
derhanded.

Mauduit storms the assembly and wins. When the assembly notices what a
great danger Colonel Mauduit and de Peynier represent, they try to arm the free
blacks and mulattos to fight on their side, but these latter remain true to the
king, because they hope that the dissolution of the assembly will lead to their
emancipation (169). Soon, however, the free blacks and mulattos realize that
they cannot expect any true emancipation from Mauduit and de Peynier. The
break happens when they receive their hats: these are not white, as they expect-
ed, but a whitish yellow. The hats are taken as an affront and refused, and this in
turn angers Mauduit. Taking the May 28th decree that guarantees to all property
owners over twenty-five years old the opportunity to be a part of the colonial as-
semblies, he tears it up in front of their eyes, saying: “and now we shall see …
who will protect you, you band of g. …!” (170).⁵² The conflict ends without dam-
age when the members of the assembly take flight on the ship Léopard, and
Saint-Domingue narrowly escapes a civil war. But the conditions remain anar-
chistic; no authority is recognized there anymore.

Seven months after the flight of the members of the assembly, two ships full
of soldiers land in Port-au-Prince; the soldiers are supposed to help Mauduit’s
“white hats” (de Peynier has been replaced by Rouxel Blanchelande in the
meantime) to restore order (Revue des Colonies November 1836, 206–211). On
the way, however, the soldiers have been convinced to join the “red hats” in-
stead. Particularly notable here is the figure of Madame Martin, a woman descri-

 “L’assemblée provinciale de l’ouest et tous les propriétaires blancs partageaient les vues de
l’assemblée générale; car ils craignaient, qu’une portion de la race africaine arrivant à l’éman-
cipation, n’entraînât l’autre avec elle, et de là, la perte de leurs biens immenses.”
 “et nous verrons maintenant, … qui vous protègera, bande de g. …!”
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bed as masculine and strong, who now wants to convince Mauduit’s white sol-
diers to change sides as well. She convinces Schelec, one of Mauduit’s young sol-
diers, to win his squadmates over to the reds too, and he succeeds. Now he is
supposed to go to Mauduit and offer him a red hat. Mauduit learns of this
plan and sees his end approaching. He dies a “hero’s death” by consciously
walking into a trap. His beauty is described in detail (Revue des Colonies Decem-
ber 1836, 245–248). He calmly dresses in front of the mirror, knowing that he will
soon be murdered. Some of the soldiers and officers remain loyal to him. His
courage is portrayed very dramatically. It is Schelec who deals him the first
blow, and then he is torn “into a thousand pieces” by the other sabers. Very ma-
cabre and harsh scenes are described, including the way in which Madame Mar-
tin carries the news of Mauduit’s death through Port-au-Prince. The text mourns
Mauduit’s loss as that of a great man:

In Mauduit, the colonial government lost the most resolute support of its authority, which,
now handed off from city to city,was destined to become empty of any substance. As for the
colony, it had lost a man of order, of great talent, of steadfast activity, who would have been
able to render it real services if his beliefs had been on the right side. (248)⁵³

Schelec soon dies as well: “Three months after Mauduit’s death, it became
known in Port-au-Prince that Schelec had been hanged in the United States:
the people added that it was ‘for having boasted of his magnificent acts’” (248).⁵⁴

Unlike the previous literary example from Haiti, which dealt with questions
of the dividing line in skin color, the Chevalier Mauduit belongs to the group of
Haitian literary texts that are characterized by the fact that their representation
of the Haitian Revolution is mainly limited to a depiction of the revolution’s cha-
otic conditions (see chapter III). The fact that the emphasis is primarily on how
the revolution took place is important for the view of the Haitian Revolution on a
global scale. Much like in the literary texts, the event itself is not given any uni-
versal revolutionary importance.

 “Le gouvernement colonial perdait en Mauduit le plus ferme soutien de son autorité qui, do-
rénavant promenée de ville en ville, ne devait plus être qu’une nullité. Quant à la colonie, elle
perdait un homme d’ordre, de grand talent, d’une activité persévérante, qui eût pu dans la cir-
constance lui rendre de véritables services, s’il avait été de meilleure foi.”
 “Trois mois après la mort de Mauduit on sut au Port-au-Prince que Schelec avait été pendu
aux Etats-Unis: ‘pour s’être vanté de ses belles actions’ ajoutait le peuple.”

IV.2 The Revue des Colonies as a Transfer Medium 181



IV.2.6.2 The Transfer of Ideas from the Metropolis to the Colonies
The transfer of theories from the metropolis to the colonies, which is essentially
established as the only possible direction for colonial transfers, was considered
highly problematic by white Creoles, as we can see from a speech by M. Cicéron
to Guadeloupe’s colonial council, printed in the Revue des Colonies (October
1836, 151– 154). France, he claims, had mistakenly followed foreign models, in
particular that of England, and thereby jeopardized the future of the white plan-
tation owners. Cicéron criticizes the new 1833 colonial laws as too restrictive,
compared to the laws of 1790. At that time, the National Assembly had been con-
scious of the special position of the colonies and had taken into consideration
that in countries that were so far from the metropolis, other customs and
mores prevailed than in France:

In 1790, the National Assembly, for reasons of justice and equity, had endowed the colonies
with a broader representation than that of April 24, 1833. It took into consideration the fact
that countries that were located two thousand leagues from the metropolis had customs
and habits that were different from those in France; by reason of their exceptional status,
they had the right, in their assemblies, to pass laws and regulations that were in harmony
with their situation, laws and regulations that were then subject to royal agreement. (154)⁵⁵

The epistolary duel between the Count de Mauny and the Courrier Français (the
French Mail) is illuminating on the subject of the exchange between the metrop-
olis and the colonies (Revue des Colonies October 1836, 171–177, “Polémique de
Journaux” [Newspaper controversy]). The exchange would seem to indicate
that the Courrier Français was well-established in France, and that it took a neg-
ative attitude towards the colonists. The argument has three parts: it begins with
an article that appeared in the Courrier Français; in response, the Count de
Mauny wrote a letter of complaint, which was also printed; and finally, the Cour-
rier Français gave a response to de Mauny’s letter.

The writer of the article in the Courrier Français accuses the plantation own-
ers of concealing the true conditions in the colonies, claiming that their motives
for rejecting the emancipatory ideas coming out of the mother country are purely
economic:

 “L’assemblée nationale, en 1790, par des considérations de justice et d’équité, avait doté les
colonies d’une représentation plus large que celle du 24 avril 1833. Elle n’ignorait pas que des
pays, situés à 2,000 lieues de la métropole, avaient des mœurs et des habitudes différentes
de celles de la France; en raison de leur exceptionnalité, elles avaient le droit, dans leurs assem-
blées, de voter les lois et réglemens en harmonie avec leur situation, lois et réglemens qui
étaient soumis à la sanction royale.”
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The colonies have always sought to deflect public attention from these possessions, over
which they rule arbitrarily, … in such a way that the important questions that concern
them escape the knowledge of the metropolis. In addition, the discussions of the colonial
councils on the question of sugar and the language used by the newspapers of Île Bourbon
and Guadeloupe in talking about the intentions of the metropolis with regard to slavery
also make it easy enough to suspect what arguments they would use to reject the interven-
tion of the legislature and the government on this subject. (171–172)⁵⁶

On October 14, 1836, the Count de Mauny replies that Martinique guaranteed the
freedom of the press and that it was in the active interest of the colonial council
to advocate for its positions. On the subjects of slavery and the freedom of trade,
he expresses himself as follows:

The question does not seem to merit such supreme contempt given that what is proposed
would cause a loss to the metropolis’s maritime trade, just for Martinique, of eighty to a
hundred million, and that in invoking the ringing names of liberty and humanity they
are inciting insurrection, arson, and murder; it is natural enough that, on a question in
which the colonists are defending civilization against the state of savagery, one should
know who is going to decide it. (175)⁵⁷

De Mauny thus summarizes once again the arguments of the anti-abolitionist
colonists against the metropolis’s attempts at reform: the emancipation of the
blacks would lead to considerable economic losses, to uprisings (in other
words: to the loss of the privileges of the white property-owning class), and to
the downfall of (French) civilization.

Following the Count de Mauny’s letter, the Courrier Français printed another
statement of its own, clearly expressing how hypocritical and dishonest de
Mauny’s words appear. This critical assessment can be explained by the fact
that while the Count de Mauny affirms the ideas of 1789, he sees problems in
their concrete implementation in the colonies. Thus, the failure of the transfer

 “La division des colonies a toujours cherché à détourner l’attention publique de ces posses-
sions qu’elle régit arbitrairement, … de manière que les questions importantes qui les con-
cernent échappent à la connaissance de la métropole. Au surplus les discussions des conseils
coloniaux sur la question des sucres, et le langage des journaux de l’île Bourbon et de la Gua-
deloupe, sur les intentions de la métropole, relativement à l’esclavage, laissent assez soupçon-
ner, par quels argumens on repousse l’intervention de la législature et du gouvernement sur ce
point.”
 “La question ne semble pas mériter un si superbe dédain, lorsqu’on propose de faire perdre
au commerce maritime de la métropole, pour la Martinique seulement, de 80 à 100 millions, et
qu’en invoquant les noms sonores de liberté et d’humanité, on excite à l’insurrection, à l’incen-
die et à l’assassinat; il est assez naturel que dans une question où les colons défendent la civi-
lisation contre l’état sauvage, on sache qui la décidera.”
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from the center to the colonies that is represented so often in literary texts finds a
counterpart in some of the articles in the Revue des Colonies.

IV.2.7 Programmatic Fusion

The word that best encapsulates the Revue’s revolutionary project is “fusion”: as
expressed in its foreword, the Revue was founded with the goal of influencing
public opinion through “an always sensible and straightforward, but vigorous
and never timid, discussion of the causes, whatever they might be, that are hin-
dering the desirable fusion of the colonies’ various peoples” (Revue des Colonies
I.i, 3, cited in Bongie, “‘C’est du papier’” 449).⁵⁸ It wants to break down the racial
segregation that structures colonial society. This is shown particularly clearly in
Bissette’s article on the English colonies: “De l’émancipation des esclaves, con-
sidérée comme premier élément du progrès social aux colonies” (On the eman-
cipation of slaves, considered as the first element of social progress in the colo-
nies; Revue des Colonies I.vii, 3– 14; cf. Bongie, “‘C’est du papier’” 449). In that
article, he notes that “production and material prosperity are moving ahead
there and, in a very limited number of years, the fusion of the black and white
races will turn these lands … into a country enjoying civil and political liberty
and equality” (Revue des Colonies, I.vii, 3–4, cited in Bongie, “‘C’est du papier’”
449). Although fusion is connected here with the project of assimilation into the
mother country, the ideal of fusion is not identical to the idea of assimilation that
was circulating in Parisian circles at that time. On the contrary: as Bongie points
out, the idea of fusion is primarily concerned with the formation of a Caribbean
society with its own customs (“‘C’est du papier’” 450).⁵⁹ In the article “De la fu-
sion des deux races aux colonies et des causes qui la retardent” (On the fusion of
the two races in the colonies and on the causes that are delaying it; Revue des
Colonies I.vi, 3–7; cf. Bongie, “‘C’est du papier’” 450), most likely written by Bis-
sette, the creation of a post-racial “shared homeland” is also advocated, a home-
land that would be both a part of France and different from it:

 This subchapter rests primarily on Bongie’s foundational analysis of the first editions of
Revue des Colonies, to which I did not have access. Therefore, if it seems that I reproduce Bon-
gie’s argument here to an unusually extensive degree, this is only because such elaborate quo-
tation constitutes an important cornerstone for the overall understanding of my book’s argumen-
tation.
 More than a century later, the Barbadan poet and cultural historian Kamau Brathwaite ana-
lyzes the development of such a Caribbean society in his pioneering study of processes of creo-
lization. Cf. Bongie, “‘C’est du papier’” 450.
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In effect, it is impossible that, once legitimate grievances have been satisfied, resentments
assuaged, the playing-field leveled out, the oppressors disarmed and punished, in a word,
equal rights proclaimed and adequately protected by the public authorities, it is impossi-
ble, we say, that the white and black populations in the colonies should not fraternize
and join together, in everybody’s best interests, to work the land in common, their shared
homeland today, in which a better organization of labor and the development of an emi-
nently social feeling of the fraternity of man will turn it for them into a homeland that is
as beloved as it is free, industrious and prosperous. (Revue des Colonies I.vi, 3, cited in Bon-
gie, “‘C’est du papier’” 450)

Bongie points out that a demand like this could only appear inadequate, and yet
in its motivational rhetoric it opens a way to a different future and in doing so
fulfills a function much like that of today’s many calls for creolization and hy-
bridity. The concept of “fusion” may very well appear to be an unjustifiable sim-
plification, and it may seem appropriate to rewrite it as “(con)fusion,” which, ac-
cording to Bongie, would be a more chaotic way of being with others, a more
complex and disturbing version of what Glissant characterizes as relationalism
(Bongie, “‘C’est du papier’” 450). And yet this kind of post-colonial transcription
should not lead us to ignore this nineteenth-century colonial precedent; instead,
it forces us to recognize its lasting presence in the form of a trace that, once no-
ticed, directs our attention to the conceptual boundaries of these contemporary
conceptions of intercultural mixing—métissage, creolization, and the like—with
which it is genealogically linked (ibid.).

Any defense of the idea of fusion also needs to address questions about con-
structions of identity: how will the old identities be distinguished from each
other once they have been fused with each other? For Bissette, an ideally
fused Martinican identity is not characterized by the disappearance of the old
racial identities (“white/brown/black”) but rather by a productive restructuring
of the relationships among the three “classes.” The “brown” mulatto, the
prime example of the complete dissolution of old (“white/black”) identities
into a new one, is therefore seen as just one possibility among the “multiple pop-
ulations” of the colony, although it is decidedly privileged, as a middle category
that can facilitate the “desirable fusion of the diverse populations of the colo-
nies” (451). Bissette uses the redefinition of this intermediate space⁶⁰ as a chan-
nel between “white” and “black” (as opposed to a barrier that divides the two
categories from each other) and to call into question the divide-and-conquer
strategy of colonial discourse that in countless ways insists on the difference
of the “mulatto subject” in order to more effectively carry out and maintain its

 Bongie uses the term “third space,” but I prefer “intermediate space.”
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own power. Though the mulatto is also unchallenged as a (racial and social) cat-
egory in the Revue, Bissette nevertheless often shows his sharp awareness of the
contingent nature of colonial identities and of the language with which colonial
discourse attempts to “naturalize” these historically created identities; he
speaks, for instance, of “this magic word, homme de couleur, a word by
means of which they have been banished to the fringes of civilization” (Revue
des Colonies I.iii, 10, cited in Bongie, “‘C’est du papier’” 451). Bissette recognizes
that such identities are inventions, a fact that becomes ever more obvious in the
case of “this magic word” because, as he shows, the 1833 law actually abolished
the legal category of the homme de couleur, so that all those who had up until
then been united in that phrasing were now turned into colorless citizens of
the mother country (Bongie, “‘C’est du papier’” 451).

Thus, according to Bongie, the Revue, in that it is in fact produced by so-
called hommes de couleur, is a posthumous enterprise, written into a language
that demystifies attributions of identity. Bongie points out that nothing better
clarifies the dubiousness of a politics of identity than the paradox of the litera-
ture of these hommes de couleur in the year 1834 (451 f.).

Bissette, of course, cannot be summed up in just this one posthumous iden-
tity; the “we” that he uses in the Revue includes not only the concept of an
homme de couleur but also, depending on the context, of a Frenchman, a Marti-
nican, a mulatto, and a person of African heritage. His reflections on “this magic
word,” which illustrate the baselessness of colonial discourse (if not of language
in general), are part of what might be the decisive strategy of his work in the
Revue, which is equally significant for postcolonial revisionism: Bongie de-
scribes this strategy as a demystified, and essentially even deconstructivist, cri-
tique of colonial (mis)representations: this critique identifies colonial discourse,
as it is written down in governmental documents, legal decisions, literary texts,
newspaper articles, and so on, as a systematic kind of what the Revue refers to as
the “denaturing” of reality (452). This critique entails an interest in the problem
of stereotyping and in the way in which literary conventions result in the repre-
sentations of historical facts, an interest that expresses itself in a highly interest-
ing way, as set forth in the discussion of the phrase hommes de couleur. Bongie
shows how Bissette, by repeatedly exposing the gap between colonial discourse
and reality, adopts a rhetorical practice that is widespread among many repre-
sentatives of this generation, namely romantic irony, which “reminds us of the
double nature of language (life), which cannot mean or be what it says” (ibid.).

Let us take a brief look at a historical event to which the first issues of the
Revue paid a great deal of attention, and in Bissette’s reporting of which this
problematization of (colonial) speech played a central role. The incident was
one that Bissette sarcastically called the “great revolution of Grand’anse,” an up-
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rising presumably led by mulattos that took place in Martinique in December of
1833 and ended in the sentencing to death of dozens of people (although this
sentence would finally be lightened a few years later) (cf. 452). As Bissette repeat-
edly argues, in order to create outrage and moral panic, the white Creole elite
transformed a simple demonstration into a mulatto conspiracy to crush the
white population of the island and seize its possessions. In indicating the
ways in which “the public prosecutorʼs office in Martinique is laboriously giving
birth to what it calls the insurrection of Grand’anse” (cited in ibid., 453), he also
provides detailed reports of the violent oppression (including the murder of mi-
litia members) that followed this “uprising” and heavily criticizes the govern-
ment’s unwillingness to pursue the authors or perpetrators (“les auteurs ou fau-
teurs”) of these bloody and arbitrary saturnalia as well as its willingness to
ignore “incontrovertible facts,” which

give proof for the hundredth time to the métropole of the systematic oppression of the “col-
ored” classes, the daily provocations directed against them, the persistent denial of all their
rights in defiance of the laws that grant these rights to them—all those facts, in short, that
show the events of Grandʼanse in a true light [qui donnent aux événemens de la Grand’anse
une véritable couleur]. (Revue des Colonies I.i, 15, cited in Bongie, “‘C’est du papier’” 453)

Such facts, he claims, are “omitted, dissimulated, if necessary denied, and in all
cases excused” (ibid.) by the governmental media. The colonies officially pre-
sented France with one hundred and seventeen conspirators, supported by a
three-hundred-page indictment, but on closer inspection, trivial offenses had
been blown out of proportion into a plot:

What will be shown to the colonies, to France in the accounts—official and authentic, as
everyone knows—of theMoniteur will be one hundred and seventeen conspirators appearing
in court under the weight of a 300-page indictment, all accused of conspiracy plot, for that
is exactly what the government of Martinique needs, and each then charged in particular
with having plundered two jugs of tafia and two jugs of rum from Seguinol’s; or some soap,
candles, and a curry-comb from Desmadrelles’s; or a bottle of genever from Lereynerie’s
(pages 85−86 of the court decision). And all that printed up by the government of the col-
ony in 200 pages, pompously entitled, by the most ignorant of magistrates, Insurrection de
la Grand’anse. (Revue des Colonies I.i, 15– 16, cited in Bongie, “‘C’est du papier’” 453)⁶¹

 “Ce qu’on montrera aux colonies, à la France, dans les relations officielles et authentiques,
comme on sait, du Moniteur, ce sera cent dix-sept conspirateurs comparaissant sous le poids
d’une accusation de 300 pages, accusés tous de complot, car il en faut bien un au gouvernement
de la Martinique; puis prévenus chacun en particulier d’avoir pillé deux pots de taffia et deux
pots de rhum chez Seguinol; ou chez Desmadrelles, du savon, de la chandelle, une étrille de che-
val; ou chez Lereynerie, une bouteille de genièvre (pages 85 et 86 d’arrêt de renvoi). Et tout cela
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In this illustrative passage, Bissette shows how colonial history is supposedly
“faultily written” (by the auteurs and fauteurs) and how it achieves its deceptive
appearance of “weightiness.” The supposedly “authentic” and “official” knowl-
edge that appears in a governmental organ such as theMoniteur becomes the ob-
ject of an ironic knowledge (“as everyone knows”), which is ready to believe in
the questionable existence of the one hundred and seventeen “conspirators” and
their act of “plundering.” The fact that such words only represent the empty
signs of power, which lack any real referent but nevertheless construct a brutal
reality, is underscored by the emphasis put upon them. Thus, the repetition of a
word like “conspirator” empties it of its meaning; the emphasis put on colonial
names such as “Seguinot,” “Desmadrelles,” and “Leyreynerie” (whose establish-
ments were “robbed”) fulfills a similar function, by way of metonymic associa-
tions: could these italicized family names, and the authority to which they al-
lude, be as baseless as the other italicized words in the text? Could the
justification for them be as empty of substance as the nonsensical title Insurrec-
tion of Grand’anse? These are the sorts of questions that are raised by Bissette’s
ironic interrogation of individual words (453f.). By repeatedly undermining the
authority of the colonial discourse and showing it in its true (in other words
false) “colors,” he supplements this ironic critique with a reverse discourse
when, a few lines later, he refers to “the permanent conspiracy against the rights
and personal security of the ‘colored’ population, the permanent insurrection of
the whites against the laws of the métropole” (Revue des Colonies I.i, 16, cited in
Bongie, “‘C’est du papier’” 454).

This kind of deconstructive irony, of which there is a great deal in the pages
of the Revue, along with Bissette’s far-reaching unmasking of the omissions, con-
cealments, denials, and justifications of (a particular variety of) the colonial dis-
course, deserve more attention in the context of French-language Caribbean lit-
erary history and cultural critique than they have so far received. The fact that
Bissette’s work for the Revue has not been looked at more closely, in spite of
its obvious contributions, which would otherwise have certainly given it a
place in the Afro-American canon, is of course at least partially due to his am-
biguous positioning, which I have referred to as his (non‐)identification with
blackness; that, however, is something that no mulatto in the French colonies
at that time could have avoided. It could also have something to do with the in-
creasingly religious and conservative rhetoric that Bissette used in the years fol-
lowing the Revue’s decline—years that were marked by his “superhuman efforts”

imprimé par le gouvernement de la colonie à 200 pages, intitulé pompeusement, par le plus
ignorant des magistrats, Insurrection de la Grand’anse.”
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in the service of the abolitionist cause (Bongie, “‘C’est du papier’” 454). However,
one could argue that, in an important respect, such “anomalies” make him not a
less but in fact a more valuable person for the understanding of the complexity
of a nineteenth-century Afro-French identity, and that in his alternately biting
and conciliatory treatment of the relationships between Martinique and the
mother country, he fits very well into Paul Gilroy’s description of those black
writers whose peripatetic lives and regime-critical political observations can
only disappoint and frustrate any absolutist understanding of racial cultural
forms (Gilroy, The Black Atlantic 21; see Bongie, “‘C’est du papier’” 455).

In fact, the intermediate space of the homme de couleur that a mulatto writer
like Bissette “officially” occupies is not just a colonial product but anticipates
our own world of global intercultural entanglements, a world that, as Gilroy
puts it, escapes from the “ruthless simplicity of undifferentiated racial essences
as a solution to growing divisions inside black communities” (ibid.). Positioned
between conformity and critique, Bissette’s writings are reminiscent of a double
identity—simultaneously colonial and postcolonial, white and black, French and
Martinican—which demands to be read, above all, neither positively nor nega-
tively but rather, exclusively, with the highest degree of ambivalence. Nowhere
is the necessity of such an ambivalent reading more evident than when we
look at the bitter rivalries that developed in the early eighteen-forties between
Bissette and his colleague Victor Schœlcher, the man who will later be glorified
as the conqueror of slavery in the French colonies. It is in this apotheosis that
Bongie finds the main cause of the ongoing neglect of Bissette in our current re-
visionist times, which pride themselves on rehabilitating marginalized figures of
the past (455).

IV.3 Haiti and the Revue encyclopédique

IV.3.1 The Revue encyclopédique and Colonial Questions

“But all this surprising progress, achieved in the space of a quarter century, these
oh-so-lovely hopes offered to the entire world by the Haitian nation: must we
abandon them?” (Revue encyclopédique 25, January 1825, 113).⁶²

 “Mais ces progrès si étonnans, conquis dans l’espace d’un quart de siècle, ces espérances si
belles données par la nation haitienne au monde entier, faudra-t-il y renoncer?” In my remarks
on the Revue encyclopédique, I rely on Yves Bénot’s foundational article “Haïti et la ‘Revue en-
cyclopédique,’” published postumously. See also Lüsebrink’s important analysis of Antoine Mé-
tral in “Transfers culturels.”
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The prestigious Revue encyclopédique, which first appeared in Paris in 1819
and continued through the early months of 1835, was a monthly that was ar-
chived in bound volumes every trimester. This periodical was a gathering
place for a group of oppositionists who were against the Restoration and used
the Revue as a place to conduct their discussions. The paper was headed by
Marc-Antoine Jullien, who in Year II after the French Revolution, at the age of
17, was a special envoy for the Public Health Committee (Comité de Salut Public)
in eastern France and in Bordeaux; since that high point of revolutionary fervor,
however, the Jacobinist Robespierrian’s convictions had softened somewhat
(Bénot 99).

In many ways, Jullien’s new Revue encyclopédique fit into the pattern of Dé-
cade or the Revue philosophique, littéraire et politique (1794– 1807), one of whose
founders, Jean-Baptiste Say,was also active in this new group, as was the scholar
Louis-Mathieu Langlès. A certain Guadet, a nephew of Coquerel, the representa-
tive from Gironde, was also involved, as was the nephew of Helen Williams, who
had run a salon during the revolution. Among the many contributors to the
Revue encyclopédique, it is also worth mentioning Louise Swanton Belloc, the ge-
ographer Edme-François Jomard, author of Études géographiques et historiques
sur l’Arabie, Adolphe Blanqui, the economist Alexandre Moreau de Jonnès,
and, a particularly frequent contributor, Jean Charles Léonard de Sismondi
(Bénot 99). The largest number of articles were written by the two very well-
known intellectuals Abbé Grégoire, the former bishop of Blois; and Jean-Denis
Lanjuinais.⁶³ They only started publishing in the Revue enyclopédique in 1822,
after their own journal, the Revue religieuse, was no longer allowed to appear.
In Grégoire’s case, at least, he had been in contact with Jullien as often as pos-
sible from the Revue encyclopédique’s beginnings (cf. Bénot 99). Grégoire’s pres-
ence in this group is an indication that issues involving slavery and the slave
trade, as well as questions having to do with newly independent Haiti, which
so characterized that time, took a central position at the journal. The group
held its meetings in the form of monthly dinners, which are reported on in the
Revue encyclopédique in 1827. Friends who were visiting Paris at the time were
often invited to these meetings, including such visitors as Haitian parliamentar-
ians or Osage Indians from the United States (100).

Most of the Revue encyclopédique’s writers advocated a parliamentary sys-
tem; even though some of them, including Grégoire, were still deeply and
staunchly Republican, they would have been satisfied with a constitutional mon-

 Up through 1827, Abbé Grégoire’s contributions consist of around fifty pieces, signed “G.” On
Grégoire, cf. Lüsebrink, “‘Négrophilie,” and Lüsebrink, “Aufklärerisches Erkenntnispotential.”
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archy on the English model (cf. Bénot 100). And though they all believed that a
parliament should be elected, that in no way means that universal suffrage was
one of their primary demands. They insisted on the freedom of the press as long
as the press did not call for revolt and political violence; they believed in the ef-
fectiveness of public education; and they admired the constitutional model of
the United States. When Sismondi began a vigorous attack on slavery in the
Revue encyclopédique, he had to deal with a large number of counterarguments
from his opponents, many of them with heavily racist tendencies.

Politically, the journal’s writers were liberal, and quite a few of them were
also economically liberal. Jean-Baptiste Say set the tone, even though Sismondi
attempted a few times to contradict him. The belief in progress based on the role
of the state being reduced to a minimum is visible at all levels. The group was
interested in the progress of knowledge and the development of technology.
The Revue encyclopédique reported on the state of the press, of education, of
knowledge, and of technology in the various regions of the world that its corre-
spondents were able to get to. The bulk of its publications consisted of book re-
views, including comments from the authors (ibid.). As had been true earlier at
Décade, the prevailing attitude involved the rejection of slavery and the constant
denunciation of the slave trade. Nevertheless, abolition was only thought of in
terms of a gradual change; revolutionary uprisings were to be avoided. The
fight for an effective implementation of the ban on the slave trade was of para-
mount importance, not only to the Revue encyclopédique but also to the Société
de la Morale Chrétienne (Society for Christian morality), whose director was none
other than Coquerel (also a contributor to the Revue encyclopédique, as we have
seen) and of which Jullien himself was also a member (101).

As for Haiti, its colonial status was one of the central issues for France’s do-
mestic and foreign policy (cf. Bénot 101). Although the Revue encyclopédique had
as one of its stated objectives not to interfere in current politics, its preoccupa-
tion with Haiti took on not just an ideological but also a political aspect.

IV.3.2 Colonialism and Pan-African Ideas

In its October 1820 and October and November 1824 issues, the Revue encyclopé-
dique reports on Jean-Pierre Boyer’s requests to the United States to organize the
emigration of free blacks from there to Haiti. At the same time, it criticizes the
actions of the American Sociéte de Colonisation (Colonization Society), which
is in the process of creating the foundations for a nation that will later be called
Liberia. Boyer rightly observes that the section of the African coast that has been
chosen is not a desert—that there are long-established African peoples already
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living there. Boyer considers those peoples to be “barbarians” and is of the opin-
ion that it would be in the interest of the “already civilized” blacks from the Unit-
ed States to settle in a developed country, such as Haiti, instead. Jonathas Gran-
ville, a veteran of Napoleon’s armies who had returned to Haiti after 1815,
reported very extensively on Boyer’s efforts for the Revue encyclopédique.

The Revue encyclopédique itself, however, was very interested in the colonies
of Liberia and Sierra Leone, which were just being established in Africa; the
Revue considered them to be where the vanguard of civilization was to be
found. The general line taken by the Revue encyclopédique can be found in an
introductory article by Sismondi from 1825:

We will not mention at all the colonies that are destined to spread civilization across the
vast continent of Africa and which, starting from the Cape of Good Hope and from Sierra
Leone, will, little by little, carry light and virtue into the interior in order to repair Europe’s
longstanding crimes. (Revue encyclopédique 25, January 1825, 37, cited in Bénot 107)⁶⁴

The Revue encyclopédique is not anti-colonial; even when it sometimes criticizes
colonization, it is mostly because it is considered too expensive (cf. Bénot 108).

Haiti is not only a challenge to the political fabric of France and of the world.
For the Revue encyclopédique, it is a successful model for contradicting all those
who consistently disparage everything black. The arguments of the proponents
of slavery were still being put forward loudly and indiscriminately at that
time. In 1822, the Revue encyclopédie answered them that the Haitian govern-
ment could serve as a model for old Europe (cf. ibid.). Haiti is the living proof
that all human beings, including blacks and mulattos, have the same intellectual
capacities, so that they develop and perfect themselves,which for Enlightenment
thinkers and, later, for the idéologues was an essential part of human existence.

Like Haiti, Sierra Leone, too, contributed to an optimistic view of the situa-
tion and of the future of the blacks. In a July 1822 article on the subject of Sierra
Leone, Coquerel argues against those who in “treatises on physiology” or “in
some political publications” allege the blacks’ “intellectual inferiority” or their
“supremacy of the senses over thought.” Instead, he writes, “whenever the un-
happy slaves achieve freedom, the qualities of intelligence follow,” and in a foot-
note he cites Grégoire’s book De la littérature des nègres (On the literature of the
Negroes):

 “Nous ne parlerons point des colonies destinées à répandre la civilisation sur le vaste con-
tinent de l’Afrique et qui, du cap de Bonne Espérance et de Sierra Leone, porteront peu à peu
dans l’intérieur la lumière et la vertu pour réparer les longs forfaits de l’Europe.”
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Wherever they have been freed, they have shown a very pronounced taste for ingenious in-
dustry. With an indubitable success they have cultivated the arts and literature; … their
heart has opened, just like our own, to the sublime impressions of the beautiful and the
right. These are the facts. (Revue encyclopédique 15, July 1822, 24)⁶⁵

In a piece by Sismondi entitled “Review of the progress of peoples in the last 25
years” (Revue des progrès des peuples dans les 25 dernières années), which is the
opening article for the January 1825 issue, the praise given to Haiti appears to be
a provocation to the advocates of slavery but also to the learned “physiologists”
who support racial ideology with seemingly scientific theories. In order to under-
stand it more clearly, allow me to cite from it here somewhat at length:

The path that was taken by the new Haitian nation, in Saint-Domingue, in this quarter of a
century, is a more triumphant subject for all of humanity. That is where the sons of Africa
have proven that they are men, that they deserved to be free, that they knew how to appre-
ciate light and virtue. A frightful crime by the Europeans transported the Africans to the
islands of the Americas; a series of crimes continued to keep them in slavery there and
made them ferocious; if they also committed crimes in breaking their chains, the responsi-
bility for that rests entirely on those who forged them. As long as slavery endured in Saint-
Domingue, immorality and ignorance were proportional to the absolute deprivation of lib-
erty. … Since Haiti has been free and the Negroes have been their own masters, their zeal for
learning has been even greater than their zeal to free themselves. A quarter of a century has
been enough to transform those who were considered livestock into human figures in a civi-
lized nation, where there are schools opening everywhere, where thought is making rapid
progress, where every year brings a noticeable improvement in customs in spite of the cli-
mate, where crimes are rare, where justice is served promptly and impartially, where agri-
culture, industry, and commerce prosper, where the population has doubled even in the
middle of the terrible wars which brought and followed emancipation. This is what some
Negroes have been able to do in twenty-five years. (Revue encyclopédique 25, January
1825, 37)⁶⁶

 “Partout où on les affranchit, ils ont montré un goût très prononcé pour une ingénieuse in-
dustrie. Ils ont cultivé avec un succès non douteux les arts et la littérature; … leur cœur s’est
ouvert tout comme le nôtre aux sublimes impressions du beau et du juste. Voilà les faits.”
 “La carrière parcourue par la nouvelle nation haïtienne, à Saint-Domingue, dans ce quart de
siècle, est pour l’humanité entière, un plus beau sujet de triomphe. C’est là que les fils de l’A-
frique ont prouvé qu’ils sont des hommes, qu’ils méritaient d’être libres, qu’ils savaient apprécier
la lumière et la vertu. Un crime effroyable des Européens transporta les Africains dans les îles de
l’Amérique; une suite de crimes les y maintint dans l’esclavage et les rendit féroces; s’ils com-
mirent aussi des crimes en brisant leurs chaînes, la responsabilité en pèse tout entière sur ceux
qui les avaient forgées. Tant que l’esclavage dura à Saint-Domingue, l’immoralité et l’ignorance
furent proportionnelles à la privation absolue de liberté. … Depuis qu’Haïti est libre et que les
nègres sont leurs propres maîtres, leur ardeur pour s’instruire l’a emporté encore sur leur ardeur
pour s’affranchir. Un quart de siècle a suffi pour transformer ceux qu’on regardait comme un
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It is not hard to recognize that along with Sismondi, the Revue encyclopédique
has been true to its ideological goals: the journal believes in the possibility of
development for all human beings, and in particular also for blacks, when his-
torically based barriers have been lifted. This Enlightenment optimism was typ-
ical of early-nineteenth-century liberalism. Sismondi could of course not know
what kind of socio-economic conditions Haiti’s development would have to suf-
fer under until the present day. He attempts to see Haiti’s independence not just
as the result of a revolution by chained slaves but also as a universal event. Be-
cause the Haitian Revolution proclaims, under the eyes of the entire world, that
these blacks, whom the “physiologists” had wanted to assign to lower levels of
humanity, in fact possess full legitimacy as human beings. To use Buffon’s termi-
nology, the revolution confirms the fundamental equality of “all varieties of the
human species” (cf. Bénot 109).

The fact that Sismondi took this stand was all the more important because
the Revue encyclopédique did not always articulate its position as clearly as Gré-
goire was able to do at that time in De la noblesse de la peau (On the nobility of
skin). Other writers also felt as though Haiti’s example was a challenge that
pushed them to state their position. Thus, for instance, in an 1825 issue of the
Revue encyclopédique, Garnier reviewed a book by an obscure contemporary phi-
losopher by the name of Dunoyer, titled L’industrie et la morale considérées dans
leurs rapports avec la liberté (Industry and morality considered in their relation-
ship to freedom). Garnier refuted Dunoyer’s thesis by appealing to Haiti’s success
story, which by this time was twenty-five years old: “This is obviously contradict-
ed by the facts, because today the blacks of Haiti are more intelligent than the
copper-skinned people of Tierra del Fuego” (cited in Bénot 110).⁶⁷

No less a writer than Benjamin Constant himself weighed in in the Revue en-
cyclopédique in 1825. Although he allows that there is a grain of truth in Du-
noyer’s system of racial differences, he warns against giving too much impor-
tance to these differences. “Power is only too ready to see its own capricious
and voluntary excesses as the simple result of the laws of nature” (Constant

bétail à figure humaine en une nation civilisée, chez laquelle des écoles s’ouvrent de toutes
parts, où la pensée fait des progrès rapides, où chaque année apporte dans les mœurs, en
dépit du climat, une amélioration notable, où les crimes sont rares, où la justice est rendue
avec promptitude et impartialité, où l’agriculture, l’industrie, le commerce prospèrent, où la
population a doublé au milieu même des guerres terribles qui ont accompli et suivi l’émancipa-
tion. Voilà ce que des nègres ont su faire en vingt-cinq ans.”
 “Or ceci est évidemment contredit par les faits; car les noirs d’Haïti sont aujourd’hui plus
intelligents que les cuivrés de la Terre de Feu.”
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59).⁶⁸ He, too, refers to the example of the blacks of Haiti: they “have become
very reasonable legislators, well-enough disciplined warriors, and statesmen
who are as able and polished as our diplomats” (ibid.).⁶⁹ And here he takes
on the role of Enlightenment spokesman again, arguing against Dunoyer to
say that all races are capable of being perfected. His attitude towards racial
ideology permeates his purely political attitude: “Let us allow the physiologists
to deal with the primitive differences that will sooner or later be overcome by the
perfectibility with which the entire species is gifted; and let us beware of giving
politics the weapon of this new pretext for inequality and oppression” (ibid.).⁷⁰
Constant guessed very early on what it can lead to when differences between the
human races that have supposedly been scientifically proven are called on as a
justification for political and social exclusion. Others at the Revue encyclopédi-
que were more restrained: in the next issue, for instance, Paganel refers to an
article by Bory de Saint-Vincent in the Dictionnaire classique d’Histoire Naturelle,
seeing no problem in the fact that the author distinguishes among fifteen differ-
ent races.

In conclusion, we must ask whether the French liberals were, in the end,
helpful to Haiti’s cause in any way. And even more important is the question
of the extent to which the slaves’ victory and the independence of their new na-
tion served the cause of progress in France and around the world. C.L.R. James
insists that the popular uprising helped the French Revolution to finally gain
long-term significance: the abolition of slavery sent a signal of liberation to all
of humanity. At the same time, independent Haiti became a first dam against
the rising tide of racial ideologies and of racism in general—or, in Grégoire’s
words, a lighthouse that proclaims universal equality and brotherhood from
afar: because it was not for themselves alone that they won freedom.

From the point of view of the French liberals, who were surely not in a po-
sition to analyze the socio-economic process to which Haiti was subject, it was
absolutely necessary to draw a picture of the country that accorded with the pro-
gressive vision of the entire human race. Seen in the context of world history, this
vision is not wrong (cf. Bénot 112). There has indeed been progress, and it has to
be a help for other people and other regions of the earth. Seen in this light, the

 “Le pouvoir n’est que trop disposé à représenter ses propres excès capricieux et volontaires
comme une suite des lois de la nature.”
 “sont devenus des législateurs fort raisonnables, des guerriers assez disciplinés, des
hommes d’état aussi habiles et aussi polis que nos diplomates.”
 “Laissons les physiologistes s’occuper des différences primitives que la perfectibilité dont
toute l’espèce est douée surmonte tôt ou tard; et gardons-nous d’armer la politique de ce nou-
veau prétexte d’inégalité et d’oppression.”

IV.3 Haiti and the Revue encyclopédique 195



Haitian Revolution, which probably cost the most human life, finally did achieve
its universal value.

IV.4 Literary Transfer Processes in the Revue des deux
mondes

The Revue des deux mondes is an anthology dealing with politics, administra-
tion, and customs, which was first published in Paris in 1829 and is an impor-
tant journal to this day. Its fundamental guiding principles are described in
the magazine’s first and second issues as follows: extended travels will be un-
dertaken in order to describe different regions. Everything that is poetic, ev-
erything that aims to provide brilliant representations, and every astute re-
flection on a topic will be given particular care and attention in its pages,
but there will be no claim to complete coverage of the specificities of local
administration, the civil and political organization of the country, or its finan-
cial, industrial, and agricultural resources (in order to address that sort of
question, one would have to become involved in deeper and more particular
studies, and a collection like that is still not available). All of the journal’s co-
editors, the introduction continues, are familiar with foreign countries; all of
them have lived in such countries for a long time, some of them even fulfilling
important offices there, and because of these experiences they are able to
make their observations from the outside, without personal involvement.
Thus, the Revue des deux mondes will be able to claim the merit of historical
innovation. The journal will definitely be open to new and unusual observa-
tions about customs and traditions and about the religious practices and the
character of foreign nations. The habits of a people have often provided the
necessary background for understanding their laws, and for this reason the
Revue will include a large quantity of strange (and largely unpublished) infor-
mation (Tessonneau 183).

IV.4.1 Gustave d’Alaux: First Attempts at a Haitian Literary
Historiography

Very little is known about Gustave d’Alaux (see also Müller, “La littérature
jaune”). According to Léon-François Hoffmann (Littérature d’Haïti 259), d’A-
laux is the pseudonym of Maxime Raybaud. The only texts we have of his
are his literary reports, appearing from 1850 through 1852 in the prestigious
Parisian Revue des deux mondes (cf. Tessonneau 183). Among other things,
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d’Alaux published a series of articles on Haitian literature, which he divided
into three parts: “Negro Customs and Literature”⁷¹; “Yellow Literature I”⁷²;
and “Yellow Literature II.”⁷³ These literary historical articles include the
first examples of Haitian literature from the early stages of the revolution,
manuscripts that have largely been lost and are to this day not reconstructa-
ble in their original form (cf. Tessonneau 184). D’Alaux, whose main focus is
Dupré (who lived under King Henri Christophe, but about whom we have no
other information at all), rates him very highly both as a poet and as an actor
(“La littérature jaune II”). Unfortunately, d’Alaux’s articles are all somewhat
incoherent and lacking in rigor. He jumps constantly from one theme to an-
other and never provides a close analysis or any clear conclusions. In the fol-
lowing, therefore, I will be using an inductive approach to develop and ex-
plain the main themes of his thought.

IV.4.1.1 Littérature jaune: Between Francophilia and Plagiarism
As I have already shown in my introductory chapter, a dialectic involving the imi-
tation of the mother country’s cultural forms of representation is very character-
istic of Haiti’s literature. The affirmation of political independence and the cul-
tural imitation of French Romanticism do not seem to be mutually exclusive. In
describing the context of the newly emerged Haitian literature, which he calls
“yellow literature” (littérature jaune), d’Alaux starts right off by saying that pla-
giarism (or what he calls an “imitative aptitude”) is an essential feature of Hai-
tian literature.

 Of this literature, d’Alaux says: “in its rudimentary or latent state, this literature is essen-
tially Negro, whereas the other, that which is printed, makes its home in the class of color. The
first borrows its expressions from the Creole dialect and African body language, the other
takes them almost exclusively from French” (“cette littérature à l’état rudimentaire ou latent
est essentiellement nègre, tandis que l’autre, celle qui s’imprime, a pour foyer la classe de
couleur. La première emprunte ses expressions au patois créole et à la mimique africaine,
l’autre les demande presqu’exclusivement au français”) (“Les mœurs et la littérature nègres”
264; cf. Tessonneau 184).
 “La littérature jaune I.” D’Alaux also speaks of “black politics” (politique noire) and “yellow
politics” (politique jaune) as well as of an “antagonism that divides the mixed-blood or yellow
caste from the black caste” (“antagonisme qui divise la caste sang-mêlée ou jaune et la caste
noire”) (Revue des deux mondes, new period, series 1, vol. VIII, 1850, 775). The term “yellow”
(jaune) is in fact characteristic of that time. In her study of literature and colonialism, Martine Astier
Loutfi points out that in all of the literature of this time the term “Algerian” refers to Europeans
living in Algeria, just as “Indochinese” or “African” refers to white colonizers in those respective
places. The colonized are called “the Arab,” “the yellow,” “the Negro” (79). Cf. also Tessonneau 184.
 “La littérature jaune II.”
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With very few exceptions, the freemen of earlier days, whether yellow or black, in whom the
young nation’s literary initiation was accomplished had received only an elementary in-
struction; the social upheaval that suddenly connected them with the rights, the interests
and the passions of Republican France also delivered them up defenseless against the in-
tellectual influence of this new context, and the prodigious memory and imitative aptitude
with which Creole organizations are endowed facilitated this contagion; … at the very mo-
ment of the definitive break with France, the literate minority was already well enough
trained to be able to return to the good literary sources on its own. (“La littérature jaune
I” 939)⁷⁴

D’Alaux leaves no doubt that these “good sources” come from France. This is the
first time that he mentions Dupré: “In a doubly rare distinction, both for the
times and for a man whose mind was saturated with French tragedy, Dupré is,
above all, Haitian; whether drama or comedy, his plays are exclusively devoted
to national events or characters” (943).⁷⁵

Next, d’Alaux describes a play that he says is one of Dupré’s most celebrat-
ed, whose theme is the conflict between the old colonial customs and the relative
Puritanism that was created by freedom. The play is about an English merchant
who wants to marry a young black woman. In spite of the work her mother puts
into convincing the girl to make a decision in favor of wealth and prosperity, the
girl ignores the old merchant. D’Alaux welcomes this imitation of Molière as a
good idea because he is of the opinion that the simple audience is more receptive
to comedy than it would be to a serious thematization of its living conditions,
which, given that the audience is without previous artistic experience, it
would find boring and tasteless.

Dupré was imitating or guessing at Molière, who, often engaged in equally brutal facts, …
does not turn up his nose at finding his way out of them through buffoonery. … Even if a
fraction of the spectators already shared some of the delicate feelings of a European public,
the majority had no idea of it whatsoever and would therefore have found nothing dramat-
ic, only something suppressed and coldly vulgar, in the serious depiction of a thing that

 “Sauf de très rares exceptions, les anciens libres, tant jaunes que noirs, par qui s’est accom-
plie l’initiation littéraire de la jeune nationalité, n’avaient reçu qu’une instruction élémentaire; le
bouleversement social qui vint brusquement les associer aux droits, aux intérêts, aux passions
de la France républicaine, les livra donc sans défense à l’influence intellectuelle de ce nouveau
milieu, et la prodigieuse mémoire, l’aptitude imitatrice dont sont douées les organisations
créoles facilitèrent encore la contagion, … au moment de la rupture définitive avec la France,
la minorité lettrée était déjà assez exercée pour pouvoir remonter d’elle-même aux bonnes sour-
ces littéraires.”
 “Mérite doublement rare et pour l’époque et chez un homme dont l’esprit était saturé de
tragédie française, Dupré est, avant tout, Haitien; drame ou comédie, ses pièces sont exclusive-
ment consacrées aux évènemens ou aux caractères nationaux.”
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had already been as generally accepted as positional prostitution. … I am disposed to be-
lieve that there is more of chance than of calculation in this discovery; at the same time,
however, I believe I also glimpsed in the same play a scene reminiscent of Beaumarchais,
half laughs and half tears. (944)⁷⁶

D’Alaux ends this first part with a summary, before introducing the second part
of his account of “yellow literature”: “If, twenty years ago, journalism contribut-
ed to turning the country’s writers away from the theater, it did, on the other
hand, produce serialized literature which, after feeling around in sterile imita-
tions of French literature, finally reinserted itself into the realm of local customs”
(967).⁷⁷

D’Alaux devotes himself not only to discussions of literature but also to de-
pictions of society. Thus, in “Yellow Literature II,” he ridicules the behavior of
noble ladies and gentlemen who try to imitate English and French style. He men-
tions that the ladies and the gentlemen both adopted Parisian fashion, but some-
times with a delay of several decades, and then were under the impression that
they were dressed just like their contemporaries in the French capital. The model
of the French gentilhomme was a big part of this, as were English phrases and
terms such as how do you do and sportsmen (“La littérature jaune II” 1055).

One interesting thing that d’Alaux does is to look at advertisements placed
in Haitian magazines, because they provide telling evidence of what passes for
chic in Port-au-Prince. Thus, for example, a grocer and seller of sweets advertises
“with the sanction, approval, and support of all the high authorities: ambassa-
dors, legal advisers, etc.” and recommends his chewing tobacco “to the particu-
lar attention of gentlemen” (1055).⁷⁸ D’Alaux then refers to another advertise-
ment and finally sums up, commenting on the two together:

 “Dupré imitait ou devinait Molière, qui, souvent engagé dans des données tout aussi bru-
tales … ne dédaigné pas d’en sortir par l’issue de la bouffonnerie. … Si une fraction des specta-
teurs partageait déjà toutes les délicatesses d’un public européen, la majorité n’en avait pas la
moindre idée, et n’eût trouvé délors rien de dramatique, rien que d’effacé et de froidement vul-
gaire dans la peinture sérieuse d’une chose aussi généralement accepté que la prostitution des
placemens. … Qu’ils y ait dans cette trouvaille plus de hasard que de calcul, je suis disposé à le
croire; J’ai cru cependant entrevoir dans la même pièce une scène à la Beaumarchais, moitié rire,
moitié larmes.”
 “Si le journalisme contribua, il y a vingt ans, à détourner du théâtre les écrivains du pays, il a
produit, en revanche, la littérature de feuilleton, qui, après de stériles tâtonnemens dans le do-
maine de l’imitation française, a fini par se rejeter dans celui des mœurs locales.”
 “sous la sanction, approbation et appui de toutes les hautes autorités; ambassadeurs, juris-
consultes, etc.”; “à l’attention particulière des gentilshommes.”
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Another one addresses himself particularly to gentlemen, offering to refurbish their old
clothing “without the most intimate friend being able to recognize that these are restored
clothes.” Here, then, is a grocer who knew how to take advantage of the weakness of shop-
pers, and here is a clothes cleaner who ought to write the Haitian novel of manners. (ibid.)⁷⁹

The suspicion of plagiarism and France’s function as a role model are clearly
named by d’Alaux when he writes that Haitian writers adopted the development
of the French school, but with a certain time lag (1067). The distinct differences
between the French poetry of 1800 and of 1840 (a time that d’Alaux describes as
completely isolated for Haitian intellectuals, because of the Revolution) can also
be seen in Haitian literature in an (almost) parallel way:

While Chanlatte’s opera is, for the most part, nothing but a serious and confident parody of
the most famous naïveties of our own librettos, still here and there we find one or two
pieces that are worth no more and no less, finally, than the many couplets that we have
here trimmed to the pattern of “Partons pour la Syrie” or “Vice Henri IV.” (1067)⁸⁰

It is telling that on the one hand, the isolation of intellectuals in this time period
is stressed while, on the other, the emphasis is on the fact that during this time
the developments of French literature were imitated, though with a certain delay.
These opposite tendencies correspond to the underlying tenor of d’Alaux’s re-
marks, making it impossible, given the parlous state of the research, to present
any coherent positioning or analysis of the time period.

The article also briefly mentions Milscent, who published his stories in the
Abeille Haytienne (The Haitian bee), based in Port-au-Prince.⁸¹ D’Alaux expresses
his astonishment at the fact that Milscent apparently writes well: “The most no-
ticeable thing about his tales is a certain sober, easy, polished elegance that one

 “Un autre s’adresse spécialement aux gentlemen pour leur offrir de remettre les vieux habits
à neuf, ‘sans que l’ami le plus intime puisse reconnaitre que ce sont des habits restaurés.’ Voilà
un épicier qui savait prendre les chalands par leur faible, et voilà un dégraisseur qui devrait
écrire le roman de mœurs haïtien.”
 “Si l’opéra de Chanlatte n’est presque partout que la sérieuse et confiante parodie des plus
célèbres naïvetés de nos livrets, on y rencontre pourtant çà et là un ou deux morceaux qui ne
valent ni plus ni moins, en somme, que les nombreux couplets taillés chez nous sur le patron
de ‘Partons pour la Syrie’ ou de ‘Vice Henri IV.’”
 The mulatto Jules Solime Milscent (1778– 1842) was a Haitian storyteller, poet, and politician
who was educated in France and was one of the founders of the periodical L’Abeille Haytienne in
1817. He worked for several Haitian governments and was a member of the constitutional com-
mission; he died in an earthquake in 1842.
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would hardly expect to find among the tangled and untidy shoots of this waste-
land of a literature” (1067).⁸²

About Coriolan Ardouin, d’Alaux writes: “If I quote him repeatedly, it is be-
cause, once again, this is the first true poet that I have encountered here, and he
is a completely unexpected poet, because his name has not yet been defiled—a
rare happiness for him—by the crushing admiration of the Negrophiles” (1072).⁸³
D’Alaux uses Ardouin’s early death as a justification for the fact that the poet
had hardly had time to create a body of original work. At the same time, d’Alaux
makes it clear that he admires Ardouin and emphasizes that what interests him
in his poetry is more the person of Ardouin himself:

In his lost echoes of Millevoye and Lamartine, where, one will say, is the originality? Where
is the local cachet?—In truth, I have not even looked for them there. Coriolan Ardouin had
not yet had the time to ask the nature around him for impressions; his poetry remained es-
sentially intimate to the end, and if it only finds notes that have already been heard, it is
because apparently the heart beats about the same in Port-au-Prince and in Paris. In a
word, my claim here was to present a poet, and not Haitian poetry. (1074)⁸⁴

There are, however, frequently places where d’Alaux’s apparent ambivalence⁸⁵
towards non-whites comes into play, for instance when he writes: “Negro wis-
dom, which had later so well judged liberal scruples, … even more picturesquely
characterized the candid and enthusiastic security of the Negrophile” (1079).⁸⁶

 “Ce qu’on remarque surtout dans ses fables, c’est une certaine élégance sobre, aisée et cor-
recte qu’on ne s’attendrait guère à trouver au milieu des pousses enchevêtrées et désordonnées
de cette littérature en friche.”
 “Si je multiplie les citations, c’est qu’il s’agit, encore une fois, du premier véritable poète que
je rencontre ici, et d’un poète entièrement imprévu; car son nom,—rare bonheur pour lui,—n’a
pas même été défloré par l’écrasante admiration des négrophiles.” Coriolan Ardouin (1812– 1835
[or, according to other sources, 1836 or 1838]) was a Haitian poet who modeled himself on clas-
sicism and was influenced by Delavigne and Lamartine. Orphaned at an early age, he died soon
after the death of his wife, whom he had lost after only five months of marriage.
 “Dans ses échos perdus de Millevoye et de Lamartine, où est, dira-t-on, l’originalité? où est
le cachet local?—En vérité je ne les y ai même pas cherchés. Coriolan Ardouin n’avait pas encore
eu le temps de demander des impressions à la nature extérieure; sa poésie est restée jusqu’à la
fin essentiellement intime, et si elle ne trouve que des notes déjà entendues, c’est qu’apparem-
ment le cœur bat à peine près de même à Port-au-Prince et à Paris. J’avais, en un mot, la pré-
tention de montrer ici un poète et non pas la poésie haïtienne.”
 We can call this an apparent ambivalence because it becomes clear that for d’Alaux there is
absolutely no contradiction in describing non-whites as uncivilized and “wild” and at the same
time expressing his admiration for their literature.
 “La sagesse nègre, qui, plus tard, avait si bien jugé les scrupules libéraux, … caractérisait
d’une façon plus pittoresque encore la candide et enthousiaste sécurité de négrophile.”

IV.4 Literary Transfer Processes in the Revue des deux mondes 201



After the death of King Christophe, d’Alaux reports,⁸⁷ the generation of his-
torians who had been educated in the French environment came to an end with
Juste Chanlatte. Hérard Dumesle marked the beginning of the second generation
that had to learn and figure everything out itself, since there was always a lack of
French books. Here d’Alaux keeps returning to the great historical work Voyage
au nord d’Haïti (Voyage to the north of Haiti), lamenting that it had not appeared
a good ten years later, “when the literary breath of France had already refined
and ripened the author’s talent” (1083).⁸⁸

The last page of this article is dedicated to Linstant,⁸⁹ who could, according
to d’Alaux, “have been honorably situated among the European publications” if
his pieces had not been signed “Linstant (Haïti).” D’Alaux presents two of
Linstant’s works: Essais sur les moyens d’extirper les préjugés de couleur (Essays
on the means of eradicating color prejudices, 1842) and L’Émigration européenne
dans ses rapports avec la prospérité future des colonies (European emigration in
its connections with the future prosperity of the colonies, 1850). About the first of
these two, d’Alaux writes:

Color prejudice,which, after having bounced step by step from the master to the slave, then
climbed back again from the Negro to the mulatto, from the illiterate to the literate Negro:
this, in fact, is the germ of and the bloody foreword to Haitian history, this history which
begins with Toussaint’s massacres and ends with the massacres of Soulouque. (1085)⁹⁰

All of the sections of the article confirm that the imitation of French Romanti-
cism is an essential feature of Haitian literature. But what does the metalevel
of literary historiography tell us? Because the primary texts are not unavailable
to us, this would seem to be an unresolvable problem. Nevertheless, what is cer-
tain is that literary creativity on Haiti cemented the idea of France’s inclusive
power and the bipolar relationalism of French colonialism. This is because
even in a state that has gained its independence, the effects of earlier mecha-
nisms of integration still survive.

 D’Alaux sarcastically asks God for forgiveness for slandering the “Negro tyrant of the Cap.”
 “quand le souffle littéraire de la France avait déjà épuré et mûri le talent de l’auteur.”
 Linstant had won an essay contest, organized by Grégoire, that was intended to save the
“honor of the black race.”
 “Le préjugé de couleur, qui, après avoir rebondi de gradin en gradin du maître à l’esclave, est
remonté du nègre au mulâtre, du nègre illettré au nègre lettré, voilà bien, en effet, le germe et
comme le sanglant avant-propos de l’histoire haïtienne, de cette histoire qui commence aux
massacres de Toussaint pour aboutir aux massacres de Soulouque.”

202 IV Processes of Ethnological Circulation



IV.4.1.2 Haitian Rulers as Despots
In his articles on Haitian literature, but especially in the two-part article on “yel-
low literature,” d’Alaux also sketches a picture of an uneducated, superstitious,
brutal tyrant, which is how he sees Haiti’s rulers. He puts the following words,
for example, into Emperor Dessalines’s mouth:

I am, I been (I have been), that white language! Dessalines says disdainfully, using a prov-
erbial phrase that serves to this day to express the Negro’s ironic disdain for French con-
jugation (1); us no need that! for whites, need (you need) rifles with powder, not talking
paper. (“La littérature jaune I” 939)⁹¹

According to this passage, Dessalines scorns the word—including the written
word—with which certain agreements were made. In dealing with white people,
a gun is enough for him—naked violence. D’Alaux pursues this contempt for
written culture further: the title of the first section, “Renaissance inconnue” (Un-
known renaissance), is derived from the fact that with the Haitian Revolution,
and on Dessalines’s orders, literature was largely “destroyed.” As a result, the
educated minority had trouble keeping up to date intellectually.

[Dessalines’s company of grenadiers] went from house to house strangling our unhappy
compatriots and lacerated and threw into the streets all the books that they found. Not sat-
isfied with suppressing “talking paper,” the emperor was about to do away with schools
when he was killed in the interest of enlightenment; but the evil had been done, and
the group of those who were literate remained limited, for lack of books, to its first repre-
sentatives, themselves reduced to ruminating the heavy intellectual pasture that they had
picked up bit by bit in the philanthropic clubs, Jacobin newspapers, and Thermidorian trag-
edies. (ibid.)⁹²

 “Je suis, j’été (j’ai été), ça parole blancs! dit dédaigneusement Dessalines par une locution
proverbiale qui sert aujourd’hui encore à exprimer l’ironique dédain du nègre pour la conjugai-
son française (1); nous pas bisoin ça! avec blancs, ifaut (il faut) fisils avec la poudre et non pa-
pier parlé.” In the footnote, d’Alaux explains that in Creole grammar, verbs only have one or two
modes; taken together with his Creole quotations, this would seem to indicate that even if he did
not speak the language perfectly himself, he at least had a sound understanding of it.
 “[La compagnie de grenadiers de Dessalines] allait de maison en maison égorger nos mal-
heureux compatriotes lacérait et jetait dans les rues tous les livres qu’elle découvrait. Non con-
tent de supprimer le ‘papier parlé,’ l’empereur allait supprimer les écoles, lorsqu’on le tua dans
l’intérêt des lumières; mais le mal était fait, et le groupe lettré resta limité, faute de livres, à ses
premiers représentants, eux-mêmes réduits à ruminer la lourde pâture intellectuelle qu’ils
avaient ramassée par bribes dans les clubs philanthropiques, les journaux jacobins et les tragé-
dies thermidoriennes.”
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The entire article makes it clear that there is an important connection between
literary production and the ruler under which it is created. It is evident from
the various examples and descriptions of rulers not only which time period
and which part of Haiti are under discussion but also the way in which these rul-
ers influenced the country’s productions. Understandably, d’Alaux judges Pétion,
who had been the president of the mulatto republic in the south of Haiti since
1807, much more favorably than he does King Christophe, under whose regime
of terror everyone suffered as much as under Dessalines.

Président Pétion was very anxious to renew the chain of civilization that had been so sud-
denly broken by the Negro emperor. … Around Christophe, on the other hand, whose des-
potism had given a fabulous impetus to production and who wanted to organize education
as violently as he had organized work, it was terror that created the void. Our emigrants
experienced a very natural repugnance at going to fill university positions in a country
where being French was equivalent, almost as surely as under Dessalines, to a death sen-
tence. (939–940)⁹³

D’Alaux talks, as well, about Dupré staging another “mania” or “illness” of the
Haitian rulers, namely that of decorating themselves with all sorts of medals
(940–941). Dupré also provides the model for the despotic combination of mu-
tually contradictory political principles that d’Alaux diagnoses in Haiti. In the
second section of “La littérature jaune I,” d’Alaux briefly introduces a play by
Dupré in which the irony consists of the fact that someone refuses to feed his
horses, so that the question arises as to why one would own horses if one
does not want to feed them. Soulouque behaves in a similarly contradictory way:

It is Soulouque who cried all in the same breath: long live liberty! long live the empire!—
having himself consecrated and drugged at one and the same time—imprisoning, deport-
ing, or ruthlessly shooting any deputy or senator that he suspected of parliamentarism
but obstinately maintaining his parliament. (945)⁹⁴

 “Le président Pétion avait fort à cœur de renouer la chaîne civilisatrice si brusquement rom-
pue par l’empereur nègre. … Par contre autour de Christophe, dont le despotisme avait imprimé
une impulsion fabuleuse à la production, et qui prétendait organiser l’instruction aussi violem-
ment que le travail, c’est la terreur qui créa le vide. Nos émigrans éprouvaient une répugnance
bien naturelle à aller remplir des cadres universitaires d’un pays où le titre de Français équi-
valait, presque aussi sûrement que sous Dessalines, à un arrêt de mort.”
 “C’est Soulouque criant tout d’une haleine: vive la liberté! Vive l’empire!—se faisant sacrer et
droguer à la fois,—emprisonnant, déportant ou fusillant sans pitié tout député ou sénateur qu’il
soupçonne de parlementarisme, mais conservant avec obstination son parlement.”
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In the third section of the article, d’Alaux makes a leap to talk about opera under
King Christophe, who had created for himself not only a court but also a royal
music academy and a royal theater. The librettist was the count de Rosiers,
named Juste Chanlatte (the brother of Desrivières Chanlatte, who was responsi-
ble for grammar and printing under Pétion). D’Alaux presents an opera by Cas-
sian, a Haitian, entitled La partie de chasse du roi (The king’s hunting party). In
this case, d’Alaux refers explicitly to plagiarism from Molière (952); in addition,
he summarizes the play, act by act. The entire section is devoted to this one
opera, in which Christophe plays the leading role and is portrayed as a good
and just king. “The king of Negro opera, who is named ‘the good Henri’ as in
the French opera, is no more nor less a person than Henri Christophe, who
was staged along with the most important members of his court” (952).⁹⁵

After this, d’Alaux gives an account of a scene that he sees as characteristic
of the entire play. Here are some excerpts from the dialogue:

COMMANDER: … Haiti is no longer in its political adolescence; in founding a throne, a rep-
resentative monument to its dignity and a certain guarantee of its rights, it has offered an
authentic proof of its physical and moral virility. Glory be to the Almighty who has stretch-
ed out a helping hand to the persecuted innocent!

EVERYONE: Glory to the Almighty!

COMMANDER: Long live Henri, that benevolent hero, whose immortal arm, after having re-
conquered our rights, founded the edifice of our political strength on unshakable founda-
tions!

EVERYONE: Long live Henri!

COMMANDER: Eternal hatred to France!

EVERYONE: Eternal hatred to France! (953)⁹⁶

 “Le roi de l’opéra nègre, qui s’appelle, comme dans l’opéra français, ‘le bon Henri,’ n’est ni
plus ni moins qu’Henri Christophe, lequel était mis en scène avec les principaux personnages de
sa cour.”
 LE COMMANDANT: … Haïti n’est déjà plus dans son adolescence politique; en fondant un
trône, monument représentatif de sa dignité et sûr garant de ses droits, elle a donné une preuve
authentique de sa virilité physique et morale. Gloire soit au Tout-Puissant qui a tendu une main
secourable à l’innocent persécuté!
TOUS ENSEMBLE: Gloire au Tout-Puissant!
LE COMMANDANT: Vive à jamais Henri, ce héros bienfaisant, dont le bras immortel, après avoir
reconquis nos droits, a assis l’édifice de notre consistance politique sur des bases inébranlables!
TOUS ENSEMBLE: Vive à jamais Henri!
LE COMMANDANT: Haine éternelle à la France!
TOUS ENSEMBLE: Haine éternelle à la France
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D’Alaux mentions, without providing any further details, that one verse is ad-
dressed to the despots, and explains that this means the French (955) and that
in this way there is a connection being made repeatedly between Haiti’s King
Henri Christophe (the First) and France’s King Henri the Fourth, although, as al-
ready mentioned, the Haitian Henri, unlike the French one, is consistently shown
as just and good. D’Alaux recounts the plot of the opera with a hint of irony, end-
ing with the explanation that in real life, Christophe’s actions are the exact op-
posite. For instance, in one scene, Christophe disappears during a hunt. His two
companions, two dukes, become worried when he fails to appear. D’Alaux points
out here that in real life these two would be dancing for joy (956), because Chris-
tophe had many of them put to death simply because he had dreamed of them,
and they therefore had to live in constant fear. In the play, Christophe reappears
laughing, explaining that his horse had slipped and that he had almost died.
Here, again, d’Alaux briefly describes what would have really happened in
such a case: the horse would have been beaten and whoever was responsible
for that section of road would have been punished. “In the opera it is always
the opposite [of what would have happened in reality]: Christophe jokes about
his accident with a cheerful charm” (957).⁹⁷

The second and third acts of the play are about a family named Bayacou,
which is planning a wedding and with whom Christophe is involved. The most
interesting thing about this is the way that d’Alaux insists that the Christophe
in the play does not correspond to the true Christophe. He makes his point
with drastic comments, remarking for example that in the play, Christophe
does not have anyone shot one morning for a change (958). He supports his por-
trayal of Christophe by mentioning a work by the historian Hérard Dumesle that
explains how Christophe, unlike in the theatrical productions, forced his min-
gling with the public and coerced the homage of his subjects.

On one of these tours,where [Christophe] was accompanied by the English admiral Sir Hom
Popham, he ordered the cultural inspectors to collect, at the gates of their houses, the un-
fortunates, the price of whose sweat he devoured. Having taken this measure, he acted like
someone who had to rise very early, as if to dodge the eager homage of a people who ador-
ed him; but the noise of the horses and carriages warning the Royal Dahomets [Chris-
tophe’s agents] to prepare the unfortunates who had thus been stationed after having al-
ready rendered forced labor all the day long; awakened with beatings, the cry of “Long
live the king!” came to die on their lips. (960)⁹⁸

 “Dans l’opéra c’est toujours l’opposé: Christophe plaisante avec une gaieté charmante sur
son accident.”
 “Dans une de ces tournées, où il [Christophe] était accompagné de l’amiral anglais, sir Hom
Popham, il ordonnait aux inspecteurs de culture de rassembler aux barrières des habitations les
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On the subject of the “fictional” Christophe character in Chanlatte’s play, d’A-
laux then also points out: “And one should not suspect either irony or hidden
advice in this audacious counterpart to the true Christophe” (961).⁹⁹ He therefore
uses this section about the opera at Christophe’s court to describe the image of
the Haitian despot.¹⁰⁰ The play that he has introduced to us with Christophe in
the leading role serves, in a way, as a complete idealization and therefore an an-
tithesis to the real ruler. The only way to explain this positive representation of
the despot in the opera is that in King Christophe’s time there was very strict cen-
sorship in Haiti to which writers had to submit. Thus, in a footnote, d’Alaux cites
the historian mentioned above, Hérard Dumesle: “One day, after having had a
pregnant woman cruelly punished for picking a mango from that orchard, he
had them open her breast to see whether the embryo had tasted the fruit”
(“La littérature jaune I” 961n2).¹⁰¹ We have to ask to what extent these stories
are true and to what degree the conflict between the two Haitis of that time con-
tributed to defamations of the rulers of both the governments. For d’Alaux, at
any rate, this story substantiates his picture of Christophe and of the Haitian des-
pot in general, because at the end of his critique of Christophe he draws a con-
nection between Christophe and d’Alaux’s own contemporary Soulouque (also
known as Faustin the First), who was a match for Christophe in brutality and
vengefulness.

If I insist on these details about customs, it is because they are still of interest today. This
concert of congratulatory sentimentality that arose around the Caligula of the small Cap
court was nothing but the anticipated image of what is happening today around the new
Negro tyrant—with the only difference, however, that Soulouque’s flatterers are responding
much less to fear than they are to the illusions of an interest which they do not well under-
stand. People of color have imagined that in exalting the good and magnanimous Faustin

malheureux dont il dévorait le prix de leur sueurs. Cette mesure prise, il avait l’air de partir fort
avant le jour comme pour se dérober aux hommages empressés d’un peuple qui l’adorait; mais
le bruit des chevaux et des voitures avertissaient les royals-Dahomets de préparer les malheu-
reux ainsi mis en station après un travail forcé durant tout le jour; éveillés à coup de bâton,
le cri de ‘vive le roi!’ venait expirer sur leurs lèvres.”
 “Et qu’on ne soupçonne ni l’ironie ni le conseil détourné dans cette audacieuse contre-partie
du véritable Christophe.”
 It is interesting to note that a number of European, and especially French, philosophers of
the eighteenth and nineteenth centuries used the description of an Oriental despot as the antith-
esis of a virtuous European ruler. In d’Alaux’s case here, then, this is a conscious depiction of
the Haitian despot but at the same time, surely unconsciously, a positive depiction of his own
ruler.
 “Un jour, après avoir fait cruellement châtier une femme enceinte qui avait cueillie un
mango dudit verger, il lui fit ouvrir le sein pour voir si l’embryon avait gouté le fruit.”
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the First, they will end up giving him a taste for that goodness and magnanimity, … far from
it, Soulouque’s vanity only makes him complacent in a situation where he adds to the
pleasures of vengefulness and cruelty the honors of clemency. Faustin the First will end
up, which is the worst thing, taking his own magnanimity seriously, because it is in the Af-
rican character, I repeat, to pair the most incompatible facts, sentiments, and ideas, all in
very good faith. Christophe,who was nevertheless much more enlightened than Soulouque,
Christophe himself even got to the point of believing himself the most sensitive man in his
kingdom, and no one wept or was moved more easily than he was. (962)¹⁰²

In part two of “La littérature jaune,” d’Alaux writes that next to the Abeille Hay-
tienne, he found the most accounts from this time in Dumesle’s Voyage dans le
nord d’Haïti (Travel to the north of Haiti). His judgment of Dumesle’s work is that
it is essentially a history of the barbarities from the first revolution through Chris-
tophe’s reign (“La littérature jaune II” 1068).¹⁰³

D’Alaux then introduces another poet, named Darfour, who gave Pétion and
Boyer the opportunity to put out a newspaper. But because he published texts
that were critical of the government, Boyer had him executed (1070). D’Alaux
writes that this shows that even under the republican president, Haiti was
very far from actually being able to enforce the achievements of the French Rev-
olution.

D’Alaux goes on to talk about metaphors and proverbs that refer to the
reigns of Dessalines, Toussaint, and Boyer. He mentions the fate of the French
soldiers who had to stay behind in hospitals, and of the “unhappy” colonists,
men, women, and children, who had trusted Dessalines’s invitation, emphasiz-
ing the depiction of Dessalines as a beastly despot. Dessalines’s hate-filled out-

 “Si j’insiste sur ces détails de mœurs, c’est qu’ils ont encore un intérêt d’actualité. Ce con-
cert de louangeuse sensiblerie qui s’élevait autour du Caligula de la petite cour du Cap n’était
que l’image anticipée de ce qui ce passe aujourd’hui autour du nouveau tyran nègre—à cette dif-
férence près toutefois que les flatteurs de Soulouque obéissent bien moins encore à la peur
qu’aux illusions d’un intérêt très mal entendu. Les gens de couleur se sont imaginé qu’en exal-
tant tout le bon, le clément Faustin 1er, ils finiront par lui donner le gout de la bonté et la clé-
mence, … la vanité de Soulouque ne peut au contraire que se complaire à une situation où il
cumule, avec les plaisirs de la vengeance et de la cruauté, les honneurs de la clémence. Faustin
Ier finira, qui pis est, par prendre sa clémence au sérieux, car il est dans le caractère africain, je
le répète, d’accoupler de très bonne foi les faits, les sentimens, les idées les plus incompatibles.
Christophe, bien plus éclairé pourtant que Soulouque, Christophe en était lui-même venu à se
croire l’homme le plus sensible de son royaume, et personne ne pleurait, ne s’attendrissait
plus aisément que lui.”
 Hérard Dumesle (1784– 1858) was a Haitian poet and politician. As a mulatto, he was in
Jean Pierre Boyer’s opposition. His volume Voyage dans le nord d’Haïti appeared in 1824, after
Christophe’s death. It is questionable whether his defamatory statements, including the barbaric
story about the pregnant woman, have a basis in reality.
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bursts against whites in general and the French in particular allow for no ambi-
guity whatsoever.

Dessalines … gave Charairon’s task to Boisrond-Tonnerre, saying: “That’s it, Mouqué, that’s
it I want! It’s white blood my need.” [D’Alaux’s footnote clarifies: “That’s it, sir, that is ex-
actly what I want. It is the blood of white people that I need!”] The next morning, at the
moment of the ceremony, they had to break down Boisrond-Tonnerre’s door, who was
dead drunk by this time, and on his table they found … this proclamation, which was
the signal for six weeks of massacres, a proclamation that, among other things, caused Des-
salines to say: “These generals who have guided your efforts against tyranny have not yet
done enough. … The name ‘French’ still darkens our country!” This is the same inspiration,
and probably also the same barrel of tafia, from which the Mémoires also came. (1081)¹⁰⁴

D’Alaux follows this by a presentation of La géographie de l’île d’Haïti (The ge-
ography of the island of Haiti, 1832) by Alexis-Beaubrun Ardouin (1796– 1849,
Coriolan Ardouin’s brother), calling it “the only truly irreproachable work pro-
duced by the second literary generation” (1083).¹⁰⁵ D’Alaux regrets a little that
Haitian literature tends to idealize or even glorify its rulers, and therefore sug-
gests that a new history be written: “There is an entire history to be rewritten
there” (1084).¹⁰⁶ Then, finally, he turns to issues of contemporary relevance: Sou-
louque (emperor since 1849, publicly crowned in 1852) is faced with the question
of reestablishing civilization in Port-au-Prince or else potentially being annexed
by pirates:

The cry of civilization is nothing but the echo of an ardent patriotism here.Will this cry be
spontaneously repeated in Port-au-Prince? Or will Soulouque prefer to wait until he is vom-
ited out by the ports of some annexionist pirate running the coastlines between Cuba and
Puerto Rico? That is the entire question. (1085)¹⁰⁷

 “Dessalines … chargea Boisrond-Tonnerre de la besogne de Charairon, en lui disant: C’est
ça, Mouqué, c’est ça même mon vlé! C’est sang blanc mon besoin [Footnote: C’est cela, monsieur,
c’est cela même que je veux! C’est du sang de blanc qu’il me faut!]. Le lendemain matin, au mo-
ment de la cérémonie, il fallait enfoncer la porte de Boisrond-Tonnerre, cette fois ivre mort, et
l’on trouva sur sa table, … cette proclamation qui fut le signal de six semaines de massacres,
proclamation qui faisait dire entre autres choses à Dessalines: ‘Ces généraux qui ont guidé
vos efforts contre la tyrannie n’ont point encore assez fait. … Le nom français lugubre encore
nos contrées!’ C’est de la même inspiration et probablement du même baril de tafia que sont
sortis les Mémoires.”
 “le seul travail véritablement irréprochable qu’ait produit la seconde génération littéraire.”
 “C’est là, en un mot, toute une histoire à refaire.”
 “Le cri de la civilisation n’est ici que l’écho d’un ardent patriotisme. Ce cri sera-t-il spon-
tanément répété à Port-au-Prince? Soulouque aimera-t-il mieux attendre qu’il soit vomi par
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D’Alaux’s critique is of the barbaric circumstances themselves, but also has to do
with the connection between the political regime and cultural production. It is
not the Haitian Revolution that ever appears as the point of reference, but rather
the French Revolution. There is not even an indirect reference to the Haitian Rev-
olution as a result of the French Revolution. An efficient French colonial model is
communicated in the person of d’Alaux, a model that glorifies France as a cul-
tural nation with the power to broadcast its message and a capacity for integra-
tion. In spite of the value, not to be discounted, of providing contemporary snap-
shots of Haitian social critique, the deeper dimensions of d’Alaux’s remarks have
to do with their reference back to a French self-understanding. Even when racial
discourses are not explicitly alluded to, the term “yellow literature” alone is a
testimony to an external perception that makes the existential dimension of a de-
nomination of skin color into the decisive categorical criterion.

IV.4.1.3 The Conditions for Intellectual Work in Haiti
If, in reading d’Alaux’s reports, we pay attention to his attitude towards Haitian
intellectuals, there are two striking points: first, his careful analysis of the con-
ditions under which they live and work, including a focus on the “despotic” and
uneducated behavior of their rulers, as just described in the previous sections;
and second, the fact that his understanding includes a certain amount of admi-
ration for these intellectuals who manage to produce literature in spite of the ob-
stacles. They often formed groups that would meet in the cities in Masonic
lodges: “These lodges … turned into small literary meetings, veritable schools
of mutual education, to which each one brought his contribution of reflections
and reminiscences in the form of dissertations, toasts, stories, dramatic essays,
songs, or funeral orations” (“La littérature jaune I” 941).¹⁰⁸ Some of these textual
productions were able to appear in various newspapers under Pétion. In his eval-
uation of Haitian literature, d’Alaux takes the external circumstances seriously
and points out that the level of Haitian literature has risen since 1825, the year
in which France recognized Haiti’s sovereignty.

les sabords de quelque pirate annexionniste courant des bordées entre Cuba et Puerto-Rico? Là
est toute la question.”
 “Ces loges … devinrent de petites réunions littéraires, de véritables écoles d’enseignement
mutuel, où chacun apportait, sous forme de dissertations, de toasts, de fables, d’essais drama-
tiques, de chansons ou d’oraisons funèbres, son contingent d’élucubrations et de réminis-
cences.”
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We should not smile: measured not by its absolute value but by its spontaneity, by the ob-
stacles that it has had to overcome, by the relative aptitudes that it has brought into play,
this naive literature would in itself be a very interesting object of observation; however, it
did not stop there. The ordinance with which Charles X recognized Haitian independence,
stipulating as it did special advantages for the trade between us, reestablished, in 1825, the
intellectual current that the revolution of 1803 had severed, and since then the literary level
in Haiti has constantly risen. (942)¹⁰⁹

What d’Alaux sees, then, is on the one hand a completely new beginning since
the revolution, when the French intellectual elite had been either driven out or
murdered and their books had been withdrawn from circulation; and on the
other hand a revival through the normalization of contacts between Haiti and
France. He considers these connections to be of the greatest importance because
in his opinion, the large differences between the various works can be explained
by the respective time periods in which they were written: “These preliminaries
were indispensable for an equitable appreciation of the writers of all kinds—
whether playwrights, poets, historians, or journalists—that our former colony
has produced so far.” (942)¹¹⁰

In the last section of “La littérature jaune I,” d’Alaux draws the connection
to the Haiti of his own time and tries to foresee how Haitian literature and the
form in which it is presented will develop. He is interested not only in the writers
and actors but also the audience. After Charles the Tenth had lifted the intellec-
tual isolation that Dessalines had ordered, d’Alaux writes, Haiti’s writers recog-
nized that they were twenty years behind and were forced to admit that they
were now considerably below the level of even the simplest French playwrights
(963). D’Alaux explains the “infrastructural” problems that existed in Haiti: al-
though there were still three theaters in Port-au-Prince in 1841, they were all
closed within a few weeks because too many people were opposed to them; in
addition to that, there was a shortage of good, self-confident actors who did
not just simply withdraw entirely from the theater world after their first newspa-
per review (964). D’Alaux also points out that the operas and plays he describes

 “Ne sourions pas: mesurée non à sa valeur absolue, mais à sa spontanéité, aux obstacles
qu’elle a dû vaincre, aux aptitudes relatives qu’elle a mises en jeu, cette naïve littérature serait à
elle seule un très intéressant sujet d’observation; elle ne s’est pas d’ailleurs arrêtée là. L’ordon-
nance par laquelle Charles X reconnaissait l’indépendance haïtienne, en stipulant des avantages
spéciaux pour notre commerce vint rétablir, en 1825, le courant intellectuel que la révolution de
1803 avait rompu, et depuis lors le niveau littéraire haïtien s’est constamment élevé.”
 “Ces préliminaires étaient indispensables pour une équitable appréciation des écrivains de
tous genres,—auteurs dramatiques, poètes, historiens, journalistes,—qu’a produits jusqu’à ce
jour notre ancienne colonie.”
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only represent one part of the Haitian intellectual movement. But, he says, there
are three components that are missing: a literature (of manners), the poets, and
the historians. Oddly, d’Alaux considers there to be too much material for writers
to work with. In addition, there appear to be tensions between the colored peo-
ple who have had a French socialization and the “Africans.”

This literature must overcome many obstacles in order to emerge in Haiti, and the greatest
of these is the proximity and abundance of the materials that are offered to it. In this tedi-
ous work of fusion which has, for half a century, pitted the almost-French minority of
mixed-bloods against the numerical preponderance of Africans, and the Negro reminiscen-
ces of these last against incessant naive counterfeits of European civilization, everything
must be eccentric and heavily accented. (“La littérature jaune II” 1048)¹¹¹

D’Alaux continually alleges plagiarism, which is of course intended as a criti-
cism, but he regrets the fact that many of the new Haitian writers are not person-
ally acquainted with France and considers that they should definitely remedy
this shortcoming: “Unfortunately, most of the writers of the new generation
did not know France except through hearsay, while others had only brought
back with them a few memories of school days, such that the shadow often
lacked truth.” (1049)¹¹² He concedes that, due to their social position and their
knowledge of the country, they are in a good position to write about the customs
and mores of their country, but he does see a danger: if they write critically, they
could incur the enmity of the ghion and saint sects (ibid.).

D’Alaux sees a further difficulty in the fact that there is no clear market for
Haitian books, since on the one hand very few people can read, and on the other,
those who can prefer French books. Thus, theater remains an important medium:

In summary, as we can see, it is not the elements that are missing from the future Haitian
novel of manners.What is lacking is the readership. A book of this nature would certainly
not find an audience, in our former colony, of more than three or four hundred readers, and
novel by novel, these readers would prefer to buy our own, which combine an easily ex-
plainable superiority of form with the recommendation, very important for that country,

 “Cette littérature a de nombreux obstacles à vaincre pour se faire jour en Haïti, et le prin-
cipal de tous, c’est la proximité et l’abondance même des matériaux qui lui sont offerts. Dans ce
pénible travail de fusion qui met, depuis un demi-siècle, aux prises la minorité presque fran-
çaise des sang-mêlés avec la prépondérance numérique des Africains, et les réminiscences
nègres de ceux-ci avec d’incessantes et naïves contrefaçons de la civilisation européenne, tout
doit être excentrique et fortement accentué.”
 “Malheureusement la plupart des écrivains de la nouvelle génération ne connaissent la
France que par ouï-dire, d’autres n’avaient pu en rapporter que quelques souvenirs de collège,
de sorte que l’ombre manquait souvent de vérité.”
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of a European blessing. The few attempts of this kind that have been made by the writers of
Port-au-Prince have therefore, until now, had no place to go but to the local newspapers,
and the insufficient frequency with which these papers appear and the short existence
of most of them¹¹³ make any lengthy work impossible. The theater, which substitutes for
readers the much more numerous category of listeners, is, once again, the true local outlet
for the Haitian literature of manners. (1064–1065)¹¹⁴

IV.4.1.4 Essentialist Attributions as a Source of Inspiration
D’Alaux’s admiration for this intellectual work, including its engagement with
customs and traditions, is full of contradictions. His reporting on local practices
is sometimes admiring and sometimes condescending, and even while he is
praising the activities of the intellectuals he at the same time accuses them of
plagiarism, sometimes in the tone of a scolding father. These contradictions
also surface in his descriptions of the locals. On the one hand, d’Alaux refers
to “Negro wisdom” and makes it clear how much creativity and potential there
is in the former colony, but on the other hand he repeatedly depicts the locals
as “uncivilized,” uneducated, and observing some “bestial” customs.

In the context of the aforementioned destruction of books, d’Alaux explains
that French books were not burned, but only “shredded,” so that in fact some
fragments of them were able to be saved, which the educated could then use
as a source of information. He credits this salvage, among other things, to the
superstitious reverence of the blacks:

I said that the colonists’ books had been lacerated and not burned; the Negresses’ super-
stitious veneration for “talking paper” and the more positive solicitude of the country’s gro-
cers had, therefore, saved some fragments of the books, sometimes even entire volumes,

 In a footnote, d’Alaux explains that between 1812 and 1842, a good twenty newspapers in
Haiti gradually disappeared because their subscribers no longer had the money to subscribe.
 “En résumé ce ne sont pas les éléments, on le voit, qui manquent au futur roman de mœurs
haïtien. Ce qui lui manque, c’est le public. Un livre de cette nature ne trouverait certainement
pas à s’adresser, dans notre ancienne colonie, à plus de trois ou quatre cents lecteurs, et,
roman pour roman, ceux-ci préféreraient acheter les nôtres, qui joignent à une supériorité de
forme bien explicable la recommandation capitale pour le pays d’une consécration européenne.
Les quelques essais de ce genre qu’ont fait les écrivains de Port-au-Prince n’ont donc eu jusqu’ici
pour refuge que les journaux de l’endroit, et l’insuffisante périodicité de ces feuilles, la courte
existence de la plupart, interdisant toute œuvre de longue haleine. Le Théâtre, qui substitue,
aux lecteurs la catégorie beaucoup plus nombreuse des auditeurs, le théâtre est encore une
fois, le véritable débouché local de la littérature de mœurs haïtienne.”
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which the literate or those who wanted to become so then took to collecting with a veritable
passion. (“La littérature jaune I” 941)¹¹⁵

D’Alaux goes on to describe how everyone who owned a book was then visited
by pregnant women, who wanted to find names for their unborn children in
these books, and he gives various examples of names that are intended to elicit
hilarity from his readers.

Among other things, d’Alaux also describes a comedy, written by an anony-
mous author, that was published in the newspaper Abeille Haytienne under the
title Le Physicien (The doctor). There are a few interesting aspects to this play,
involving the conflict between modern science and African superstition, commu-
nicated via a conversation between a doctor and his servant. The doctor explains
to his assistant that superstition is only useful to a small number of charlatans:
“Magic, or sorcery, is only the abusive use that a few malicious or self-interested
frauds make of certain discoveries or knowledge that are part of physics” (“La
littérature jaune I” 949).¹¹⁶ D’Alaux writes about this text that critiques of super-
stition were only able to be published in written form (not, however, performed),
because books themselves were under the protection of superstition: “This
could, at most, be written, thanks to the inviolability enjoyed by ‘talking
paper’ among the illiterate class of the ‘papa-loi’ [voodoo priests] and their
adepts” (950).¹¹⁷

Nevertheless, d’Alaux sees hope in the new generation of writers, such as
Dupré and his literary descendants, and in their works and productions. It is pre-
cisely in a country where superstition and illiteracy reign, he writes, that litera-
ture has the great task of advancing the process of civilization.

Plays like those that Dupré wrote, reproducing national situations and characters that ev-
eryone would recognize, punctuated, even, with Creole proverbs and sayings that make
them doubly clear and interesting, such plays would not only be the quickest method of
civilization for a country whose masses cannot read, most of whose priests are nothing
but copies of voodoo sorcerers, and where the vanity of appearances is the only spur to
work: in addition, they would be guaranteed financial successes. The taste for dramatic

 “J’ai dit que les livres des colons avaient été lacérés et non pas brûlés; la superstitieuse vé-
nération des négresses pour le papier parlé et la sollicitude plus positive des épiciers du pays en
avaient donc sauvé de fragmens, parfois même des volumes entiers, que les lettrés, ou ceux qui
voulait le devenir se mirent à collectionner avec une véritable passion.”
 “La magie ou la sorcellerie n’est que l’abus que quelques fourbes méchans ou intéressés
font de certaines découvertes ou des connaissances qui appartiennent à la physique.”
 “Cela pouvait à la rigueur s’écrire, grâce à l’inviolabilité que dont jouit le ‘papier parlé’
dans la classe illettrée des papa-loi et de leur adeptes.”
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imitation and effects has been pushed to a frenzy among the Negroes and manifests itself
there in all its forms; witness their magical and religious ceremonies where, as we have said
elsewhere, a powerful instinct for stagecraft is deployed. (966)¹¹⁸

D’Alaux presents two stories, by an anonymous author, that appeared in the Hai-
tian magazine the Républicain (Republican),¹¹⁹ which he uses to demonstrate
Haitian customs and practices. The first story (which is untitled) is about an up-
coming wedding between two young people, Marie and Alexandre. Over the
course of the story, it becomes clear that the two are sister and brother, and d’A-
laux expresses surprise that the characters in the story talk about that very
straightforwardly, as though it were commonplace and normal: “Marie is Alexan-
dre’s sister. These innocent young ladies philosophize quite simply about incest.
Let us make some tragedies out of it!” (“La littérature jaune II” 1051).¹²⁰ The
mother of the two young people goes to the priest and arranges the wedding.
D’Alaux explains what would be surprising to European readers as deriving
from local practices:

One might suspect the author of having wished to amass monstrosities and improbabilities,
as if on a bet; but, once again,we are in a different world here, and if we remember how the
Haitian clergy are recruited, the casuistry of the “good priest” in no way negates local color
(1052).¹²¹

The second story, titled “Comment peut-on être meilleur fils?” (How can one be a
better son?), is about a young man who is taking care of his sick mother and, in
the process, neglects his work in the fields. At the same time, however, over the

 “Des pièces à la façon de Dupré, reproduisant des situations et des types nationaux qui se-
raient intelligibles pour tous, émaillées même de dictons et de saillies créoles qui en double-
raient la clarté et l’intérêt, ces sortes de pièces ne seraient pas seulement le plus prompt
moyen de civilisation pour un pays où les masses ne savent pas lire, où la plupart des curés
ne sont que la doublure des sorciers vaudoux, et où la vanité du paraître est le seul stimulant
du travail: elles auraient encore un succès assuré d’argent. Le goût de l’imitation et de l’effet
dramatiques est poussé jusqu’à la fureur chez les nègres et s’y manifeste sous toutes les formes,
témoin leurs cérémonies magiques et religieuses, où se déploie, nous l’avons dit ailleurs, un
puissant instinct de mise en scène.”
 This magazine was the successor of a magazine called L’Union.
 “Marie est la sœur d’Alexandre. Ces innocentes demoiselles philosophent tout bonnement
sur l’inceste. Faites en donc encore des tragédies!”
 “On pourrait soupçonner l’auteur d’avoir voulu accumuler ici, comme par gageure, les
monstruosités et les invraisemblances; mais nous sommes encore une fois dans un monde à
part, et, pour qui voudra bien se rappeler comment se recrute le clergé haïtien, la casuistique
du ‘bon curé’ ne pèche nullement contre la couleur locale.”
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course of a year, he collects the food, chickens, and other things necessary for
the feast that will take place at the funeral. In secret, he prays for his mother
to die soon. But when the time has come, he turns his prayers around in the op-
posite direction:

On awakening, however, that same cry now resounded like a death knell in the depths of
his conscience, and, with that swift change in impressions that characterizes the Negro,
passing from brutal indifference to tenderness, he goes looking for his mother, begging
the Virgin and all the saints to help him find her safe and sound. (1054)¹²²

D’Alaux observes that such attitudes can also be found among us, but then he
quickly relativizes that thought, explaining the barely comprehensible emotional
contradictions as a result of the influence of the blacks in Haiti.

We could find, among us, a similar type: that of the peasant who begrudges the remedies
for his dying father more than those for his ailing ox; but the serious and so sincerely naive
accumulation of this sordid hardness, with all the prodigalities that are included in the
family religion in the colonies, the contrast between these parricidal impatiences with sin-
cere pretentions to filial sentiment, this is what is essentially characteristic of the Negro.
(ibid.)¹²³

Following these two stories, d’Alaux introduces Ignace Nau, or rather, without
going into Nau’s work, d’Alaux explains that this author shows how the “life
of the Negroes” is constantly suffused with miracles (ibid.).

The first section of “La littérature jaune II” ends with the court hearing of a
lawyer by the name of Mullery (who is also mentioned in d’Alaux’s article “La
littérature nègre”), who also owns one of the few newspapers, the Revue des
Tribunaux (Court review). What d’Alaux sketches out here is a court (and there-
fore, also, a court system) that is not to be taken seriously, where some of the
participants fall asleep and some of the proceedings are disturbed by voodoo
processions in front of the court (1062– 1063).

 “Au réveil, ce même cri retentit cependant comme un glas de mort au fond de sa con-
science, et passant, avec cette mobilité d’impressions qui caractérise le nègre, de l’indifférence
bestiale à la tendresse, il se met à la recherche de sa mère, suppliant la Vierge et les saints de la
lui faire retrouver saine et sauve.”
 “On pourrait trouver chez nous un type approchant: celui du paysan qui plaint plus les re-
mèdes à son père mourant qu’à son bœuf malade; mais le cumul sérieux et si sincèrement naïf
de cette sordide dureté avec toutes les prodigalités que comporte aux colonies la religion de la
famille, le contraste de ces impatiences parricides avec de sincères prétentions au sentiment fi-
lial, voilà qui est essentiellement nègre.”
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D’Alaux devotes the second section of this article to poetry, declaring that
there are only a very few isolated poets in Haiti, because, of the small number
of educated people, only a small fraction has dedicated itself to poetry. A further
problem, he says, is the almost complete absence of female readers, whom he
judges to be very important for the reception of poetry. In addition, many of
the potential poets can only survive the struggle for daily bread by giving them-
selves over to alcohol. Thereupon, d’Alaux draws a picture of the Haitian attach-
ed to alcohol, among whom the poets are also counted:

Worn out and harassed by this fruitless daily struggle with the preoccupations of a life full
of hard work, to which there are neither those intellectual pleasures that every center of
civilization offers to both rich and poor, nor the encouragements of fame that are distrib-
uted far away from them, to act as a counterbalance, most Haitian poets end up by aban-
doning the ink bottle for the tafia bottle, and that is where, alas! they find their best poems.
(1066)¹²⁴

On the last pages of d’Alaux’s article, finally, the quotations, almost self-explan-
atory, begin to pile up. Their particular social situation—including the revolu-
tion, the tensions between blacks and whites, and the division of Haiti into
north and south—was in d’Alaux’s opinion an important source of inspiration
for the writers in Christophe’s court:

The hatred of the whites, the cynically stupid bias that means burying all abominations
committed by blacks under the flowers of sentiment and idyll, the violent accusations ex-
changed between the two governments in Port-au-Prince and in Cap-Haïtien, the theory of
the equality of whites and blacks or even of the physiological and civilizational superiority
of the black over the white, have provided to the writers of Christophe’s court the material
for a relatively large number of writings of a more or less historical form and content.
(1081– 1082)¹²⁵

 “Usés et ennuyés par cette inféconde lutte de tous les jours avec les préoccupations d’une
vie besogneuse, auxquelles ne font contre-poids ni ces jouissances intellectuelles que tout
centre de civilisation offre au pauvre comme au riche, ni les encouragemens de la renommée
qui se distribuent trop loin d’eux; la plupart des poètes haïtiens finissent par abandonner la
bouteille à l’encre pour la bouteille de tafia, et ils y trouvent, hélas! leurs meilleurs poèmes.”
 “La haine des blancs, le partis pris cyniquement niais d’ensevelir sous les fleurs du senti-
ment et de l’idylle les abominations commises par les noirs, les violentes accusations qu’échan-
geaient les deux gouvernemens de Port-au-Prince et du Cap, la théorie de l’égalité des blancs et
des noirs, voir celle de la prééminence physiologique et civilisatrice du noir sur le blanc, ont
fournie aux écrivains de la cour de Christophe la matière d’assez nombreux écrits de forme et
de fond plus ou moins historiques.”
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In his seemingly neutral descriptions of the contemporary Haitian cultural land-
scape, d’Alaux mostly relies on the prefabricated conceptions of what is specif-
ically Haitian that were circulating in France at that time. Positive and negative
stereotypes take turns in his evaluation. Because he is working with models of
exoticism, his approach can be seen as an effort at self-reassurance. The work
of transfer here is therefore a double one: first, the preformulated concepts he
uses distort his ethnographic lens, but then those same concepts are translated
back to the metropolis in a process of acculturation. D’Alaux’s articles in the
Revue des deux mondes were primarily aimed at a French audience in the colo-
nial center, for whom a confirmation of the success of the French cultural model
was a key concern. Given how incompletely Haiti’s early literary products have
been preserved, his remarks provide very valuable insights into social constella-
tions and various networks of connection. It is obvious that relationships with
the literary production of the former French mother country are asymmetrical;
the fact that Francophilia can sometimes turn into plagiarism is only perpetuat-
ed by an interpretation that exaggerates the gravitational force of French culture.
In spite of the political freedom and the possibilities of entering into a multirela-
tional connection, a bipolar model appears to have continued to prevail even
after the recognition of Haiti in 1825. However, we should not ignore the possi-
bility that d’Alaux’s outlook is also heavily influenced by a sense of compensa-
tion connected with the loss of Haiti.

In what follows, we will continue to address the French perspective, but this
time as it concerns its Spanish neighbor.

IV.4.2 Charles de Mazade: “La société et la littérature à Cuba”

In mid-nineteenth-century France, Charles de Mazade was considered an impor-
tant historian of Spain. Given the comparatist nature of the central question of
this study of Spanish and French colonialism, it may be productive to look at
how Cuba’s literary production was perceived in France, the mother country of
its neighboring colonies. Not for nothing is an entire article in the Revue des
deux mondes devoted to this topic. In the article, Mazade introduces Cuban so-
ciety as well as some of its writers, along with their works (as the title of his ar-
ticle, “La société et la littérature à Cuba” [Society and literature in Cuba] makes
clear), and there are some aspects of Mazade’s piece that are worth noting. Early
in the text, he makes an interesting comment about the contemporary accelera-
tion of knowledge transfer: “What is newer and more peculiar to our century is
that the multiplicity of connections, the electrical rapidity of communications
allow us to watch, in a manner of speaking, what is being done or tried in
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every latitude” (1018).¹²⁶ This comment about the simultaneity of global process
could fit seamlessly into today’s diagnoses of globalization, and it explicitly em-
phasizes yet again the phenomenon, detailed by Ottmar Ette, of historical phases
of accelerated globalization, which this study has, implicitly, already repeatedly
confirmed. It is probably no accident that it was in 1851 that Mazade made this
comment, right at the transition from the second to the third of the phases dis-
cerned by Ette; for this third phase, Ette emphasizes the “changed meaning of
time as a factor,” and this is the phase in which the gaze of the global stage
is turned to the “American double continent” where, in the progressive second
half of the nineteenth century, a new high point is ushered in (Ette, Weltbewusst-
sein 27). For the purposes of our investigation, it is very important that the trans-
fer of knowledge between the Caribbean islands and the colonial powers hap-
pened relatively quickly; the importance of the connection between France
and both the French and Spanish islands was particularly pronounced.

Mazade’s reflections show how Cuba can be a literary model for the entire
Caribbean. Other important topics include the Haitian Revolution and the
Latin American liberation movements along with their repercussions and possi-
ble influences on the region. In addition, he wants to issue a warning about the
Anglo-Saxon “danger” that might take over power in Cuba. The context of the
opium war points up the ambitions to power of the two great Anglo-Saxon pow-
ers. At some points, Mazade also makes disparaging remarks about North Amer-
ica. He refers repeatedly to the Countess of Merlin, a “thinking woman” (femme
d’esprit), documenting her influence on the intellectuals of the time. Mazade de-
scribes her three-volume travelogue La Havane (1849), which I introduced and
discussed in section III.2.1, as follows:

possessing a lively and penetrating observation and dedicated chiefly to describing the life
and customs of Cuba, but its ingenious and familiar form in no way disguises the serious
questions that are stirring at the foundations of Cuban society, and which constitute its
originality. (Mazade 1019)¹²⁷

Mazade also refers frequently to the relationship between Cuba and Spain as a
colonial power. Although Cuba is largely economically independent, politically

 “Ce qui est plus nouveau et plus particulièrement propre à notre siècle, c’est que la multi-
plicité des rapports, la rapidité électrique des communications nous font assister pour ainsi dire
à tout ce qui se fait ou se tente sous toutes les latitudes.”
 “d’une observation vive et pénétrante, consacré surtout à décrire la vie et les mœurs de
Cuba, mais dont la forme ingénieuse et familière ne déguise nullement ces graves questions
qui se remuent au fond de la société cubanaise et constituent son originalité.”
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it continues to be tied to Spain, he points out, adding that the best thing would
be for it to remain so in perpetuity, in order to prevent Anglo-Saxon dominion
over this island in the heart of the Caribbean, the “queen of the Antillean archi-
pelago” (1034). He analyzes Cuba’s political, climatic, and social situation:
“These conditions and tendencies can be naturally deduced from the traditions
of this political regime of which we were speaking, the seduction of the climate,
the coexistence of the slave races alongside the free race, and the diverse nuan-
ces of the Creole population itself” (1020).¹²⁸ The influence of the Countess of
Merlin can be clearly seen in Mazade’s description of the system of slavery, spe-
cifically when he describes the gentle and paternal traits of the slave owners.
Nevertheless, he also points out: “But it must also be noted that this protection
is extended to the slave as an inferior and degraded race: it is in no way in the
name of human equality. The feeling of the white man’s superiority maintains all
of its power in their practices towards the blacks” (1024).¹²⁹ Mazade’s evaluation
of Cuban literature is double-edged. On the one hand, he finds Cuba’s literature
lacking in historical depth and significance, but on the other he finds there an
impressive power of imagination (and he also notes that the Cuban poets’ love
for Cuba can turn against Spain):

In the works of the Cuban poets, as in the social milieu in which those works are produced,
there is more imagination than depth, more outer sparkle than power, more grace than
moral character, more movement than cohesion. One Cuban critic says that it is the litera-
ture of a country without history and without monuments, gifted with a poetic nature and
abundant in marvelous scenes, where the sciences and the fine arts have barely begun and
where the spectacle of Europe’s intellectual movements has the fascinating prestige of dis-
tance. One trait that is common to all of these overseas poets is their unassailable love for
their dear Cuba—a love that, for some of them, turns into a kind of conspiracy against
Spain. (1027)¹³⁰

 “Ces conditions et ces tendances se déduisent naturellement des traditions de ce régime
politique dont nous parlions, de la séduction du climat, de la coexistence des races esclaves
à côté de la race libre, et des nuances diverses de la population créole elle-même.”
 “Mais, qu’on le remarque, c’est à titre de race inférieure et dégradée que cette protection
s’exerce sur l’esclave: ce n’est nullement à titre d’égalité humaine: Le sentiment de la supériorité
du blanc garde toute sa puissance dans les mœurs vis-à-vis du noir.”
 “Il y a en général dans les œuvres des poètes cubanais comme dans le milieu social ou
elles se produisent, plus d’imagination que de profondeur, plus d’éclat extérieur que de puis-
sance, plus de grâce que de caractère moral, plus mouvement que de cohésion. C’est, dit un cri-
tique cubanais, la littérature d’un pays sans histoire et sans monumens, doué d’une nature poé-
tique et abondante en scènes merveilleuse, où les sciences et les beaux-arts naissant à peine, et
ou le spectacle des mouvemens intellectuels de l’Europe a le prestige fascinateur de la distance.
Un trait commun à tous ces poètes d’outre-mer, c’est l’amour inviolable de la chère Cuba—
amour qui chez quelques-uns se transforme en une sorte de conjuration contre l’Espagne.”
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The voyages of discovery and adventure during the conquests, in Mazade’s eyes,
constitute important sources for the great potential of Cuban literature. This sup-
ply of literary material makes up for the lack on the civilizational and cultural
level. Though some claim that Cuba could not produce any poetry because the
island has no memories or traditions, this, writes Mazade, is only partially
true, because the entire dramatic and moving history of the first settlers in
these regions is, after all, nothing short of a wonderful “fabric of tradition”
(1033).

An important concern for Mazade is warning against the Anglo-Saxon influ-
ence on Cuba, which could lead to the English actually taking possession of the
island. For this reason, he calls on the white population to attend to social equi-
librium and to continue to develop, building on the progress that has already
been achieved. “This is an appeal addressed to the white population to fortify,
with a civilizing element, this ill-balanced society. … The most essential kinds
of progress for Cuba are both obscure and practical, in every moment, in the
laws, in the customs, in the intellectual and moral education” (1035).¹³¹

This French historian’s wish, finally, is that Cuba remain Spanish so that it
can become a modern, independent society. The idea of the civilizing mission, so
firmly entrenched in France, is simply transferred, with an astonishing assump-
tion of straightforwardness, to the neighboring Iberian Peninsula and its possi-
bilities for retaining colonial power. This is also why Mazade’s comparatist per-
spective on the Spanish neighbor owes less to a comparatist colonial perspective
than to his preoccupation with the important reference point of culture and civ-
ilization.

I would now like to take a look at the Countess of Merlin, who also has a say
(a different kind than in her travelogue) in the Revue des deux mondes, where her
text became an almost canonical monument to the critique of abolitionism.

IV.4.3 The Countess of Merlin: “Les esclaves dans les colonies espagnoles”

In this article about slavery in the Spanish colonies, the Countess of Merlin, who
has already been introduced, provides a highly complex model for the critique of
abolitionism. She repeats, in multiple places, that slavery is not a good thing, but
adds that it is nevertheless, given this evil and chaotic world, certainly desirable:

 “C’est un appel adressé à la population blanche pour fortifier d’un élément civilisateur
cette société mal équilibrée. … Les progrès les plus essentiels pour Cuba sont des progrès obs-
curs, pratiques et de tous les instans, dans les législations, dans les mœurs, dans l’éducation
intellectuelle et morale.”
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Nothing could be more just than the abolition of the slave trade; nothing more unjust than
the emancipation of the slaves. … Nevertheless, if one reflects that while the Africans are
now condemned to slavery, they were previously destined to be killed or devoured, one no
longer knows which is the blessing and which is the cruelty. (Condesa de Merlín, “Les
esclaves” 735)¹³²

Slavery is still better than falling victim to cannibalistic Africans, she writes. She
does acknowledge that the British have prohibited the slave trade, but at the
same time blames them for having done too little to combat the local (immoral)
practices in their African possessions. If their humanitarian attitude were genu-
ine, they would, as the world’s greatest colonial power, have to take on the task
of acting as educators in Africa, “to go to teach the savage tribes in Africa,
whether by persuasion or by force, that one must respect human life and liberty”
(736).¹³³ There are a few indications that she deplores slavery, for instance, her
statement that “one of the saddest consequences of slavery is the degradation
of material labor” (741).¹³⁴ In other words, interestingly, her reservations have
to do not with enslavement as such but with the devaluation of physical labor
that is connected with it.

The Countess of Merlin’s comments on the subtle differences between Euro-
peans and Creoles are also illuminating. She repeatedly describes the caring, pa-
ternal manner of the Creole slave owners, while showing the European slave
owners as frequently mistreating their slaves. Europeans who bring the expect-
ations of their own country with them to Cuba feel an exaggerated pity for
“the Negro,” she writes, but then the stupidity of the slaves makes them impa-
tient, and because the poor Negroes do not understand them, the Europeans
come to the conclusion that the Negroes are a kind of beast, and therefore
begin beating them like animals.

Large parts of the Countess of Merlin’s article are devoted to describing
Cuba’s legal system, which protects the slaves. The status of the slaves is there-
fore better, she concludes, than that of the freed slaves, who must look after
themselves. Thus, some slaves turn down the liberation that is offered to
them, because the meaning of the word “freedom” is unclear to them and
they value material well-being over independence. And the fact that the slaves

 “Rien de plus juste que l’abolition de la traite des noirs; rien de plus injuste que l’émanci-
pation des esclaves. … Cependant, si l’on réfléchit qu’alors comme maintenant les Africains con-
damnés à l’esclavage ont été préalablement destinés à être tués et dévorés, on ne sait plus où est
le bienfait, ou est la cruauté.”
 “d’aller en Afrique apprendre aux tribus sauvages, soit par la persuasion, soit par la force,
que l’homme doit respecter la vie et la liberté des hommes.”
 “Une des plus tristes conséquences de l’esclavage, c’est d’avilir le travail matériel.”
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in Cuba are well treated by the descendants of the Spaniards is due most of all to
the Gospel:

The Spaniard, deeply and sincerely attached to his belief, has undergone this influence
both in his laws and in his practices, and it is to the application of the precepts of human-
ity, charity, and fraternity imposed by the Gospel that the slave here owes most of the bless-
ings that are accorded to him. (749)¹³⁵

The black slaves fare decidedly worse in the eyes of the Countess of Merlin, who
offers the entire spectrum of the usual stereotypes in her characterization of
them:

The Negroes and Negresses who work inside the house are allowed to use their free time for
other work on their own account; they would profit from this favor more if they were less
lazy and vicious. Their habitual idleness, the ardor of the African blood, and the unconcern
that results from the absence of responsibility for their own fate engender in them the most
disordered practices and habits. (751)¹³⁶
One of the sources of profit for the Negro is stealing. It is rare to find faithful ones, and, for
people lacking in principles, the reason is very simple, it is impunity. (753)¹³⁷

More surprising are the characteristics attributed to the Creoles (criollos), a term
that in the Countess of Merlin’s usage refers not to the descendants of the Span-
ish colonizers but to slaves who were born in the colonies: “Most of the slaves
who are dedicated to domestic housework were born on the island: they are
called criollos. Their intelligence is more developed than that of the Africans
and their aspect is frank and familiar” (756).¹³⁸ The author is amazingly blithe
in reaching judgments and assessments that she has no way of testing scientifi-
cally but can only justify with a “gut feeling.” It may in fact be the case that she

 “L’Espagnol, profondément et sincèrement attaché à sa croyance, a subi cette influence
dans ses lois comme dans ses mœurs, et c’est à l’application des préceptes d’humanité, de cha-
rité et de fraternité imposés par l’Évangile, que l’esclave doit ici la plupart des bienfaits qu’on lui
accorde.”
 “Les nègres et négresses destinés au service intérieur de la maison peuvent employer leur
temps libre à d’autres ouvrages pour leur propre compte; ils profiteraient davantage de cette fa-
veur s’ils étaient moins paresseux et moins vicieux. Leur désœuvrement habituel, l’ardeur du
sang africain, et cette insouciance qui résulte de l’absence de responsabilité de son propre
sort, engendrent chez eux les mœurs et les habitudes les plus déréglées.”
 “Une des sources de profit du nègre est le vol. Il est rare d’en trouver de fidèles, et, pour des
gens dépourvus de principes, la raison est toute simple, c’est l’impunité.”
 “La plupart des esclaves réservés au service intérieur des maisons sont nés dans l’île: on les
appelle criollos. Leur intelligence est plus développée que celle des Africains, et leur aspect
franc et familier.”
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had experience with a few criollos who were notably capable, but were they for
that reason “more intelligent”? Could their aptitude not be very easily explained
by the fact that they were already socialized within the household as slave chil-
dren? It becomes clear how contradictory her argumentation is in part when,
elsewhere, she gives a fundamental denunciation of slavery:

Thus, the state of being a prince in Africa is worth less than that of being a slave in our
colonies.
This does not mean that slavery is a desirable state: God preserve me from thinking that! I
confine myself simply to drawing from this an irrefutable conclusion; and that is that the
benefits of civilization and of good institutions can correct even slavery, making it prefera-
ble to an independence that is stripped of all material benefit and always exposed to the
caprice and brutality of the strongest. (756)¹³⁹

The Countess of Merlin goes into great detail in discussing the reasons for the dif-
ferences between whites and blacks in terms of capacity for work and resilience.
She contrasts the low spirits of “the Negro” with the energy of white workers:

One fact struck me. Every time that I saw the Negro tasked with the same work as the Euro-
pean day laborer and that I compared the labors of the two, I found, in the first, effort, fa-
tigue, and dejection, and in the second gaiety, vigor, and courageous intelligence. Where
did this disadvantage of the African race come from if it is indeed, as one says, stronger
than ours? Must it be attributed to the climate? But the Negroes were born under the burn-
ing sun of Africa. Is it due to their stupid ignorance, which adds to the difficulties of the
work, or to their indolence, which puts them to sleep? (757)¹⁴⁰

One thing she sees as highly problematic is the fact that the black slaves do not
have the habit of dealing confidently with all kinds of work; no matter how ro-
bustly a slave might be built, this is a disadvantage he cannot overcome. He
might be able to run, jump, and tame wild beasts, but he abhors the regular,

 “Ainsi, l’état de prince en Afrique ne vaut pas celui d’esclave dans nos colonies.
Ceci ne veut pas dire que l’esclavage soit un état désirable: Dieu me préserve de le penser! Je me
borne seulement à tirer de ce fait une conséquence incontestable; c’est que les bienfaits de la
civilisation et des bonnes institutions corrigent même l’esclavage, et le rendent préférable à l’in-
dépendance dépouillée de tout bien-être matériel, et toujours exposée au caprice et à la brutalité
du plus fort.”
 “Un fait, m’a frappée. Toutes les fois que j’ai vu le nègre chargé du même travail que le
journalier européen, et que j’ai comparé les deux labeurs, j’ai trouvé, chez le premier, effort, fa-
tigue, accablement, et chez l’autre gaieté, vigueur et courageuse intelligence. D’où vient ce dé-
savantage de la race africaine, si elle est, comme on le dit, plus forte que la nôtre? Faut-il l’at-
tribuer au climat? Mais les nègres sont nés sous le soleil brûlant d’Afrique. Est-ce à leur stupide
ignorance, qui augmente les difficultés du travail, ou à l’indolence, qui les endort?”
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practical, peaceful work that is the fruit of culture and civilization.¹⁴¹ In some
places the Countess of Merlin even calls the slaves savages and refers to groups
of them as hordes.

As in just about all discussions of the culture of the blacks, there must of
course also be a reference to Haiti. According to the Countess of Merlin, the col-
ored people of Cuba, who are more privileged and happier than the mulattos of
Saint-Domingue, would never think of imitating the rebellious slaves of the Hai-
tian Revolution. On the contrary, they are always ready to fight against slave re-
volts. They are proud of the liberal laws that allow them to move close to the
white caste, and they therefore try to distance themselves completely from the
degraded black race.

The author ends by asking about the possible consequences of abolition, as-
suming that no one could actually wish for the kind of legal and civil equality
that, according to her, would end in “mixed marriages”:

Let us suppose, furthermore, that by a miracle, the moral education of the freed slaves, de-
veloping all of a sudden, led them to a love of work. …Within a constitutional political sys-
tem, in a country governed by equitable laws, would they not then be able to claim a share
in the same institutions? Would you accord them all your rights, all your privileges? Would
you make them your judges, your generals, and your ministers? Would you give them your
daughters in marriage? (767)¹⁴²

From her point of view, then, it is completely consistent that she finally argues
for the preservation of the system of slavery, for the good of the slaves:

At any rate, you do have one other way to improve the lot of the slaves: rigorously maintain
the abolition of the trade in slaves; the masters will watch over the fate of their slaves with
greater care, because they will represent a property whose value will increase, and what
has not been achieved in the name of humanity will be accomplished because of self-inter-
est. (769)¹⁴³

 On the overall issue of humans and animals in the Caribbean, cf. Meyer-Krentler, Die Idee
des Menschen.
 “Supposons encore que, par un miracle, l’éducation morale des esclaves affranchis, se dé-
veloppant tout à coup, les amenât à l’amour du travail. … Sous un régime politique constitution-
nel, dans un pays gouverné par des lois équitables, ne pourraient-ils pas réclamer le partage des
mêmes institutions? Leur accorderiez-vous tous vos droits, tous vos privilèges? En feriez-vous vos
juges, vos généraux et vos ministres? Leur donneriez-vous vos filles en mariage?”
 “D’ailleurs, vous avez encore un moyen d’améliorer le sort des esclaves: maintenez rigou-
reusement l’abolition de la traite; les maîtres veilleront avec plus de soin sur l’esclave, propriété
dont la valeur augmentera, et ce qui n’aura pas été obtenu par l’humanité sera dû à l’intérêt.”
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In fact, this last argument shows what the issue is for the Countess of Merlin. The
slave trade should be abolished, but not slavery in Cuba. Although the number
of slaves is high enough, people will then make sure that they increase. Thus she
also describes how well pregnant slaves are treated, so that they will give more
“manpower” to the plantation. She compares these slaves with pregnant peasant
women in Europe and once again comes to the conclusion that slaves could
never have greater social status or better living conditions than they do in Cuba.

We have already developed an understanding of the Countess of Merlin’s sit-
uation as one that is characterized by writing in the in-between; we can further
extend this understanding to include the ambivalence of her political attitude.
She persists in aristocratic thought patterns that reject philanthropic ideas, but
at the same time she is not consistent in upholding her pro-slavery attitude.
At any rate, her representations are communicated as the result of highly com-
plex circulations which can neither be reduced to a bipolar colonial model nor
result in a productive multirelationality. She wants to assume that she can assign
Spain a gravitational force that is comparable to that of France, and she appro-
priates a mode of speaking that bypasses reality. The fact that the Countess of
Merlin was not taken seriously by Cuba’s intellectual elite, such as Félix
Tanco, for example, is also attested to by the mockery of such writers as Reinaldo
Arenas (cf. Ette, “‘Traición, naturalmente’”; Ette, La escritura de la memoria;
Méndez Rodenas, Gender and Nationalism 231). But one can also readily imagine
that her opinions would have been received quite differently by the readers of the
Parisian Revue des deux mondes.

IV.4.4 Lerminier: “Des rapports de la France avec le monde”

Within the context of the decisive question of the outward reach of French cul-
ture, the 1836 article by the historian Eugène Lerminier (1803–1857) that repeat-
edly extols France’s exceptional position in the world promises fascinating in-
sights. Although Lerminier does not refer to the Caribbean—1836 being a time
when the exploitation of Africa was at its height—his text is nevertheless very
useful, because he clearly depicts France’s self-image and its missionizing
idea. Lerminier’s extremely noteworthy theses therefore deserve to be explained
in detail here. Lerminier begins with a short history of France; he sees his coun-
try as having two main characteristics:

There are two thoughts that have alternately preoccupied France: establishing its territory
and developing its genius. Sometimes it debates at home, with its own children, the ideas
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whose solution and truth it seeks; sometimes it occupies itself with spreading both its ideas
and its power to the outside. (326)¹⁴⁴

While advocating understanding among peoples, he emphasizes France’s leader-
ship role, because France, he writes, is the most vital of the modern nations:

But France has already lived a great deal; and if it has nevertheless succeeded in remaining
young; if, being both old and new, it has an abundant past and at the same time a long
future; one can envy the good fortune of those writers who will, several centuries from
now, trace the annals of France. (329)¹⁴⁵

France’s favorable geographical position has predestined it, in Lerminier’s tell-
ing, to be in contact with the world. The Atlantic is its connection to America,
the Mediterranean its conduit to Africa and the Near East. As for Spain, “the Pyr-
enees separate it from the Iberian Peninsula, which [France] would never dream
of conquering but only wants to guide into the paths of the new civilization”
(330).¹⁴⁶ Lerminier is so convinced of France’s mission that he reinterprets Napo-
leon’s wars of conquest as defensive wars that were necessary in order to spread
the modern ideas of the French Revolution throughout Europe: “When, at the
end of the last century, France had to resist all of Europe, it necessarily had
the instinct to oppose it with its principles and to launch at it, in the middle
of its bombs, also its passions and its ideas” (332).¹⁴⁷ Since France is almost syn-
onymous with the progress of humankind, Lerminier can justify French imperi-
alism as the logical (and beneficial) consequence of this pioneering role.

The thing is that the law of France is always to march forward; not that France does not
share this admirable necessity with the rest of the human race, but it seems to satisfy
the need more vigorously than do the other peoples. One would have to say that France
is in more of a hurry to arrive, to reach a goal. … Today, in this first quarter of the nineteenth

 “Deux pensées ont tour à tour préoccupé la France: constituer son territoire et développer
son génie. Tantôt elle débat chez elle, avec ses enfans, les idées dont elle cherche la solution et
la vérité; tantôt elle s’emploie à répandre au dehors et ses idées et sa puissance.”
 “Mais la France a déjà beaucoup vécu; et si néanmoins elle est restée jeune, si, à la fois
vieille et nouvelle, elle a un abondant passé et en même temps un long avenir, on peut envier
la fortune des écrivains qui, dans plusieurs siècles, traceront les annales françaises.”
 “les Pyrénées la séparent de la Péninsule hispanique qu’elle ne saurait songer à conquérir,
mais seulement à guider dans les voies de la civilisation nouvelle.”
 “Quand à la fin du siècle dernier, la France dut résister à toute l’Europe, elle eut nécessaire-
ment l’instinct de lui opposer ses principes, et de lui lancer, au milieu de ses bombes, ses pas-
sions et ses idées.”
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century, France must be concerned with three things: its progressive spirit, its continental
grandeur, and its universal influence. (334)¹⁴⁸

Thus, it is only consistent for this new discourse to consider the most recent con-
quests not as an attack but as progress:

In addition, Europe’s moral situation no longer permits war with the sole goal of an en-
largement, a conquest. Moral interests are too tightly connected to positive results for
the principles and ideas not to intervene among the causes that would make men take
up arms. But France must always cultivate the thought and the love of its continental gran-
deur; it must also carefully maintain its military spirit and not allow anything that could
weaken or depreciate it. (335)¹⁴⁹

France can only be compared with ancient Rome. But while Rome was oppress-
ing other peoples, France wants to come into contact with other peoples in order
to spread its ideas. At the end, it becomes clear yet again what significance the
conquest of Africa had for France and why its focus is directed there:

France having found its Indies in Africa, it no longer has to concern itself with positive con-
quests on other coasts but only with the care of carrying its commerce and its name every-
where. In a century, there will have to be a France of the East; and then everywhere, on all
the seas, among all the peoples, the name and the influence of France. Here is an ambition
that is not like that of old Rome but which honors and serves humanity. (337)¹⁵⁰

France’s influence must be dominant on this continent, for the good of all hu-
mankind. In order to be recognized by other peoples, France needs to interest

 “C’est que la loi de la France est de marcher toujours, non qu’elle ne partage cette admi-
rable nécessité avec le reste du genre humain; mais elle semble y satisfaire plus vivement que les
autres peuples. On la dirait plus pressée d’aboutir, d’arriver à un but. … Aujourd’hui, à ce pre-
mier quart du XIXe siècle, la France doit avoir souci de trois choses: de son esprit progressif, de
sa grandeur continentale, de son influence universelle.”
 “Au surplus la situation morale de l’Europe ne permet plus de guerre dans le but unique
d’un agrandissement, d’une conquête. Les intérêts moraux sont trop étroitement unis aux résul-
tats positifs, pour que les principes et les idées n’interviennent pas parmi les causes qui feraient
prendre les armes. Mais la France doit toujours cultiver la pensée et l’amour de sa grandeur con-
tinentale; elle doit aussi entretenir avec soin son esprit militaire et ne rien permettre qui puisse
l’affaiblir ou le déprécier.”
 “La France en Afrique ayant trouvé ses Indes, elle n’a plus à se préoccuper de conquêtes
positives sur d’autres côtes, mais seulement du soin de porter partout son commerce et son
nom. Dans un siècle, il doit y avoir une France d’Orient; et puis partout, dans toutes les
mers, chez tous les peuples, le nom et l’influence de la France. Voilà une ambition qui ne
sent pas la vieille Rome, mais qui honore et sert l’humanité.”
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itself in their history and culture, because that will only strengthen the interest in
France that is already present:

Carelessness must be banished and ignorance dispelled; we must take an interest in the
movements of peoples, learn about their connections, their history, their geography, to un-
derstand that because France is so well regarded in the world, it must respond with a con-
stant attention. (341)¹⁵¹

IV.5 Conclusion

In and of themselves, as mediums of transfer, all three of the magazines we have
talked about here, the Revue des Colonies, the Revue encyclopédique, and the
Revue des deux mondes, set multirelational processes of circulation in motion.
Because the departmentalization of fields of knowledge has not yet been clearly
defined, the magazines can be located in the context of a young ethnology but
can finally also go far beyond that—mostly thanks to the many literary texts—
to connect to universal dimensions. The section on racial discourses that pre-
cedes the discussion of the newspapers is intended to serve as a foil for introduc-
ing contemporary societies in Paris, the center, that were concerned with classi-
fying the Other. The fact that knowledge from the Caribbean played no important
role in basic discussions about phrenology, etcetera, may be quite surprising, es-
pecially given the density of material in the reception of the Caribbean among
the three magazines. The explanation for this surely has to do with the fact
that their editors’ involvement with racial discourses was more implicit than ex-
plicit. What most of the articles in these magazines have in common is that the
wrestling over attributions of identity is a constant underlying theme but that
any positioning of that theme is only possible in an in-between space, if at
all. These magazines constitute an indispensable element in the sketching of
the cultural processes of circulation in colonial and postcolonial constellations,
processes that are, as a whole, difficult to delineate. Yet even though clear cate-
gorizations are impossible, political programs and colonial mechanisms can cer-
tainly be recognized. On this level, the inclusiveness of the French cultural model
proves itself in spite of the multirelational patterns of movement.

The Revue des Colonies, unusual as it is and the furthest of the three from the
establishment, run by mulattos and critical of slavery, explicitly advocates a

 “Il faut bannir l’insouciance et dissiper l’ignorance; il faut s’intéresser aux mouvemens des
peuples, connaître leurs rapports, leur histoire, leur géographie, comprendre que, puisque la
France est si fort regardée du monde, elle doit lui répondre par une attention constante.”
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French model of integration. The Revue encyclopédique has a unique status be-
cause of its short life and its explicit concern with Haiti, which sheds light on
one variety of economic transfer. The literary historical articles of the Revue
des deux mondes, with its wide range of interests, represent the pioneering
French role on all levels. The following chapter will look more closely at this pio-
neering role and examine canonical literary texts in terms of their imperial di-
mension. Given the previous investigations, it is certainly to be expected that
this will reveal asymmetrical relationalities, especially in the interaction with
Caribbean literatures. But we will still need to determine the extent to which
the reciprocal effect that is inherent to every form of relationality will be articu-
lated here.
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