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14 Ekphrasis of a manuscript (MS London,
British Library, Or. 12070). Is the “London
Physiognomy” a fake or a “semi-fake,”
and is it a witness to the Secret of Secrets
(Sirr al-Asrār) or to one of its sources?
The London Physiognomy, purportedly the oldest written witness of the Physiognomy
chapter of the Sirr al-Asrār, entered the collections of the British Museum in 1954.1
Lacking any explicit reference to a wider text bearing the title Sirr al-Asrār, it was
nevertheless later regarded by Manzalaoui as a witness of a ‘mixed recension’ of the
Sirr al-Asrār, showing features of both the two main recensions preserved today.2 Grignaschi on his side regarded the London manuscript as a valuable witness, placing it
higher in his own reconstruction of the transmission than Manzalaoui.3 The colophon
which concludes that text indicates that the copy was made during the first half of the
tenth-century, implying that the London Physiognomy may be the oldest preserved
witness of a chapter of the Sirr al-Asrār.
To this day, the London manuscript has never been described in any of the
British Library catalogues (the British Library is where the collections of the British
Museum were relocated in 1982), and the so-called recent acquisitions are merely
listed in a register available to the public in the Oriental Manuscripts reading
room. After Meredith-Owens’s initial enthusiasm regarding the acquisition of what
would have been one of the oldest Arabic manuscripts on paper in the United
Kingdom, specialists started to raise suspicion as to the actual date of the manuscript.4 Curators at the British Library now consider the manuscript to be a “fake,
stemming from a famous forgers’ atelier active in Tehran in the 1940s,” according

1 Meredith-Owens 1955–1956, 33–34. Foster 2006, 14–16.
2 Manzalaoui 1974, 147–257; on the London Physiognomy, see esp. 155, 187 and 233–234. Manzalaoui
distinguishes a Short Form (SF) in seven or eight books (SF7 and SF8) and a Long Form (LF) in ten
books where Steele had used the designation of ‘Western version’ for SF and ‘Eastern version’ for LF
(Steele, Secretum Secretorum, p. xiv, explaining that he did not believe in a Western origin for the
composition of the text but wanted to underline the fact that the version was available in the West,
as witnessed by the excerpts translated into Latin by John of Sevilla as well as by the Hebrew and
Spanish translations).
3 Grignaschi 1976, 14.
4 Walzer 1985, 26, expressed the strongest judgement of the London manuscript, which he considered a forgery, in a very brief remark. However, the articles of Stern which Walzer quotes to support his
assertion (loc. cit., 25, n.50) are wrongly designated (read Stern [9] and [10] instead of [8] and [9]) and
nowhere do we find in them Stern expressing the positions ascribed to him by Walzer.
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to the hand-written note on the list of acquisitions found in the margin of the entry
“Or. 12070.”5 This unsupported remark is based on the assumption that the paper
is younger than the purported date of the copy. Nonetheless, as the detailed investigation in this essay will seek to establish, a number of details seem to point to the
manuscript as a ‘semi-fake’ rather than a ‘fake’.6

Codicology to the rescue of text-analysis?
The manuscript and its contents were briefly described by Manzalaoui in his 1974
study of the manuscripts and sources of the Sirr al-asrār as follows:
Angular naskhī, extremely reminiscent of Kufic, with idiosyncratic forms to certain letters. Dated,
in the scribe’s own hand, 330 A.H., i.e. 941 A.D. Thick pinkish paper. A 43 fol. octavo-sized manuscript. Our text is the last of six short tracts; fols. 39v–43; 18 ll. […] Other contents: (1) Epistle
of Fārābī in comment upon epistle of Zeno (this manuscript antedates Fārābī’s death by nine
years). (2) Miscellaneous extracts from the pseudo-Aristotelian Problemata. (3) Treatise by the
grammarian al-Kisāʼī on common blunders in speaking Arabic. (4) Epitome of Plato’s De legibus,
made by Ḥunayn ibn Isḥāq. (5) Minor items from the Hippocratic collection, including the letter
of Artaxerxes to Hippocrates.7

5 Grignaschi’s correspondent at the British Museum, whom he quotes as “E. Anderson” expressed
his doubts on the paper and the writing already in 1976 (see Grignaschi 1976, 14). The register’s note
was communicated to me by the curator of Arabic manuscripts at the British Library, Colin Baker,
when I started working on the manuscript in 2009 and whom I thank here wholeheartedly. Further
details were added in an e-mail (dated November, 23rd, 2009) by David Jacobs, an expert on Arabic
papers at the British Library, who stated that the Or. 12070 is written on “an Indian dyed paper,
common in the 19th and 20th c.”; Savage-Smith 2003, introd. xli–xlii, n. 123, refers to the origins of
the London manuscript as a fake produced in Tehran in the 1940s, without explicit reference to the
register.
6 This notion is developed, in relation to Arabic and Persian manuscripts, in Soudavar 1999, 255–273.
7 Manzalaoui 1974, 155–156, to which should be added the following: modern binding added at the
British Museum, traces of restauration; size 27, 5 by 18 cm; writing surface 23 by 14 cm; 18 lines per
page. Manzalaoui was almost correct in his description, but for the qualification of ‘minor’ item he
gave to the Pseudo-Hippocratic Letters, here extant in a unique complete Arabic translation and
followed by two Hippocratic short pieces known to have been translated by Ḥunayn b. Isḥāq (see
E. Cottrell, “An Arabic Manuscript of the Pseudo-Hippocratic Letters,” forthcoming in the proceedings of the XXIXth International Conference on the History of Arabic Sciences [University of Aleppo,
3rd–5th Nov. 2009], in press and available on http://fu-berlin.academia.edu/EmilyCottrell). As to the
Platonic “Laws” which are here stated to be given according to a translation by Ḥunayn ibn Isḥāq,
they should rather be called pseudo-Platonic, see Gutas 2012, 852–853 and the edition of the text by
G. Tamer (see infra fn. 22).
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According to a brief remark by Manzalaoui, the seller was a man named “P. Khonsavi”.8
This scholar is likely to be the same person who sold a copy of the Druze epistles to
the Bodleian library in 1956 (Oxford, Bodleian, MS Arab. e. 213), the writing of which
closely resembles the London manuscript as was remarked by Alfred Felix Landon
Beeston, then curator of Arabic manuscripts at the Bodleian.9 The London and Oxford
manuscripts show a number of common features, not limited to their script. They
both betray the use of Eastern Kufic headings and the claim that they were copied
during the lifetime of the main author – Fārābī in the case of London manuscript and
Ḥamza b. ‘Ali, the supposed founder of the Druze religion, in the case of the Oxford
codex, which purports to be an autograph.10 Claims like this would have enhanced
the price of the manuscripts and they may raise suspicions.
More problematic is the time span between the dates of the two manuscripts as
given in their colophons: 330 AH/941–942 CE for the London specimen; 408 AH/1017–18
CE for the Oxford one, making the possibility of an autograph, or that of a single
copyist for both manuscripts, very unlikely.11 Be that as it may, Beeston seemed
convinced of the authenticity of the Druze manuscript after he compared the supposed signature, on the top of the first folio, allegedly that of the famous Abbasid
vizier, Muḥammad Ibn al-ʻAlqamī (d. 656 AH/1258 CE), with the identical mark preserved on an Istanbul manuscript of Marzūbānī’s Kitāb al-Muwashsha.12 The vizier
8 Manzalaoui 1974, 155. The spelling ‘Khonsavi’ should certainly be corrected into Khonsari.
9 Beeston 1954–1956, 285–290, see 287. I am extremely grateful to the authorities of the Bodleian Library in Oxford for providing researchers the precise conditions of acquisitions of the manuscripts
in their possession and in particular to Alasdair Watson (Bodleian Library) for having checked the
acquisitions register. The sale was concluded by “S. Khonsari, from Dublin, on the 13th of February,
1956.”
10 The Oxford copy was used by De Smet for his critical edition of the Druze epistles (De Smet 2012).
On the complex issue of the beginnings of the Druze religion, see De Smet 2012, 19–30. A number of
the folios carrying the Eastern Kufic headings at the beginning of treatises in the Oxford manuscript
have disappeared and were probably sold independently.
11 For the little we know about him, Ḥamza ibn ʻAlī was not yet born in 330/941–2. De Smet makes
the following remarks about the Oxford manuscript: (1) the date appears in a note by a later hand,
(2) the text is generally faulty, (3) many folios are missing and (4) that the existing folios have been
bound with some disorder (cf. De Smet, loc. cit., pp. 115–116 and p. 550, n. 37). He adds that the Oxford
manuscript shares some of its readings with a manuscript of the Druze epistles now preserved in
Saint-Petersburg (a facsimile edition of which was produced by Rodionov 1995) which is believed to
be from the 16th century. This latter manuscript was offered by the French physician Clot Bey to the
tsar Nicolas I in 1839 (De Smet 2012, 115). Clot Bey was attached to the khedive Muḥammad ʻAlī and he
had come into possession of dozens of Druze manuscripts after the Druze revolt of 1838 was put to an
end by the Egyptian army (De Smet 2012, 12, 107–109).
12 Some folios of the Istanbul manuscript (MS Suleymaniyye, Cami 1012) were made available on
a private website (of which screenshots can be sent on request to the author of this paper). The supposed signature of Muḥammad ibn al-ʻAlqāmī seems at first sight close enough to the one appearing
on the Oxford manuscript, but we may wonder why a vizier would not rather have a seal or a more
calligraphic ex-libris, and why the honorific name (laqab) bestowed on him by the caliph, namely
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al-ʻAlqāmī (or Ibn al-ʻAlqāmī, but the first form is the one used by his contemporary
and colleague Naṣīr al-Dīn Tūsī) survived the death of the last Abbasid caliph and
entered the service of the Mongols. The existence of his books in a Turkish library
would imply that an Ottoman librarian knew the provenance of the book (possibly as
part of a group of books), or that we are dealing with a facsimile of a work once possessed by al-ʻAlqāmī. Needless to say, the possibility that the signature of the famous
vizier was added by a clever book-seller at any stage of the history of the manuscript
should also be taken into consideration. All things considered, too little is known of
the Istanbul manuscript to take it as evidence for the date of the Oxford manuscript.
Returning to the London manuscript, the semi-Kufic script and Eastern Kufic
headings may agree with a reference to Mashhad on the end fly-leaf of the original
binding (now fol. 43r), pointing to a provenance from the Eastern part of the Abbasid
empire, as will be discussed more extensively in the next section. This was indeed the
period during which semi-Kufic evolved towards a formalized form of Naskh script,
the characteristics of which were codified by Ibn Muqla (d. 940 CE).13 But as already
emphasized above, the script of the London and Oxford manuscripts being so peculiar and apparently related, it seems unlikely that one text could have been copied in
Mashhad or elsewhere in Iran by Muḥammad ibn ʻAlī ibn Durustawayh al-Isbāhānī
(“of Isfahan”) while the other could be the work of the sketchy figure of Ḥamza ibn ʻAlī
b. Aḥmad al-Zawzānī at the Fatimid court in Cairo some seventy years later.14 Interestingly, the London manuscript collection bears the title Epistles of the Sages (Rasāʼil
al-ḥukamāʼ), using the title of the Pseudo-Hippocratic Letters as a generic title for
the whole volume.15 This title is reminiscent of the way the Druze epistles are usually
designated, as Epistles of Wisdom (Rasāʼil al-ḥikma), although the Oxford manuscript
lacks the title, which De Smet believes was only later attached to the Druze epistles.

“Mu’ayyid al-Dīn,” i.e. ‘Supporter of Religion,’ was not used. According to De Smet (2012, 116, n. 501),
the Istanbul manuscript was copied in 637/1239 for the vizier’s library (as stated on the title page). De
Smet seems to be willing to give some credit to the signature of al-ʻAlqamī, making the Oxford copy
the oldest known manuscript of the Druze epistles. However, the late hand who added on the first
folio the mention that the copy was “made” for the vizier’s library must be mistaken: al-ʻAlqamī’s was
named vizier in 639/1242, three years after after the purported copy of the Istanbul manuscript. For a
full discussion of the relevant sources, cf. Jorati 2014 and Wickens 1962, 23–35. On a closer examination, the hand which wrote “Muḥammad ibn al-ʻAlqāmī” on two folios of the Druze manuscript (at
the beginning of two epistles, on fol. 1r and 44r) seems to differ slightly from the one responsible for
the signature on the front page of the Istanbul manuscript, but this point should be ascertained by an
expert in paleography.
13 Tabbaa 1991, 119–148. The Niffarī Eastern Kufic manuscript dated 344/955–6, in Arberry 1953, 29–42,
is also discussed by George 2010, 126.
14 Hamza b. ʻAlī purportedly wrote his treatises and letters at the Fatimid court in Cairo, although he
supposedly stemmed from far-away Sijistān (modern Baluchestan).
15 I am currently working at an edition and translation of this important text with the collaboration
of Prof. Sayyed Gad (Tanta University).
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In regard to the reference to the city of Mashhad in Khorasan (here given its
honorific name Mashhad al-Riḍā from its association with the Twelver Shiite imam
al-Riḍā),16 the London manuscript seems to present two stages of completion. In one
colophon, corresponding to the treatises copied in the angular Naskh script inspired
from semi-Kufic and coming at the end of the Physiognomy (the last in the collection
of treatises in the manuscript), we read: “Muḥammad ibn ʻAlī ibn Durustawayh of
Isfahan has achieved this copy in 330 [AH. i.e. 941–942 CE], praise be to God for his
blessings and the prayer on [the prophet] Muḥammad and his pure family (farigha
min taʻlīqihi Muḥammad ibn ʻAlī ibn Durustawayh al-Iṣbāhānī sanat thalathīn wa
thalathimiʼa, wa-l-ḥamdu li-Llāhi ʻalā niʻamihi wa-l- ṣalūt17 ʻalā Muḥammad wa-ālihi
al-ṭāhirīn)” (Or. 12070, fol. 43r). But on the verso of the same folio, we find in what
seems to be a different and later hand using the Muḥaqqaq script an indication as
to the location of the copy of a poem18 written on what was probably the cover of the
quire or booklet before it was rebound in London: “It was written as a memory for
the owner of the book, Muḥammad ibn Ibrāhīm the Persian, in [the city] of Mashhad
al-Riḍā (katabahu tadhkiratan li-ṣāḥib al-kitāb Muḥammad ibn Ibrāhīm al-Fārisī fī
Mashhad al-Riḍā)” (Or. 12070, fol. 43v).19 The script of the poem, like that of the table
of contents (in Persian) on fol. 1r, by an even later hand, does not seem to claim any
old age, two points which tend to oppose the idea of a forgery. The copyist of the poem
points to the otherwise unknown Muḥammad ibn Ibrāhīm al-Fārisī as the owner, possibly the commissioner of the book.
More intriguing though are the reader marks left by an owner of the London manuscript on fol. 2r and 16r. The man, whose name could be read Abū al-Ḥasan ʻAlī b.
Muḥammad al-Farāʼinī/al-Qarāʼinī/al-Qarānsī/al-Qurāshī, gives the date of 650 (AH,
equivalent to 1252–53 CE) in the top left corner of fol. 2r. This would contradict the
informed view of Dr David Jacobs (British Library) who estimated that the “Indian
dyed” paper on which the London Physiognomy is copied belongs to the common

16 Al-Ridā died in Mashhad in 808. It is unclear to me when exactly the Shiite imam’s name came to
be attached to the city.
17 The use of the old orthography for ṣalāt is common in religious formulas, including in later or
modern manuscripts. But the London manuscrit displays the use of old orthography in several places
throughout its texts and not solely in religious formulas (cf. infra Table 1, especially fn. 2). This feature
adds some credit to the age of the texts copied in the London collection.
18 The verses belong to a poem composed while in prison by ʻAlī ibn Jahm (whose name is given on
the top of the page) in honour of the caliph al-Mutawakkil (r. 847–861). It appears in the collection of
his poems as edited by Mardam Bak, Dīwān ʻAlī ibn al-Jahm, 43–45.
19 Pointing to the possibility that the London manuscript is a recent copy of an older artefact, the ink
of fol. 43r (and 42r) has transperced through fol. 43 and left a reddish trace of the text on the modern
binding folio 44r, otherwise left blank. The (metallic?) ink of the poem on fol. 43v seems to have hindered the chemical reaction: the text of 43v appears as a shadow within the reddish trace of 42r and
43r on 44r. Dating the ink used for the manuscript would certainly help piercing the mysteries of the
London manuscript.

Unauthenticated
Download Date | 12/5/19 3:41 PM

352

Emily Cottrell

First page of the Treatise on Physiognomy (London, BL, Or. 12070, fol. 39b). Courtesy of the British
Library.
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type of these papers known for the 19th and 20th c. dyed papers.20 The (purported)
thirteenth-century reader’s mark, as well as others readers’ marks in the manuscript,
seem influenced by the Nastaʻliq type of script, which did not develop until the 13th–
14th century.21 The great diversity of scripts displayed in the London manuscript is
among the reasons why it can be suspected of being a forgery.
Inconclusive as the evidence is, the above description offers a number of hints
which specialists will have to examine in order to establish a history of the London
manuscript (and possibly that of the Oxford Druze epistles). The question of the
authenticity of the London manuscript can be reduced to three alternatives:
1)

The London manuscript was copied by the same hand as the Oxford manuscript,
and the papers and inks should be analyzed with radiocarbon dating and multispectral imaging in order to determine their age more precisely. It should nevertheless be remarked that in the case of a forgery, both manuscripts could well
have been copied on sheets of paper of a respectable age to enhance the value of
the manuscript.

2) The London manuscript was copied by someone who made use of the Oxford
manuscript, with the intention of imitating the hand.
3) The London manuscript is a facsimile of an original copied by the same hand as
the Oxford manuscript.
Whichever of these three hypotheses is the correct answer, it seems clear that
the London and the Oxford manuscripts were once part of a unique collection,
remembering that they were obtained from a unique seller. The presence of a Druze
manuscript in this collection is a significant hint that a Druze or someone interested
in Druze writings has shown interest in the texts assembled in the London manuscript. A cursory presentation of the contents of the manuscript will confirm that the
pieces in the manuscript were in all probability not assembled randomly.

An overview of the contents of the London manuscript
The epistles included in the London manuscript are all known, though only partially in
a number of cases, from other manuscripts. They can generally be said to offer a fairly
correct text, albeit often an abbreviated or fragmentary one.22 The main title given to the
20 As was kindly pointed out to me by Dr Jacobs (cf. supra fn. 5), Indian papers go back to earlier
times, with the earliest known dated specimen fabricated in Nepal in 1105 CE.
21 See the reproduction in Beeston, (supra fn. 9), plate XVII.
22 Apart from Manzalaoui’s description quoted above, the London manuscript was described with
more detailed identifications by Daiber (2009, 163–165). The Fārābī treatise was first edited in Hyderabad
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booklet, appearing on folio 2r, refers to two distinct items: “Epistle of the shaykh, the
ascetic, Abū Naṣr Muḥammad ibn Ṭarkhān al-Fārābī may God prolong his life and Epistles of the Sages (Risālat al-shaykh al-zāhid Abū Naṣr Muḥammad ibn Ṭarkhān al-Fārābī
aṭāla Llāhu baqā’ahu wa-Rasāʼil al-ḥukamāʼ)”. The Farabian epistle (dealing with the
definition of the “Necessary Being”) is clearly seen as the most valuable piece in the
collection, and the claim that the text was copied during the author’s life-time gives an
added value to the text. The absence of a more elaborate title might be explained by the
fact that the Fārābī’s treatise opening the collection on the next folio starts abruptly, in
a manner not uncommon in the Middle Ages where books’ titles were often deduced
from the first lines of the text. The minor treatises are not mentioned on the title page,
but strangely enough the little-known work here designated as Epistles of the Sages (i.e.
the title given here to the Pseudo-Hippocratic Letters) is mentioned, following the form
we find at the beginning of the text on fol. 33r. This, as was suggested earlier, might be
related with the buyer or commissioner’s interest for some epistles on “wisdom (ḥikma).”
Because of the parallels which have been noticed between Fārābī’s works and the
Sirr al-Asrār, we should probably give a short overview of the Farabian material in the
London manuscript.23 As was mentioned above, the formula attached to Fārābī’s name
implies that the copyist knew he was alive at the time he completed his work (some
eight years before Fārābī’s supposed death in Syria in 339 AH/950 CE). Even if such a
note could also have been added to enhance the price of a manuscript, the existence
of al-Fārābī’s Commentary on Zeno’s Epistle happens to be attested in twelfth-century
Khorasan by the second-generation Avicennian philosopher Ẓahīr al-Dīn al-Bayhaqī
(d. 1165 CE), the author of one of the earliest biographies of al-Fārābī that includes a
bibliography.24 This might in turn point to the text as having been written by Fārābī
(1349/1930) and reprinted several times, including Sezgin 1999, 225–234. The lexicographical treatise of
al-Kisāʼī (d. 189/805) was published by Brockelmann 1898, 29–46. For the partly pseudepigraphous Aristotelian questions and answers on the model “Why is it that? (li-mā ṣāra)” see Filius 1999, esp. xliii–xliv
where the author gives a number of parallels from Abū Bakr al-Rāzī’s Kitāb al-Ḥāwī (whose influence on
the Sirr al-Asrār’s Physiognomy chapter is addressed in R. Forster’s paper in this volume). For more Problemata including literal parallels to the London manuscript, in a version ascribed to Rāzī under the title
“Medical questions (masā’il ṭibbiyya)” see the MS Leiden, Or. 958, foll. 39r–45v, where the set of questions follows directly a chapter on onomancy known from the Sirr al-Asrār (see infra part II.3). For the
Pseudo-Platonic Laws, cf. Tamer 2001, 68, n. 27 and 290; 2004, 303–335 (using the London Manuscript).
23 These parallels remain one of the most difficult issues in adressing the Sirr. The date of the Sirr
is usually established on the basis of the parallels with the Brethren of Purity, but the date of their
Epistles is still debated, and so is the nature of their relation to both Fārābī’s writings and to the Sirr
al-Asrār. See Forster 2006,18, and 22; Manzalaoui 1974, 175–184; Grignaschi 1976, 15–23; Walzer 1985,
11–12; . The treatise, which starts on fol. 3r with a repetition of the name of al-Fārābī adds one name –
attested elsewhere in his biographies – to his genealogy (…ibn Ṭarkhān ibn Awzalagh…).
24 Bayhaqī’s Tatimmat Ṣiwān al-ḥikma was edited by Shafīʻ 1935, by Kurd ʻAlī 1946 and by R. ʻAjam
1994; partial transl. by Meyerhof 1948, 122–217. The Fārābī entry is number 17 in Bayhaqi’s collection
of biographies. Kurd ʻAlī’s edition, based on a different manuscript than ʻAjam, is lacking the reference to the “commentary on Zeno and on the Greek Sage” (41 ʻAjam). ʻAjam’s text (which reflects the
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before his departure to Egypt and Syria, since Bayhaqī states that not all of his works
were available in Khorasan. In the introductory lines of the Epistle, Fārābī states that
he decided to comment on the epistles of “Zeno the Ancient” or “the Great Zeno”
(two valid translations for Zaynūn al-kabīr), a disciple of “Aristotle the Greek Sage
(al-Shaykh al-Yūnānī),” epistles that were in circulation among the Christians.25 That
Fārābī studied with some important transmitters of the Syriac Aristotelian tradition in
Baghdad is a well-established fact and this reference to his Christian contemporaries
should be accepted as a token of authenticity. However, Aristotle wrote refutations of
Zeno’s paradoxes and the chronological inversion between the two is almost certainly
the result of the former’s prestige in ninth-century Baghdad.
In comparison to the text edited in Hyderabad, the London text seems to be abbreviated. The Zeno commentary makes use of philosophical terminology, in particular
of the concept of the Necessary Being (al-wājib al-wujūd). It lays out the emanation of
the ten spheres and the degrees of reality, including the intelligibles and the sublunar
world, in a way which lines up with Fārābī’s presentation in the Political Regime (alSiyāsa al-madaniyya) but differs slightly from the one laid out in his most famous work,
The Opinions of the People of the Virtuous City (Mabādiʼ ārāʼ ahl al-madīna al-fāḍilā),
to the effect that the Originator remains “beyond being” in a more radical way. The
Virtuous City is considered to be of a later date.26 The tonality of the Commentary on
Zeno’s Epistle, its vocabulary and themes (God’s existence, its unicity, its attributes,
the emanation of the intellects and that of the sublunar world, prophecy and the religious law…) echoes both the Pseudo-Aristotelian Theology and Pseudo-Ammonius’
Opinions of the Philosophers, two works widely quoted by the early Ismaili missionaries at a time when Fārābī was still residing in the eastern Abbasid empire. This type
of literature, where a monotheist and creationist inflexion was given to the ideas of
13th-century rendering of the Tatimmat by the anonymous author of the Muntakhab Siwan al-hikma)
agrees with the reading of the Hyderabad edition (with additional “and”). Hans Daiber has discovered
a number of new manuscripts of Fārābī’s Commentary on Zeno’s Epistle, the study of which will help
decide for the better reading, see Daiber 2009), nn° 597; 617; 647; 897.
25 The “Greek Sage” usually refers to Plotinus, whose Enneads are often quoted in Arabic under the
authority of a “Greek Sage (al-shaykh al-yūnānī)”, although Porphyry, his disciple and the ultimate editor of the Plotinian writings, is known to have been nicknamed “the old man of Tyre” by Themistius,
see Rosenthal 1974, 437–46; Aouad 1989; Zimmermann 1986, 110–240. The formulation of the London
manuscript differs from the one we read in the Hyderabad edition (see supra fn. 22) of Fārābī’s Commentary on Zeno’s Epistle, p. 3 (“to comment on the epistles of Zeno the Ancient/the Great Zeno and
on those of the Greek Sage…”).
26 A summary of the Opinions of the Inhabitants of the Virtuous City was edited by Walzer in his introduction to his edition and translation of the Virtuous City (Walzer 1985, 20–21, 38–49. Summaries like
this allowed booksellers and scholars to offer items they had in stock for copy to distant customers
or colleagues. According to Grignaschi 1976, 64, Fārābī completed chapter 28 of his Virtuous City in
331/942–943 – that is to say within a year after the completion of the model from which the London
manuscript was copied, considering that the quality of the paper is a strong indication that the manuscript we possess today is a copy of an older original.
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ancient Greek philosophers, seems to have played a certain role in the diffusion of
Islam in regions that were not yet entirely Islamized.27
If the attribution of the commentary to Zeno’s epistle to al-Fārābī remains to be
demonstrated, his influence on the Fatimid Ismaili theologians and their Druze rivals
needs to be further investigated. The Druze epistles are believed to have been written
during the Fatimid caliphate in Egypt and Syria, two regions in which al-Fārābī had
stayed during the last years of his life, more than seventy years before the supposed
date of their composition. Al-Fārābī might, in turn, have been influenced during his
youth in Khorasan by the intellectual activity of the Ismaili propagandists, as has
been suggested by Hans Daiber.28 The Sirr al-Asrār itself could well have been in circulation among the Shiite Zaydites and their Ismaili rivals in northern Khorasan and
Tabaristan.29 Concurrently, or shortly after the Druze epistles started to be put in circulation, the Ismaili theologian Ḥamīd al-Dīn al-Kirmānī was adapting Fārābī’s theory
of the ten intellects (which appears in a summarized way in the Comm. in Zeno) into
the Ismaili doctrine.30 The Brethren of Purity, whose relation with the Sirr al-Asrār and
with Fārābī has long been noticed but remains to be studied, were among the Ismaili
predecessors of Kirmānī who perused al-Fārābī’s writings.31 Parallels between the
portrait of the ideal vizier according to Book IV of the Sirr al-Asrār (in both the Short
and the Long Forms) and the portrait of the “imam-philosopher” in Fārābī, which
in turn closely resembles the one we find in the epistle of the Brethren of Purity, has
puzzled researchers since the very beginning of the Sirr al-Asrār studies.32
If the London manuscript or its archetype was once in the collection of Druze
scholars, the subjects dealt with in its different epistles would have been familiar
topics. The themes represented in the London manuscript would have been of interest
27 This was certainly the case of most regions administered by the Samanids, Ziyarids, Buyids, and
Saffarids at the time al-Fārābī was alive.
28 Daiber 1991, 143–150; on a similar line but adding the Brethren to the picture and pointing to
Fārābī as possibly more than just influenced by Ismailism, Steigerwald 1999, 455–476.
29 Manzalaoui 1974, 152–153, nn°25–26, points at two manuscripts (= Badawī’s edition  سand  )وas
possibly being dedicated to a Zaydi imam of Yemen. Several manuscripts (both Short and Long Form)
stem from Yemen (see Manzalaoui, nn° 5, 25, 26), however, the prince mentioned in the dedication
of n°25 is not a “Zaydi imam” but the son of a famous 16th c. Yemeni Tahirid vizier of the king ʻĀmir
ʻAbd al-Wahhāb [r. 1489–1517], whose court was based in Ibb. In the Sprenger manuscript preserved
in Berlin (Sprenger 943, 16th c., on which see infra part IV.3), the copyist gives his name as Ibrāhīm b.
Yaḥyā b. Qāsim b. Aḥmad b. al-Mahdī b. Yaḥyā b. Manṣūr b. Yaḥyā b. Manṣūr b. al-Mufaḍḍal al-Hādī,
which seems likely to be a Yemenite Zaydite name.
30 De Smet 1995, 272–284.
31 Aḥmad Triki (al-Turaykī), author of a thesis on the Brethren of Purity, produced an edition of the
Sirr al-asrār, in which he claimed that the Epistles of the Brethren and the Sirr share a single author.
Cf. Turaykī 1983 (2nd ed.).
32 These parallels were first listed by Verdenius 1917, 28–39, using Dieterici’s partial translation of the
Brethren of Purity. See further Manzalaoui 1974, 175–184 and 196–198 adding further parallels with
al-Fārābī and the text and translation in Walzer 1985, 230–241, 246–249.
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to any philosophically inclined mind in the tenth-century, and the insertion of
al-Kisāʼī’s lexicographical treatise on common mistakes further places the collection
within a milieu of Arabized Persians. This would apply to Samanid Mashhad, as much
as to the intellectual circles in which al-Fārābī evolved and to the use by the copyist
“Muḥammad ibn ʻAlī ibn Durustawayh al-Isbāhānī” of the Arabic pronunciation of
Isfahan’s name rather than the Persian one (“al-Isfāhānī”). As to the yet unpublished
Arabic translation of the Pseudo-Hippocratic Letters preserved in the London manuscript, it transmits the Stoic vision of the philosopher as best ruler and should therefore be compared with Fārābī’s conceptions of the philosopher-king, alongside the
Platonic and (Pseudo-)Aristotelian political treatises available to him.33 Finally, most
of the treatises preserved in the London manuscript, for which a date or an author is
known, were extant before the supposed date of the copy (330/941–2). These elements
form a strong indication that the texts preserved, if not the actual artefact we possess,
should be considered as ‘genuine,’ i.e. are the witnesses of a classical transmission.34
Further analysis of the Physiognomy text (in the second part of this paper), as preserved in the London manuscript, will help us establish this point.

The title of the Physiognomy chapter in the London
manuscript
As was already noted by Manzalaoui, the London Physiognomy provides in its first
section (see infra, Table 1, for the text and translation of the full chapter) the title of a
book from which it would constitute an excerpt. Furthermore, the introductory lines
of the London text allude to the position of the Physiognomy chapter within a wider
“Aristotelian” treatise.35
Epistle on Physiognomy composed by Aristotle for Alexander. Aristotle the philosopher said at
the end of his Book of Rules [lit. Book of the Law], which he composed for Alexander… (Risāla fī
l-firāsa allafahā Arisṭāṭālīs li-l-Iskandar. Qāla al-ḥakīm Arisṭāṭālīs fī ākhir Kitāb al-Qānūn al-ladhī
allafahu li-l-Iskandar…). [MS London, Or. 12070, fol. 39v]

This title points to the treatise as having been extracted from a larger collection circulating under the title Kitāb al-Qānūn. Trying to make sense of this title, with no

33 Cottrell 2016, 136, n. 22 and the edition of the text in Cottrell, The Pseudo-Hippocratic Letters in
Arabic, forthcoming.
34 Grignaschi, who had been informed by a British Museum curator that the London manuscript was
raising suspicions, thought that the texts preserved therein were too rare to accept the idea of a simple
forgery, cf. Grignaschi 1976, 14.
35 Manzalaoui 1974, 156. Cf. Grignaschi 1976, 14; Forster 2006, 15.
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additional information on a context or other contents, is no easy task. Moreover, qānūn
is a loanword in Arabic, and it inherited the polysemy it had in Greek. Arabic qānūn is
derived from Greek κανών, where the meaning evolved from “stick, rod, ruler,” to that
of “list, table, chart,” and consequently “rule, law.” It is unclear whether it entered
Arabic directly from Greek or via Syriac, where the Greek loanword is used for both
grammar and ecclesiastical “rules” and “precepts,” but also for “lists” or “tables,” as
in Greek. Further meanings derived from the preceding ones are attested in Syriac,
such as “hymns” and “penalties.”36 The polysemy of qānūn makes it impossible to
give an exact translation, even more so when the reference is made to a supposedly
lost book. The comparison of the Physiognomy chapter of the London manuscript
with the versions we have in the Short and the Long Forms of the Sirr al-Asrār led
Grignaschi to consider the Qānūn as an ancestor of the versions we possess today.37
Anticipating the argumentation which will follow here and in the rest of this paper, we
will assume that the London Physiognomy was once part of a text identical or partly
similar to the Sirr, and we suggest rendering the title Kitāb al-Qānūn as “The Book of
Rules.” This translation highlights the role of “rules” or “principles” (of organization
of the government and the army, of astrology, physiognomy, hygiene, diets, remedies,
magical calculations or the use of talismans…) in the Sirr al-Asrār.
The possibility that the Sirr al-Asrār or parts of it was known as the Qānūn (at least
by the copyist of the London manuscript) is made evident by a reference to a qānūn in
the introduction of the Sirr, where “Aristotle” states:
“I wished to make for you [a set of] rules (qānūn) that you will use to ponder all your requirements,
in replacement of me and as a substitute advising you in the totality of your affairs (raghibtu an
ajʻala laka qānūnan tajʻaluhu li-jamīʻ maʼāribika mīzānan tuqīmuhu maqāmī fa-yanūbu fī jamīʻ
umūrika manābī)”.38

Deducing the title from the first lines of the text would again support the supposed
date of the original from which the London manuscript was copied. But it also seems
36 Liddell and Scott’s Greek-English Lexicon, Oxford 1940, s.v. κανών; Lampe, A Patristic Greek Lexicon, Oxford 1969, s.v. κανών; Payne-Smith, Thesaurus Syriacus, Oxford 1879, vol. 2, col. 3660–3661.
The early history of the word is summarized by Gorak 1991, 9–31.
37 Grignaschi 1976, 35, 39–47.
38 Pseudo-Aristotle, Sirr al-Asrār, 70 (ed. Badawī), already noted by Manzalaoui 1974, 158. The text of
the Short Form, as in MS Leiden, Or. 749, fol. 78r, differs slightly but already has the reference to the
qānūn: “…to set for you [a set of] rules you can use for all your decisions… (fī an uqīma laka qānūnan
tajʻaluhu li-jamīʻ tadābirika)”. As a rule, the Leiden Short Form reflects a poorer command of written
Arabic than the Long Form versions. This is certainly one of the reasons why the text underwent several revisions. The use of qānūn here, with Aristotle telling Alexander that he composed the qānūn for
him so that he can carry it in place of his aging master could be a pun, playing on a double-entendre
of Greek κανών. The author of these lines may have had in mind Aristotle’s Nicomachean Ethics
(III.iv.5), where we find that “the good man … is the standard and measure (kanôn kai metron) of the noble
and pleasant” (transl. Rackham in the Loeb collection, 142 (Gr.)/143(tr.), quoted by Gorak 1991, 17–18).
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possible to say that the semantic value given to the word qānūn corresponds with a
date towards the early ninth-century. The Greek loanword seems to have been used
with the same sense it carries in Avicenna’s Canon of Medicine (al-Qānūn fī al-ṭibb),
written less than a century after the purported date of the London manuscript and
where the title is defined in the first lines of the medical encyclopedia as “the exposition of the general and particular principles [using the plural qawānīn] of medicine.”39
Before Avicenna’s Canon of Medicine, qānūn appears mainly in Arabic titles referring
to astronomical tables. The most famous of these tables were Ptolemy’s Handy-Tables,
which circulated in Arabic under different titles but were commonly referred to as
Ptolemy’s Qānūn, i.e. his astronomical tables. The success of Avicenna’s Canon led to
the gradual abandonment of this early use of the term.40
Considering the full contents of the Sirr al-Asrār, it would be tempting to see in
the indication given by the London manuscript a trace of the existence of a corpus
of Pseudo-Aristotelian treatises once gathered as his “Canon.” After all, a Physiognomy ascribed to Aristotle was translated into Arabic.41 But in order to verify this
hypothesis, other attestations of the Sirr under alternative titles would have to be
identified, which the current state of research in the field of Arabic manuscripts and
the very low number of scientifically published material does not allow. Looking
for other titles under which the Sirr al-Asrār has been in circulation, we find in the
Chester Beatty manuscript (Arabic 4183), copied in 829/1425–6 and studied by Gätje
and Daiber, the title Pieces of Advice for Alexander (Naṣāʼiḥ Iskandar). However,
we would expect to find Naṣāʼiḥ al-Iskandar in proper Arabic so that the title of the
Dublin manuscript should be considered as somehow Persianized, and although the
title is reminiscent of Aristotle’s lost Pieces of Advice (Ύποθήκα) to Alexander in eight
books, no conclusion can be reached.42 Additionally, we should mention a note by the
39 We have verified the Leiden manuscript (MS Leiden, Or. 63, 13th c.) of Book I of the Qanūn as well
as the English translation published in India, Al-Shaikh al-Raʼis Abu Ali Al-Husain Bin ʻAbdullah Bin
Sina [i.e. Avicenna] 1982, 31.
40 The polysemy of qānūn seems to have led it to be superseded by zīj, a word of Indian origin, commonly used in both Arabic and Persian. Al-Bīrūni’s astronomical tables for Masʻūd of Ghazna, the
Qānūn al-Masʻūdī, figures as an exception. Ibn al-Nadīm, a Baghdadian bookseller who wrote a catalogue of all the books known to him by the end of the tenth century, mentions only one book under the
title of Qānūn, namely a treatise on harmonics ascribed to Euclides. Cf. Ibn al-Nadīm, Fihrist, 206 (ed.
A.F. Sayyid)/326 (ed. Tajaddod) and GAS V, 120; 400 (Euclides) and VI, p. 102 (Ptolemy).
41 Edition and Italian translation of the Arabic text by Ghersetti 1999. Edition of the Greek text and
English translation by Swain in Swain 2007, 637–661.
42 Gätje and Daiber 1965, 71–78. The Dublin Chester Beatty manuscript is a representative of the Short Form
of the Sirr (in eight books), which Manzalaoui considers older than the Long Form and to which we will turn
in the next section. Needless to say, such a title might have been on the mind of the forger of a PseudoAristotelian collection (if such a collection indeed existed prior to the compilation of the Sirr al-Asrār). The
Pieces of Advice are mentioned in the anonymous catalogue of Aristotle’s works (Anonymus Menagii) but
Moraux sees it as apocryphal, cf. Moraux 1951, 258–259. The Chester Beatty is listed and briefly described by
Manzalaoui 1974, 150; for a wider presentation, see the tables of contents in Forster 2006, 24–29.
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thirteenth-century philosopher Shams al-Dīn al-Shahrazūrī (d. after 1304) where we
read that Ibn al-Biṭrīq had translated Aristotle’s Book of the Politics of the Kings (Kitāb
Siyāsāt al-Mulūk) for al-Maʼmūn.43 More obscure still is the reference by Manzalaoui
to the title Book of the Crown (Kitāb al-Iklīl) under which Hajji Khalifa seems to refer
to the Sirr al-Asrār. The title appears in the list of Abū Bakr al-Rāzī’s work by al-Bīrūnī,
in the section on medical books, as “ascribed to Rāzī,” but unfortunately we do not
know anything about its contents.
Another title was noticed by Steele in the parallel excerpt he discovered in
the universal history of the Christian Egyptian historian Ibn al-ʻAmīd al-Makīn
(1205–1273). Al-Makīn’s work is only partially edited but a number of manuscripts of
its (original) Arabic version (extant in two recensions) have been known for centuries.
Unfortunately, Steele and Manzalaoui relied on Wallis Budge’s English translation of
an Ethiopic translation of the Arabic, so that the precise wording of the title in Arabic
remained unknown to them and to their readers. What they read in Budge’s translation gave them the impression that the title under which al-Makīn was providing a
short description of the contents of the Sirr could initially be seen as somehow close
to a Book of Law/Rules/Principles (i.e. “qānūn”) as found in the London manuscript:
“Now there are some who say that Aristotle the sage, the teacher of Alexander, taught the ten sciences
of the earth [i.e. universal sciences] and established them, and that he composed many treatises on
the healing of the body besides other well-known books. And he compiled for Alexander a work,
which we have mentioned in a previous place, and entitled it ‘The Book of the Knowledge of the Laws
of Destiny,’ and in it the science of talismans and the art of astrology, and he drew therein magical
figures which were to be used for frightening and terrifying men and he further gave instructions...”.44

After verifying the Arabic text of al-Makīn, we can ascertain that the Ethiopic rendering of the title was misleading, and that the Egyptian historian certainly knew the
Sirr al-Asrār, which is referred to as “Book of Politics in the Organisation of the Government (Kitāb al-Siyāsa fī tadbīr al-riyāsa),” a title which appears at the beginning
of the Sirr (and is repeated at the end of the book in a slightly different form).45 This

43 al-Shahrazūrī 1976, 197, ll. 1–6 (this gloss appears solely in the Short Recension of the Nuzhat).
If the lost archetype of the Sirr al-Asrār (as presupposed by Grignaschi and Manzalaoui) could be
identified with this work, Grignaschi’s hypothesis of the existence of a lost Kitāb al-Siyāsa among the
ancestors of the Sirr would find an unexpected confirmation. The paragraph quoted makes a number
of references to the Sirr al-Asrar’s contents and could confirm Ibn al-Bitriq’s authority on the Ur-Sirr.
44 Steele, loc. cit., xxiii, quoting Wallis Budge 1896, II, 382. Cf. Manzalaoui 1974, 244. Al-Makīn further
summarizes the “Circle” or “Octagon” of Justice (cf. Steele 1920, lii–liii) although he could have read
it in a number of authors such as Ibn Juljul, al-Mubashshir ibn Fātik, Ibn Abī Uṣaybiʻa, etc. Steele’s
reference to the Octagon as part of Ḥunayn’s Aphorisms of philosophers and physicians (loc. cit., lii) is
erroneous. It corresponds in Ibn Abī Uṣaybiʻa’s text to a quotation of Ibn Fātik, following an excerpt
from Ḥunayn (cf. vol. I, 66–67 of the Müller edition).
45 Al-Makīn, al-Majmūʻ al-Mubarak, MS Paris, BNF, Ar. 294, fol. 129v. The title and a shorter description
of the contents are repeated on fol. 136r before a summary of the Octagon of Justice (fol. 136v), to
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title was also known to Ibn Juljul (944–994), an Andalusian court physician in whose
History of Physicians (composed in 975)46 we find the first reference to the title Sirr
al-Asrār known to us, in addition to a number of quotations said to be copied from
“the Kitāb al-Siyāsa fī tadbīr al-riyāsa known as the Sirr al-Asrār.”47
Commenting on the citation of al-Makīn, Steele remarked that Roger Bacon used
the title “Book of the Ten Sciences (Liber Decem Scienciarum)” and believed Bacon
might have been under the influence of the ten-book version of the Sirr al-Asrār (i.e.
Steele’s “Eastern Version” and Manzalaoui’s “Long Form”).48 But the ten chapters of
the Long Form do not show any attempt to present a division of the text in ten sciences
or thematics.49 Beyond that, the reference comes somewhat earlier than the description of the Sirr’s contents. If the Sirr al-Asrār does have a reference to the quadrivium
(p. 116 Badawī, where we read that “music is one of the four sciences which are the
pillars of the world”) shortly before the chapter on physiognomy in Badawī’s edition,
no reference to a curriculum of ten sciences can be found in the book. However, such
a reference appears in the widely read Aphorisms of the Philosophers (Ādāb al-falāsifa)
by Ḥunayn ibn Isḥāq, where a curriculum of ten sciences is ascribed to Aristotle. Hugo
Bizzari discovered that some of the versions available in medieval al-Andalus had
Ḥunayn’s work together with the Sirr al-Asrār, possibly because of some parallels in the
Alexander material.50 Be that as it may, the ten sciences of the curriculum have little to
do with the structure of the ten-book version of the Sirr and Steele’s hypothesis can be
safely abandoned.
Turning finally to the purported author of this Qānūn, and looking at the Greek
bibliographies of Aristotle, no title including the word κανών seems to exist. The

which we will return at the end of this paper. For the titles, different at the beginning and the end of
the text, see Pseudo-Aristotle, Sirr al-Asrār, 67 Badawī: Kitāb al-Siyāsa fī tadbīr al-riyāsa al ma-ʻrūf biSirr al-Asrār, and loc. cit. 171: Kitāb Sirr al-Asrār li-taʼsīs al-siyāsa wa tartīb al-riyāsa which translates
as Book of the ‘Highest Secret’ [or ‘Secret of Secrets’] for the Establishment of Politics and the System of
Government.
46 Grignaschi (1976, 12) mentions the date after Ibn al-ʻAbbār (d. 1260).
47 Ibn Juljul, Ṭabaqāt al-aṭibbāʼ wa-l-ḥukamā’, ed. Sayyid 1955, 26. The Kitāb al-Siyāsa fī tadbīr
al-riyāsa (i.e. the Sirr al-Asrār) should not be confused with the related treatise titled Kitāb al-Siyāsa
al-ʻAmmiyya, which constitutes “Letter VIII” of the Pseudo-Aristotelian Epistolary Novel, a purported
correpondance between Aristotle, Philip of Macedonia and Alexander the Great culminating in a famous Aristotelian apocryph, the De Mundo. Grignaschi suggested that the Sirr al-Asrār was an 11th-c.
rearrangement of the Siyasa al-ʻAmmiyya ultimately based on a lost Book of Politics (Kitāb al-Siyāsa)
(Grignaschi 1967, 212).
48 Steele 1920, xxiii, referring to his edition of Roger Bacon’s commentary to the Sirr (loc. cit., 25, 172).
Manzalaoui 1974, 244, on al-Makin’s references to the Sirr.
49 For a short description of the ten books see Anawati 1955, 60–70 (often based on Steele 1920,
xxxvii–lxiii).
50 Ḥunayn ibn Isḥāq, Ādāb al-falāsifa, 55 (ed. Badawi); Ḥunayn ibn Ishāq, Libro de los Buenos Proverbios, 62 (ed. Sturm 1970). For versions where the Ādāb al-falāsifa and the Sirr are found attached, see
Bizzarri 2010, 36–54; cf. Salvador Martínez 2010, 69.
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closest in meaning would be the lost Aristotle’s Laws (Νόμων) in four books (Diogenes
Laertius, Lives and Opinions of the Philosophers, 5.26.29) but little can be said of this
lost work.51 Nor do we find in the Arabic bibliographies of Aristotle any item under
this title apart from al-Fārābī’s description of each one of the eight books of Aristotle’s
Organon as a set of ‘rules’ or ‘principles’ (qawānīn…).52 As to the expression ‘Aristotelian canon,’ which naturally comes to mind when inquiring into the existence
of a Pseudo-Aristotelian qānūn, it seems to appear at a rather late date, under the
influence of Christian scholasticism. In Christian writings and mainly after Eusebius
(d. 339), Greek κανών came to designate a ‘canonical’ set of texts and this meaning
has remained prevalent in Latin and in the languages derived from it.53 However, if
Ibn al-Biṭrīq (fl. first half of the ninth-century) 54 is indeed the actual author of some
of the translated material compiled in the Sirr, as will be suggested in the conclusion
of this paper, and if indeed he was the one to designate the collection as a qānūn –
something impossible to prove unless new manuscripts are discovered – he might
have used the word with its late and largely Christian semantic value of “authoritative
collection of texts.” Such a title would certainly fit into the compendial character of
the scientific and pseudo-scientific tractates aggregated in those parts of the Sirr that
do not deal with politics.55

The position of the Physiognomy in the different versions of the
Sirr al-Asrār
According to the few lines introducing the Physiognomy in the London manuscript
(Table 1, section [A.] infra), the chapter was located somewhere near the end of the
Qānūn.56 This corresponds to the position of the Physiognomy chapter in the Short
Form (= SF) of the Sirr al-Asrār rather than to its position in the Long Form (= LF).57

51 Moraux 1951, 130–131, esp. 130, n. 44, suggests correcting the reading of the title in Diogenes Laertius with the help of the anonymous catalogue of Aristotle’s works (Anonymus Menagii) and identifying the Laws with a treatise on Greek and Barbarian ‘Customs (Νόμιμα)’, known from a number of
quotations.
52 The Fārābī excerpt appears in Ibn Abī Uṣaybiʻa’s bibliography of Aristotle (ʻUyūn al-anbā fī ṭabaqāt al-aṭibbāʼ, vol. I, 58–59, ed. Müller).
53 Ulrich 2002, 22–28.
54 On him, see Forster 2006, 52–54.
55 According to Ibn Abī Uṣaybiʻa (ʻUyūn al-anbāʼ, I, 205 Müller), Ibn al-Biṭrīq was a weak translator
because of his western background (lāṭīnī).
56 Grignaschi, “Les Métamorphoses,” 44–46, developed a number of hypotheses about the relation of
the Qānūn and the two versions of the Sirr we possess today, but as will be developed in this section and
in the third part of this paper, the evidence given by Grignaschi appears to be weak in a number of cases.
57 In the following footnotes we will often use Manzalaoui reference system: SF for Short Form,
SF7 for the seven-book form, SF8 for the eight-book form, LF for Long Form (usually in ten books).
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In the Berlin Sprenger manuscript (an SF7), the table of contents decribes the last
chapter of the book on the “occult sciences (ʻulūm khaṣṣiyya)” as including the secrets
of talismans (ṭilsamāt), theurgy (istimālat al-nufūs), the properties of stones, plants
and animals, “and [some] wonderous issues among the secrets of medicine (wa-nukat
gharība min asrār al-ṭibb)” seemingly leaving aside onomancy and physiognomy, unless
the former was considered to be part of theurgy and the latter part of the secrets of medicine. The same reference to the “wonderous issues among the secrets of medicine” is
repeated in the first lines of the section on Hygiene in the Paris SF8 (Paris, BNF 2421)
that is to say after the Onomancy and Physiognomy, which precede in this witness the
section on Hygiene, the Lapidary and the section on Talismans. The Leiden manuscript
(an SF8), usually considered to be one of the best preserved representatives of the Short
Form,58 displays the Physiognomy in its eighth and last book.59 The floating position
of the Physiognomy, from one manuscript to the other, points to the section as having
been added at some point in the transmission, but its inclusion in all the SF7 and SF8
witnesses – as well as in the Long Form – implies that the insertion happened at an
early stage. Yet another indication that a position near the end of the text rather than
at the end of Book II (as in the Long Form) must have been the original position is the
place occupied by the Physiognomy chapter in the undated, but medieval, Hebrew and
Spanish versions, as well as in Roger Bacon’s commentary.60 In contrast, the position of
the Physiognomy at the end of Book II in most of the Long Form manuscripts that are
available to us gives the impression of an interruption in the themes of Books II and III.61
Manzalaoui, “The Pseudo-Aristotelian,” 229, suspected Badawi’s edition – in the absence of any clear
indication by Badawī – to be based on the Long Form manuscript MS Cambridge Arabic 899 as a
primary witness; see Sirr-Badawī, introd. 42 for its date and the anteriority of the Berlin 5604 among
the manuscripts he used. The English translation realised for Steele by Ali and Fulton is based on a
LF Gotha manuscript (with variants from other SF and LF manuscripts given in the notes), in Steele,
Secretum Secretorum, 176–266.
58 On the superiority of the Leiden manuscript among the SF8 versions, cf. Grignaschi 1982, 7. The
order of the books in the Short Form would also be closer to the one it had in the lost archetype of
SF and LF (loc. cit., 6). Grignaschi 1976, 65) is erroneous in believing the Leiden manuscript can be
dated of the 15th century. It belongs rather to the 17th century and was probably copied at the request
of Levinus Warner (1616–1665), judging from the paper and its watermarks. For the position of the
section in the different witnesses of the Short Form, see the comparison of the manuscripts in Forster
2006, 25. A description of the table of contents in a sample of Short Form manuscripts is given by
Grignaschi 1976, 97–101.
59 The Leiden manuscript has a binding mistake which resulted in part of the Physiognomy section
appearing in Book IV (cf. Forster 2006, 25, n. 111). A better understanding of the stemma would help
us to know if this error was caused by the model used by the Leiden manuscripty’s scribe and/or if it
resulted in the displacement of the chapter in later copies.
60 Forster 2006, 25. Cf. Gaster 1908, 111–162, where the Physiognomy appears at 148–152. On the Hebrew version(s), see the important remarks of Spitzer 1982, 34–54 esp. 37–45 and Grignaschi 1982, 20.
For the medieval Spanish version, see the edition by Kasten 1957, 62–66.
61 The thematic continuity between Book II and Book III is interrupted by a series of unrelated medical and pseudo-scientific sections, as pointed out already by Steele 1920, xiv. Once the unrelated
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The inclusion of the Physiognomy section at the end of Book II gives it, nevertheless, a
more prominent place than the one it received in the Short Form. Possibly, the person
who added to Book II a number of tracts missing in the Short Form used the opportunity made available by his new edition to give physiognomy – a “science” supposedly
praised in a saying of the prophet Muhammad62 – a more prominent place, removing it
simultaneously from the chapter on occult sciences.63 The insertion of the teachings on
physiognomy at the end of Book II also moves the reference to this pseudo-science closer
to both the portrait of the ideal sovereign (in Book II, 77–78 Sirr-Badawī) and to that
of the ideal vizier (in Book IV, 138–139 Sirr-Badawī). These portraits, without focusing
on the bodily characteristics, make reference to some of the features that will be found
in the Physignomy, as will be shown in the third part of this paper. Finally, a last possible
indication that the Long Form rearranged earlier materials is found in the table of contents in the introduction of the text, where the topics of Book II are described as the
etiquette of the sovereign, his behaviour and his habits.64 The theme of the habits which
the king should observe may have attracted the long medical developments resulting
in the insertion of medical sections (diet, remedies, sleep, cupping and bidding, bath,
etc.).

The Onomancy chapter and its relation to the Physiognomy
In most of the Short Form manuscripts, the Physiognomy usually comes directly
before or after the Onomancy (or onomatomancy). Onomancy is a magical method
based on numerical computations using the values given to letters. In Greek, Hebrew
and Arabic (among others languages), numbers were written at some stage using
material is removed, Manzalaoui finds Platonic overtones in Book II and III, cf. Manzalaoui 1974,
208–209. The importance given to justice in the Sirr al-Asrār, more specifically in Book III, echoes
Plato’s Republic, Book IV, 444c–444e where the analogy is made between justice, health and virtue.
62 The wording of this saying, preserved in Bukharī’s collection of prophetic sayings (ḥadīth-s) remains extremly obscure, see Ghaly 2009, 164–165; Fahd 1966, 379; De Smet 2012, 324–325 noticed the
Druze interest for the pseudo-science.
63 On the composition of Book II, cf. Steele 1920, xiv. Grignaschi 1976, 51, admits that the original
place of the Physiognomy in the (lost) archetype of SF and LF must have been somewhere at the end
of the book. A reference to the “priests” (kahana) who practiced the art in the introductory paragraphs (cf. Table 1, section [B.2.]) would legitimate the insertion of the Physiognomy among the occult
sciences.
64 As expressed in the title “On the behaviour of the king and his appearance and how he should
control his person privately (fī ḥal al-malik wa-hayʼatihi wa-kayfa yajibu an yakūna maʼkhadhuhu fī
khaṣṣati nafsihi) (Sirr, 77 Badawī). Manzalaoui gives numerous examples in which the Long Form
seems based on the Short Form rather than the opposite (Manzalaoui 1974, 224–227; 229–232. Steele
1920, xiii, considered SF as the oldest version. Grignaschi 1976, 34, noticed that the Physiognomy, as
part of medicine, is announced in the table of contents of the Short Form versions but is missing from
the table of contents of the Long Form.
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the letters of the alphabet, so that each letter had a numerical value. The method
explained by Aristotle to Alexander, based on what would today be called modular
arithmetic, is said to help determine the name of the victor between two commanders. In the Short Form versions, Onomancy and Physiognomy usually appear in the
last chapter or in the one before the last. In the seven-book version (SF7), the last
chapter is most often titled “On medicine” while in the eight-book version (SF8), the
last chapter is designated as addressing “occult sciences.” In the case of the Berlin
Sprenger manuscript, which according to Grignaschi preserves the fullest SF7 version
and the most ancient readings,65 the contents announced for the seventh and last
book are spread before and after the title, reduced to “Book VII, on medicine”.66 These
elements could confirm the possibility of an interpolation. In the Long Form, the Onomancy appears separately in the chapter on wars and soldiers, which corresponds to
the theme of the treatise better than an insertion in the chapter on medicine. Nevertheless, the close relation of what might otherwise seem like two independent leaflets
is betrayed by the common rhetorical admonition introducing both texts: “And as to
what you really ought to know, O Alexander…”. But the comparison with the Short
Form reveals that this is the result of a stylistic harmonization produced by one of the
Sirr revisers.67
As was noted long ago, the Onomancy chapter appears to have circulated independently, in both Arabic and Syriac.68 Its first attestation in Arabic comes in an
astrological treatise ascribed to Abū Maʻshar (ca. 787–886) which incidentally claims
Greek influences, the Kitāb al-Muḥaqqiq al-Mudaqqiq al-Yūnānī (lit. “The Greek Meticulous Investigator”).69 Abū Maʻshar’s treatise remains unstudied until this day so

65 Grignaschi 1976, 83 (on the Sprenger Short Form); pp. 99–101 (on the table of contents of some
representatives of the Short Form).
66 For the Onomancy and the Physiognomy attached to each other in the witnesses of the Short
Form, cf. Forster 2006, 25 and 29. In Badawī’s edition of the Long Form, the Physiognomy appears at
116–124, closing Chapter II, while the Onomancy appears at 152–155, closing Chapter IX (on wars and
related techniques).
67 Physiognomy: wa-min jumla mā lā ghināʼ bika ʻan ʻilmihi yā Iskandar… (Sirr-Badawī, 116). Cf. Onomancy: wa-mimmā lā ghināʼ bika ʻanhu yā Iskandar… (Sirr- Badawī, 152). The introductory lines of
both tractates differ in the Short Form. In the onomancy, Aristotle squarely claims divine revelation
for his learning of the method: “…and it is among the divine secrets which God entrusted me with…
(wa-huwa min al-asrār al-ilāhiyya al-latī awdaʻanī Allāh iyyahā…)” (MS Berlin, Sprenger 943, 14v). As
to Alexander’s use of physiognomy, instead of the exhortation found in the Long Form (Sirr-Badawī,
116), Aristotle tells his pupil about the need for the sovereign to evaluate the trustworthiness of people
(MS Berlin, Sprenger 943, 16r/MS Dublin, Chester Beatty Ar. 4183, 28r/MS Leiden, Or. 749, 106v). I am
extremely grateful to Regula Forster for sharing with me some of her material relevant to the study of
the Short Form.
68 Steele 1920, lix–lx; cf. Plessner 1925, col. 917.
69 Abū Maʻshar, ca. 1920?. Pingree 1970, vol. I, 36–37, suggested identifying the Muḥaqqiq with Abū
Maʻshar’s Kitāb al-Mawālīd al-Saghīr and states that the tract on onomancy is commonly ascribed to
Pythagoras and to Petosiris in classical works.
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that the attribution is hard to confirm, but nothing really seems to prevent it. Dunlop
pointed out the discovery by Paul Tannery of a number of Greek parallels to the tract,
one of them explaining the very method which we find exposed systematically in Abū
Maʻshar’s chapter and in the Sirr’s section, while the other versions give a direct application of the method in the form of tables of equivalences between letters and numbers
so as to determine more quickly the “value” of a name and its strength against the
adversary’s name.70 Tannery further discovered that a systematic explanation of the
method had been described in Hippolytus’ Refutation of All Heresies, an early Christian haeresiological compendium in which Greek philosophers were blamed for their
supposed dualism or magical beliefs. Tannery’s findings proved the antiquity of the
material that Hippolytus relied on and helped determine the dates of tracts which
circulated among Roman astrologers such as the Letter of Pythagoras to Telauges or
an epistle by the magician Petosiris, where similar methods as those used in the Sirr’s
Onomancy can be found.71 Neither the Pseudo-Hippolytus nor Abū Maʻshar ascribes
the method to Aristotle, a characteristic which may indicate its early date in contrast
to the Sirr and its tendency to ascribe to Aristotle all sorts of scientific tracts.72
A later piece of evidence for the circulation of the Onomancy as an independent
tract lies in the testimony of Ibn Abī Uṣaybiʻa, a thirteenth-century physician who
had privileged access to some of the main libraries of his time. His mention of a Kitāb
al-Ghālib wa-al-maghlūb (“The Victor and the Vanquished”) in his bibliography of
Aristotle is parallel to the title found in both Abū Maʻshar and the Sirr at the beginning
of the treatise. The addition by Ibn Abī Uṣaybiʻa of an alternative title (Kitāb al-Yatīm,
i.e. “The Book of the Orphan”), unkown in the Sirr tradition, seems to be a definitive
proof of an independent diffusion.73 Grignaschi – who elsewhere proved he was an
outstanding philologist – oddly never identified this Kitāb al-Yatīm with the mean70 Dunlop 1959, 148 referring to Tannery 1844, 231–260.
71 Tannery 1844, 234 and 249, explains the various purposes of the Greek tracts as determining the
victor in a trial, a fight, a competition, or a concourse. He notes a parallel in the Pseudo-Hippolytus’
Philosophumena, where interestingly for future studies of the Sirr al-Asrār and its sources, the onomancy is followed by a section on astrological physiognomy derived from Ptolemy’s Tetrabiblos, Book
III. See the translation of Legge 1921, 83–87 and 87–92. Ibn al-Biṭrīq’s father seems to have played a
part in the translation of the Tetrabiblos, according to Ibn al-Nadīm. Dunlop was not aware that a
number of excerpts of the Pseudo-Hippolytus’ Refutation found their way into the Arabic Opinions of
the Philosophers, ascribed to a certain Ammonius, as was discovered by Rudolph 1989, 23–25.
72 In addition to the witnesses listed by Forster 2006, 13–14 , the chapter on onomancy is ascribed to
Aristotle in the Syriac Book of Medicine, translated by Wallis Budge 1913, a late compilation of earlier
tractates of Syriac and Arabic origin. A chapter titled Ḥisāb al-ghālib wa al-maghlūb appears in a miscellaneous collection preserved in Leiden (MS Or. 958, fol. 45v–46r, copied in the 16th c. and mainly
preserving Iranian authors) where it figures directly after a series of Medical questions (Asʼila min
al-ṭibb) taken from an unknown work by Abū Bakr al-Rāzī using the Problemata form, with questions
starting with the formula “Why is it that (li-ma ṣāra)?” (loc. cit., 39r–45v).
73 The onomancy is mentioned by Ibn Abī Uṣaybiʻa, ʻUyūn al-anbāʼ fī Ṭabaqāt al-aṭibbāʼ, vol. I, 69
Müller.
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ingless “Kitāb al-Nīm” (Book of Nim ?) he had discovered in an Istanbul manuscript
(MS Aya Sofia 2843) of the Sirr and in an Ottoman treatise on politics, where he had
found excerpts of a Kitāb al-Siyāsa (i.e. “Book of Politics”) which he believed derived
from an ancestor of the Sirr al-Asrār.74 Another piece of evidence that Grignaschi did
not address is the fact that the beginning of the Onomancy in the Istanbul manuscript
(MS Aya Sofya 2843), which he reproduces (and translates correctly) in his “Appendice III,” states that the “Kitāb al-Siyāsa fī Tadbīr al-Riyāsa is completed” implying
that what follows (the Onomancy) was considered to be independent material.75
Strikingly, both Aristotle and the magician Apollonius of Tyana (known in Arabic
as “Balinas”) are said in some of their Arabic biographies, or in their own purported
works in Arabic, to have been orphans. In a spurious biography known to Ḥunayn ibn
Isḥāq sometime around the beginning or the middle of the ninth century, Aristotle
was said to have met Plato while the latter was tutoring the son of a Greek king who
showed no capacity whatsoever for learning. Aristotle, then a lad at the court and the
companion of the king’s son, secretly took this opportunity to learn and was finally
given the occasion to demonstrate his intelligence, to the point that he became Plato’s
best student and successor.76 As for Balinas, whose largest work in Arabic is the Book
of the Secret of Creation (Kitāb Sirr al-Khalīqa), which makes use of a variety of Late
Antique Greek and Christian sources, he claims to have been an orphan (yatīm) in
the first lines of the book.77 The Sirr al-Khalīqa was composed during the reign of
al-Maʼmūn (r. 813–833), in whose chancellery Ibn al-Biṭrīq, the purported translator of
the Sirr al-Asrār, was practicing his activity.78 The Sirr al-Khalīqa was shown to borrow

74 Grignaschi 1976, 28–29. In Arabic, ( اليتيمal-yatīm) and ( النيمal-nīm) are easily confused in a hasty scribal
hand (as was already noted by Dunlop 150, n.1 and after him by Peeters 1968, 71). On the Kitāb al-Siyāsa
and its relation to the Sirr al-Asrār and to the Kitāb al-Siyāsa al-ʻAmmiyya, see Grignaschi 1976, 9–12.
75 Grignaschi 1976, 93–95. In the Istanbul Aya Sofia 2843 version (a Long Form) the Onomancy follows
a tract on botany. Example (c) in Grignaschi’s comparison of three onomancy chapters (loc. cit., 93 and
96–97) is misleading: the Oxford manuscript (an SF7) has no reference to a Book or Calculation of the
Nīm. It is designated there as “The section on the number deduced (i.e. the denominator) for the victor
and the vanquished (al-qawl fi al-ʻadad al-kharj li-l-ghālib wa-l-maghlūb),” which Grignaschi translates
rather vaguely as “Le Discours sur le Calcul. Les deux tableaux (lit. sacoches) du Victorieux et du Vaincu” (loc. cit., 96). His reading should be corrected with the identical title preserved in the Berlin Sprenger
manuscript (Berlin, Sprenger 943, fol. 14v): al-qawl fi al-ʻadad al-makhraj li-l-ghālib wa-l-maghlūb.
76 Ḥunayn ibn Isḥāq, Ādāb al-falāsifa, 51 Badawī. On the possible Alexandrian origins of the story,
see Gutas 1986, 30–31.
77 Balīnas al-Ḥakīm 1979, 5. Weisser 1980, 24.
78 Forster 2006, 50–53 and 12, n. 10 pointing to Badawī and Van Ess as accepting Ibn al-Biṭrīq’s
attribution. Plessner also admits Ibn al-Biṭrīq’s role (Plessner 1925, coll. 912–920). Badawī, al-Uṣūl
al-Yūnāniyya 33–35, provides details on the identification of the caliph to whom the work was
dedicated, namely al-Maʼmūn [r. 813–833]. Al-Maʼmūn’s interest in a Persian text known as the Testament of Ardashir, and his own background, (his mother was of Persian extraction), in addition to his
long stay in Merv during the years preceding his accession to the caliphate, agree particularly well
with the contents of the Sirr al-Asrār.
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large extracts from the Problemata tradition in a similar way as Job of Edessa (d. ca
835) in his Book of Treasures (composed 817), where a number of parallels to the Sirr
al-Khalīqa can be found.79 The fact that Job of Edessa and Ibn al-Biṭrīq were close colleagues at the Abbasid court under al-Maʼmūn points to the fact they almost certainly
knew the onomancy of the Sirr or Kitāb al-Yatīm, as did their colleague Abū Maʻshar,
but we cannot know for sure if they knew it under the title Book of the Orphan.
With this fragmentary view of a complex textual tradition in mind, we can now
turn to the comparison of the text proper. This will help us determine the quality of
the text preserved in the London manuscript.

Table 1: Comparison of the London Physiognomy
and the Long Form version of the Sirr al-Asrar
For the comparison of the London Physiognomy with the Physiognomy chapter preserved in the Sirr al-asrār as edited by Badawi in Table 1 the following codification
was used: (1) Italic for minor differences that can be explained by common scribal
mistakes and rewriting (including paleographic confusion; use of a synonym; modernisation of the vocabulary and minor changes in grammar or syntax).80 (2) Bold
for differences in the order of the elements (more significant than simple inversions)
within a section. (3) Underlined for original elements in one version or the other.
Some original elements might be italic and underlined where synonymy or paleographic proximity might have been involved. For the religious formulas, differences
have been highlighted as underlined, although they depend very much of the tastes
of copyists and might as well have been rendered with italics. A hash mark (#) is used
to indicate a different order for a whole section. A number of rather small additions
in the Long Form, in comparison to the London text, have not been reproduced due to
the lack of parallel between the two texts and they are represented in our table with
parentheses and ellipsis. The full text of LF can nevertheless be found in the table of
comparison for LF and Abū Bakr al-Rāzī’s Ṭibb al-Manṣūrī in Regula Forster’s paper
in this volume.
Commenting on Table 1 is not an easy task: Badawī’s edition should be considered
as yet another “mixed version” of the text, since the late Egyptian scholar used manuscripts of the three main versions of the text (SF7, SF8 and LF) without chosing one
as a base text. Nor did he provide a full apparatus indicating the variants, omissions,

79 Montgomery 2013, 307. Weisser 55–68. Moreover, the alchemical Tabula Smaragdina appears in
both the Sirr al-Asrār and in the Sirr al-Khalīqa, see Forster 2006, 104.
80 Minor semantic and syntaxic changes are part of scribal work. These are most often based on local
tastes or on the lingustic skills of a patron.

Unauthenticated
Download Date | 12/5/19 3:41 PM

14 Ekphrasis of a manuscript

369

additions and displacing of the elements. The remarks made from the comparison of
the London text and the Badawī edition should be verified on the manuscripts supposedly used by Badawī before any conclusions can be drawn. They should be considered as possible leads more than definitive statements. The comparison tends to
confirm Manzalaoui’s hypothesis that the London Physiognomy is a “mixed version”
including elements from both the Short and the Long Forms.81

General organisation of the sections
The London text can be divided into three main parts, leaving aside section [A.]. Which
consists of the title and a short description of the source and has been addressed
supra in the section “The Title of the Physiognomy chapter” (p. 366). We find after
these introductory lines:
(1) an introduction (sections [B.] to [G.]);
(2) the ideal portrait of who Alexander should take as a friend (sections [H.] and [I.]);
(3) the description of the best physical characteristic for each bodily part (sections
[J.] to [L.]).
The comparison of Badawī-Sirr and the London text seems to confirm that the Long Form
of the Sirr was revised and edited but that the models from which both texts are derived
were extremely close, 82 although a long interpolation (the anecdote about the meeting
of Polemon and Hippocrates) and a different organisation of the sections is also attested.
Looking specifically to the introduction, sections [B.] to [G.] in the London text are almost
identical to the parallel sections found in Badawī-Sirr, although one can detect in the
omissions and additions the work of a reviser. This introduction bears the influence of
Adamantius’ epitome of Polemon in the reference it makes to the role of “divine men” in
the discovery of physiognomy, which is said to be close to an “unerring art of prophecy.”83
The role of a reviser in the conception of the Long Form as compared to the Short
Form was already assumed by Manzalaoui, who believed that the Short Form chronologically preceded the Long Form, although both would derive from a common, lost
original.84 Grignaschi’s position differed in that he thought that the Short Form was
81 Manzalaoui 1974, 233.
82 To give but a couple of exemples of paleographic accidents that demonstrate the reliability of the
ْ versus  شاقّة ;ال ُمرْ ِدياتversus  ; شافَّةin [K.6]  أصف ّرversus صغر. The London text
London text: in [B.1] المؤ ّذيات
can be used to correct Badawī’s edition in a number of instances, such as section [F.] where we find
ً “( خافياin secret”) in the London manuscript while we read “( خائفfrightfully”) in Sirr-Badawī. Suggestions of emendations are mentioned in the footnotes to the texts in Table 1.
83 Cf. Repath 2007, 495–496 (A2). On the absence of a prologue in the Leiden Polemon, see Repath
2007, 488. The Sirr witnesses seem to retain here elements that might have been expurgated in the
process of transmission.
84 Manzalaoui 1974, 172–175, 179, 183.
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 معرفة ما تستشعره النفس من العالمة،لك علمه يا اسكندر1و م ّما ال غنى
ْ َصف
ْ ّ وخل2ت من الشهوات
ْ صت من
وذلك إذا كانت.3المؤ ّذيات
َ الظاهرة إذا
 فكانت المادّة النورانية الكامنة في،النفس شاقّة على الجسم زائدة عليه
 بل،ٌالقلب ال يحول بينها وبين المادّة النفسانية الكامنة في الدماغ شيء
. عن الكدر وانعكس على مطلوبه4يكون الذهن قد صفى

.رسالة في الفراسة ألّفها أرسطاطاليس لالسكندر
قال الحكيم أرسطاطاليس في آخر كتاب القانون الذي ألّفه
:لالسكندر

BL Or. 12070, Risāla
fī al-firāsa, fol. 39v-43r

[B.2.] The priests who existed in some parts of the
 بالعجائب6 صحيحة لل ُمن َذرة5كانت الكهانة التي توجد في بعض العالم
world were truthful in their predictions of invisible
 و َمدار هذا على صالح القِران الموافق لهذه القوّة.المغيّبة دون أصل
phenomenons of unknown origin. And the basis for this  وعلى قديم، وهو علم كبير. وعلم الفراسة داخل تحت هذا الجنس،والمولد
ْ استعمله األوائل وفاخر
is in the correct association [of the signs] according to
ت بجودة الطبع فيه وهو علم صحيح ولوال اإلطالة
ّ
this capacity [i.e. the knowledge of physiognomony]
. بالعلّة الموجبة لصحّته7الثبت
في وضع ال يليق به
and of the nativity; and the science of physiognomy
enters under this kind [of arts, i.e. divination].iii It is a
great science, which the Ancients used in the past and
about which they boasted of their natural disposition
for it. It is a true science, and if not [for fear] of prolixity
in a place where it does not pertain, I would have
proven you its veridicity with all requisite proof.

[B.1.] And among the things you really should know,
O Alexander, is the knowledge of what the soul
can deduce from the external features when it has
been purified of desires and freed from evils. And
this happens when the soul is firmi on the body and
superior to it, and that nothing interferes between the
luminous substance concealed in the heart and the
psychic substance concealed in the brain, and that the
mind has been purified of opaqueness and is reflecting
[faithfully] what it seeks.ii

[A.] Epistle on Physiognomy composed by Aristotle
for Alexander. Aristotle the philosopher said at the
end of his Book of the Rules, which he composed for
Alexander:

Translation of BL Or.
12070, 39v-43r

Table 1: Comparison of the London Physiognomy and the Long Form version of the Sirr al-Asrar.

كانت الكهانة التى توجد فى بعض العالم صحيحة مقدَّرة بالعجائب المغيّبة
 كما، ومدارها أيضًا على طالع القِران الواقع بهذه القوة المولدة.دون أصل
،أنّه يلزمك أن تستشعر بالدالئل مع حسن الطبع علم الفراسة فهو ِع ْل ٌم كبير
 وهو علم،وفى قديم األيام استعملته األوائل وتفاخرت بحسن الطبع فيه
. ولوال اإلطالة ألتيت بالعلّة الموجبة فى صحته،صحيح

 وكانت المادّة النورية الكامنة فى القلب ال تحول بينها وبين،زائدة عليه
المادّة النفسانية الكائنة فى الدماغ وصفاء الذهن عن الكدر وانعكس
.على مطلوبه

، معرفة،[ ومن جملة ما ال غناء بك عن علمه يا اسكندر116.10–18]
ْ َصف
ْ ّت من الشهوات وتخل
صت من
َ ما تستشعر النفس بالعالمة الظاهرة إذا
 فاذا كانت النفس شافَّةً على الجسم. وهذا القسم يعرف بالظن.ال ُمرْ ِديات

Sirr al-asrār,
116.10–124.4 Badawī
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] [118.5–7يا اسكندر! إذا رأيت رجال يكثر النظر إليك ونظرت
ْ
دمعت عيناه فهو محبّ فيك
إليه فاحم ّر وخجل وظهر منه تبسُّم ال يريده و
خائف لك .وإذا كان بخالف ذلك فهو حاسد لك ،مستخفّ بك.

يا اسكندر! إذا رأيت انسانا 10كثير النظر إليك فإذا نظرت إليه أحم ّر
ْ
دمعت عيناه فهو محبّ فيك خافيا ً لك.
وخجل وظهر منه تبسُّم ال يريده أو
وإذا كان بخالف ذلك فهو حاسد لك مستخفّ بك.

] [118.1–4قد علمت أن الرحم للجنين بمنزلة القدر للطبخ فالبياض
الساطع مع الزرقة والشقرة الكثير ةتدل على قلّة النضجْ .
فإن انضاف إلى
ذلك نقص في الخلق ،فقد نقص الطبع .فتحفظ من ك ّل أزرق أشقر أو جرئ
أزعر ،فهى خلقة القحة والخيانة والفسق.

فأقول إنّه ْ
كمن كانت الرحم للجنين بمنزلة القدر للطبيخ كان البياض مع
الزرقة والشقرة دليالً على قلّة النضجْ .
فإن انضاف إلى ذلك نقص من
الخلق فقد نقص الطبع .فتحفظ من ك ّل أزرق أشقر أ ْع َور من أصل
الخلقة فهي خلقة الفجرة والخيانة والفسق.

وقد ُّ
[D.] I have established here [for you], O Alexander,
اثبت هنا ،يا اسكندر ،من علم الفراسة رسوما ً مختصرة تغنيك –
some summarized prescriptions in the science of
بحسن طبعك وكرم جوهرك – عن كثير من ذلك .وهاهنا مبتداء ذلك على
– physiognomy to exempt you of too much of the same
بركة الله وحسن عونه.
because of your excellent disposition and your noble
nature. And this is where it starts, with God’s grace and
his generous help.

[F.] O Alexander! If you see someone who looks at you
with insistence and who blushes, looks ashamed, and
has an involuntary smile or tearing eyes when you look
at him, [it is a sign that] he likes you in secrecy. And
if it is the opposite, he is envious of you and trying to
conceal it.

[E.] Therefore I say, that just as the womb is to the
foetus what a pot is to food, whiteness with blue
and blond8 are two [!]9 signs of immaturity. And if
a disability is added to these, the whole nature is
defective. Be aware of any blue-[eyed] blondv born
disabled, as this is an immoral, treacherous and
vicious nature.

] [117.13–14ويا اسكندر! أنا أثبت لك من علم الفراسة رسو ًما
مختصرة وعقدًا كافية تغنيك – ب ُحس ِْن طبعك وكرم جوهرك – عن كثير
من علم الفراسة إن شاء الله.

] [117.1–2وم ّمن مهر فيه ونسب إلى صحّته من األوايل صاحب
الفراسة أفليمون ،وكان يستد ّل بتركيب االنسان على أخالق
iv
نفسه(...) .

،وم ّمن برز في هذا ] [40rالعلم ونسب إلى صحّته من األوائل أفليمون
وكان يستد ّل بتركيب االنسان على أخالق نفسه.

[C.] Polemon was among the ancient people who were
prominent in this science and whose name became
attached to its validity. He could determine from the
composition of a man his character.
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يا اسكندر! اعلم أنّ أَ ْع َد ُل الشخوص الموافقة التي أرضاها بصحبك،
[H.1.] O Alexander! Know that the best and most
سط القامة فيما بين الطول والقصر ،المتوسّط الرقة فيما
appropriate person I wish you as a friend is a man of
هوالرجل المتو ّ
بين الغلظ والنحافة ،المتوسّط الرأس فيما بين الصغر والكبر مع تمام
middle-stature, neither tall nor short, with a medium
الخلقة وحسن الشكل فيه وفي الوجه و ] [40vذلك ان يكون متوسّطا ً فيما
waist, neither too thick nor too slender, who has a
بين التدوير، 11والتمام أبياض مشربا ً بحمرة أو سمرة معتدلة.
middle-sized head, neither small or big, showing a
good countenance and a beautiful appearance and
face, meaning that [his face] should be between round
and fleshy, pale but permeated with light red or brown.
و يكون طويل الشعر متوسّطا ً فيما بين البسوطة والجعودة وفيما بين الغلظ [H.2.] [And he must have] reasonably long hair, neither
والرقّة وفيما بين السواد والصفرة 12وذلك هو األصهب.
too flat or too curly, neither too thick or fine, between
black and blond [or ‘chestnut’], that is, red-brown.
ويكون كبير 13العين مائليْن يسيرا إلى الغور متوسّطة فيما بين الكهل
And he must have big eyes, tending slightly to
والزرقة ،وذلك هو األشهل ،14متوسّط العنق فيما بين الطول 15و القصر hollowness, between black and blue, that is deep-blue.
وفيما بين الغلظ والدقة مستويها ويكون مع ذلك مائل األكتاف عديم اللحم
[His] neck should be neither [too] long or [too] short,
في الصلب و واألوراك ،16في صوته صفاء 17مع توسّطه فيما بين
and neither fat nor slender, but regular. And with this,
الجهارة واالنخفاض.
he should have bending shoulders and his loins and
ويكون مع ذلك قليل الكالم إالّ عند الحاجة إلى ذلك.
hips should not be too fleshy. His voice should be
clear, balanced between being pleasant and soft. In
addition to this, he should not speak much, except
when it is needed.

Cf. Sirr 123.5–13, in particular 123.9–12:
 ...أصهب الشعر ،متوسط العينين مائلتين إلى الغؤور ،معتدل الرأس،
فى رقبته استواء ،مائل األكتاف مجتمعهما ،عديم اللحم فى الصلب
واألوراك ،فى صوته اعتدال بين الغلظ والرقة،

والبياض والمشرب بحمرة أو السمرة المعتدلة مع تمام الخلقة واعتدال
القامة ،وتوسط الرأس فى الصغر والكبر ،وقلة الكالم إال عند الحاجة إلى
ذلك ،والتوسط فى جهارة الصوت ،ورقّته وميله إلى النحافة من غير
إفراط،
وميل طباعه إلى السوداء والصفراء (...)vi

وتدوير الوجه،

سطُ القامة وسواد الشعر ،والعينين وغورهما
تو ُّ

] [118.11–15وأَ ْع َد ُل الخلقة الموافقة

] [118.8وتحفظ من ك ّل ناقص الخلقة أو صاحب عاهة
تحفظَك من عدوّك(...) .

[G.] O Alexander! Be aware of anyone disabled or,
handicapped from birth, you should protect yourself
from an enemy.
يا اسكندر! تحفظ من ك ّل ناقص الخلقة وصاحب عاهة من أصل الخلقة
تحفظ من عدوّك.

Sirr al-asrār,
116.10–124.4 Badawī

BL Or. 12070, Risāla
fī al-firāsa, fol. 39v-43r

Translation of BL Or.
12070, 39v-43r
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[#119.1–5]x
...فال َّشعْر الليّن يد ّل على الجبن وبرد الدماغ وقلّة الفطنة .والشعر الخش ن
دليل الشجاعة وصحة الدماغ.
وكثرة الشعر على الكتفين والعنق يدل على الحماقة والجرأة .وكثرة الشعر
على الصدر والبطن يد ّل على الوحشة في الطبع وقلة الفهم وحبّ الجور.
والشقرة دليل الحمق وكثرة الغضب والتسلط .واألَ ْس َود يدل على األناة
وحبّ العدل – والتوسط بين هذين.

] [#124.1–4فاذا ظفرت ،يا اسكندر ،بمن هذه صفته فاستخلصه
لنفسك و َولِّه أمور رعيتك وحوائجك.viiiويلزمك ،يا اسكندر ،أن ال تسرع
فى الحكم بدليل واحد .ولكن اجمع شواهدك كلّها .ومتى جاءتك شواهد
صبْ وتَ ْن َجحْ أمورُك بعون الله تعالى
متضادة ،ف ِملْ إلى األقوى واألرجح تُ ِ
وكرمه .والله الموفق.

] [118.15–16فهذه أَ ْع َد ُل خلق ٍة أرضاها لك ولصحبتك وأنا أفسر
لك أشياء على اإلفراد وتمزجها أنت بصحّة نظرك...

سبط الكف ،طويل األصابع مائلة إلى الرقة قليل الضحك والمزاح
والمراء ،كأنما يخالط نظره سروره أو فرح...

القول في الشعر.
الشعر الليّن يد ّل على الجبن وبرد الدماغ ] [41rوقلّة الفطنة .والشعر
الخشن 20يد ّل على الشجاعة وصحّة الدماغ .وكثر الشعر على الكتفيْن
والعنق يد ّل على الحمق
والجُرأة  .وكثرة الشعر على الصدر والبطن يد ّل على وحْ شيّة الطبع وقلّة
الفهم وحبّ الجور.
والشقرة دليل على الحمق وكثرة الغضب والتسلّط 21 .واألسود يد ّل على
األناة وحبّ العدل وكذلك المتوسّط ما بين هذين.

وينبغي ،يا اسكندر ،أن ال تسرع في الحكم بدليل واحد.
ولكن تجمع شواهدك كلّها .ومتى جاءك شواهد متضادة ،ف ِملْ إلى األقوى
صبْ إن شاء الله وبه التوفيق.
واألرجح تُ ِ

[K.1] The section on hair. Soft hair is a sign of
cowardice, of a cold brain and of a lack of intelligence.
Coarse hair is a sign of courage and of a sound brain.
Much hair on the shoulders and the neck is a sign
of stupidity and boldness. Much hair on the breast
and the belly is a sign of a ferocious nature, of little
comprehension and wrong doing.ix Blond [or ‘reddish’,
or ‘chestnut’ hair] is a sign of stupidity, of much anger
and tyranny. And black [hair] is a sign of equanimity
and of the love of justice – the intermediate is between
these two.

[I.] This is the rightest figure I wish you to take as a
friend, O Alexander. And I will now detail them [i.e.
these characteristics] for you separately and you will
then combine them in your clever understanding, God
willing.

[J.] You must not hurry, O Alexander, in your judgment
basing [yourself] on one sign only, but collect all your
evidence. And if you have contradictory evidence, go
for the stronger and more likely and you will be correct,
if God wills, and through Him comes success.vii

فهذه أعدل صورة أرضاها بصحبك يا اسكندر و ها أنا 19مفسّرها لك
على االنفراد ث ّم تم ُزجها أنت بصحّة نظرك إن شاء الله تعالى.

ويكون بسيط الكفّين طويل األصابع مائالً إلى الدقّة ويكون مع ذلك قليل
الضحك والمزاح 18كأنّما يخالط نظره فرح و سرور.

[H.3.] His hands should be large, with lank fingers,
tending to thinness. And he should not laugh or joke
too much as if his gaze was [always] busy with joy and
happiness.
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القول في العين.
ْ
ْ
عظمت عيناه وجحظتا فهو حسود غير مأمون ال سيّما ْ
كانت
إن
َم ْن
زرقاء .ومن كانت عيناه 22متوسطتين مائلتين إلى الغؤور 23والكحلة
والسواد فهو يقظان محبّ ثقة .ومن كانت عيناه ذاهبتين 24في طول البدن
فصاحبهما خبيث .ومن كانت عيناه يشبهان عيون البهائم في الحود بعد
ومن تحر ْ
المالحظة فهو جاهل غليظ الطبعْ .
ّكت عيناه بالطبع وحدّة نظر،
فهو محتا ٌل  25لصّ متربِّصْ .
وإن كانت العينان حمراويْن 26فصاحبها
شجاع ِمقدام.
وأردأ اال ْعيُن ال ُزرق ،وأردأ 27الزرق منها الفيروزجيّةْ .
وإن كان حواليها
نُقَط سوداء وبيضاء وحمراء وإنّ صاحبها أش ّر الناس وأردأهم.

القول في الحاجب.
][120.1–3
َث الكالم .فان كان الحاجب ممتدًا والحاجب الكثير الشعر يد ّل على ال ِع ّي وغ ّ
والحاجب الكثير الشعر يد ّل على ال ِع ّى وغ ّ
َث الكالم .وإذا كان الحاجب
صلِف .و َمن [رقّ] حاجبه
صلِف.
[ممتدًا] إلى ال ُ
ص ْدغين ] [41vفصاحبه 30تيّاه َ
إلى الصدغ فصاحبه تَيَّاهٌ َ
ومن ر ّ
واعتدل في الطول وكان أسود فصاحبه 31يقظان فهم.
صر وكان أسود فهو يقظان فهم.
ق حاجبه واعتدل فى الطول والقِ َ

][119.6–12
من عظمت عيناه وجحظتا فهو حسو ٌد وقح كسالن غير مأمون ،وال سيما
إذا كانت زرقاء .ومن كانت عيناه متوسطتين مائلتين إلى الغؤور والكحلة
والسواد فهو يقظان فَ ِه ٌم .وإن كانتا ذاهبتين فى طول البدن فصاحبهما
خبيث .ومن كانت عيناه يشبهان عيون البهائم فى الجمود وبعد المالحظة
وح َّد ِة نظر فهو محتا ٌل
فهو جاهل غليظ الطبع .ومن تحركت عيناه بسرع ٍة ِ
لص متربص .وإن كانت العين حمراء فصاحبها شجاع مقدام.
وأردأ العيون الزرق الفيروزجية.
فان كان حواليها نُقَط بيض أو سود أو أحمر ،فانّ صاحبها شر 28الناس
وأردأهم.

Sirr al-asrār,
116.10–124.4 Badawī

BL Or. 12070, Risāla
fī al-firāsa, fol. 39v-43r

[K.3] The section on the eyebrows.
Very hairy eyebrows are a sign of faltering and of
silly talk. If the eyebrows [lacuna29: “reach”] the two
temples, the person is haughty and vainglorious.
Whose eyebrow are [lacuna: “thin”], of a medium
length and black, he is alert and understanding.

[K.2] The section on the eye.
The one whose eyes are large and protruding is
envious, and not to be trusted, especially if they are
blue. And the one whose eyes are of intermediate
size, tending to hollowness, darkness and blackness,
is alert and trustworthy. Who has slit eyes following
the length of the body is wicked. And someone whose
eyes resemble those of the cattle, turning away after
observing, he is ignorant and of a coarse nature. And
who has eyes that move naturally and give piercing
looks, he is cunning, and a hoarding thief. And if the
eye is red, the person is courageous and bold. The
worse eyes are the blue ones, and the worse blue
[-eyes] are the turquoise ones. And if they are circled
with black, white or reddish stains around them, the
person is the most evil and wicked of all people.

Translation of BL Or.
12070, 39v-43r

)Table 1 (Continued

Unauthenticated
Download Date | 12/5/19 3:41 PM

374

14 Ekphrasis of a manuscript

375

)(Continued

] [#120.13–14الفم:
من كان واسع الفم فهو شجاع.
ومن كان غليظ الشفتين عريض األسنان فهو أحمق.
القول في الفم.
و ْ
إن كان واسع الفم فهو شجاع.
ومن كان ] [42rغليظ الشفتين فهو أحمق.

[K.7] The section on the mouth.
If his mouth is wide he is courageous.
Who has thick lips, is stupid.xi

[ ][#120.15–121.1
ومن كان لحيم الوجه فهو جاهل ّ
كذاب .ومن كان نحيف الوجه فهو مهتم
باألمور فَ ِهم .ومن صغر وجهه وكان مائال إلى الصفرة فهو ردىء خبيث
خداع شكس .ومن طال وجهه فهو وقح).(...

[K.6] The section on the face.
Who has a fleshy face is ignorant, blunt and a liar.
Who has a thin face is mindful of (his) affairs and
understanding. Someone whose face [often] turns
yellow or tends to yellowness is evil, ignorant, wicked
and argumentative. Who has a long face is blunt. And
God knows best.
القول في الوجه.
من كان لحيم الوجه فهو جاهل فِ ّج ّ
كذاب .ومن كان نحيف الوجه فهو
مهتم 37باالمور فهم .ومن أصف ّر وجهه أو كان مائالً إلى الصفرة فهو
رد ّ
ي خفيف خبيث جدل.
ومن طال وجهه فهو ف ّج والله أعلم.

القول في الجبهة.
] [120.9–12الجبهة:
المنبسطة التى 35ال غضون 36فيها يد ّل على المخاصمة والتشغيب
الجبهة المنبسطة التى ال غضون فيها دليل على المخاصمة والشغب
والرقاعة والصلف .ومن كان جبهته متوسطة فى السعة والنتوء وكان فيها وال َوقاحة والصلف .ومن كانت جبهته متوسّطة في السعة وكانت فيها
صدُو ٌ
صدُو ٌ
ق وف ّي محبّ عالم يقظان مدبّر حاذق والله أعلم.
ق فَ ِه ٌم يقظانُ حاذق .ومن كانت جبهته ظاهرة النتوء فهو أغضانا فهو َ
غضون فهو َ
ِس ّكيت متوقف فى األمور حازم.

[K.5] The section on the forehead.
A flat forehead without wrinkles is a sign of quarrel,
mischief, insolence and vainglory.
The one whose forehead is of intermediate width and
has some wrinkles, he is honest, reliable, affable,
knowledgeable, alert, organized and skillfull. And God
knows best.

][120.4–8
األنف :إذا كان األنف رقيقًا فصاحبه نزق .ومن كان أنفه طويال يكان
يدخل فى ف ّمه فهو شجاع .ومن كان أفطس فهو َشبِق .ومن كان أنفه شديد
االنفتاح فهو غضوب .وإن كان األنف غليظ الوسط مائال إلى الفطس فهو
مهذار ّ
كذوب .وأعدل األنوف ما كان غير طويل فاحش ،وكان غلظه
متوسطًا إلى الطرف ،حسنًا غير فاحش.
34

القول في األنف.
األنف إذا كان دقيقا ً فصاحبه ن َِزق .ومن كان أنفه طويالً يكاد يدخل
في ف ّمه فهو شجاع .ومن كان أفطس فهو َشبِقْ .
ومن كان ثقبا أنفه شديدة
االنفتاح فهو غضوب .ومن كان أنفه غليظ أوسطه مائالً إلى الفطس فهو
ّ
كذوب .وأفضل األنوف ما طال غير طول فاحش ،وكان غلظه متوسّطا ً
و كان ]ثقبا أنفه ]33غير فاحش أيضا ً.
32

[K.4] The section on the nose.
If the nose is thin, the person is impetuous. The one
whose nose is long and nearly enters his mouth is
courageous. Who is flat-nosed is lecherous. Someone
whose nostrils are flared is irascible. If the nose is
thick in the middle and tends to be flat, he is a liar. The
best nose is the one that is not exaggeratedly long, its
thickness intermediate, [added: “its nostrils”] not too
large either.
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[K.9] On the ears.
Who has small ears is stupid, a thief, an adulterer and
a coward.

] [#121.11–15الصوت:
من كان جهير الصوت فهو شجاع جسور مقدام.
ومن كان خشن الصوت مائال إلى الحدة فهو جاهل فَ ْد ٌم صبور على الجفاء
والتعب ،ومن رق صوته إلى الغاية فهو ن َِزق س ّيء الخلق .وخيرهما
المعتدل المائل إلى ال ُغنَّة والليونة.
الكالم :من كان كالمه معتدال بين ال ِغ ْلظة والرقة واللكنة والتأنى فهو عاقل
مدبّر صدوق طيب األخالق حسن المرافقة .ومن كان كالمه سريعًا ،ال
سيّما إن كان صوته رقيقًا ،فهو وقح جاهل كذوب .ومن كان كالمه غليظًا
صرْ فًا فهو حسود متحيل.
فهو غضوب س ّيء الخلق .ومن كان كالمه أغنَّ ِ
ومن كان حسن الصوت فهو دليل على الحمق وقلّة الفطنة وكبر
النفس .(...) 44

ومن كان صوته معتدالً في الرقّة والغلظة فهو عاقل مدبّر صدوق.
إن كان رفيعا فهو جاهل ّ
كذوبْ .
و َم ْن كالمه سريعا ً وال سيّما ْ
وإن كان
صوته غليظا ً فهو ّ
كذوب س ّيء الخلق .ومن كان أغنّ الصوت فهو متحيل
ّ
ومن كان حسن الصوت .فهو دليل على الحمق وقلة الفطنة.

الصوت
من كان 43جهير الصوت فهو شجاع.

The one whose voice is moderate, between delicacy
and roughness, is intelligent, organized, trustworthy.
Who speaks fast, especially if his voice is high,41 is
ignorant and a liar. The one whose voice is coarse is
a liar with bad manners. And the one whose voice is
nasal is deceitful. [And for] who has a beautiful42 voice,
this is a sign of stupidity, of lack of intelligence.

[K.11] The voice.
Who has a loud voice is courageous.

[K.10] The neck.38
The one whose neck is long is vociferous, stupid and
a coward. And the one whose neck is very short is
cunning and wicked. And someone whose neck is very
thick is ignorant and a glutton.

في األذنين.
زان جبّان.
من كان صغير األذنين فهو أحمق سارق ٍ

في الصُدغتين.
من كان أصداغه منتفخة وأوداجه ممتلئة فهو غضوب.

[K.8] On the temples.
The one whose temples are protruding and someone
whose jugular veins are bulging is irascible.

العنق.
][#121.19–20
ومن كان عنقه طويال رقيقًا فهو صيّاح أحمق جبّان .ومن كان عنقه قصيرًا ]من كان عنقه طويالً فهو صيّاح جبّان ].ومن كان عنقه قصيرة فهو
صيّاح أحمق جبّان 39.ومن كان 40عنقه قصيرة ج ّداً فهو م ّكار خبيث.
جدًا فهو م ّكار خبيث .ومن كان عنقه غليظًا فهو جاهل أكول(...) .
ومن كان عنقه غليظة ج ّداً فهو جاهل أ ُكول.

][121.5–7
زان جبان )(...
) (...ومن كان صغير األذنين جدًا فهو أحمق سار ق ٍ

] [121.4الصدغان:
من كانت أصداغه منتفخة وأوداجه ممتلئة فهو غضوب.

Sirr al-asrār,
116.10–124.4 Badawī

BL Or. 12070, Risāla
fī al-firāsa, fol. 39v-43r

Translation of BL Or.
12070, 39v-43r
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][123.1–2
وغلظ الساقين والعرقوبين يد ّل على البَلَه والقِ َحة وقوة الجسم .وكذلك كثرة
اللحم فى الورك يدل على ضعف القوة واالسترخاء.

في الساقين
غلظ الساقين دليل على التياه 50والخفّة وقوّة الجسم.

48

[K.15] On the calves.
Thick calves are a sign of absent-mindedness [or
‘excessive pride’?], of a light intellect and a strong
body.

[K.14] The arms and the hands.
When the arms are so long that the hands reach the
knee, it is a sign of courage and magnanimity. When
the arms are short, the person loves evil and is a
coward. A long hand with lank fingers is a sign of
mastery in [technical] crafts and of judgements in tasks
and leadership. Thick and short fingers are a sign of
ignorance and stupidity.

البطن والصدر
جودة الصدر ولطافة البطن ّ
يدالن على جودة العقل وحسن الرأي.
محب النكاح.
ومنْ كان 47كبير البطن فهو أحمق جاهل
ّ

[K.13] The chest and the belly. 46
A generous chest and a gracious belly are signs of a
good intellect and sound reason.
Someone who has a big belly is stupid, ignorant and
loves fornication.

الذراعين والكفين
][122.7–11
ْ
طالت الذراعان حتّى تبلغ الكفّان الرُكبة د ّل على الشجاعة والكرم.
إذا طالت الذراعان حتى يبلغ الكف الرُّ ْكبة د ّل على الشجاعة والكرم .وإذا إذا
وإذا قصرت الذراعان فصاحبهما محبّ الش ّر جبّان .والكفّ الطويل مع
قصرتا ،أي الذراعان ،فصاحبهما محبٌّ للشر جبّان .والكف الطويلة مع
األصابع الطوال تدلُّ على النفوذ في الصناعات وإحكام األعمال وتدلُّ على األصابع الطوال تدلُّ  49على النفوذ في الصناعات وإحكام األعمال
والرياسة .وغلظ األصابع مع قصرها يد ّل على الجهل والحمق.
الرئاسة .وغلظ األصابع وقصرها يد ّل على الجهل والحمق وقصر
اله ّمة(...) .

][#122.1–2
ومن كان كبير البطن فهو أحمق جاهل معجب بنفسه يحب النكاح.
ولطافة البطن وقلة سعة الصدر ّ
يدالن على جودة العقل وحسن الرأي.

] [#122.3–6وعرض الكتفين والظهر يدالن على الشجاعة مع
خفة العقل.
وانحناء الظهر من غير كبر يدل على شكاسة الخلق.
وترافة الصدر واستواء الظهر عالمة محمودة.
وإذا برزت الكتفان فانهما يدالن على سوء النية وقبح المذهب.

]الكتفين والظهر] [عرض]
العقل.
بروز الكتفين يدالن على سوء النيّة وقبح المذهب.
الظهر:انحناء الظهر يد ّل على شكاسة الخلق .
استواء الظهر ] [42vيد ّل على جودة في الخلقة.

45

في االكتفاف يدالن الشجاعة مع قلّة

[K.12] [The shoulders and the back] [lacuna: Large]44
shoulders are a sign of courage and of a weak intellect.
Protruding shoulders is a sign of bad intention and
ugly conduct.
The back: A bended back is a sign of an unfriendly
nature. A straight back is a sign of a good nature.
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][#121.15–16
) (...ومن يحرك جسده كثيرًا من الرجال ويلعب بيديه فهو خفيف
سخيف صلف َخدّاع مهذار(...) .58

][#122.12–15
وكذلك القدم الغليظة اللحيمة العريضة تدل على الجهل وحبّ الجور.
والقدم الصغيرة اللينة تدل على الفجور .وخيرها ما كان بين ذلك َح َسن
االستواء والجودة وخفة اللحم وسالمة األظفار وانتظام األصابع .و
رقّة العقب دليل على الجبن ،وغليظهما دليل الشجاعة(...) .56

][123.2–4
ومن كانت خطاه واسعة بطيئة فهو ُم ْن ِج ٌح فى جميع أموره وأعماله مف ّكر
فى عواقبه .ومن كانت خطاه قصيرة سريعة فهو عجو ٌل شَكسٌ غير محكم
لألمور ،س ّيء النية فيها (...).53

Sirr al-asrār,
116.10–124.4 Badawī

و هذا ما رأينا ْ
أن نثبته هاهنا من تفسير دالالت أعضاء بدن االنسان
بأخصر ما أمكن .و ُك ْن بها أيّها األخ الفاضل واالبن النبيل والملك الخبير
الكامل سعيداً ْ
إن شاء الله تعالى.

حركة البدن
ْ
من كان بدنه سريع الحركة كثيرها أو كان يلعب 57بيده فهو صلف َخدّاع.

والقدم الصغيرة مع رقّة 55العقب يد ّل على الفجور والجور والجبن[r43] .

في القدمين
اللحيمة 54العظيمة الغليظة تدل على الجهل وحبّ الجور.

في الخطى
ْ
من كانت خطاه واسعة لطيفة 51د ّل على نجح في جميع األمورْ .
ومن
كانت منه قصيرة سريعة وهو عجول متكبّر 52غير محكم
لألمور ،س ّيء النية.

BL Or. 12070, Risāla
fī al-firāsa, fol. 39v-43r

[L.] This is what we thought about recording for you
here, in the shortest possible way, of the interpretation
of the signs given by the human bodily parts. So
be pleased with it, O excellent brother, noble son,
knowledgeable and perfect king, if God the Highest is
willing so.

[K.18] Movement of the body
A man whose body moves fast and repeatedly or plays
with his hands is simple-minded and treacherous.xii

[K.17] On the feet.
Fleshy, big and thick feet are a sign of ignorance and
of tyranny. A small foot and a thin heel are a sign of
immorality, wrongdoing and cowardice.

[K.16] On the steps.
Someone whose steps are wide and graceful is
]successful in all his affairs. And the one whose [steps
are short and fast is hasty, vain, has a poor judgement
and bad intentions.

Translation of BL Or.
12070, 39v-43r
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1 MS : عنى. The orthography  غناءin Badawī is modernized. For the expression عن ال غنى, cf. H. Wehr, A Dictionary of Modern Written Arabic (4th ed.), Urbana (Il.),
1994, p. 803.
2 MS :  الشيهات: mistake for  الشاهياتold orthography of  الشهوات, cf. Lane, Dictionary, vol. 4, p. 338b.
3 MS : المودّيات. The London Physiognomy’s reading is identical with that in manuscript  =( سParis, Bib. Nat. 2418, a 17th c. Yemenite manuscript) in Badawī,
Sirr, p. 116, n. 6.
4 MS : ( صفاold orthography). The Sirr-Badawī, where the sentence makes grammatically little sense, could here be corrected with the London MS.
5 MS: العلم.
6 MS:  للمبدرة.
7 MS : undotted. Both words are graphically identical and the meaning makes little difference, but the verb athbata is used repeatedly by “Aristotle”
throughout the Sirr.
8 Likely an abbreviated phrase for “paleness of face, with blue eyes and blond hair,” see the corresponding section in the Short Form versions infra. “Blond”
may as well refer to bronze, reddish, or chestnut hair.
9 The use of a dual to refer to three elements may possibly hint at the influence of a Greek speaker as Greek dual can be used to designate two or three
elements.
10 MS :  انسان.
11 MS:  التذوير.
12 MS.  صفرةfor سفرة
13 MS :  كثير.
14 MS:  الطوّل.
15 MS:  اإلدراك.
16 MS : صفّا.
17 MS :  المزاج.
18 MS: ها نا.
19 MS: الحسن.
20 MS: التسلّيط
21 MS :  عينيه.
22 MS: الغور.
23 MS : داهيتين
24 MS: متخلّل, a possible synonym of  مخت ّلwhich may be interpreted as ‘disordered’ (in his mind or his affairs), cf. Lane, Dictionary, vol. 2, p. 782.
25 MS : الحمراويْن
26 MS: اردّا
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27 The expression sharru al-nās in Sirr corresponds to Rāzī’s, Ṭibb al-Manṣūrī, 99.2 against the London Physiognomy and the Leiden Short Form (cf infra
Table3) where we read asharru al-nās, also correct.
28 The lacunas were completed with Sirr (Badawī).
29 MS:  فصاحته.
30 MS:  فصاحته.
31 MS: ( يدخلهredundant third person pronoun, possibly resulting from Syriac influence).
32 MS : افيا, undotted, for ? ثقبا أنفه
33 Should be corrected with the London manuscript (paleographic accident or misprint).
34 MS :  الذي.
35 MS: غضو
36 MS : معيم, emended with Sirr.
37 The section comes after the movements of the body in the Sirr-Badawī.
38 Dittography with one word missing in the first version, the copyist seems to have forgotten to bar the mistaken sentence.
39 MS: كانت. From here on and until the end of the section, neck is treated in Arabic as a feminine, or the possessor of the neck is (see also in the next
section). Emended with Sirr.
40 On the expression rafīʻ al-ṣawt, cf. Lane, Dictionary, vol. 3, p. 290.
41 It would be possible to to emend ( حسنbeautiful) and read ( خشنcoarse) but the parallel in the Sirr seems to favour ‘beautiful’.
42 MS: كانت.
43 The Sirr has here three additional sentences on (1) the agitated person (see infra [K.19], (2) the taciturn and (3) the stammer and whoever has a speaking
deficiency.
44 Added with Sirr to fill the lacuna.
45 This section [K.13] comes before ‘the shoulders and the back’ [K.12] in the Sirr. Both sections show a different inner organization.
46 MS: كانت.
47 MS : والكتفين.
48 MS: يد ّل.
49 MS :  التاهةsc.  ?التائةThe word tayyāh carries two meanings: “absent-minded” or “proud” (cf. Lane, Dictionary, vol. 1, p. 326). The ductus of this adjective
and that of the next one are close enough with what we read in the Sirr, where al-balah wa-l-qiḥāh, meaning “foolishness and imprudence.”
50 The reading of the Sirr corresponds to Rāzī and should not be corrected; baṭīʼah (“slow”) and laṭīfah (“graceful” or “large”) might have been seen as
synonyms unless the reading of the London manuscript is the result of a paleographical accident. The antonyms in the following sentence point to ‘slow’ as
the correct reading.
51 Neither the Sirr (with shakis, “quarrelsome, ill-tempered”) nor the London manuscript (mutakabbir, “vain, haughty”) follow the exact reading of Rāzī’s
Ṭibb al-Manṣūrī (“meticulous, self-conscious,” dhū ʻināyah) but the London text has a closer synonym.
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52 The Sirr continues here with the portrait of the ideal person.
53 MS : اللحميّة.
54 MS: دقّة.
55 The section on the ‘feet’ appears in the Sirr between the ‘arms’ [K.14] and the ‘legs’ [K.15].
56 MS: يعتب. Emended with Sirr.
57 This sentence comes in the Sirr to the end of the section on the ‘voice,’ see supra Sirr, 121.11–15, facing [K.11].
i Ali and Fulton’s translation of the MS Gotha Arabic 1869 (cf. Manzalaoui, “The Pseudo-Aristotelian Kitāb Sirr al-Asrār,” p. 154) in Steele, Secretum
Secretorum, p. 218, reflects the reading of the London Physiognomy against Sirr-Badawī.
ii This section seems more coherent in the London version than in the Long Form of the Sirr as edited by Badawī, in which corrections by reviser(s), copyists
and Badawi himself have blurred the original meaning. The type of purification recommended here is reminiscent of Eastern practices (Buddhist, Chinese,
Indian) more than of any Greek theories. The syntax of the last sentence is correct with the addition and should be used to correct the text edited by Badawī.
Our rendering comes close to Ali/Fulton’s translation of the Gotha manuscript (cf. Steele, p. 218 and infra Table 2).
iii The syntax of this sentence is awkward. It may also be interpreted as meaning “The priestly art which existed in some people was capable of predicting
invisible phenomena of unknown origin. And the basis for this was in the benefic conjunction [they had in their nativity] for this art and in their horoscope; and
the science of physiognomy enters under this kind [of arts, i.e. divination].”
iv The Sirr adds here the famous Socrates/Zopyrus anecdote, with Hippocrates and Polemon for protagonists. The anecdote is missing altogether from
the London Physiognomy and of the Short Form. The author of the text is addressing an audience which had little care for chronology (Aristotle lived half a
millenium before Polemon) but who knew of the existence of a translation of Polemon’s Physiognomy.
v The word ashqar can be translated as “reddish, blond, bay or sorrel (for horses and camels), chestnut.” We have opted for “blond” to reflect ancient
traditional Arab superstitions against blue-eyed blond-haired persons.
vi See the continuation of this sentence in the next section infra, Sirr 118.15-16.
vii The corresponding paragraph comes to the end of the Physiognomy chapter in LF and SF. What follows was presumingly abbreviated from Abū Bakr Rāzī’
Ṭibb al-Manṣūrī and added to an initial short section. Sections [H.] and [J.] of the London Physiognomy correspond to elements appearing to the end of the
physiognomy chapter in the Sirr-Badawī, indicating an interpolation or displacement at some stage in the transmission.
viii This sentence (missing in the London Physiognomy) concludes the ideal portrait as elaborated in LF. The verb ẓafara, introducing it, is commonly used by
the author of the Sirr.
ix What follows appears in the Sirr in the section on the ‘colour’ [of hair].
x This section directly follows 118.15-16 above.
xi [K.6] and [K.7], on the‘face’ and the ‘mouth’ are inverted in comparison to Sirr-Badawī.
xii [K.17] and [K.18] on the ‘feet’ and the ‘movement of the body’ are inverted in comparison to Sirr-Badawī.
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abbreviated from the Long Form, while agreeing at the same time on the possibility of
a lost archetype from which both versions derived.85 Steele for his part suggested, following Förster, that the Long Form made a greater use of Abū Bakr Rāzī Ad Mansorem
(i.e. the Ṭibb al-Manṣūrī) than the Short Form, an expansion which seems to argue for
Manzalaoui’s hypothesis.86 Nevertheless, as will be seen in what follows, the London
text simultaneously bears traces of the Long Form revisions and an organisation of
the text that is closer to the one witnessed in the Short Form (see infra Tables 2 and 3 ).
This difference in the organisation of the text can be partly explained by the role
played by the “ideal portrait,” a summary of the bodily characteristics of the ideal
figure whom Alexander should be seeking as a friend (in the London text) or as an
advisor (in the Long Form). In the Sirr-Badawī, not one but two portraits are given. The
first one is placed before the enumeration of the body parts (Sirr, 118.11–16 Badawī)
while the second one appears at the conclusion of the chapter (Sirr, 123.5–13 Badawī).
In the London text however, we find only one portrait, introduced by a statement of
Aristotle [H.1], according to which if someone corresponding to these features could
be found, Alexander should take him as a friend. The parallel in Sirr-Badawī gives
a somewhat different portrait, introduced as an epitome of “the most harmonious
and favorable composition (aʽdal al-khalqa al-muwāfiqa)” (Sirr, 118.11 Badawī). The
second portrait in LF is introduced by an original element, missing in the London
text and in the Short Form versions (see infra Tables 2 and 3) in which Aristotle states
that if such a character is found, he would be a suitable personal advisor to whom
Alexander could delegate his affairs and the supervision of the subjects (raʻīya).87 The
comparison of the ideal portrait(s) will be discussed in a separate section (cf. infra
The Ideal portrait(s)).

85 On the relation between SF and LF and Grignaschi’s critics of Manzalaoui’s thesis, see Grignaschi
1976, 15–16. Trying to verify his hypothesis by resorting to the London Physiognomy and to the relation of the SF and LF versions, Grignaschi summarized Förster’s hypotheses on the Physiognomy and
added a fully developed theory of the relations of the Physiognomical texts in Grignaschi 1976, 35–45,
pointing to a dozen new texts discovered after Förster. A whole book would be needed to verify Grignaschi’s suggestions. His understanding of the relation of SF and LF evolved throughout the decades
he devoted to the Sirr al-Asrār, with what seems to be his final position expressed in Grignaschi 1982, 6.
86 Cf. Steele 1920, lxiii.
87 Grignaschi 1976, 43, noticed that the sentence is missing in three of the Arabic versions he used
(Istanbul and two Gotha manuscripts) as well as from Philip of Tripoli’s Latin translation. He believed
that it should be considered an addition from the copyists of one of the later manuscripts of the Long
Form used by Badawī.
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The inner title of the Physiognomy section and the anecdote
on Hippocrates and Polemon
In the London text (Table 1, section [A.]) and in most versions of the Short Form (see
infra Tables 2 and 3), a title is given to the section on Physiognomy at the beginning
of the text with some minor variations. We find in the London text: “Epistle on
Physiognomy (Risāla fī al-firāsa)”; in the Short Form: “Discourse on Physiognomy
(al-Qawl fī al-firāsa).” In the Long Form however, this title appears in the middle of
the introduction, following the anecdote about Hippocrates and Polemon which is
missing from both the London text and Short Form.88 The author of the Long Form
further adds in a comment missing from the Short Form, but extant in the London
text (see Table 1, section [D.]), that the chapter was “abbreviated”: “Abbreviated
chapter on the Science of Physiognomy (Bāb mukhtaṣar fī ʻilm al-firāsa)” [Sirr,
117.12 Badawī]. Having in mind the comparison offered by Regula Forster of the SirrBadawī with Abū Bakr al-Rāzī’s chapter on physiognomy in his al-Ṭibb al-Manṣūrī,
one is tempted to consider this as a possible reference to Rāzī’s full text. Grignaschi
however, was under the impression that both Rāzī and the London text derive from
a common source.89
The importance of this divergence between the texts is reinforced by the relationship between these sources and the Hippocrates-Polemon anecdote. In the
London text, a cursory reference to Polemon appears (see Table 1, section [C.])
as one of the most famous authorities in the field of physiognomy, while the SirrBadawī has instead the anecdote about Polemon’s commenting on Hippocrates portrait with the specification “Polemon, the author of the Physiognomy” (Sirr, 117.1).
Both the London text and the Long Form of the Sirr then explain in a similar manner
(see Table 1, [D.]) that what will follow has been abbreviated from a more complete
text, as was just mentioned. But the London text has the addition “and this is where
it starts (wa-hā hunā mubtadāʼ dhālika)” where the Sirr-Badawī 117.12. has what I
have referred to as the “inner title,” possibly once a title in the margin. A somewhat
similar organisation of the contents appears in the Topkapi recension of the Arabic
88 Grignaschi 1976, 42–43, remarked that the Latin translation of Philip of Tripoli, a Long Form, has
indeed two titles: one, “General physiognomy,” preceding the short introduction and another one,
“Particular physiognomy,” before the detailed bodily parts. Using a 13th-century manuscript from
Istanbul (MS Ayasofia 2890) which he believed was one of the oldest witness of the Long Form, Grignaschi adds that the manuscript lacks the second title or a reference to the body parts section as
being abbreviated, and that the section belongs to Book II.
89 Grignaschi 1976, 40. In my opinion, Grignaschi overinterprets the variant between ḥasan and
khashan. Both words are identical when undotted, but the mere presence of the word written undotted in a manuscript does not necessarily imply that the readers read it ḥasan rather than khashan.
Correcting the Arabic with the Greek, as Grignaschi does, may also be misleading because of the
possibility that a translation was verified with another manuscript and later corrected, thus leading
to the recontamination of the tradition from an outside source.
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Polemon, in which Ghersetti remarked that the anecdote about Hippocrates and
Polemon is given before the incipt of what is stated to be the book of Polemon, which
is clearly identified by the words: “This book of his begins with his statement…”.90
But the order is not the sole parallel between the Sirr and the Arabic Polemon. The
London text and the Sirr-Badawī seem to echo the Istanbul text when we read that
“Polemon […] could determine from the constitution of a man his character (yastadillu bi-l-insān ʻalā tarkīb nafsihi)” (cf. Table 1, Section [C.]).. We find an exact parallel in Badawī’s edition of the Sirr (apart from the addition that Polemon was “the
author of the Physiognomy” as mentioned above). The parallel sentence we read in
the Istanbul Polemon betrays a more elegant translation: “He would determine the
moral character [of a man] from his outer attributes (fa-stadalla ʻalā l-khalq bi-l-khuluq).”91 The polysemic root kh-l-q might have caused some confusion to readers and
possibilities of confusion are reinforced by the fact that khalq and khuluq share an
identical ductus, خلق.92 It is unclear whether the two versions represent two alternative translations or if the London text derives from Istanbul Polemon, via a series
of intermediaries. The different transliterations of the names offered in the London
text (Polemon: Aflīmūn) versus the Istanbul one (Polemon/Hippocrates: Afīlāmūn/
Hīwāfaqrāṭīs) would argue for two different translations.
Returning to the oddly constructed sentence found in the Sirr-Badawī and in the
London text, it is paralleled by a number of later witnesses to the anecdote, which are
usually believed to be borrowings. One of them, Ibn Juljul (d. 987), whose Generations
of the Physicians and the Sages (Ṭabaqāt al-aṭibbāʼ wa-al-ḥukamāʼ) was composed in
975, is often quoted by later compilers.93 His testimony is of particular value because
he is one of the first authors to mention the Sirr al-Asrār explicitly.94 However, Ibn
Juljul’s knowledge of the anecdote may have been borrowed directly from Polemon’s
Firāsa rather than from the Sirr, as can be deduced from the introductory lines to the
anecdote about the encounter between Hippocrates and Polemon: “And it is what
Polemon the author of the Physiognomy was stating in his [Book on] Physiognomy
(wa-dhālika anna Aflimūn ṣāḥib al-firāsa kāna yazʻamu fī firāsatihi).”95 But the use by

90 Ghersetti 2007a, 465, 476–477 for the text and translation. See the remarks of Hoyland 2006, 317.
91 The verb istadalla can be constructed with the particle bi- or with the particle ʻalā with an identical semantic value; Arabic is unfortunately not as clear as German in this regard. Arabic text and
translation in Ghersetti 2007a, 468–469. The confusion is attenuated by the addition of “and from his
outward [appearance] towards his inner [nature] (wa-bi-l-ẓāhir ʻalā l-bāṭin).”
92 For the meanings of khalq and khuluq, see Lane, Dictionary, vol. II, s.v. khalq, p. 801c. Khalq is
often use in ninth-century Arabic to refer to “humans in general” (for example in Jāḥiẓ’s writings),
most probably derived from the religiously connoted expression khalq Allāh, i.e. “God’s creation.”
93 See supra n.47.
94 He is in fact the first author to mention the Sirr al-Asrār under this title and to give a number of
quotations which can all be found literaly in the textbook we possess today. See Ibn Juljul 1955, 17 and
Forster 2006, 17, nn. 65 and 66.
95 Ibn Juljul, Ṭabaqāt al-aṭibbāʼ wa-al-ḥukamāʼ, 17.9–11 Sayyid.
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Ibn Juljul directly afterwards in the same sentence of the phrase yastadillu bi-l-insān
ʻalā tarkīb nafsihi rather than the more elegant version found in the Topkapi Polemon,
seems to confirm the possible existence of two distinct translations.96 Ibn Abī Uṣaybīʻa,
a thirteenth-century physician who quotes repeatedly from Ibn Juljul in his encyclopaedic work on the history of medicine, makes use of a small variant on one occasion:
wa-aḥkama ʻalā akhlāq nafsihi min tarkībihi with aḥkama (‘to judge’) instead of istadalla
(‘to determine, to deduce’). Ibn Abī Uṣaybīʻa, who had access to the main Ayyubid libraries of Cairo and Damascus, also bears witness to the existence of a recension of the story
closer to the classical version, where Socrates appeared instead of Hippocrates.97 Hence,
all the testimonies of the anecdote may ultimately be derived from an original close
enough to the version known to Ciceron (involving Socrates and Zopyrus) who reports
that “Zopyrus [...] claimed to discern every man’s nature from his appearance…”.98
Finally, some epistemological affinities between the Topkapi Polemon and the
Sirr can be detected. The theoretical introduction of the Topkapi Polemon’s justifies physiognomy as a development of medical practices. According to Ghersetti,
the author of this introduction based himself on Plato’s theory of the tripartite soul
in the Republic and on humoral physiology.99 She adds that the introduction of the
Arabic Polemon should not be ascribed to the celebrated Greek physiognomist, but to
another author.100 Traces of humoral theory applied to the description of the favourable features may also be found in the different versions of the Sirr’s physiognomy, as
will be seen in the comparative tables below.
96 Ibn Juljul mentions the anecdote although it is usually agreed that he knew a Short Form version
(loc. cit., 17 and 67 Sayyid, where Ibn al-Biṭrīq’s Fundgeschichte is quoted from the Sirr in the very
exact wording of the MS Leiden, Or. 749, an SF8, against the variants of the Sohag manuscript, another SF8 witness, quoted by Sayyid in his notes, loc. cit., 69. Could it be that Ibn Juljul’s version had been
annotated and should we consider the possibility that the anecdote was once part of some marginalia
on a Short Form manuscript available in tenth-century Cordoba?
97 Ibn Abī Uṣāybiʻa, ʻUyūn al-anbāʼ, vol. I, 28.1–2 Müller, quoted by Hoyland 2006, . 315.
98 Hoyland 2006, 315, cf. Ghersetti 2007b, 282, n. 4, and the references given there to Cicero, Tusculean Disputations and On Fate.
99 Ghersetti 2007b, 284; Hoyland 2006, 318–319 develops the philosophical and medical aspects of
physiognomy and relates the pseudo-science with the widespread Arabic literary genre of “Correction
of characters (tahdhīb al-akhlāq)”.
100 It is possible to say that its theoretical introduction was certainly available to the Shiite philosopher Miskawayh (d. 421/1030), as can be shown from the detailed answers he gave to Abū Ḥayyān
al-Tawḥīdī (d. ca 414/1023) on the definition and purposes of physiognomy (Hawāmil wa-Shawāmil,
n° 63, 163–171 Amīn/Saqr). The book, a four-hand composition resulting of Tawḥīdī and Miskawayh’s
epistolary exchanges was titled Hawāmil wa-Shawāmil (“The Roving [questions] and the Exhaustive
[answers]” as a token of its genesis, as underlined by the pun on Hawāmil, which has the meaning of
“carriers”). I used the Cairo 2009 reprint of the A. Amīn and A. Saqr edition, the pagination of which
differs from Hoyland. Hoyland mentions the Hawāmil among the witnesses of the anecdote and notes
the influence of the Topkapi Polemon (Hoyland, “Polemon’s encounter,” 317, n. 16). Hoyland is unintentionally misleading in ascribing to Tawḥīdī the statements made by Miskawayh (Hoyland 2006,
313–314 and 317–318), which leads him to date the Topkapi Polemon according to Tawḥīdī’s dates.
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The bodily characteristics
Some brief remarks can be made about the section devoted to the physical characteristics of each bodily parts and the interpretation they suggest. The comparison of
the London text with the Sirr-Badawī shows that both texts are almost identical in
a number of sub-sections, once the paleographical slips are recognized. The main
divergences appear in the ordering of the parts of the body, especially in the second
half of the text. The main difference, however, lies with the portrait(s) of the ideal
physical characteristics, to which we will turn in the next section. The attempts made
by Manzalaoui to reconstruct the transmission by basing himself on the order of the
bodily parts were not fruitful.101 His main witness, the Sohag manuscript (Sohag
[Egypt], Municipal Library, History 167), is criticized by Grignaschi as inferior to the
better text preserved in the other witnesses of the Short Form.102 As will be explained
in what follows, Grignaschi’s own reconstruction suffers from a number of mistakes
and approximations. It is worth mentioning too that one manuscript of the Short
Form version (Oxford, Laud. 210 = W in Steele’s siglae) is said to have the characteristics and their qualities in the form of tables. This type of presentation could well
be the reason for some of the discrepancies observed in the different versions of the
Physiognomy.103
[K.1] “on the hair”104 to [K.4] “on the nose” are almost identical with minor scribal
omissions and stylistic adaptations. [K.5] “on the forehead” has in Sirr-Badawī an
addition about the “protruding forehead.” This rather rare feature might have been
seen as irrelevant by the copyist of the London text who decided to skip it or it may
have been altogether missing from the text he had before his eyes. In this section,
a number of adjectives are different in the London text and in the Sirr-Badawī but
they are generally simple synonyms, with a tendency to rarities and archaisms in the
London Physiognomy (which generally follow the identical formulation of the Short
Form, as will be seen in Tables 2 and 3).
More variants can be detected in the section of the ‘face’ [K.6]. They might be
explained by a reviser’s adaptation of the text to his own tastes, although a number
of variants may also be the result of paleographic corruptions (by the reviser or some
copyist): rare fijj (“rude”) is replaced in one of its two occurences with waqiḥ “impudent shameless,” which might be considered a synonym. But the graphical proximity
of  فجand  وقحwith the initial  وmisunderstood for a particle or added in the transmission process calls for some prudence. Similarly jadil, rarely used as an adjective might
101 Manzalaoui 1974, 222–223.
102 Manzalaoui 1974, 149; Grignaschi 1976, 15.
103 Grignaschi 1976, 15, wrongly refers to the tables of the Leiden manuscript, in addition to those
of the Oxford one.
104 The “soft hair” designating “cowardice” and the “coarse hair” pointing to “courage” already appear in the Pseudo-Aristotle’s Physiognomy, see Ghersetti 1999, 21, l. 5; Swain 2007, 640(Gr.)/641(tr.).
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have been replaced with khadāʻ shakis, unless  خداعshould be seen as a corruption of
جدل. The original word is more likely to have been jadil  جدلreinforced in Sirr-Badawī
by resorting to a hendiadys, resulting in khadāʻ shakis.
In comparison to the Sirr-Badawī, the London text also inverts the order of
the sections on ‘face’ [K.6] and ‘mouth’ [K.7], with Sirr-Badawī following the order
(but not necessarily the contents) of Rāzī’s Ṭibb al-Manṣūrī. In the Gotha manuscript used by Ali and Fulton for Steele’s study of Roger Bacon’s commentary of the
Secretum Secretorum, we find in the section on the ‘face’ a fully coherent portrait,
going from ‘face’ to ‘cheeks’ and ‘beard,’ that is missing in the London Physiognomy, where we find instead elements corresponding to the Short Form (see infra
Table 3).105 In [K.7] the reference to the characteristics of the ‘teeth’ is missing in the
London text which is otherwise identical with Sirr-Badawī. It was possibly dropped
by the copyist because he considered it as anecdotal and wanted to abbreviate
his model (it consists of just two words within a sentence on the ‘lips’), or it was
missing in his text. The repeated use of “And God knows best (wa-Allāhu aʻlam)”
at the end of some sections [K.5] and [K.6] points to the author’s puzzlement at his
model(s) and possibly as to the London text abbreviating its model(s). Rāzī’s Ṭibb
al-Manṣūrī (p. 100 al-Ṣiddīqī) has more details on ‘teeth’ but they differ entirely
from Sirr-Badawī.
Despite some strong divergences, Mario Grignaschi believed there was a
common model from which the Sirr and Abū Bakr al-Rāzī would have borrowed.
His study of the differences in the body-parts sections from one version to another
(including the London Physiognomy) led him to believe that rather than a mere
borrowing to Rāzī’s text, we should admit the existence of a common source,
which he calls the “Ancien épitomé arabe.” However, the argument is impaired by
a degree of imprecision. Grignaschi states about the characteristics of the ‘voice’
that the oldest manuscripts106 of the Sirr would have preserved a trace of Polemon
when we read that a “coarse voice” (“la voix rude” in Grignaschi) is a sign of “stupidity.” 107 But the matter is more complex than Grignaschi seemed to believe. For
the text of Polemon (269.6 Förster), which Grignaschi quotes solely in Arabic,108
has in fact no literal parallel in any version of the Sirr. The closest sentence (“waman kāna ḥasan al-ṣawt fa-huwa dalīl ʻalā al-ḥumq wa-qillat al-fiṭna”) appears at
the end of the ‘voice’ section. However, this section differs in the London text from

105 Steele 1920, 222, cf. Table 1, section [K.11] and Table 2, 222 for the comparison of the Gotha text
translated by Ali/Fulton with the London text.
106 Grignaschi 1976, 40. What Grignaschi sees as the oldest Sirr manuscripts is an odd mixture where
we find together the Istanbul Ayasofia 2890, the Oxford Laud. Or. 210, the Berlin Sprenger – with no
further precision, but most probably he is referring to Ar. 943 – and the Sohag manuscript used by
Manzalaoui (cf. Manzalaoui 1974, 221).
107 Grignaschi 1976, 40–41.
108 Grignaschi 1976, 40, n. 3: wa-thiql al-ṣawt al-mustaʻjil yadullu ʻalā al-ḥumq wa-qillat al-fuṭna [sic].
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what we read in either Badawī’s edition or Ali/Fulton’s translation. The section
[K.11] as we find it in the London Physiognomy has only a section on the ‘voice
(al-ṣawt)’ while Sirr-Badawī (121.11–15) has two sub-sections, one on the ‘voice’ and
one on the ‘speech.’ In the Gotha text as we find it translated in Steele (p. 222),
the two sub-sections on the voice and on speech are part of a larger section on the
‘face’, where they follow a discussion of the ‘ears.’ Also misleading is Grignaschi’s
statement that the error appears in the manuscripts of Razi’s Ṭibb al-Mansurī: the
al-Ṣiddīqī edition used by Regula Forster (see her article in this volume), where
the sentence can be found on p. 101, has khashan, i.e. “coarse.” As to the Paris
manuscript quoted as evidence by Grignaschi, it does read ḥasan (“beautiful”)
which seems to be the correct reading if we recognize that the short paragraph
(where discussions of the ‘voice,’ ṣawt, and ‘speech,’ or ‘language’ here rendering kalām, are alternately given) has already mentioned twice the “coarse voice
(man kāna ṣawtuhu ġalīẓ)” and the “heavy voice (man kāna ṣawtuhu thaqīlan)” in
the three preceding lines.109 The indication in Rāzī that a “beautiful voice (ḥusn
al-ṣawt)” is a sign of “stupidity” and of “coarse nature” is completed in the SirrBadawī and in the London text with “vainglory.”110 The same imprecision can be
found in the London text [K.11], where the ‘loud’ (jahīr) voice has been addressed at
the beginning of the section (as in Sirr-Badawī 121.11) while the ‘coarse’ voice (ġalīẓ)
has been attached to lying and bad manners. In Sirr-Badawī however, the sentence
differs, and it is now stated that someone who uses “coarse language (kalām)” is
irascible and of bad manners. The fluidity of such texts (and the common practice
of correcting previous translations either to adjust the Arabic or to suggest a new
translation), make any reconstruction of the stemma on the sole base of the variants an impossible task. Resorting to the Greek “originals” (when those can be
identified with any certainty!) should not go without caveats. The evolution of the
vocabulary within Arabic, a conservative language which has managed to go on for
centuries using the same grammar and syntax, is displayed by the choices made
by copyists, whose role is to adapt the text they copy to their audience and to possible dialectal evolutions. Arabic writing and its common use of scriptio defectiva
in manuscripts leads to paleographic homographs which in turn are attemptively
deciphered by copyists of various degrees of expertise. Retrieving the original
Greek behind adaptations is therefore hazardous.
The order of the London text for [K.12] ‘shoulders’ and ‘back,’ followed with [K.13]
‘chest’ and ‘belly’ differs from Sirr-Badawī and Abū Bakr Rāzī, where we find the
‘belly’ and the ‘back’ before the ‘shoulders’ and the ‘back.’ Contrary to the London
text, where they are distinguished, Sirr-Badawī and Rāzī have the characteristics

109 Grignaschi 1976, 40, n. 4.
110 As noted by Grignaschi 1976, 40, where he offers the correct translation “la sottise, une nature
peu douée et l’orgueil.”
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related to the ‘back’ inserted within the sentences addressing those of the ‘shoulders.’ For the ‘shoulders’ and ‘back’ section, the vocabulary employed in the description varies widely but can be reduced to a mere choice of synonyms and a different
construction of the sentences. In Sirr-Badawī we find the ‘belly’ and the ‘chest’
together in one sentence, while the London text has the ‘chest’ first. It seems that
the London text is here sticking more closely to the head-to-heel description than the
versions of Rāzī and the Long Form as in Sirr-Badawī.
The section of the ‘arms’ and ‘hands’ [K.14] is almost identical in the London
Physiognomy, the Sirr-Badawī, and Rāzī. Interestingly, the positive characterization
of long arms “reaching to the knees” (!) ultimately stems from the Pseudo-Polemon.111
It is intriguing that, as was underlined by Professor Kenneth Zysk in an oral intervention during the conference, this characteristic is commonly encountered in Indian
literature, where it refers to the warrior-king and to the Buddha.112 Hopefully, these
proceedings will participate in enhancing our understanding of Polemon’s sources,
or alternately that of Indian literature.
On the ‘calves’ [K.15], the comparison reveals that Sirr-Badawī is closer to Rāzī
than the London Physiognomy. The characteristics of the ‘thighs’ are missing in the
London text, while Sirr-Badawī stems from Rāzī or the latter’s source. Some paleographical accidents in the transmission can also be recognized: Rāzī’s al-balah (“foolishness”) and al-nafkha (“conceit”) becomes al-balah and al-qiḥā (“impudence”) in
Sirr-Badawī. It seems likely that القِ َحةis the result of a corruption of النفخة. On its side,
the London text reads al-tāh possibly for tayh (n.) or tāʼih (adj. used here improperly),
likewise meaning “conceit”113 and al-khiffa  الخفةresulting from the paleographic corruption of  البلةand النفخة.114
On the ‘steps’ [K.16], the London Physiognomy appears to be standing somewhere between Rāzī and the Sirr-Badawī. They all appear to be closer to the PseudoAristotle’s Physiognomy – which for the other sections does not seem to show much
affinity with the Sirr – than they are to the Arabic Polemon.115 However, it is possible
to find in Adamantius a possible echo of what we read in the Sirr witnesses and in
Rāzī. These exemples demonstrate the fluidity of a text like this to the utmost degree.
In particular, before concluding that there were in fact two different translations,
attention should be paid to the semantic evolution of adjectives, which made constant revisions by the copyists and translators a necessity.

111 Hoyland 2007, 408 (Ar.)/409 (tr.), Bāb 21/B19; Repath 2007, 524 (Gr.)/525 (tr.), B19.
112 See Zysk 2015, 165; 648; 741.
113 Lane, Dictionary, vol. I, p. 326, s.v. t-y-h.
114 For possible influence, see Hoyland 2007, 400 (Ar.)/401 (tr.), Bāb 9/B9; Repath 2007, 520 (Gr.)/521
(tr.), B9.
115 The Pseudo-Polemon seems entirely unrelated to the Sirr for this section, see Hoyland 2007, 438
(Ar.)/439 (tr.), Bāb 50/B39.
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London text: “Someone whose steps are wide and graceful (wāsiʽa laṭīfa) is successful in all his affairs (dalla ʽalā najḥ fī jamīʽ al-umūr). And the one whose [steps] are
short and fast (qaṣīra sarīʽa) is hasty (ʽajūl), vain (mutakabbir), has poor judgement
(ghayr muḥkam li-l-umūr) and bad intentions (sayyʼ al-niya).”
Sirr-Badawī, 123: “Someone whose steps are wide and slow (wāsiʽa baṭīʼa) is successful in all his affairs and his deeds (fa-huwa munajjiḥ fī jamīʽ umūrihi wa-aʽmālihi)
and thoughtful of consequences (mufakkir fī ʽawāqibihi). The one whose steps are
short and fast (qaṣīra sarīʽa) is rash, quarrelsome (ʽajūl shakis), has poor judgement
(ghayr muḥkam li-l-umūr) and a bad intention in them (sayyʼ al-niya fīhā).”
Abū Bakr al-Rāzī, al-Ṭibb al-Manṣūrī, 124: “One whose steps are wide and slow
(wāsiʽa baṭīʼa) is deliberate and successful (fa-huwa mutaʼannin munajjiḥ). One whose
steps are short and fast is rash (ʽajūl), does mind [his] affairs (dhū ʽināya bi-l-umūr) but
does not judge them well (ghayr muḥkam lahā).”
Adamantius (B39): “Those who take large steps accomplish every deed and are
great-minded (megalonoi). Those who take small steps are unsuccessful, bitter, and
some are also parsimonious and thievish in character and make secret plots. (…)
If a man walks quickly (…) he provides reliable signs of parsimony and cowardice
and mischief and meanness. (…) The man who is swift but who takes small steps, is
greedy, villainous and a consummate coward.”116
Pseudo-Aristotle: “Someone whose steps are wide and slow (wāsiʽa baṭīʼa), he is
successful (munajjiḥ), efficient (nāfidh), steady in his ambitions (mutaʼayyid [sic for
muttaʼid?] fīmā yaqṣud), and this is because wide steps are a sign of success (najḥ)
while slow steps are a sign of deliberateness (tuʼada) and perseverance (al-anā).
Someone whose steps are short (mutaqāriba) but slow, he is unsuccessful and not [or:
“but remains”] firm in his ambitions (ghayr munajjiḥ mutaʼayyid), and this is because
short and slow steps are a sign of failure (al-taqṣīr). And someone whose steps are
wide (wāsiʽa), he is successful, thoughtful about things (bāḥith ʽan al-ashyāʼ), and
this is because quick steps are a sign of completion while their wideness is a sign
of success. And someone whose steps are short and fast (mutaqāriba sarīʽa), he is
thoughtful but unsuccessful.”117
In the section on the ‘feet’ and ‘heels’ [K.17], we find in Sirr-Badawī a great
number of details missing from the London text. Details such as the best “foot”
being one with “even toes” and a “soft flesh” might have been considered as superfluous by the redactor of the London Physiognomy. Grignaschi, noticing a different
organisation of the sections (‘legs,’ ‘steps,’ and ‘feet’ in both the Short and Long
Forms of the Sirr; ‘feet,’ ‘legs,’ and ‘steps’ in the London text), thought that this
could be used as an argument against Manzalaoui’s hypothesis that the London
Physiognomy was a “mixed version” somehow intermediate between the Short and

116 Repath 2007, 538 (Gr.)/539 (tr.), B39.
117 Ghersetti 1999, 46–47 (Arabic text).

Unauthenticated
Download Date | 12/5/19 3:41 PM

14 Ekphrasis of a manuscript

391

the Long Form. But nowhere does Manzalaoui state that the London text should
be placed in a stemma between the Short and the Long Form; rather, he argues
that the London Physiognomy derives from a missing common ancestor of these
two versions.118 In turn, the organisation might also be explained by the different
point of insertion of a section on the ‘movements of the body’ [K.18]. In the Leiden
Polemon, these indications are found at the end of the section on ‘walking and
movement,’ that is, directly alongside the mention of the ‘steps’.119 This section,
oddly situated in the Leiden Polemon between the ‘hair of the eyebrows’ and the
‘breath’, seems to have been inserted in various positions in the different Sirr witnesses.
The section on bodily characteristics concludes in the London Physiognomy
with a summarizing statement of “Aristotle” to “Alexander” [L.] while the Long
Form inserts within its own, slightly different, concluding statement, a reference
to the use that should be made of one sign or more or of the eventuality of contradictory signs (Sirr-Badawī, p. 224). The Sirr’s Long Form follows here a similar
organisation as Abū Bakr al-Rāzī (see in this volume the paper of Regula Forster,
referring to Rāzī, Ṭibb al-Manṣūrī, 107 Ṣiddīqī). This element, which appears in the
London text before the bodily parts [J.], is ultimately derived from Adamantius’s
epitome (A3), where it is found in the prologue.120 The insertion of additions from
scrap papers added at different stages of the transmission should certainly be taken
into account, as they are not uncommonly found during the inspection of a manuscript. Short-lived and most often uncatalogued, they hinder any attempt to make
a stemma based solely on the organisation of the sub-sections in a text whose thematic structure already guarantees some form of fluidity. Paleographical mistakes
(to some degree), scribal corrections and omissions cannot be taken as the sole evidence for the reconstruction of a complex transmission, even more so when a great
number of manuscripts remain inaccessible to researchers. Without making more
manuscripts available to readers for comparison, no conclusions can be made and
the same goes for the very little-knowledge we have of Abū Bakr al-Rāzī’s works,
almost entirely lost or unpublished.121

118 Grignaschi 1976, 46, n.1; Manzalaoui 1974, 223.
119 Hoyland 2007, 438–441 (Ar./tr.), Bāb 50/B39–40.
120 Repath 2007, 496–497.
121 According to Ibn Abī Uṣaybiʽa, ʽUyūn al-anbāʼ, vol. I, 314 Müller, we owe the preservation of some
of Rāzī’s books and the edition of his magnum opus, the Kitāb al-Ḥāwī, to the efforts of the Buyid
vizier and scholar Abū al-Faḍl Ibn al-ʽAmīd (d. 971)
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Table 2: The Long and Short forms of the Sirr’s
Physiognomy
Before turning to the ideal portrait(s) in the different witnesses of the Sirr, we should
address some of the questions raised by Badawī’s edition and its comparison to the
Ali/Fulton translation published by Steele in his own study of the Sirr al-Asrār.122
The comparison of the London Physiognomy with Steele’s text shows that the latter
cannot explain the discrepancies between the London text and the Long Form.
Badawī’s text is close enough to the Long Form manuscripts used by Ali/Fulton but
in one significant case, an element reminiscent of the formulation of the Short Form
is present in Ali/Fulton but missing in Badawī. The purpose of this table is two-fold:
(1) it helps to make clear the kind of criticism that can be addressed to Badawī, whose
footnotes to the text should not be considered as a real apparatus criticus; (2) it also
betrays some short-comings in Steele’s publication of Ali and Fulton’s translation,
particularly in the way they provide the variant readings of the different manuscripts
in their notes on the translation of the Long Form (apparently, only when they considered them significant) and chiefly among them, the variants and additions of
a Short Form manuscript preserved in Oxford. Unfortunately, they give no precise
information about the inversions between elements or their diverging ordering, so
that as much as in the case of Badawī, resorting to Steele’s study of the Physiognomy
chapter should not be done without caveats. In the footnotes to Table 2, we have
reproduced Ali and Fulton’s own notes on their translation in toto, so that the alternative text offered by the Oxford Short Form (MS Laud. Or. 210) could be easily followed. Interestingly, Ali and Fulton’s text happens to be extremely close to Gaster’s
translation of a thirteenth- or fourteenth-century Hebrew version, based on the Short
Form. This seems to reflect a close relationship between the Oxford manuscript and
the manuscript used by Gaster for his edition and translation (MS London, British
Library Or. 2396).123 We have supplied the references to the parallels in Gaster in the
footnotes in order to facilitate future studies of the Short Form versions. The parallels
between the London text and the Short Form are addressed in the two next sections
and the Appendix.

122 Only as “A.S. Fulton,” about whom I could not find any information, appears on the cover of
Steele’s edition of Bacon’s commentary to the Sirr and the English translation of the Arabic text attached to it. Ismail Ali and Fulton worked (the latter as an editor of Ali’s text) under the supervision
of Steele, cf. Steele 1920, vii.
123 On Gaster’s edition, see Spitzer 1982, 34–54. Spitzer noticed the use of Gaster’s translation by Ali
and Fulton and lamented it. Nevertheless, as the comparison with the Leiden manuscript will put in
evidence (see infra Table 3), the two seem to present a remarkable homogeneity.
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There is a wonderful story connected with him which I shall relate for thy
consideration:
The disciples of the learned Hippocrates drew his picture on a parchment
and, showing it to Aklīmūn, asked him to describe his character. He looked
at the formation of the body and compared the various parts of it. Then he
said: ‘This man must be deceitful, cunning, and sensuous, and one who loves
fornication.’ Thereupon the disciples of Hippocrates wanted to kill him,

Hence divination, which is mentioned in many books, and of the truth of
which many wonderful instances are recorded. But this also depends upon
the conjunction of stars happening at the time of the creation of this power.
Therefore the Science of Physiognomy is as much necessary for thee as those
other sciences which rest upon conjecture. It is a great science, and the
ancients knew it and practised it, and prided themselves upon possessing
it. It is a true science, and I could bring proofs as to its being true were I not
afraid of prolonging the discourse. One of those ancients who excelled in this
art and who professed its truthfulness is Aklīmūn. He used [p. 219] to tell the
character of a man by the construction of his body.

[B.1.] And among the things you really should know, O Alexander, is the
knowledge of what the soul can deduce from the external features when it has
been purified of desires and freed from evils.

[p.218] And one of those things which thou must know, O Alexander, is
this, that the soul acquires the power of finding out inner truths, by external
signs, when it happens to be free from lust and pain. This power is known by
thought.
And when the soul predominates over the body and nothing intervenes
between the spiritual substance which lies in the heart and the soul, and the
animal part which lies in the brain, the intellect is freed from impurities and
the object is reflected in it.

(continued)

[B.2.] The priests who existed in some parts of the world were truthful in
their predictions of invisible phenomenons of unknown origin. And the basis
for this is in the correct association [of the signs] according to this capacity
[i.e. the knowledge of physiognomy] and of the nativity; and the science
of physiognomy enters under this kind [of arts, i.e. divination]. It is a great
science, which the Ancients used in the past and about which they boasted
of their natural disposition for it. It is a true science, and if not [for fear] of
prolixity in a place where it does not pertain, I would have proven you its
veridicity with all requisite proof. [C.] Polemon was among the ancient people
who were prominent in this science and whose name became attached to its
validity. He could determine from the composition of a man his character.

And this happens when the soul is firm on the body and superior to it, and that
nothing interferes between the luminous substance concealed in the heart
and the psychic substance concealed in the brain, and that the mind has been
purified of opaqueness and is reflecting [faithfully] what it seeks.

London Physiognomy

Ali/Fulton in Steele, pp. 218–223

Table 2 : Long and Short Form translations in Steele compared to London Physiognomy.
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Thou knowest that the womb is for the embryo like the pot for the food,iii
therefore the whiteness or blueness, or extreme redness [of the face]
indicates imperfect coction, and if to them [p. 220] is added any imperfection
of nature it is a strong proof of the body being imperfect as well. Therefore
beware of such people, blue or very red and smooth,iv for they must be
shameless, perfidious, and sensuous.
O Alexander, if thou shouldst see a person who looks often at thee, and who,
when thou lookest at him, turns red in the face, or is ashamed, or blushes,v or
whose eyes fill with tears, be sure that such a person loves thee, and is afraid
of thee. But if he shows signs contrary to the above, he is thy enemy and illwisher.
Beware of one of a defective make, or having some physical imperfection.vi

and said: ‘O ignorant fool, this is the picture of the learned Hippocrates!’ He
replied: ‘You asked me to read his character from this picture, and I did so
according to my art.’
When they went back to Hippocrates they informed him of what had
happened. Hippocrates replied to them: ‘Aklīmūn is right. By God! in all his
reading he has not spoken a single untruth. This is indeed my character,
and such is my disposition. But when I saw that these qualities were bad, I
restrained myself from following them, and my reason overcame my passions.
And the philosopher who cannot subjugate his desires to his reason is no
philosopher at all.’ And this added to the excellence of Hippocrates, for
philosophy is merely mastering desires.
A Short Chapter on Physiognomyi
O Alexander, I am writing for thee a brief description of Physiognomy which,
on account of thy possessing such good sense and exalted soul, will suffice
for thee instead of a longer description, God willing.ii

Table 2 (Continued)

[G.] O Alexander! Be aware of anyone disabled or, handicapped from birth, you
should protect yourself from an enemy

[F.] O Alexander! If you see someone who looks at you with insistence and
who blushes, looks ashamed, and has an involuntary smile or tearing eyes
when you look at him, [it is a sign that] he likes you in secrecy. And if it is the
opposite, he is envious of you and trying to conceal it.

[E.] Therefore I say, that just as the womb is to the foetus what a pot is to
food, whiteness with blue and blond are two [!] signs of immaturity. And
if a disability is added to these, the whole nature is defective. Be aware of
any blue-[eyed] blond born disabled, as this is an immoral, treacherous and
vicious nature.

[D.] I have established here [for you], O Alexander, some summarized
prescriptions in the science of physiognomy to exempt you of too much of the
same –because of your excellent disposition and your noble nature. And this is
where it starts, with God’s grace and his generous help.
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[H.2.] [And he must have] reasonably long hair, neither too flat or too curly, neither
too thick or fine, between black and blond [or ‘chestnut’], that is, red-brown.
And he must have big eyes, tending slightly to hollowness, between black and
blue, that is deep-blue. [His] neck should be neither [too] long or [too] short,
and neither fat nor slender, but regular. And with this, he should have bending
shoulders and his loins and hips should not be too fleshy. His voice should
be clear, balanced between being pleasant and soft. In addition to this, he
should not speak much, except when it is needed.
[H.3.] His hands should be large, with lank fingers, tending to thinness. And
he should not laugh or joke too much as if his thinking was [always] busy with
joy and happiness.
[I.] This is the rightest figure I wish you to take as a friend, O Alexander. And I
will now detail them [i.e. these characteristics] for you separately and you will
then combine them in your clever understanding, God willing.

[H.1.] O Alexander! Know that the best and most appropriate person I wish you
as a friend is a man of middle-stature, neither tall nor short, with a medium
waist, neither too thick nor too slender, who has a middle-sized head, neither
small or big, showing a good countenance and a beautiful appearance and
face, meaning that [his face] should be between round and fleshy, pale but
permeated with light red or brown.

(continued)

[J.] You must not hurry, O Alexander, in your judgment basing [yourself] on one
sign only, but collect all your evidence. And if you have contradictory evidence,
go for the stronger and more likely and you will be correct, if God wills, and
through Him comes success.
Soft hair denotes timidity, coldness of the brain, and scarcity of
[K.1] The section on hair. Soft hair is a sign of cowardice, of a cold brain and
understanding. Coarse hair denotes courage and soundness of the brain.
of a lack of intelligence. Coarse hair is a sign of courage and of a sound brain.
Excess of hair on the shoulders and the neck denotes stupidity and rashness. Much hair on the shoulders and the neck is a sign of stupidity and boldness.
And much hair on the chest and the belly denotes wildness of nature, scarcity Much hair on the breast and the belly is a sign of a ferocious nature, of little
of understanding and excess of tyranny.
comprehension and wrongdoing.

Such a man is of a perfect formation. Choose him for thy company. Now I
shall describe to thee some parts of the body separately, the knowledge of
which coupled with what has been mentioned above will enable thee to read
character.

The best proportioned construction is of him who possesses medium stature,
black hair and eyes–the latter somewhat deep set–round face, white mixed
with red or moderately brown colour, with perfect form and well-proportioned
body, head neither too large nor too small. Who speaks little except on
necessary occasions, a voice neither too loud nor too low, inclining towards
thinness but not too thin. And whose temperament inclines towards spleen
and bile.
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Blond [or ‘reddish’, or ‘chestnut’ hair] is a sign of stupidity, of much anger and
tyranny. And black [hair] is a sign of equanimity and of the love of justice – the
intermediate is between these two.

[K.2] The section on the eye.
The one whose eyes are large and protruding is envious, and not to be trusted,
especially if they are blue. And the one whose eyes are of intermediate size,
tending to hollowness, darkness and blackness, is alert and trustworthy.
Who has slit eyes following the length of the body is wicked. And someone
whose eyes resemble those of the cattle, turning away after observing, he is
ignorant and of a coarse nature. And who has eyes that move naturally and
give piercing looks, he is cunning, and a hoarding thief. And if the eye is red,
the person is courageous and bold. The worse eyes are the blue ones, and the
worse blue [-eyes] are the turquoise ones. And if they are circled with black,
white or reddish stains around them, the person is the most evil and wicked of
all people.
Eyebrows of bushy hairxii denote impotence and unintelligibility of speech.
[K.3] The section on the eyebrows.
And if they are united to the temples, the owner of such eyebrows is conceited Very hairy eyebrows are a sign of faltering and of silly speech. If the eyebrows
and boastful. And he whose eyebrows are thin, and of moderate length, and
[lacuna1: “reach”] the two temples, the person is haughty and vainglorious.
are black, he is quick-witted.
Whose eyebrow are [lacuna: “thin”], of a medium length and black, he is alert
and understanding.
If the nose happen to be thin, its owner is impetuous.xiii And if the nostrils
[K.4] The section on the nose.
are so long as to almost enter the mouth it betokens courage. And he who
If the nose is thin, the person is impetuous. The one whose nose is long
is flat-nosed is lustfull. And he whose nostrils are very wide is irascible. And
and nearly enters his mouth is courageous. Who is flat-nosed is lecherous.
when the middle of the nose is thick inclining to snubness its owner shall be Someone whose nostrils are flared is irascible. If the nose is thick in the
vainglorious and lying. But the most symmetrical of all noses is that which is middle and tends to be flat, he is a liar. The best nose is the one that is not
not too long, is of moderate thickness and height, and with nostrils not too
exaggeratedly long, its thickness intermediate, [added: “its nostrils”] not too
wide.
large either.

The man whose eyes are large and protruding is envious, shameless, and
lazy, and is unworthy of being trusted, especially if his eyes are blue.ix But
one whose eyes are moderate in size inclined to deepness and darkness,
he should be intelligent and [p. 221] quick witted.x But he whose eyes are
slanting is wicked.xi He whose eyes are motionless, like those of animals, is
rough natured and ignorant. And he whose eyes are constantly moving and
revolving is cunning and of treacherous and thieving propensities. He whose
eyes are red is bold and reckless. And the worst of all eyes are blue ones of a
turquoise colour, and if there happen to be white, black, or red spots around
them, their owner must be the worst and most pernicious of all mankind.

Red hair is a sign of stupidity and love of power.vii And black hair is a sign of
mildness of nature and love of justice.viii

Table 2 (Continued)
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[K.8] On the temples.
The one whose temples are protruding and someone whose jugular veins
are bulging is irascible.
[K.9] On the ears.
Who has small ears is stupid, a thief, an adulterer and a coward.
[K.10] The neck.
The one whose neck is long is vociferous, stupid and a coward. And the one
whose neck is very short is cunning and wicked. And someone whose neck is
very thick is ignorant and a glutton.
[K.11] The voice.
Who has a loud voice is courageous.

He whose temples are protruding and the veins of his neck full is irascible.

He whose voice is strong is brave. He whose voice is neither too loud nor too
low, and who speaks neither too fast nor too slow, is wise, prudent, and truthful.
He whose voice is harsh inclining to shrillness is foolish, but patient in hardship
and oppression. And he whose voice is extremely soft is insolent and ill-natured.
But the best voice is one with moderate nasal twang and softness.

[On the neck, see infra after K.18 ‘movements of the body.’]

He whose ears are very large is foolish, but of a good memory. And he whose
ears are very small is stupid, a thief, sensuous, and cowardly.

(continued)

[#K.7] The section on the mouth.
If his mouth is wide he is courageous.
Who has thick lips, is stupid.
[#K.6] The section on the face.
Who has a fleshy face is ignorant, blunt and a liar. Who has a thin face
is mindful of (his) affairs and understanding. Someone whose face
[often] turns yellow or tends to yellowness is evil, ignorant, wicked and
argumentative. Who has a long face is blunt. And God knows best.

He whose mouth is wide is brave, and he whose lips are thick and teeth long is stupid.

And he whose face is thin is careful in his actions and intelligent.xiv Hexv whose
face is small inclining to sallow is vile, wicked, deceitful, and arrogant. He
whose face is long is shameless. [p. 222] And the best of faces is one of good
width, modest looking, neither too wide nor too small, with soft cheeks, thin
lips, good teeth, without having too much hair in beard or eyebrows.

[K.5] The section on the forehead.
A flat forehead without wrinkles is a sign of quarrel, mischief, insolence and
vainglory.
The one whose forehead is of intermediate width and has some wrinkles,
he is honest, reliable, affable, knowledgeable, alert, organized and skillfull.
And God knows best.

A wide forehead without any wrinkles in it, indicates quarrelsomeness,
mischievousness, carelessness, and vaingloriousness. But he who forehead
is of moderate width and height and with wrinkles in it, is truthful, faithful,
intelligent, and skilful. And he whose forehead is of conspicuous protrusion is
taciturn and prudent.
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When the arms are long so that the hands reach the knees it is a sign of
courage and generosity. And if the arms are short their owner shall be a
lover of mischief and cowardly. Long palms and fingers indicate aptitude for
arts and business and good government. Short and thick fingers indicate
ignorance, stupidity and low aims.

[#K.13] The belly and the chest.
A generous chest and a gracious belly are signs of a good intellect and sound
reason.
[#K.12] [The shoulders and the back] [lacuna: Large]2 shoulders are a sign of
courage and of a weak intellect. Protruding shoulders is a sign of bad intention
and ugly conduct. The back: A bended back is a sign of an unfriendly nature. A
straight back is a sign of a good nature.
[K.14] The arms and the hands.
When the arms are so long that the hands reach the knee, it is a sign of
courage and magnanimity. When the arms are short, the person loves evil
and is a coward. A long hand [or palm] with lank fingers is a sign of mastery in
[technical] crafts and of judgements in tasks and leadership. Thick and short
fingers are a sign of ignorance and stupidity.

[See supra K.10]

And he who is grave and taciturn is perfect in nature, prudent, and intelligent.
But one who stammers in speech or minces his words is defective in reason.
He whose neck is long and thin is stupid and timid.xvii He whose neck is
extremely short is foolish, cunning, and vile. He whose neck is very thick is
foolish and a glutton. The best neck is one of moderate size and thickness,
with conspicuous veins and with little flesh.xviii
He whose belly is large is stupid, ignorant, conceited, and fond of
lechery.xix Thinness of the belly and moderation in the width of the
chest indicatexx courage with stupidity. Crookedness of the back indicates
ill-nature and low-mindedness. And evenness and straightness of the back,
prominence of the chest, are good [p. 223] signs. Prominence of the
shoulders indicates evil intentions and bad character.

He who moves his body too much in speaking or plays with his hands is
talkative, shameless, boastful, and deceitful.

The one whose voice is moderate, between delicacy and roughness, is
intelligent, organized, trustworthy.
Who speaks fast, especially if his voice is high, is ignorant and a liar. The one
whose voice is coarse is a liar with bad manners. And the one whose voice is
nasal is deceitful. [And for] who has a beautiful voice, this is a sign of stupidity,
of lack of intelligence.
[#K.18] Movement of the body
A man whose body moves fast and repeatedly or plays with his hands is
simple-minded and treacherous.

He whose speech is moderate in harshness and softness, fastness and
slowness, is wise, prudent, sincere, good natured, and of social habits.
And he whose speech is fast, especially if his voice happens to be soft, is
shameless, foolish, and a liar. He whose speech is harsh is irascible and
ill-natured. He whose speech has a strong nasal twang is envious and
deceitful. And he who is harsh of speechxvi is foolish, stupid, and conceited.
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Similarly, broad and fleshy feet indicate ignorance and love of oppression,
and small and soft feet indicate wickedness.xxi The best feet are those of
moderate size and asymmetrical of form, with little flesh, sound nails, and
symmetrical toes. Thinness of the anklesxxii denotes timidity, and their
thickness indicates courage. And fullness of the calves and ankles denotes
foolishness and shamelessness.xxiii Likewise too full thighs show weakness
and softness.
He whose steps are wide and slowxxiv is successful in his actions and
undertakings and prudent for the issue of his affairs. He whose steps are
short and quick is hasty in his actions, ill-natured, unmethodical in his
affairs, and of evil design.xxv
The best of men is one having a moderate-sized mouth, soft and moist flesh,
neither too thin nor too fat, neither too tall nor too short, in colour either
white inclining to red, or a clear brown colour, oval in face, and of even
features,xxvi hair long–neither too thick nor too thinxxvii–of a colour between
red and black,xxviii moderate-sizedxxix eyes, somewhat deep-set, moderatesized head, straight neck, square shoulders inclined to sloping, moderately
broad chest, back and thighs not too full, a clear and moderate voice,
smooth palms, long fingers inclined to thinness, grave, thoughtful, amiable,
cheerful so as to inspire others with his cheerfulness, and high minded.xxx
[p. 224] Therefore, O Alexander, whenever thou findest such a man choose
him for thy company and for governing thy people and for serving thyself.
But thou must not, O Alexander, form thy judgement of a man’s character by
one sign only, but judge them on the whole. And when thou findest contrary
signs lean towards those that are stronger and more conclusive so that thou
mayest be rightly guided and achieve thy objects, by the help of God.

(continued)

[L.] This is what we thought about recording for you here, in the shortest
possible way, among the signs of the human bodily parts. So be pleased with
it, O excellent brother, noble son, mighty and perfect king, if God the Highest
is willing so.

[See supra J.]

[See supra I.]

[#K.17] On the feet.
Fleshy, big and thick feet are a sign of ignorance and of tyranny. A small foot
and a thin heel are a sign of immorality, wrongdoing and cowardice.
[K.15] On the calves.
Thick calves are a sign of absent-mindedness [or ‘excessive pride’?], of a light
intellect and a strong body.
[K.16] On the steps.
Some whose steps are wide and graceful is successful in all his affairs. And
the one whose [steps] are short and fast is hasty, vain, has no control over his
affairs and has bad intentions.
[See supra H.2 and H.3]
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i Ali/Fulton in Steele p. 219, n.1: “W: Discourse on Physiognomy. MS H: Book XI.
ii Ali/Fulton in Steele p. 219, n.2: “W: O Alexander, since the science of physiognomy is one of the subtle and speculative and intellectual sciences which it
is necessary for thee to know and to understand, because of the great need in which thou standest when appointing men to stand before thee, I will therefore
put down for thee in this chapter all the tokens of physiognomy which are proved true and known in the days gone by, and which we have tested in sooth from
olden times.” Gaster §80 is identical with the exception of ‘since’ where he reads ‘know that the science.’
iii Ali/Fulton in Steele p. 219, n.3: “W: The temperaments differ according to the creature, and the natures differ according to their composition. A clear white
complexion with a tinge of blue and much ruddiness betokens shamelessness, cunning, and small intelligence.” Cf. Gaster §81.
iv Ali/Fulton in Steele p. 220, n.1: “W: or has much hair on his head, as thou bewarest of poisonous snakes.” Cf. Gaster §81.
v Ali/Fulton in Steele p. 220, n.2: “W: do not befriend him. But if his eyes…” Cf. Gaster §86.
vi Ali/Fulton in Steele p. 220, n.3: “W: as much as thou eschewest thine enemy.” Cf. Gaster §87.
vii Ali/Fulton in Steele p. 220, n.4: “W: a sign of great and swift ire.” Cf. Gaster §88.
viii Ali/Fulton in Steele p. 220, n.5: “W: and the mean between the two betokens fairness.” Identical in Gaster §88.
ix Ali/Fulton in Steele p. 220, n.6: “W inserts: and probably he is evil-eyed.” Cf. Gaster §83.
x Ali/Fulton in Steele p. 221, n.1: “W inserts: loving faithfulness.” Cf. Gaster §84.
xi Ali/Fulton in Steele p. 221, n.2: “W: deceitful.” Identical in Gaster §84.
xii Ali/Fulton in Steele p. 221, n.3: “W: denote talkativeness.” Cf. Gaster §89.
xiii Ali/Fulton in Steele p. 221, n.4: “W: He who has tender nostrils will be a man of soft temperament.” Identical in Gaster §90.
xiv Ali/Fulton in Steele p. 221, n.5: “W: A large mouth betokens courage, thick lips betoken simplicity, and one who has red lips of mean thickness is a just
man. He whose teeth stand out prominently and close together is treacherous, scheming, and unfaithful: he who has straight teeth well set with space between
them is intelligent, trusty, and faithful.” Cf. Gaster §93
xv Ali/Fulton in Steele p. 221, n.6: “W: who has a face with swollen cheeks is ignorant and of rough disposition: he.” Cf. Gaster §94.
xvi Ali/Fulton in Steele p. 222, n.1: “W: pleasant.” Cf. Gaster §96.
xvii Ali/Fulton in Steele p. 222, n.2: “W: clamorous, stupid, and simple.” Cf. Gaster §98.
xviii Ali/Fulton in Steele p. 222, n.3: “W: whosoever has a neck well-proportioned in length and thickness is wise, able, and a faithful friend.” Cf. Gaster §98.
xix Ali/Fulton in Steele p. 222, n.4: “W: and faint-hearted.” Cf. Gaster §99.
xx Ali/Fulton in Steele p. 222, n.5: “W inserts: generous understanding and good counsel. Broad shoulders and back betoken.” Almost identical in Gaster
§§99-100.

Notes:
1 The lacunas were completed with Sirr (Badawī).
2 The Leiden Short Form and the Hebrew translation enable us to correct the lacuna of the London manuscript (cf. infra Table 3 and Appendix).

400
Emily Cottrell

Unauthenticated
Download Date | 12/5/19 3:41 PM

xxi Ali/Fulton in Steele p. 223, n.1: “W: courage.” Cf. Gaster §104.
xxii Ali/Fulton in Steele p. 223, n.2: “W: heel.”
xxiii Ali/Fulton in Steele p. 223, n.3: “W: hardness and strength of body.”
xxiv Ali/Fulton in Steele p. 223, n.4: “W: are moderate.”
xxv Ali/Fulton in Steele p. 223, n.5: “W: hasty in his work and not resolute in his affairs.” Cf. Gaster §105.
xxvi Ali/Fulton in Steele p. 223, n.6: “W: smooth of cheek.”
xxvii Ali/Fulton in Steele p. 223, n.7: “W: between the lank and the curly.”
xxviii Ali/Fulton in Steele p. 223, n.8: “W: of a fair colour.”
xxix Ali/Fulton in Steele p. 223, n.9: “W: big, black.”
xxx Ali/Fulton in Steele p. 223, n.10: “W: Sparing in words, except when it is absolutely necessary, not gluttonous or sensual beyond measure. This is the most
perfect creature of the sons of man, and this is the man I would chose for thee: search therefore for a man who answers this description, and thou shalt thereby
prosper. Thou knowest already that a ruler is more dependent on the subjects than they are on him. So comprehend these signs which I have mentioned to
thee, and try them with thy sure discernment and acute examination, for thou shalt profit much thereby, if God will.” Cf. Gaster §106.
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The ideal portrait(s)
While the London Physiognomy has only one ideal portrait (section [H.]), preceding the bodily signs, the Long Form offers two often contradictory portraits set
up as enclosing the bodily characteristics (corresponding to London’s [H.1] and
[H.2–H.3] sections). In the London Physiognomy, the portrait of who could be taken
for “friend” or “company” (London text, section [I.]; Sirr-Badawī, 118.13) is thus
entirely given before the announcement of the detailed rules for each bodily part
and a section ([J.]) on the number of signs that should be taken into account.124 In
the Long Form, a second ideal portrait is given following the bodily characteristics,
where “Aristotle” states that such a person would be the best company and administrator for “Alexander.”125
Affinities can be detected between London, the Short Form, and the ideal portraits at the end of Abū Bakr Rāzī’s chapter on physiognomy in his Ṭibb al-Manṣūrī
(pp. 104–105) while in the Long Form, the bodily details seem to preserve more of
Rāzī than does the Short Form. The comparison of our sample argues for a number
of lost intermediaries between the Short and the Long Forms of the Sirr al-Asrār. The
possible influence of a common source or a different version of Rāzī’s text might also
have been in play. The chapter on Physiognomy in Abū Bakr al-Rāzī’s Ṭibb al-Manṣūrī
(Lat. Ad Mansorem) ends with a series of portraits in which a number of the positive
or negative characteristics are assembled to depict a character.126 Rāzī’s interest for
physiognomy is attested in a number of his works, and a section copied from his lost
Description of women (Waṣf al-nisāʼ) shows him quoting Polemon.127 For Rāzī, physiognomy is part of medical knowledge and it appears as such in the Ṭibb al-Manṣūrī
after a section on the four Galenic humors and their influence on characters. As
124 See the parallels in Abū Bakr al-Rāzī, al-Ṭibb al-Manṣūrī, 107, where it appears at the very end of
the chapter on physiognomy, after eight short portraits. Rāzī specifies that in the case of contradictory
signs, precedence should be given to the face and the eyes. This point is missing from the Sirr versions.
On the number of signs that should be taken into account, cf. Adamantius (A3), supra n. 120.
125 Cf. Sirr-Badawī, 124.1–4; Steele 1920, 224.
126 The “man of good understanding and composition,” “the philosophically inclined,” “the man of
coarse manners,” “the impudent man,” “the bitter man,” “the lustful man,” “women’s characteristics
and character,” “the behaviour of eunuchs.” Cf. Abū Bakr Rāzī, Ṭibb al-Manṣūrī, 104–105. Another
work of Abū Bakr al-Rāzī, the Spiritual Medicine (al-Ṭibb al-Rūhānī), which he dedicated to the same
patron as the Ṭibb al-Manṣūrī, includes an ideal portrait of the virtuous man but is limited to ethics
(see the translation by Arberry 1950, 102). The Ṭibb al-Rūhānī addresses the private behaviour and
ethics of someone seeking virtue (defined as a way of moderation between two extremes, although
in Rāzī, this doctrinal point cannot be limited to an Aristotelian influence). In his preface, Rāzī states
that the Ṭibb al-Rūḥanī was composed as a complement for the Ṭibb al-Manṣūrī, where he addressed
“corporal medicine (al-ṭibb al-jismānī)” and that he has composed a larger book on spiritual medicine, but without giving its title. We will return to the traces of Rāzī in the Sirr in the conclusion.
127 Cf. al-Shayzarī, Jamharat al-Islām dhāt al-Nathr wa-l-Niẓām, MS Leiden, Or. 287 (copied in 1300),
fol. 146v.
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much as with Rāzī’s ideal bodily characteristics in the Ṭibb al-Rūḥāwī, the ideal man
depicted by “Aristotle” for “Alexander” in the Sirr al-Asrār is an epitome of the Greek
metriotēs, but the vocabulary used in Rāzī differs from that of the Sirr.128 Steele, after
Förster, identified a number of parallels between the Ṭibb al-Manṣūrī (which he used
through a Latin medieval translation) and the Sirr but no reference is made there to
the teachings as being those of Aristotle for Alexander. Differences in the vocabulary
do not necessarily argue for two distinct sources and may be the result of geographical variations in the use of Arabic.
As could be seen with Table 1 supra, the ideal portrait in the London manuscript cannot simply be derived from the addition of the two portraits of the Long
Form. If some elements of [H.1] can be found in the Long Form, they are scarce and
not always literal (highlighted in the following table with italics, and if displaced,
in bold and italics). For [H.2] and [H.3], more parallels can be found between them
and the second and concluding portrait of the Physiognomy in Sirr-Badawī (see
below for the comparison). Since the Arabic of Badawī and that of the London text
can be compared in Table 1 supra, we will focus on the comparison of the translated texts (with parallel elements in italics, additions underlined and displaced
elements in bold). Although a number of common elements can be found between
the London Physiognomy and that of the Long Form, we will see in the next section
that a comparison of the two different versions of the Short Form (the Berlin SF7
and the Leiden SF8) reveals an even higher number of parallels between the Long
Form and the Short Form in seven chapters.129
The portrait, as it appears in the London text, can be divided into three main
sections: (1) the stature and general appearance, (2) a succession of the best characteristics from head to trunk, followed by the voice and speech and (3) the hands
and fingers, followed by a discussion of general humours and behaviour. Compared
to the Short and Long Forms, the portrait thus seems shorter and may have been
abbreviated from a longer model. Apart from the stylistic differences (“medium
stature” versus “of middle-stature, neither tall nor short”; “head neither too large
nor too small” versus “a middle-sized head, neither small or big”), the Long Form’s
first ideal portrait is based on a summary of what would have been the best of the
bodily characteristics, although these characteristics follow. Some of these elements
(about the ‘hair,’ the ‘eyes’ and the ‘speech’ and ‘voice’) are missing in the London
text (see supra Table 1). In the Short Form however, the (single) ideal portrait concludes the text and follows the enumeration of the signs expressed by each bodily
characteristic.

128 On the medical background of the theory, see Hoyland 2006, 318–319 and André 1981, 9–16.
129 See infra Appendix, the seven-book Short Form (SF7) agrees with the Long Form (as of Sirr-Badawī)
in most of the additions it presents against SF8.
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A number of elements in the ideal portrait are reminiscent of the characteristics
of the ideal vizier, which forms an important part of Book IV in both the Long and
the Short Forms.130 An element which appears to be stemming from the ideal vizier’s
portrait and is common to the Sirr and the London Physiognomy is the straightness
of limbs (or the warning against handicap). The Sirr gives a political flavour to the
necessity for counsellors to have healthy limbs: “…counsel depends on the body;
and when the body grows decrepit through age counsel also becomes weak” (Ali/
Fulton, in Steele, Secretum Secretorum, p. 233; cf. Sirr-Badawī, p. 134). The matter
figures at the head of the fifteen qualities expected of a vizier: “His limbs should
fulfil their functions perfectly” (Ali/Fulton, in Steele, Secretum Secretorum, p. 237;
cf. Sirr-Badawī, p. 138).131 In both the London text and the Long Form according to
Sirr-Badawī, the warning is repeated twice (London text: [E.] and [G.]; Sirr-Badawī:
118.3–4 and 118.8). The first warning is attached to a rejection of “blue-eyed blond
[persons],” the source of which also appears to be the section on the best vizier,
although the element is missing from the Long Form versions.132 In both texts, such
a note might have found its way into the Physiognomy chapter by being added to
the alchemical metaphor of the womb and the pot as a gloss.133 This process would
explain most of the disparities witnessed between the two main versions of the Sirr
al-Asrār. The language of the various witnesses in reference to “people born disabled” is different, and betrays a number of paleographical corruptions: London text,
section [E.], “aʽwar min aṣl al-khalqa” where aʽwar but Sirr-Badawī, 118-3-4: “jarīʼ
azʽar,” sc. “insolent and thin-haired,” possibly resulting from a probable corruption of aʽwar  اعورand azʽar اعزر. Both readings possibly stem from the corruption
of “[with] prominent cheeks (awjan) and thin-haired” as in Leiden SF8 manuscript
(fol. 107r13), corresponding to the Hebrew version (Gaster §81 cf. infra Table 3 and
Appendix).
Yet another portrait, that of the best sovereign, forms the subject of Book II (once
the medical and pseudo-scientific tractates added to it in the version of the text
represented in Sirr-Badawī are removed)134 but is not as systematical as the vizier’s
portrait. The title of Book II indicates that its focus is on the king’s appearance or
130 Forster 2006, 26–27.
131 The Short Form, according to the Oxford manuscript, has a somewhat different form of the sentence: “He must be perfect in all his limbs, trained for the work for which and to which he is chosen” (Ali/Fulton in Steele, 1920, 238, n.1). On handicap in Islam and the influence of Greek medical
theories, see Ghaly 2009, 68–72, referring to Polemon and to the Aristotelian tradition in Arabic.
132 Cf. Ali/Fulton in Steele 1920, 239, n. 8 and infra, Table 3).
133 See the paper by Regula Forster in this volume.
134 The tractates are usually localized outside of Book II in the Short Form witnesses (cf. Forster
2006, 25) as noticed by Manzalaloui 1974, 169–170. He further points (loc. cit., 208–210) to the strongly
Platonic background of Books II and III when read according to the Short Form version. Steele had
already stated the possible externality of the material added to Book II in the Long Form, cf. Steele,
1920, xxxix–xl.
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etiquette (“About the king and his appearance…,” fī ḥāl al-malik wa-hayʼatuhu).135
The reader is informed in terms reminiscent of the chapter on Physiognomy (cf. supra
Table 1, sections [H.2] and [K.18]) that the king should have a melodious, eloquent
and loud voice, though not speak much (Sirr-Badawī, p. 78; Ali/Fulton in Steele, p.
185), and laugh little (Sirr-Badawī, p. 80; Ali/Fulton in Steele, p. 187). Manzalaoui’s
analysis of the vizier’s portrait and its parallel in the works of al-Fārābī confirms
in his eyes the influence of Plato’s Republic on the ideal model which formed the
background of the sovereign and/or that of the good administrator according to the
Sirr al-Asrār.136 Manzalaoui believed that both Fārābī – in whose Virtuous City a very
similar portrait (that of the “imam-philosopher”) appears – and the Sirr were under
the influence of the Brethren of Purity, which he believed came first chronologically.137 Fārābī died some twenty-five years before the Short Form version of the Sirr
was available to Ibn Juljul in Cordoba. He may have known the Sirr, for he knew
other Pseudo-Aristotelian letters to Alexander.138 But Fārābī’s familiarity with the
translations realized within the Baghdadian circles and that of the Abbasid chancellery makes it necessary to allow for the possibility that he might have relied on
similar sources, such as the ones used by the Brethren and the author(s) of the Sirr
al-Asrār as we know it. Fārābī’s contribution to political philosophy was achieved
in a context where the search for a definition of the ideal sovereign – be he imam,
135 Or, according to the SF7 Sprenger 943, fol. 4v, “kingly etiquette (fī tadbīr al-malik).” Ḥāl is an
extremely wide notion, meaning “state, position, condition” while tadbīr also carries a number of
meanings, such as “management, self-government, results, regimen” and seems to me synonymous
but somehow more elegant than ḥāl, which sounds slightly archaic or colloquial when applied to a
king. On the variants of the chapter’s titles in the tables of contents of the Short Form manuscripts,
see Grignaschi 1976, 97–101.
136 See Manzalaoui 1974, 196–199; cf. Walzer 1985, 238–241 (on the necessary perfection of the
limbs) and 246–249 (on the twelve required qualities of the ideal ruler according to Fārābī). The
vizier’s portrait thus seems adapted from Plato’s philosopher-king, while the ideal sovereign depicted in Book II of the Sirr has other influences (Indian and Persian). Manzalaoui gave a full comparison of the different versions of the portrait with the parallels in Fārābī and the Epistles of the
Brethren of Purity but Grignaschi 1976, 15–16, criticized his findings, poiting to the fact that the
Sohag manuscript on which Manzalaoui relied was of inferior quality than the other witnesses of
the Short Form.
137 On the dating of the Sirr al-Asrār and that of the Brethren of Purity, cf. Forster 2006, 18–19.
138 The De Mundo was certainly available at the Hamdanid court in Northern Syria, where Fārābī
stayed during the last years of his life, for a translation from Syriac into Arabic was made there by
ʽĪsā b. Ibrāhīm al-Nafīsī, the physician of Sayf al-Dawla [r. 947–967]. It belonged, with other letters in
which echoes and parallels to the Sirr al-Asrār can be detected, to the Pseudo-Aristotelian Epistolary
Novel once assembled at the Umeyyad court in Syria under the authority of Sālim Abū al-ʽAlāʼ, a
secretary and physician of the caliph Hishām ibn ʽAbd al-Malik [r. 724–743]. Fārābī quotes a letter of
Aristotle to Olympias (lacking in the Pseudo-Aristotelian Epistolary Novel as we know it) in his Harmony between the Opinions of the Two Sages, Plato and Aristotle (Kitāb al-jamʽ bayn raʼyay al-ḥakīmayn
Aflāṭūn al-ilāhī wa-Arisṭūṭālīs), of which a French translation by Abdel-Messih 1969, 305–358 (see 353)
is easily accessible.
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caliph, or philosopher-king – was so common that the influence of Plato’s Republic
cannot be circumscribed to the well-defined milieu of Aristotelian or Neoplatonist
philosophers.139 The fact that some of the detailed qualities of the imam-philosopher
of Fārābī or that of the philosopher-king of Plato are ascribed to the vizier in the Sirr
al-Asrār must be seen as part of the mistakes and oddities of a work in which material
of diverse origins were often compiled unskilfully.140
The first portrait, as it appears in the physiognomy chapter in the Long Form,
cannot be the source of the one we read in the London Physiognomy. Some of its
additions are parallel to what will constitute the second portrait of the Long Form,
coming as a conclusion to the bodily characteristics and the interpretation of the
signs they betray. In the case of the second portrait, the impossibility of direct influence seems evident too. If some common elements could be found between the Long
Form and the London text, missing intermediaries seem to be taken into account in
order to explain the discrepancies. Some of the elements of the Long Form’s first
portrait, especially those on the voice and talkativeness, can be detected in the
London text, section [H.2]. The second portrait of LF comes closer to the SF (unique)
portrait and to a portrait “of the man of understanding and of good nature” according to Abū Bakr al-Rāzī than does the portrait of the London Physiognomy, where
the echoes of SF are more important in the second part of [H.2] and very clear in
[H.3]. The beginning of the LF second portrait and that of the unique portrait in SF
is almost entirely parallel to Rāzī’s portrait of the “man of understanding and good
nature” although this part seems unknown to the source of the London Physiognomy. To suggest that Rāzī was used by the author(s) of the Sirr al-Asrār (the original
author but also, possibly, a revisor making his own use of Rāzī) should certainly be
seen as a hypothesis worth of investigation, but without analysing more manuscript
witnesses, we cannot judge the question here. The matter is complicated, as will be
seen in the conclusion, by the fact that Rāzī used Ibn al-Biṭrīq’s translations in his
works.141142143
Another element, best exemplified by a comparison of the Leiden SF8 with the
Berlin Sprenger SF7 texts, is the role of revisors and copyists in the way the vocabulary was adapted and understood. Thus, the omission of an adjective in a series of
139 Daiber 1986, 6, for the parallels to and echoes of the Republic in the works of Fārābī.
140 See in particular the remarks of Manzalaoui 1974, 180–181, and Grignaschi 1976, 20–22, on the
emanationist scheme of the Sirr.
141 Missing in Regula Forster’s translation (supra in this volume) because of the absence of an exact parallel to Abū Bakr al-Rāzī’s bodily characteristics. It echoes, nevertheless, his portrait of the “man of good
understanding and disposition (al-rajul al-jayyid al-fahm wa-l-ṭabʽ)” (al-Ṭibb al-Manṣūrī, 104–105 Ṣiddīqī).
142 Ali/Fulton’s translation interprets the sentence somewhat differently, with “proportioned” for
muwāfaqa, which I have translated “appropriate.”
143 The phrase “pale but permeated with light red or brown” appears in both the portrait of the “man of
good understanding” and in that of the “philosopher” in Rāzī, al-Ṭibb al-Manṣūrī, 105 Ṣiddīqī. Both portraits also include the characteristics of middle-size and medium waist, but use a different vocabulary.
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synonyms will result in a possibly different interpretation of the remaining words.
The succession of two synonyms could be the result of a “double-translation144” but
it may also be seen as an example of hendiadys. However, once a synonym was seen
as redundant by a copyist and omitted, a shift in the meaning of the sentence would
occur that is difficult for us to distinguish from a paleographic mistake. The role of
copyists and revisors could thus be all the more effective when small details were
added or omitted to adapt the ideal portrait(s) and make it fit a patron or a pretender
to the position. This “common-sense” or “practical factor” bears a great deal of weight
in any attempt to construct a stemma.
The Arabic wording in the last sentence of [H.3] is almost identical (the addition
in LF, here underlined, is possibly the result of a double-translation or that of the
choice by the translator of resorting to a hendiadys). We read in the London text:
ويكون بسيط الكفّين طويل األصابع مائالً إلى الدقّة ويكون مع ذلك قليل الضحك والمزاح كأنّما يخالط نظره فرح
.وسرور
And in the Long Form (according to Sirr-Badawī, 123.10–11):
...  كأنما يخالط نظره سروره أو فرح، طويل األصابع مائلة إلى الرقة قليل الضحك والمزاح والمراء،سبط الكف
The first element, about the hands or palms (kaff has both meanings in Arabic), is
italized to indicate a possible paleographic corruption: basīṭ, in the London text,
usually means ‘large,’ while sabiṭ is said of ‘well-built [hands]’ and has the metaphorical meaning of open-handed when used about a ‘hand.’ Most of the elements
in the London Physiognomy can be found in the Short Form portrait, apart from the
additions at the beginning of [H.2]. Moreover, the Short Form has a single portrait, as
opposed to the two divided portraits of the Long Form. In the Short Form, the portrait
concludes the section, while in the London text, it precedes the enumeration of the
bodily characteristics (as does the first portrait of the Long Form). For Grignaschi, the
differences in the three versions of the Physiognomy represented by the Sirr’s two versions and the London manuscript could be explained by the possibility that the Kitāb
al-Qānūn refered to in the first lines of the London Physiognomy might have been a
complete text composed of several medical or pseudo-scientific sections which were
entirely integrated to a preceding version of the Sirr al-Asrār.145 Grignaschi’s hypothesis is worth investigating and could possibly explain why the comparison of the texts
tends to show that, if indeed a common source should be assumed, the London text
seems to have diverged at an early stage and should not be seen as a direct ancestor of
either the Short or the Long Form.146

144 Double-translations were common in the process of revising texts. The addition of a synonym
might also be the result of the insertion within the text of a marginal note in which a reader clarified
the meaning of a word by adding a synonym that was more familiar to him (or to his location and
epoch).
145 Grignaschi 1976, 44–46.
146 As was also assumed by Manzalaoui 1974, 183–184.
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The Two portraits.
Long Form’s first portrait [Steele, p. 220]141
The best proportioned construction is of him who
possesses medium stature, black hair and eyes–the
latter somewhat deep set–round face, white mixed
with red or moderately brown colour, with perfect
form and well proportioned body, head neither too
large nor too small. Who speaks little except on
necessary occasions, a voice neither too loud nor too
low, inclining towards thinness but not too thin. And
whose temperament inclines towards spleen and
bile.

London Physiognomy
[H.1.] O Alexander! Know that the best and
most appropriate 142 person I wish you as a
friend is a man of middle-stature, neither tall
nor short, with a medium waist, neither too
thick nor too slender, who has a middle-sized
head, neither small or big, showing a good
countenance and a beautiful appearance
and face, meaning that [his face] should
be between round and fleshy, pale but
permeated with light red or brown.143

Long Form’s second portrait [Ali/ Sirr-Badawī, p. 123.5–13, tr.
Fulton in Steele, p. 223–224]
R.Forster (see supra chap. 13)
The best of men is

London Physiognomy

[H.2.] [And he must have]
reasonably long hair, neither too
the balanced man,
flat or too curly, neither too thick
soft and moist flesh, neither understanding and of good
or fine, between black and blond
nature;
his
flesh
should
be
soft,
too thin nor too fat,
[or ‘chestnut’], that is, red-brown.
moist, in the middle between
And he must have big eyes,
thin and coarse,
tending slightly to hollowness,
neither too tall nor too short, in neither tall nor short,white, with a
between black and blue, that is
colour either white inclining to tendency towards red and brown,
deep-blue. [His] neck should be
red, or a clear brown colour,
of pure brown, with smooth
neither [too] long or [too] short,
cheeks, of an easy face, with
and neither fat nor slender, but
oval in face, and of even
beautifully arched eye-brows, with regular.
features, hair long–neither
beautiful hair, neither lank nor
too thick nor too thin–of a
smooth nor curly, of reddish hair,
colour between red and black,
one having a moderate-sized
mouth,

The best man is

of medium-sized eyes, tending to
moderate-sized eyes,
be deep, of a
somewhat deep-set, moderatesized head, straight neck,

square shoulders inclined to
sloping, moderately broad
chest, back and thighs not
too full,
a clear and moderate voice,
smooth palms, long fingers
inclined to thinness,

medium head, of a straight neck,
his shoulders tending to meet
And with this, he should have
each other, without flesh in the
bending shoulders and his loins
backbone and on the hips,
and hips should not be too fleshy.
with a balanced voice, neither
thin nor coarse,
His voice should be clear, balanced
between being pleasant and soft. In
addition to this, he should not speak
much, except when it is needed.
of open hand, with long fingers
tending to be thin,

[H.3.] His hands should be large,
with lank fingers, tending to
thinness. And he should not
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others with his cheerfulness,
and high minded.

laughing, joking and disputing
little, so that rather his look
is merging with his joy and
happiness. (…)
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laugh or joke too much so that
his gaze would reveal joy and
happiness.

Comparison with the portrait in the Short Form (SF8).
Leiden, Or. 749, foll. 106v5–16
And the moderate [person], understanding and
of good nature is the one whose flesh is soft and
tender, neither too thin or too thick. He should be
neither short nor tall, [of] fair [complexion] tending
to red or yellow, with a pleasant face, long-haired,
[but that his hair would be] neither too flat or too
curly. Dark blond hair, of a medium range, [having]
big eyes [of a colour] tending to dark or black.
The head of medium size, with a straight neck,

London Physiognomy
[H.1.] O Alexander! Know that the best and most
appropriate person I wish you as a friend is a
man of middle-stature,
neither tall nor short, with a medium waist147,
neither too thick nor too slender,

Who has a middle-sized head, neither small
or big, showing a good countenance and a
beautiful appearance and face, meaning that
[his face] should be between round and fleshy,
pale but permeated with light red or brown.
[H.2.] [And he must have] reasonably long hair,
neither too flat or too curly, neither too thick or
fine, between black and blond, that is, red-brown.
And he must have big eyes, tending slightly to
hollowness, between black and blue, that is deepblue. [His] neck should be neither [too] long or [too]
short, and neither fat nor slender, but regular.

the shoulders a little bent, his back and thighs
not too corpulent.

And with this, he should have bending shoulders
and his loins and hips should not be too fleshy.

His voice should be clear, balanced between being
[And he should have] a clear and gentle voice,
pleasant and soft. In addition to this, he should
moderate between strength and softness, lank palms
not speak much, except when it is needed.
with long fingers, almost slender. He should not
speak or laugh much and do it only when necessary.
[H.3.] His hands should be large, with lank
fingers, tending to thinness. And he should not
His temperament should be inclined to
laugh or joke too much so that his gaze would
melancholy and sanguinity, and his gaze should
reveal joy and happiness.
also be between contentment and happiness.

147 The Leiden MS has “an yakūn laḥmuhu layyinan,” possibly seen as too archaic a wording for
someone’s corpulence. This use of laḥm (“flesh”) to designate corpulence is common to the Short
and Long Form, and to Abū Bakr al-Rāzī
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147The comparison with Abū Bakr al-Rāzī’s portraits of the “man of understanding
and of good manners” and that of the “philosopher” reveal a large number of parallels
between him and the two main versions of the Sirr, albeit the vocabulary used by Rāzī
differs in several cases. The different vocabulary used by Rāzī would point to a common
source rather than to either the direct influence of the Sirr al-Asrār on him, that of the
Qānūn (if we accept Grignaschi’s theory) or alternatively the use of Rāzī (d. 923 or 933)
by the author(s) of the Sirr al-Asrār.148 Of interest is the fact that Rāzī seems to have coalesced two portraits together (indicated in the translation with the numbers in brackets).
 و يكون شائل. و يكون بين العبل و القضيف و ال يكون لحيم الوجه،في دالئل الرجل الجيد الفهمة و الطبع أن يكون لحمه لينا رطبا قليال
ٌ  للونه رون، لونه بين األبياض و األحمار، عديم اللحيم في الصلب،االكتاف
 ليس شعره بالكثير و ال بالصلب و ال، رقيق الجلد،ٌق و بريق
 أن يكون بين، و من عالمات الرجل المعتدل الجيد الفهم و الطبع أيضا. عيناه شهال و تان رطبتان فيهما رطوبة و صفاء،بالشديد السواد
 معتدل الرأس، معتدل الكف و الرجل في الصغر و الكبر و قلة اللحم و كثرته، أبياض مشرب حمرة،الطويل و القصير و القضيف و اللحيم
 و أنفه مستو حسن جدا معتدل في، و وجهه مستدير، و شعره يميل الى الحمرة قليال بين السبط و الجعودة، في رقبته غلظ قليل،في العظم
. و عينه شهالء فيها رطوبة و صفاء،العظم
[1] On the signs of the man of good understanding and character, that his flesh [sc. “corpulence”?)]
should be slightly soft and fresh, his face neither too chubby or too narrow, and not fleshy. And that
his shoulders be large but without fleshy loins. His complexion should be between pale and reddish,
but be bright and resplendent. His skin should be thin and he should not be too hairy nor should he
have hairy loins or that his hair would be too dark. His eyes should be dark-blue and deep-set, wet
with moist and purity. [2] And among the signs of a moderate man of good understanding and character also, that he would be neither too tall or too short, neither too slim or too corpulent, pale but
permeated with red. With medium-size hands (kaff) and legs, that should be of reasonable corpulence, neither slender nor fleshy, of medium-sized head, with a slightly thick neck, his hair slightly
tending to redness [sc. “brown”?], [half-way] between lank and curly, a round face, a straight nose,
very elegant and of harmonious proportions, his eyes dark-blue, with moist and purity in them.

The comparison of Rāzī’s portrait of “the man of good understanding” with the second
portrait in the Long Form reveals a close affinity. Some mistakes in the LF texts can be
corrected with the help of Rāzī: thus, the erroneous “the best of men is one having a
moderate-sized mouth” at the very beginning of the portrait shows the paleographic corruption of fahm  فهمinto fam ( فمthe correct version is the one we read in Sirr-Badawī, who
relied here on better manuscripts than Ali/Fulton). Following it shortly, another element
about “large shoulders” (shāʼil al-aktāf) seems a preferable reading than “bending shoulders” (māʼil al-aktāf), which is also the result of the paleographic corruption of  شائلinto
مائل. The first reading is confirmed by the SF7 version (see infra Table 3 and Appendix).
The second positive portrait in Rāzī’s chapter on physiognomy in his Ṭibb
al-Manṣūrī is that of the “philosopher (al-rajul al-faylasuf),” i.e. of the man loving
wisdom, according to a Greek etymology which was certainly known to Rāzī.

147
148 Manzalaoui 1974, 227, considers the possibility that Rāzī used the Sirr al-Asrār directly or had for
his Physiognomy section a source common to the one used in the Sirr.
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 معتدل الشعر في القلة و الكثرة و السبوطة و الجعودة و، أبياض مشرب حمرة، استواء القامة و اعتدال اللحم:في دالئل الرجل الفيلسوف
 أشهل العين رطبها كأنما يخالطها أبدا نظرة ضحك و سرور، عظيم الجبهة، سبط الكف منفرج ما بين األصابع،السواد و الحمرة
Among the signs of the man loving wisdom: a straight stature and a moderate corpulence [lit.
“flesh”], pale [of complexion] tending to reddish, halfway between [having] scarce hair and a full
head of hair, [and that those be] between lank and curly, between dark and red, with well-built
hands (kaff) and clear separation of the fingers, a large forehead, dark-blue eyes the moist of
which betrays constant mixture of laughter and happiness in his reflection (naẓra).

In the portrait of the philosopher, Rāzī seems to be influenced by an Eastern (Buddhist?) model rather than a Greek one.149 Of special interest for the comparison of the
different versions is his last point, on the merry gaze of philosophers, which is paralleled only in the Short Form versions of the portrait (see infra Table 3 and Appendix).
The Long Form and the London Physiognomy seem to be more familiar with unhappy
philosophers, unless they are under the influence of elements given in Book II and
Book IV about the behaviours expected from sovereigns and viziers.

Table 3: The Short Form Physiognomy
We will now turn to a sample of the witnesses for the Short Form versions in order to
verify their possible proximity to the London Physiognomy, but setting aside for the
moment the complicated case of the portrait (where the “practical factor” of human
interest may have been in play). The Sod ha-Sodot, a Hebrew medieval translation of
the Short Form in eight books, was made in the late 13th- or the early 14th- century.150 As
Spitzer discovered, the Hebrew text may at times contain additions or glosses
known only from the Long Form manuscripts or, for a number of sections, from the
Sohag manuscript (an SF8 as well) discovered by Manzalaoui.151 If more parallels
in the variants could be traced to the Long Form, we would be in a similar situation
to what we saw in the London physiognomy where some of the variant readings and
stylistic adjustements are parallel to those in the Long Form versus the Short Form.
Next to the Hebrew medieval version in Gaster’s English translation, two Arabic
Short Form versions of the Physiognomy chapter are provided with a translation (infra

149 Rāzī is well-known for his use of a wide range of medical sources. See Kahl 2015, esp. 14–28 and 71–159.
150 The mistaken attribution to Judah al-Ḥarizī (fl. early 13th-c.) stems, according to Spitzer, “The
Hebrew Translations,” p. 35, from the presence of his translation of Ḥunayn ibn Isḥāq’s Ādāb al-falāsifa
in the same Vatican manuscript as the Sod ha-Sodot (Vatican, Or. 53). It is unclear to Spitzer whether
the translation might have been realized in Spain, Italy or Provence.
151 Spitzer 1982, 43–45. The Hebrew version edited by Gaster is an SF8, according to its own table of
contents (§7, in Gaster 1908a, 116). The table of contents (Gaster, loc. cit., §7, p. 116) announces eight
books but the “gates” of book eight (“On Occult sciences”), are numbered continuously in Gaster,
resulting in the thirteen “books” of his translation, although Gaster noticed some discrepancies in the
manuscripts he used (cf. Gaster 1908b, 1075–1076).
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Table 3): MS Leiden Or. 749 (an SF8) and MS Berlin, Sprenger 943 (an SF7). The Arabic
text follows in an Appendix where I have used the Leiden manuscript as a base text,
because of the relations noted between it and the Oxford manuscript Or. Laud. 210
(as witnessed from the footnotes to Ali/Fulton translation, see supra Table 2). In the
annotation to the Leiden Arabic text, I gave the variants of the Berlin Sprenger text. A
long lacuna in the Leiden manuscript (see the blank sections in Table 3) can be read
in the translation according to the Berlin Sprenger manuscript (see infra Table 3), but
as to the Arabic text, I have not deemed it necessary to give it in full since the manuscript is freely available on the website of the Berlin Staatsbibliothek.152
The Leiden manuscript is undated but some indications show that it is certainly
later than the Hebrew translation. The Leiden manuscript (MS Leiden, Or. 749, foll.
76v–111b) was considered by Grignaschi as a good copy, and our own study of the text
reveals that even if it is not free from mistakes and lacunae, it seems to preserve an
early version of the text that included difficult expressions which later copyists usually
left out.153 The manuscript is presumably not as old as Grignachi believed.154 It betrays
a late Maghribi hand, using non-maghribi shapes for the letters fāʼ and qaf, and was
possibly copied at the request of Levinus Warner (d. 1665) during the time he spent
in the Ottoman Empire. The texts preserved in the manuscript were copied on types
of European paper common in the Warner collection and the quires are irregular.155
In Book III, “On the Representation of Justice (fī ṣūrat al-ʽadl)” (foll. 88r–89v), the
drawing of the “Octagon” or “Circle” of Justice, a representation of a poem in eight
verses forming the essence of Justice in an octagon (made of two visible squares
and inscribed in a circle, as in the Leiden manuscript) or in a circle (as in the Berlin
manuscript), was inserted from a separate folio (the stub is visible on fol. 90r) and
pasted on the verso of fol. 89. As the hand and the ink of the drawing differ from
that of the rest of the texts preserved in the Leiden manuscript, it seems that the

152 http://digital.staatsbibliothek-berlin.de/werkansicht?PPN=PPN889280428&PHYSID=PHYS_0003.
153 Grignaschi 1976, 15. Forster used the Leiden manuscript for her comparison of Johannes Hispalensis’ text with the Arabic versions, cf. Forster 2006, 250–283. A description of the manuscript is
given by Badawī, Sirr al-Asrār, 64–66.
154 See supra, fn. 58. The contents of the manuscripts (two works are copied in addition to the Sirr
al-Asrār) are mentioned by Forster 2006, 41, n. 198 and in Witkam 2007 (http://www.islamicmanuscripts.info/inventories/leiden/or01000.pdf).
155 Watermarked papers were used in the composition of the quires. Letters W and E appear in the
first quires while the quires on which the Sirr al-Asrār are copied carry a watermark showing letters B
and G separated with an upper flower in-between (fols. 73, 80, 88, 90, 95, 96, 101). The quires are not
following standard rules: in majority of seven-sheet (the 2nd, 4th, 6th, 8th and 11th quires are septinions) intersperced with ternions (1st, 5th and 7th quires), quarternions (3rd and 10th quires) and quinions (9th quire) with more irregularities in the part where the Sirr al-Asrār is copied (fols. 76r–110r).
The final 12th quire is a binion. A full study of the text would be needed to detect if the irregularities
correspond to lacunae in the text.
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drawing was taken from another manuscript and pasted in. Possibly as a result of
this insertion, the Leiden manuscript does not have a title of any kind for Book IV,
the text of which starts directly on the recto of folio 90r, which is facing the drawing.156 At the end of Book IV, the title of Book V (starting on fol. 93r), “On the ambassadors and messengers”, is highlighted with red ink, and so are the titles of Book VI
(93v: “On the government [siyāsa] of his [army] chiefs and horsemen [al-asāwir]157
among his soldiers”); Book VII (95r: “On the conduct [siyāsa] of wars”) and Book
VIII (103r: “On Special sciences and revealed secrets [asrār nāmūsiyya]).158 Other
sections (such as the addresses “O Alexander!”) and the sub-chapters or “gates”
are highlighted with red ink as well. Some interpolated material can be detected in
the Leiden manuscript, as was already noted by Badawī and Forster.159
As to the Sprenger manuscript (MS Berlin Sprenger, Or. 943, fols. 1r–22v), where
only the Sirr al-Asrār is copied (on fols. 22v, 1–3), the colophon suggests that it is a copy
of a model whose copyist was the otherwise unknown Ibrāhīm b. Yaḥyā b. Qāsim b.
Aḥmad b. al-Mahdī b. Yaḥyā b. Manṣūr b. Yaḥyā b. Manṣūr b. al-Mufaḍḍal al-Hādī. If
genuine, the name points to a possible Zaydite origin.160 The actual copyist’s name
might have been preserved at the end of the book, but the Berlin codex has a lacuna,
ending with the first lines of a treatise titled Book of the Selected invocations and Experienced remedies (Kitāb al-adʽiya al-muntakhaba wa-l-adwiyya al-mujarraba) ascribed to
a certain al-Bisṭāmī.161 The Sprenger manuscript was used for comparative purposes by
Grignaschi, who noticed in it parallels with elements he found solely in the Long Form
and in what he regarded as one of the sources of the Sirr al-Asrār – the Umayyad Book

156 The quire is nevertheless composed of eight bifolia (a quarternion), and the folio on which the
drawing was pasted (fol. 89v) was left blank and so is half the recto of fol. 89. Did the copyist initially
plan that a smaller drawing would be executed there? Alternately, the missing title of Book IV might
have been copied on the same bifolio as the lacuna witnessed in the text (see infra Table 3), which
corresponds to a part of the bodily characteristics in the Physiognomy. The Leiden MS offers a number
of variants in the eight verses of the Octagon, the most important of which is certainly its replacing
the term “king (malik)” by “imam (imām)” but these cannot be fully discussed here (the geometry of
the drawing reproduced in Sirr-Badawī, p. 127 is not faithful to the original).
157 See Lane, Dictionary, vol. IV, p. 1465.
158 Thus, Leiden Book V = Sirr-Badawī (p. 145) Book VI while Leiden Book VI = Sirr-Badawī (p. 147)
Book VIII. Sirr-Badawī Book V (p. 144) and Book VII (p. 146) appear as “gates” in the Leiden manuscript within Book VII (“on Wars”) directly following the portrait of the ideal vizier. On nāmūs rendering “secret” or “revelation” see Lane, Dictionary, vol. VIII, p. 2854.
159 Cf. Badawī, Sirr al-Asrār, 156, n.1; Forster 2006, 29, n. 121 and 97, n. 590. Another truncated citation for which no parallel in Sirr-Badawī can be found appears on MS Leiden Or. 749, fol. 99r, shortly
before a short paragraph paralleled in the London Physiognomy (section [I.]) and in LF, within the
section on the portrait of the ideal vizier in Book IV (Sirr-Badawī, 118.13).
160 According to Ahlwardt’s catalogue (n°5603), the manuscript would be from the 16th c. The collection of Aloys Sprenger (d. 1893) was offered for the library of the King of Prussia in 1857.
161 The title, as well as the Sufi overtones of theses lines, point to the ninth-century Abū Yazid
Bisṭāmī as the putative author.
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of General Politics (Kitāb al-Siyāsa al-ʽAmmiyya), which like the Sirr circulated as a letter
purportedly written by Aristote for his disciple Alexander.162 Our comparison of the
Physiognomy chapters in the Sprenger text and in the Leiden manuscript (infra Table 3
and Appendix) confirms the value of the Berlin manuscript. In the Berlin text (an SF7),
what constituted Book VII of the Leiden manuscript is inserted within Book VI, the title
of which encompasses the topics of Leiden Book VI and Book VII. The final book (Book
VII of the Berlin MS and Book VIII of the Leiden MS) is entitled (“On Special sciences
and revealed secrets…”) in the table of contents of both but the title given within the text
of the Berlin manuscript (fol. 18r) is simply “Book VII on medicine (al-maqāla al-sābiʻa
fī al-ṭibb).”163 As to the date of this recension, the Short Form in seven-books already
existed in the year 432 of the Hegira (= 1030 CE) according to two manuscripts, one of
them (the Charfet MS in Lebanon)164 stating explicitly that it is a copy of a model giving
this date while the other one (Vienna 1828/Neue Folge 278) only has a note providing
this date, without any specific details on the source of the information.165
The comparison of LF with the Short Form versions shows that the Berlin SF7
often preserves variants parallel to those of LF (as per Sirr-Badawī) against the
Leiden SF8 while the London text would seem to stand between the two versions
(cf. Table 3).166 In several cases, these variants concern two adjectives in the Leiden
text that are reduced to one in the Berlin SF7 or inversely, one adjective in the Leiden
162 Grignaschi 1976, 24. Another parallel between an SF7 and the Siyāsa al-ʽAmmiyya, this time missing from LF, was noted by Manzalaoui 1974, 175. Grignaschi probably took advantage of the Latin
translation of the Sprenger Physiognomy chapter by Förster 1893, 183–222.
163 On the differences in the organization of LF and SF, see Forster 2006, 30. For a comparison of the
contents of the last book in the different LF and SF manuscripts, including the Leiden and the Berlin
Sprenger manuscript, see Forster 2006, 28–29.
164 Cf. Forster 2006, 13, n. 18 and 16, n. 58, referring to Armalet’ catalogue of the Charfet library, 267,
n°17/3,2.
165 Manzalaoui 1974, 148 gives the following information about the Vienna manuscript: if was once
part of the belongings of the Shihabiyya Library (in 17th–18th c. Lebanon; members of the Shihabi
dynasty converted over time and Druze, Sunnis and Christians alike would be found among the members of the court); the manuscript was in Venice in 1542; reader’s notes in Syriac script were made in
1362. Badawī, Sirr al-Asrār, 69–71 deciphers the reader’s marks and states that about one third of the
text is missing, but it is unclear whether these lacunae are parts of the SF7 text or in comparison to LF.
Needless to say, further study of the two manuscripts will be needed before the dates and the relation
between the manuscripts can be accepted with any certainty.
166 Manzalaoui 1974, 222–224 shows that the London text is an intermediate version. On SF7, Manzalaoui 1974, 174–175, remarked that it seems later than SF8 (apart from one SF7 branch and the Hebrew
tradition, which should be earlier) and attempted to correct some of its readings. Steele believed –
judging from the Oxford SF7 – that the main difference between SF7 and SF8 was the concatenation
of Books VI and Books VII into one, Steele 1920, xiv–xv. But he himself adds (loc. cit., 242, n.1) that
parts of Book V according to the Gotha 1869 (an LF) manuscript used for the translation of Ali/Fulton
are in fact thought to belong to Book IV in the Oxford manuscript while the last section of the same
Oxford Book IV belongs in the Gotha manuscript translated by Ali/Fulton to Book VII (loc. cit., lvii,
section H).
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Sirr al-Asrār (SF7), MS Berlin Sprenger 943
(see the Appendix for the text of the SF8 Leiden
manuscript and the variants of the Berlin SF7
manuscript)
]16r1–5[ Discourse (qawl) on Physiognomy.
O Alexander, since the science of physiognomy
is among the subtle, speculative (naẓariyya) and
rational (fikriyya)ii sciences which you must learn
and examine thoroughly -because of your great
need for people and their constant activity in
your presenceiii- I will write down for you in this
section the tokens of physiognomy which have
been proved true through times gone by and which
experience has verified as the days elapsed, God
willing.
]16r5–10[ You already know, o Alexander, that the
womb is to the foetus what the pot is for cooking.
The humors (al-amzija) differ according to the
dispositions (khilaq), and the natures are opposed
(mutaḍādda) according to their combination.
Know that a radiantly pale [complexion] with blue
[eyes] and a vivid blondness are signs of rudeness,
deceitfulness, lust and simple-mindedness. Keep
yourself away from any blue [-eyed] blond [-haired
person], and if in addition to this he has a large
forehead, a narrow chin, or that he has much hair
on his head, beware of him as you do with snakes.

Sirr al-Asrār (Short Form), Hebrew version, transl.
Gaster (1908), pp. 148–152

]p. 148[ §80. Book XI:i Of physiognomy.
“O Alexander, know that the science of
physiognomy is one of the subtle and speculative
sciences which it is necessary for thee to know
and to understand, because of the great need
in which thou standest when appointing men to
stand before thee. I will therefore put down for
thee in this chapter all the tokens of physiognomy
which are proved true and known in the days gone
by, and which we have tested in sooth from olden
times.

§81. “Alexander, though knowest that the womb
is for the child what the pot is for the broth. The
temperaments differ according to the creature, and
the natures differ according to their composition.
Know that a clear white complexion with a tinge
of blue (purple?) and much sallowness betokens
shamelessness, cunning, lust, and unfaithfulness.
Behold the people of ‘Ashkenaz,’ who have all
these qualities and are foolish, unfaithful, and
impudent. Therefore, beware of any man whose
complexion is blue (purple) and sallow, and if
besides having a large forehead, he is beardless,
and has much hair (on his head), beware of him as
thou bewarest of the poisonous snakes.

Table 3: Comparison of three witnesses of the Short Form text.

(Continued)

]107r4–14[ O Alexander, know that the womb is to
the foetus what the pot is for the food [prepared in
it]. The humors differ according to the creature, and
the natures are outwardly appearing (mutaẓāhira)
according to their combination. Know that a very
fair [complexion] v with blue [eyes] and a vivid
blondness are signs of rudeness, deceitfulness, lust
and simple-mindedness. Beware of those who are
naturally white or reddishvi and of who would add to
these madness, fearfulness and deceitfulness. Keep
yourself away from any blue [-eyed] blond [-haired
person], and if in addition to this he has a large
forehead, a narrow chin, prominent cheeks (awjan)
and thin (azʻar)vii but much hair on his head, beware
of him as you would of poisonous snakes.

]106v17–107r4[ Chapter (lit. ‘gate,’ bāb) on
Physiognomy.iv
O Alexander, the science of physiognomy is one
of the speculative (naẓariyya) [107r1] and rational
(fikriyya) sciences which you must learn and
examine thoroughly, because of your great need
for people, so look at them when they are standing
in front of you! I have written down for you in this
section the tokens of physiognomy which have
been proved true through the days gone by and
which experience has verified as time elapsed.

Sirr al-Asrār (SF8), MS Leiden Or. 749 (see the
Appendix for the Arabic text)
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]16r10–16r13[ O Alexander, the signs of the eyes
cannot fail you (lā takādu tukhaṭṭīʼuka), to the point
that in it will be evident for you good will and anger,
affection and antipathy. And the worst eyes are the
blue ones, and the worst blue [eyes], the turquoise.

§83. “He that has large and protruding eyes is
envious, impudent, slothful, faithless, and lying;
and if they are blue, then he is even worse; he has
then undoubted envious eyes./

]16r13–16r18[ He who has large and protruding
or bulging eyes is envious, impudent, lazy and
dishonest. And if they are blue, he will have these
shortcomings even more strongly, and they are
rarely healthy eyes.viii
]p. 149[ §84. “He that has little and sunk eyes,
And the one whose eyes are of intermediate size,
dark and black, is alert, understanding, faithful,
tending to hollowness, darkness or blackness, is
and loyal. He that is squint-eyed, looking along the alert, understanding and trustworthy.
length of the nose, is deceitful.
And the one whose eyes resemble the eyes
He that has eyes like the eyes of an animal, that
of cattle in [their] impassivity, and absence of
stare and move little, is of hard understanding.
movement, he is ignorant and of coarse nature.
]16r18–16v1[ The one who moves his eyes
§85. “He that has shifting eyes, and has sharp
with quick and superficialix looks, he is cunning
sight and turns quickly, is treacherous, sly, and
and a perfidious thief. And if the eye is red [i.e.
faithless; and if the eye is red it betokens courage brownish], the person is courageous and bold.
and fearlessness. If the eyes are speckled on all
But if around it are yellow stains, the person is the
sides, then such a man is worse than all others,
most evil and wicked of all people.
and most vicious in disposition and in deed.
§86. “Alexander, if thou seest a man who looks
]16v1–7[ O Alexander! If you see a man who
often at thee, and if thou lookest at him he
looks at you with insistence but that if you look
blushes, and he looks ashamed, and looks as if he at him turns red and looks ashamed, smiling
were jesting, do not befriend him. If there are
involuntarily x and with a tearing eye, he loves

§82. “And in the eyes there are also unfailing
tokens which betoken mercy, wrath, love, and
envy. The worst of complexions is the blue (purple),
which is of the colour of the stone called ‘Aḥlamah,’
and in Arabic ‘Firuzg [sc. ‘Turquoise’].’

Table 3 (Continued)

And the one whose eyes are of intermediate size,
tending to hollowness, darkness or blackness, is alert,
understanding and trustworthy. And if his eyebrows
are deeply carved along the eyes, he is wicked.xii
And the one whose eyes resemble the eyes of
cattle, in [their] impassivity, absence of movement,
and dullness, he is ignorant and of coarse nature.
The one whose eyes are quickly moving and [gives]
piercing looks, he is cunning and a perfidious
hoarding thief. And if the eye is red [i.e. brownish],
[the person] is courageous and bold. But if it is
circled with yellow stains, the person is the most
evil and wicked of all people.
O Alexander! If you see a man who looks at you with
insistence and who turns red, looks ashamed and
has an involuntary smile with happiness or tearing
eyes, he loves you, is afraid for you and

]107r16–107v16[ xiHe who has large and
protruding eyes is envious, impudent, lazy and
dishonest. And if they are blue, it is even worse,
and he could well be violent.

]107r14–16[ In the eyes are signs to ascertain
the fidelity [sc. ‘nearness, favour’] (taḥaẓẓūʼ) [of
someone] to the extent that affection or animosity
and love or hatred is made evident. And the worst
[type] of eyes are the turquoise blue.
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O Alexander ! Beware of any disabled from birth [as
much as] you protect yourself of an enemy.

O Alexander ! Beware of any disabled [person] as
you protect yourself of an enemy.
]16v7–11[ And know that thick hair is a sign of
courage and of a sound brain. And soft hair is a
sign of cowardice, of a cold brain [sc. idiocy]. Much
hair on the shoulders and the neck is a sign of
stupidity. And much hair on the chest and the belly
is a sign of savagery, of little-understanding, and
of wrongdoing.
]16v11–13[ Blondness is a sign of excessive
and quick anger. And the black hair is a sign of
intelligence, of equanimity and of the love of
justice. And the intermediate between these two is
a sign of moderation.
]16v13–15[ Hairy eyebrows are a sign of
talkativeness. And if the eyebrows are reaching the
temples, the person is haughty, vainglorious and
vain. And as for the one who has thin eyebrows
of medium length, and dark, he is attentive and
understanding.

§87. “Of the hair: -Thick hair betokens courage
and health of brain; soft hair betokens a soft heart,
coldness of brain, and little intelligence; abundance
of hair on the shoulders and on the neck is a sign of
foolishness and also a sign of fastness; abundance
of hair on the chest and belly denotes animal
nature, little intelligence, and love of falsehood.

§88. “Of the colour of the hair: -Fair hair (light)
denotes foolishness and great ire, and flippancy and
also tyranny; black hair betokens intelligence and
softness (patience) and love of play; and the mean
between the two betokens fairness (righteousness).

§89. “Of brows: -Much hair on the eyebrows
betokens weakness, and boldness of speech; when
the eyebrows/ [p. 150] extend sidewards (to the
temple) they betoken vainglory (pride), and he who
has the eyebrows wide apart, equal in length and
shortness, and black, is alert and wise.

(Continued)

]108r4–7[ Hairy eyebrows are a sign of faltering
and of abundant speech. If the eyebrows reach the
temples, the person is haughty and vainglorious.
And as for the one who has thin eyebrows of
medium length, it is a sign that he is wellorganized.xiii

]108r1–4[ Blondness is a sign of stupidity, of
excessive and quick anger, and of tyranny. Black
hair is a sign of intelligence, of equanimity and of
the love of justice. And the intermediate between
these two is a sign of moderation.

]107v16–108r1[ And thick hair is a sign of
courage and of a sound brain. Soft hair is a sign of
cowardice, of a cold brain and of little intelligence.
Much hair on the chest and the shoulders is a sign
of savagery, obtuseness and wrongdoing.

devoted to you, especially if his eyes are among the
favorable ones just described. But if when you look
at him he looks at you shamelessly and fearlessly,
he envies you and despises you and is not a reliable
[person] for you.

you and is afraid of you, especially if his eyes are
among the favorable ones just described.
But if when you look at him he looks at you
shamelessly and fearlessly, he envies you and
despises you and is not a reliable [person] for you.

tears in his eye, he fears thee and loves thee,
he will be true and faithful, especially if his eyes
have all the good tokens which I have already
mentioned. And if thou look at a man and he looks
at thee shamelessly and fearlessly, it betokens that
he is envious of thee, and that he holds thee in
contempt and is unfaithful unto thee.
“Alexander, beware of any man that is deformed
(imperfect) as much as thou eschewest an enemy.
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]17r4–8[ Who has a wide mouth is courageous.
And who has thick lips is stupid. And who has lips
of a medium thickness and a strong red (maʽa
ḥamra sādiqa), he is balanced. And who has
protruding but [adjacent] teeth, he is treacherous,
fanciful and unreliable. And who has slightly
spread teeth with gaps in between, he is intelligent
and trustful.

]17r2–4[ Someone whose forehead is of
middle-size and medium protruding, and who
has on it wrinkles, he is honest, affectionate,
knowledgeable, understanding and very well
organized.

§91. “Of the forehead: -A broad forehead in which
the veins cannot be seen signifies quarrel and
interference; but a broad and prominent forehead
where the veins are visible signifies wisdom,
friendship, trust, understanding, secrecy, plan, and
acuteness.

§92. “Of the mouth: -A large mouth betokens
courage (strength of heart), thick lips betoken
simplicity, and one who has red lips and of mean
thickness is a just man.
§93. “Of the teeth: -He whose teeth stand
out prominently (var. are serried) is a man of
hard speech and treacherous, unfaithful; he who
has straight teeth well set with space between
them, is intelligent, faithful, and a man of
foresight.

]16v16–17r2[ If the nose is thin, the person is
thoughtless. If the nose is so long that it comes to
the mouth, the person is courageous, and who has
a flat nose is lustful, driven by sex. And who has
flared nostrils, he is irascible. And if the nose is
thick in the middle and almost flat, the person is a
babbler and a thief. The harmony for noses is to be
long but not excessively, intermediate in thickness
and well-arched, and this is a sign of intelligence
and understanding.

§90. “Of nostrils: -He who has tender nostrils will
be a man of soft temperament, long nostrils close
to the mouth betoken courage; and he who has
extended nostrils is a man who will brave danger;
he whose nostrils are wide open (strong in blast)
is a violent man; he whose nose rises up in the
middle and declines again towards the extremity
is a vainglorious man and a liar. The best nose is a
long nose, but not too long, just even, moderately
thick, and declining in its extremity to thinness; it
betokens intelligence and understanding.
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]17r8–10[ Who has a fleshy face with swollen
lower cheeks, he is stupid and of coarse
manners. Who has a slender face, turning yellow
(aṣfarrahu?)xiv, he is evil, wicked and treacherous.
And who has a long face is impudent.
]17r10–11] And who has protruding temples and
bulging jugular veins, he is irascible.
]17r11–13[ And who has big ears, he is ignorant
but has a good memory/who keeps his word
(ḥāfiẓan). And who has small ears, he is stupid and
a thief.
]17r13–18[ Who has a loud voice is courageous.
And whose way of speaking (kalāmuhu) is
moderate between roughness and delicacy, haste
and gravity, he is intelligent, organized and honest.
And whose way of speaking is fast, especially if
he has a soft voice, he is impudent, ignorant and
a liar. But if his voice is coarse, he is irascible and
has bad manners. And who has a nasal voice, he is
envious and deceitful. And whose voice in coarse,
it is a sign of stupidity, lack of intelligence and
vainglory.
]17r18–17v1[ Who moves a lot is deceitful, a
chatter and an impostor. And who sits with gravity
and speaks in an careful and organized manner,
moving his hand according to the parts of his
speech, he has a perfect intelligence and a good
organization.

§94. “Of the face: -He who has a full fleshy face
and swollen cheeks is a man of low disposition; he
who has a lean sallow face is wicked, treacherous,
and deceitful; he who had a long face is impudent;
he who has swollen temples and full of veins, is of
a violent temper.

§95. “Of the ear:-He who has big ears is a
simpleton, save in that which he understands; he
who has little ears, is a fool and a thief.

§96. “Of the voice: -A strong voice betokens
courage; but a man who has a mean voice, neither
over great nor/ [p. 151] over small, neither over
quick nor over slow, is intelligent (var. and faithful);
he who is hasty in words, and especially if he has a
small voice, is impudent, ignorant, and a liar; and if
his voice be right great, he is of quick temper and of
evil manners; he who has an ugly voice is envious
and treacherous; he whose voice is full great (?) is
stupid, of little understanding, and pride.
§97. “He who makes many movements is
vainglorious and deceitful, and whoever is quiet in
his demeanour and whose speech is perfect, and
moves his hands at certain set portions, is perfect
of understanding and thoughtful in mind.

(Continued)
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]17v2–17v6[ Someone who has a long and thin
neck is clamorous, stupid and a coward. And if on
top of that he has a small head, he is stupid to the
utmost. And who has a thick neck, he is ignorant
and a glutton. And as for someone whose neck is
of medium-length and the thickness of which is
moderate, he is intelligent, organized, honest and
trustworthy.
]17v7[ Someone who has a big belly is stupid,
ignorant and a coward. And a gracious (laṭāfa) belly
with a small chest are signs of a good intellect and
a sound reason.
]17v8–10[ Large shoulders and [a large] back
are signs of courage and a weak intellect. A bent
back is sign of a wicked (sharāsa) nature and of
foolishness (nizāqa)xv. An even back is a laudable
sign. Protruding shoulders is a sign of bad
intention and ugly conduct.
]17v10–14[ If the arms are so long that the palms
(al-kaff) reach the knees, it is a sign of courage,
magnanimity and of a noble soul. When the arms
are short, the person is tyrannical and loves evil.
A long palm with long fingers is a sign of efficiency
in the crafts, of mastering the tasks and of
organizing the government (tadbīr al-riyāsa).

§98. “Of the neck:-He who has a very short neck
is deceitful and a liar. He who has a long thin neck
is lewd, stupid, and faint-hearted. Whosoever
has a long neck and a small head is a fool beyond
measure; he who has a long thick neck is a fool
and a glutton; and whosoever has a neck wellproportioned in length and thickness is ingenious,
discret, and a faithful friend.

§99. “Of the belly and chest: -He who has a thick
belly is simple and a fool, and faint-hearted. A
small belly and a narrow chest betokens good
understanding and good counsel.

§100. “Of the shoulders and back: -Broad
shoulders and back betoken prowess and
foolhardiness. A bent back betokens discordant
nature, an even back is an excellent sign. Upraised
shoulders betoken bad thoughts and evil will.

§101. “Of the arms: -When the arms reach so far
that the hand touch the knee, it betokens courage,
liberality, honour, and goodness of soul; but if they
are short, then the person loves discord and is
faint-hearted.
§102. “Of the hand:-The long (palms of) hand with
long fingers betoken cleverness in crafts, excellence
in work and in governance of the kingdom.

Table 3 (Continued)

]106r11–14[ When the arms are so long that
the palms reach the knee, it is a sign of courage,
magnanimity and of a noble soul. When the arms
are short, the person loves evil and is a coward.
]106r14–16[ A long palm with long fingers is a
sign of efficiency in the crafts, of mastering the
tasks [and] of the organisation of the governement
(tadbīr al-riyāsa).

]106r8–11[ Large shoulders and [a large] back
are signs of courage and a weak intellect. A bent
back is a sign of an unfriendly nature. A large chest
and an even back are laudable signs. Protruding
shoulders is a sign of bad intention and ugly
conduct.

]106r6–7[ Someone who has a big belly is stupid
and a coward. And a gracious belly with a small
chest are signs of a good intellect and sound
reason.

]106r1–5[ Know that someone who has a long and
thin neck is noisy, stupid and a coward. And the one
who has a thicker neck at the base of the head, he
is stupid, foolish and incapable. Someone who has
a thick neck is ignorant and a glutton. And as for
someone whose neck is of medium-length, without
excesses and the thickness of which is moderate,
he is intelligent, organized, careful, truthful and
trustworthy.
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]106v5–16[ And the moderate [person],
understanding and of good nature is the one
[Therefore] someone who has a soft and tender flesh, whose flesh is soft and tender, neither too thin or
is neither thin nor thick, neither short or tall, [who is] too thick. He should be neither short nor tall, [of]
of a fair [complexion] tending to red and yellow, with fair [complexion] tending to red or yellow, with a
pleasant face, long-haired, between flat and curly.
smooth cheeks, long-haired between flat and curly.
With reddish [or ‘chestnut’?] hair, medium-sized,
With reddish (aṣhab) [or ‘chestnut’?] hair, [having]
[having] big eyes [of a colour] tending to dark or
big eyes tending to hollowness and darkness.
black.
The head of medium size, with a straight neck, the
The head of medium size, with a straight neck
shoulders a little bent, his back and thighs not too
(raqaba), the loins (al-ṣalb) and thighs not too
corpulent.
corpulent.
A clear and gentle voice, moderate between
A clear and gentle voice,xvi but moderate between
strength and softness.
strength and softness.

§106. “The tokens of perfect body and best nature
are that the flesh be soft and tender, neither over
thin nor over thick, neither over short nor over
long, of white complexion, middling between red
and sallow; soft-looking, long hair, just between
the crisp and the plain, midling fair; big eyes,
being somewhat deep-set, and between dark and
black; the head of even size, the neck straight
(and lean), the shoulders a little bent, without
much flesh on the back and thighs, the voice clear,
tempered between strong and weak; the palm
smooth, the fingers long and tending to tapering;
sparing in words, little given to frivolity or laughter
except when it is absolutely necessary, and in his
]18r1–11[

]17v18–19[ The one whose steps are wide and
slow, he is successful in all his affairs, conscious
about consequences. And whose steps are quick
but short, he is hasty, has no mastery over affairs.

§105. “Of the steps: -Whosoever makes wide,
deliberate steps, welfare shall follow him in all
his work and he shall foresee the future; he who
makes quick, short steps, he is hasty in his work,
he does not foresee the future, and is of evil
disposition.

(Continued)

]106v3–5[ The one whose steps are short and fast
is hasty, ill-tempered, has no good judgement over
his own affairs and carries bad intentions

Thick legs and ankles are a sign of idiocy,
shamelessness and a strong body. And a fleshy
thigh is a sign of weakness in the strength [of the
body].

]106r16–18[ A fleshy and thick foot is a sign of
ignorance and tyranny. A small and soft foot is a
sign of immorality.
A narrow heel is a sign of cowardice and its
thickness is a sign of courage.
]106v1–3[ Thick legs and ankles are a sign of
foolishness, shamelessness and a strong body. And
a fleshy thigh is a sign of weakness and languor.

§104. #”Of the foot:-A big foot betokens folly and
love of falsehood; a small foot betokens courage.

§103. #”Of the thigh and the leg: -Feet full of flesh ]17v14–18[ A fleshy and thick foot is a sign of
betoken weakness and slackness; thick thighs and ignorance and wickedness. A small and soft foot
houghs, hardiness, arrogance, and strength.
is a sign of immorality. A thin heel is a sign of
cowardice; its thickness, a sign of courage.
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xvii
This is the rightest constitution (khalqa) among
the sons of Adam and this is the one I wish you for
company. So attempt with all your efforts to find
[someone] with these traits, and you will be on the
right way.
For you have learned that the ruler (al-raʼīs) is more
in need of people than the people are of him. So
understand these signs I have enumerated to you
and examine them with your sound discernment
and your acute perception, you will make great
benefit from it, God willing.

A large palm (basṭ al-kaff) with long fingers, almost
slender. Not talkative except when necessary.
Without excessive desire for foods or sexual
relations.

A smooth palm with long fingers, almost slender. The
one who does not speak much and laughs only when
it is necessary. His temperament should incline to
melancholy and sanguinity, and his gaze should also
be between contentment and happiness.

Notes:
i On the numbering of the Hebrew version(s) books, see A.I. Spitzer, “The Hebrew translation of the Sod ha-Sodot and its place in the transmission of the Sirr
al-Asrār”, in W.F. Ryan and C.B. Schmitt, Pseudo-Aristotle. The Secret of Secrets. Sources and Influences, London 1982, pp. 43-49.
ii The disparition of “rational (fikriyya)” from later versions could be explained by the process of expurgating texts from any trace of al-Maʼmūn’s and
al-Muʽtaṣim’s rationalizing tendencies.
iii The reading of the Berlin MS is here to be preferred to the one of the Leiden MS.
iv The Short Form witnesses lack the introductory paragraphs of the London Physiognomy and the Long Form as well as the Hippocrates/Polemon anecdote of
Sirr, 117.3-12.
v In the Leiden MS, al-bayāḍ al-ṣādiq, compare Sirr-Badawī: al-bayāḍ al-sāṭiʻ.
vi The meaning of ṣaqlab is according to the Lisān al-ʻarab (s.v. ṣ-q-l-b) quoting Ibn al-Aʻrābī and Abū ʻAmr “of white complexion” or “reddish.” Cf. Kazimirski,
Dictionnaire, vol. I, p. 1354. The word derives from Greek sklabos, “Slav,” and is also used in Arabic to designate the Slavs. This second acception is certainly
behind the gloss on the Ashkenazi in the Hebrew text.
vii These two rare adjectives were misunderstood by the reviser(s) of SF, leading to the meaningless aw jarīʼ azʻar in LF (cf. Sirr-Badawī , 118.3)

Thou knowest already that a ruler is more
dependent on the subjects than they are on him.

temperament inclined to melancholy and also to
being sanguine, and in whose looks pleasure and
joy are mixed without malignity, just as thou art (?),
and who does not wish to rule over thee nor over
things over which he has no power.
This is the most perfect creature which the Lord
has created, and this is the man whom I would
choose for thee; search, therefore, for a man who
answers this description, and thou shalt thereby
prosper.
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viii The text of the Leiden manuscript “he could well be violent” should here be preferred; the readings of the Berlin manuscript betray some paleographical
accidents.
ix The Leiden reading (“piercing”) is here to be preferred.
x The Berlin text turīduhu (“you wanting it”) should here be corrected to yurīduhu (“he wanting it”).
xi Cf. the [K.2] section of the London Physiognomy.
xii It is possible to read aqarrat  اقر تor ukhidhat  اخذت, either “deeply carved in the skin” or “that the eyebrows reach the extremities of the eyes by turning
down on the temples.” This element is common only to the LF and the London text (section [K.2]).
xiii What follows directly in MS Leiden, Or. 749, 108r7, without any indication of a new section is the chapter on onomancy, beginning with “And as for what I
have been concealing and hiding from your knowledge O Alexander, I will now start with it… (Ya Iskandar, wa mā kuntu aktumu ʻalayka ʻilmahu wa lā aẓharu
laka, fa-btadiʼuhu…).”
xiv Possibly: “with a thin lower part of the face (man kāna naḥīf al-wajh aṣġaruhu).”
xv The Berlin reading [al-]nizāqa  النز اقةis to be preferred to the reading of the Leiden manuscript and to that of LF as in Sirr-Badawī (tarāfa,  ترافة, a
paleographic corruption of the former).
xvi The text in the manuscript (“picture,”  ) صورةseems a paleographic corruption of “voice,” ṣawt . صوت
xvii See the London Physiognomy, Table 1, section [I.]. Compare the Oxford manuscript quoted by Ali/Fulton, in Steele, Secretum Secretorum, p. 223, n.10:
“Sparing in words, except when it is absolutely necessary, not gluttonous or sensual beyond measure. This is the most perfect creature of the sons of man,
and this is the man I would chose for thee: search therefore for a man who answers this description, and thou shalt thereby prosper. Thou knowest already
that a ruler is more dependent on the subjects than they are on him. So comprehend these signs which I have mentioned to thee, and try them with thy sure
discernment and acute examination, for thou shalt profit much thereby, if God will.” In the Leiden manuscript, a shorter version parallel to the Gaster and
London texts appears on fol. 99r, that is to say in Book VII “On Wars,” directly before the beginning of the Hygiene (bāb fī al-rutba al-ḥusna fī tadbīr al-jism).
It is at the beginning of this Book according to the Leiden manuscript that we find the portrait of the ideal vizier, followed by a ‘gate’ on secretaries (fol. 98r)
corresponding to Book V in the Long Form, and another ‘gate’ on the administrators (fol. 98v) corresponding to Book VII in LF.
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text for which two synonyms are found in the Berlin one.167 It is not easy to decide
whether these variants should be seen as simple omissions or as stylistic modifications. The missing synonym could have been eliminated because it was felt to be
redundant, or on the contrary two close synonyms may be the result of a correction or a marginal gloss by a translator. Retaining two synonyms would then be the
result of using hendiadys to nuance the meaning of the first adjective in a specific
direction.168 In some cases, the addition could also simply be the result of copyists’
and reader’s glosses, which were meant to explain a term that was seen as obscure
or archaic.

Conclusions
The Short Form in eight books is of interest in that it seems to be the form which was
in circulation in al-Andalus as early as the second part of the tenth-century. Ibn Juljul
(d. 994 CE), a physician at the Umayyad court in Cordoba, refers to the eight books
of the Kitāb al-Siyāsa fī tadbīr al-riyāsa al-maʻrūf bi-Sirr al-asrār (“The Book of Government in the organisation of the state, known as the Secret of Secrets”) and gives a
number of quotations from the book.169 One of these quotations is the famous Circle
or Octagon of Justice, a “chain poem” with eight maxims on the organisation of the
State.170
“The world is a garden, whose fence (siyāj) is the State (dawla). The State is a
sovereign (sulṭān), who perpetuates (yuḥyā bihi) the custom (sunna). The custom is a
policy (siyāsa), directed by the king (malik). The king is a shepherd (rāʻin) supported
by the army (jaysh). The army is [composed of] helpers (aʻwān) guaranteed by money
(māl). Money is provision (rizq) accumulated by the subjects (raʻiyya). The subjects are

167 See the variants in the notes to the Appendix, nn. ii; xxiii; xliii; xlvi; liv; lvi–lvii; lviii; ci.
168 On the methods of the translators, see Rosenthal and the various publications of Sebastian Brock
dealing with the specificities of Syriac translations, as most of the Abbasid translators were Christians
who had been trained in the same methods.
169 Ibn Juljul, Ṭabaqāt al-aṭibbāʼ wa-l-ḥukamā’, ed. Sayyid, 26–27. Grignaschi’s attempts to find elements proving that LF was older than SF suffer from too much imprecision. Among other problems
mentioned earlier in this paper, his statement that the Sirr-Badawī should be considered a reliable
edition of LF is embarrassing. Manzalaoui 1974, 224–225 made definitive remarks on the often weak
variants of LF versus the two SF versions.
170 Cf. Forster 2006, 32. The eight maxims forming a chain poem are believed to be of Persian origin,
see Forster 2006, 60–63; Van Bladel 2004, 151–172. Manzalaoui 1974, 214, supported the theory of a
Persian origin with a parallel on the sovereign’s (sulṭān) need of viziers and helpers (aʻwān) in the
Ādāb al-ṣaghīr of Ibn al-Muqaffaʻ (d. ca 757 CE). The genre is however very ancient and several examples of it can be found in Lao-Tse’s Tao Te Ching.
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servants (ʻabīd) made subservient through justice (ʻadl). Justice is harmony (maʼlūf)
and it is the sustainer (qiwām) of the world.”171
As Regula Forster emphasized in her work on the Sirr al-Asrār, the chapters
constituting a mirror for princes should be distinguished from the rest of the text,
in both versions (LF and SF).172 The mirror proper makes constant allusion to the
Octagon of Justice to the extent that the poem may well be considered the backbone of the Sirr al-Asrār.173 What could today be seen as an early definition of
feudalism is said to form “the best part of the entire book and the utmost you
can achieve (zabdat hādhā al-kitāb wa-ḥāmidat matlabika)” (Sirr-Badawī, 126).
According to a report shared by Ibn Juljul and Ibn Abī Uṣaybiʽa (who probably
copied it from Ibn Juljul), it would have been engraved on the (eight) walls of Aristotle’s own tomb, as of an epigram.174 Thus, the Sirr al-Asrār culminates with the
proper understanding of a harmonious system of justice and the eight maxims can
be taken by “Alexander” as a summary of the policies he should be applying for a
viable State. The vocabulary and themes of the two shortest “Books” of the Short
Form (Books V–VI, cf. Sirr-Badawī’s Books V–VIII) are reminiscent of the Octagon
of Justice (bustān, raʽiyya, quwwād, māl), while (as per the Short Form) Book I
addresses the different types of king, Book II the sovereign and his etiquette, Book
III the definition of justice and Book IV the vizierate, the administration and the
commanders of the troops. The mirror proper can then be considered as a commentary on the Octagon. Its non-systematic and compendial character reflects
an epoch, most probably the ninth-century, where the Arabic genre of adab was
the literary norm. In the comments to the Octagon, the role of ethics and politics is emphasized while the medical and “scientific” teachings are supposed to
complete the landscape of an Aristotelian paideia. This is certainly not entirely
clear from the text we read in Sirr-Badawī, where the interrupution in Book II by
medical and pseudo-scientific matters renders the structure of Books I–IV illogical. Accidents such as the missing titles of Book III in the Berlin Sprenger manuscript or that of Book IV in the Leiden Short Form manuscripts should be investigated alongside the oddities of the tables of contents.175 The inadequacy of a title
171 Cf. Forster 2006, 62; Van Bladel 2009, 216, and a slightly different version in Van Bladel 2004, 160–162.
172 Forster 2006, 56.
173 See Steele 1920, xiii; Manzalaoui 1974, 191. Variants in the formulation of the eight verses from
one manuscript to the other have hardly been addressed (but see Forster 2006, 63).
174 Cf. Badawi, Sirr al-Asrār, 126; two manuscripts used by Badawī ascribe the Octagon to the Caliph
ʼAlī [r. 656–661], cf. loc. cit., 128, n.1; cf. Forster 2006, 32 and 60–63. On early references to the Octagon
elsewhere in Arabic and Persian literature (the earliest one being al-Masʻūdī ascribing it to Khusraw
Anushirwan [sc. Chosroes I, r. 531–579]), cf. Steele 1920, lii; Manzalaoui 1974, 214; Bladel 2004, 160;
Forster 2006, 62, n. 337. The motif of the octagonal grave of Aristotle must have been known to Frederick II of Hohenstaufen (r. 1220–1250) for he ordered such a grave to be built for him in Castel del Monte.
175 The interrupting materials in Book II precede a chapter whose main object was the drawing of
the Octagon. Likewise, the missing titles of Book III or Book IV may have been the result of codico-
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guided by the illustration such as “On the Drawing (ṣūra) of Justice” for Book III
seems to betray that the table of contents was added at some stage in the composition or revision of the text.176 Discrepancies between the different versions of
the tables of contents were already pointed out by Grignaschi, who noticed that
the table of contents of the Short Form versions as in the Oxford and the Leiden
manuscripts were not entirely present in the body of the text.177 The missing elements, on the “properties of the animals” and “on poisons” are strikingly close to
themes for which Ibn al-Biṭrīq is elsewhere (in the Fihrist of Ibn al-Nadīm and in
Abū Bakr al-Rāzī) credited.178 The omission of our manuscripts may have found
its way to Roger Bacon’s model, for his commentary on the Secretum Secretorumhas a section “On vipers (de viperis)” coming directly after the Physiognomy (in
Bacon, corresponding to the place where we find the Ṭibb al-Rūḥānī in the Arabic
Sirr). This was noted by Steele who believed it was a late interpolation taken from
Avicenna’s Canon, book V. 179 But Steele himself pointed out parallels between the
section “on vipers” and Galen, Ibn Serapion, and even Abū Bakr al-Rāzī’s Ṭibb
al-Manṣūrī so that a borrowing from the Avicennan “Qānūn” is not fully established. Vipers form an important section in both the Pseudo-Galenic Ad Pisonem
and in the Commentary on the Theriac ascribed to John the Grammarian and the
role of their flesh as an antidote was well-known, just as the extraction of snakes’
poison formed an essential part of the literature on poisons and of the works
related to the “properties of animals.” Tables on the types of vipers used for different theriacs also appear in Ibn ʻArabī’s Qabs al-anwār (cf. MS Leiden, Or. 5, fols
25v–26r) in between material related to the Sirr al-Asrār.180

logical accidents related to the necessity to leave some space or insert the drawing of the Octagon of
Justice. See Forster 2006, 24–29, for tables representing the differences from one manuscript to the
other and between the two main versions.
176 As suggested by Manzalaoui 1974. In comparison, the Berlin Sprenger manuscripts has a section
“Speech on Justice (al-kalām fl-ʻadl)” (fol. 7v) while the drawing (in a circle divided in eight parts) follows on fol. 8r shortly before the title of Book IV on the same folio (8r ult.). The title “Book III, on the
drawing of justice through which sovereignty is achieved and by which the nobles and the common folk
are ruled (al-Maqāla al-thālitha fī ṣūrat al-ʻadl al-ladhī bihi yukmal al-mulk wa bihi yusās al-ʻamma wa
al-khaṣṣa)” announced in the table of contents (fol. 3r) does not appear, simply replaced with “Speech
on Justice.”
177 See Grignaschi 1976, 97–101 for a comparison of the table of contents in the Leiden and Oxford
Short Form manuscripts, and the Hebrew and Slavic medieval translations.
178 Dunlop 1959, 146–147, cf. Ibn al-Nadīm, Kitāb al-Fihrist, VIII.3, 317 Flügel/ 379 Tajaddod.
179 Steele 1920, xlvi, points to Avicenna as probably borrowing the de viperis section from Abū Bakr
al-Rāzī’s Ṭibb al-Manṣurī.
180 Grignaschi 1976, 13, noticed that the table of contents of SF alluded to sections now missing
from both SF and LF, without mentioning Bacon’s possible use of the missing section(s). Manzalaoui 1974, 227 remarked that a section on poisons is extant between the talismans and the
lapidary in the Hebrew translation and in the Sohaj SF8 manuscript. On the Qabs al-Anwār, see
Ghersetti 1999, xiii. The Physiognomy of the Sirr al-Asrār is presented in the form of tables (fols.
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We find in the conclusion of the SF7 Physiognomy text what seems to be yet another
possible reference to the Octagon of Justice when “Aristotle” tells “Alexander” that he
is more in need of people than they are of him.181 This element may indicate that the
Physiognomy was part of the original Sirr al-Asrār, unless the remark was taken from
the portrait of the vizier (Sirr-Badawī, pp. 138–140) and added to the Physiognomy at
some stage in the transmission to enhance the chapter. The Physiognomy may in turn
have been part of a “qānūn” and at least some of the scientific material could also stem
from this lost text. But without new discoveries of some “Qanūn-related material” in
library collections, the history of the composition of the Sirr al-Asrār will remain a
mystery. What can be said for now is that, if indeed Aristotle’s reminder to Alexander
that the ruler is in need of his subordinates and subjects more than they are of him
(as an individual who could easily be replaced?) was part of the Physiognomy from
the beginning, the fusion of comments on the Octagon of Justice182 with scientific
excerpts must have occurred at an early stage. Whether the original (by Ibn al-Biṭrīq?)
was such a balanced Pseudo-Aristotelian treatise on politics, or if the idea came to an
early revisor tasked with organizing some existing materials that included Persian,
Indian, Arabic fragments and a selection of fragments from Ibn al-Biṭrīq’s translations, is not known at this stage of research. Systematic comparisons of the three
main Arabic versions of the Sirr with all known fragments by Ibn al-Biṭrīq would certainly help disclose some of its mysteries. According to Manzalaoui, the main difference between the Long and the Short Forms consists in the addition to the former of
long excerpts taken from the Epistles of the Brethren of Purity.183 These additions, next
to repeated allusions to astrology – a topic nearly absent from the Short Forms – tend

21b–22a) next to other materials deriving from the Sirr (such as the Onomancy, fol. 12b and possibly, but this would be a unique testimony and thus deserves further investigation, a chapter on
the decorum of kingly receptions at Indian courts which should be compared with the elements
on Indian courtly etiquette and administration in the Sirr for which Manzalaoui discovered direct
borrowings from famous Indian treatises on administration such as the Arthashastra, cf. Manzalaoui 1974, 200–201, 211–213).
181 Steele 1920, 223, n. 10 (from the Oxford SF7, cf. identical statement in the SF7 Sprenger 943, 18r;
missing in Leiden Or. 749, which is an SF8); Manzalaoui 1974, 223.
182 On the mirror proper, see Forster 2006, 56–75.
183 Manzalaoui 1974, 175–184. Manzalaoui acknowledged his debt to Andries A. Verdenius (1876–
1950), an early twentieth-century Dutch scholar who discovered traces of the Sirr al-Asrār in a
13th-century Dutch poem by Jacob van Maerlant and made the parallel between its contents and
the Epistles of the Brethren of Purity (see Verdenius 1917, 27–39). Grignaschi, who had also noticed
parallels between the Sirr and the Brethren in his earlier publications tried to dismiss Manzalaoui’s findings but no critical edition of the Epistles of the Brethren of Purity was available at the
time. The portrait of the ideal vizier is the sole parallel between the Sirr al-Asrār and the Epistles of
the Brethren of Purity to be found in both SF and LF. Apart from this section, all the parallels are
limited to LF. Cf. Manzalaoui 1974, 176. The additions to the Long Form for which parallels with the
Epistles of the Brethren of Purity (Rasāʼil Ikhwān al-Ṣafāʼ) were discovered by Manzalaoui belong
to a larger reediting in which most of the astrological material was also added. A specialist of the
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to indicate that the Long Form conforms to a certain mindset differing from the one
found in the Short Forms. Keeping in mind the central role of the Octagon of Justice,
differences between LF and SF might reflect a different organisation of government.
The eight verses of the Octagon of Justice, and the eight books of the Short Form,
would point to a composition in eight-books as the original version of the text. In fact,
insistance on number eight reappears throughout the Sirr al-Asrār. A section (pp. 108–114
Sirr-Badawī) on an electuary in eight parts composed by eight physicians is inserted
between the recommendations on baths and advice on the propitious time for medical
bleedings and the drinking of medicines.184 “Aristotle” after referring to a book of his composition “On Water” and another one “On Simple remedies, potions, balms and onguents
according to the traditions of the Rūm [i.e. the Romans or the Byzantines], Indians, Persians and Ancient Greeks (yūnāniyyin)” explains that people differ on the inventor of the
panacea, ascribing it to either Adam or Asclepius (Sirr-Badawī, p. 107). The pompous
sentence “the honorable eight sages who studied the hidden sciences – the secret of
creation, what is above physics, from void, full and the limit185 – agreed on the compo-

Epistles concluded that there was a single authorship for the Sirr al-Asrār and the Epistles, cf. alTuraykī 1973.
184 The reference to eight physicians is reminiscent of a famous “ogdoad” of physicians found in a
romanticized biography of Galen preserved in its fullest version in the Choicest Maxims and Best Sayings, by the Fatimid author al-Mubashshir ibn Fātik (composed in 1048). The spurious ogdoad, starting with Asclepius I and ending with Galen, is somehow related to a late Alexandrian text ascribed to
one “John the Grammarian” (whose medical commentaries to Galen were wide-spread). The ogdoad
was also known to Isḥaq ibn Ḥunayn (d. ca 910) who made use of it in his Taʼrīkh al-aṭibbāʼ, from
which it passed in various subsequent works. The parallel with the ogdoad of physicians in the Taʼrikh
al-aṭibbāʼ was noticed by Steele (1920, xlvi) via a quotation from Ibn al-Nadīm’s Fihrist. The spurious
Galenic biography was studied by Swain 2006, 395–433. The ogdoad borrows the idea of an Asclepiad
genealogy from the Pseudo-Hippocrates’ Letter II (also found in the London manuscript, see supra
sections I.1 and I.2 of this paper). Another series, this time of nine physicians, appears (with Andromachus the Elder and the Young instead of Asclepius I and II) as a literary motif used in the preface and
the illustrations of the Book of the Theriac (Kitāb al-Diryāq), a late avatar of the Pseudo-Galenic Ad
Pisonem said to be transmitted according to the summary (purportedly?) made by the Alexandrian
John Philoponus or another Alexandrian physician who shared the widespread nick-name of John the
Grammarian. Interestingly, Bacon has nine remedies (see Steele 1920, 103 and 276) where LF has only
eight. According to Ḥunayn ibn Isḥāq, who owned a copy, the Arabic version of the Ad Pisonem was
probably translated by Ibn al-Biṭrīq from Syriac, on a text provided to him by Job of Edessa, who had
translated it from Greek (before 832 CE). On the Ad Pisonem, see Leigh 2013; Richter-Bernburg 1969.
Ḥunayn’s epistle on the translations of Galen was edited twice, by Bergsträsser 1925, and Mohaghgheg 2001 (the Ad Pisonem is n°83 in both editions). The names of the physicians in the Sirr al-Asrār’s
ogdoad have been corrupted, modified and corrected through the times by copyists borrowing from
these lists (Isḥāq b. Ḥunayn, the Arabic Ad Pisonem and related works, such as Yaḥyā al-Naḥwī’s
commentary of Galen’s Electuaries, Fī al-maʻjūnāt, sc. the Ad Pisonem or possibly de De antidotis [MS
St Petersburg, Saltykova-Stchedrina, cf. Dorn n° 123, copied 993 AH]). Cf. Richter-Bernburg 1969, 90
for the names of the authors of theriacs according to the Arabic Ad Pisonem.
185 Al-nihāya would need to be emended into al-lānihāya (“the infinite”).
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sition of this sublime medicine and they divided it into eight parts (al-ḥukamāʼ al-jilla
al-thamāniyya al-ladhīna aṭlaʻū ʻalā al-ʻulūm al-khafiyya min sirr al-khalīqa wa mā baʻd
al-ṭabīʻa min al-khalāʼ wa al-milāʼ wa al-nihāya, ittafaqū ʻalā tarkīb hadhā al-dawāʼ al-jalīl
wa qasamūhu thamāniyyat aqsām)” makes transparent allusion to the Sirr al-khalīqa
and to the Metaphysics, further pointing to Ibn al-Biṭrīq and early ninth-century Abbasid
circles as involved in the Pseudo-Aristotelian forgery that is the Sirr al-Asrār. The eights
remedies are supposed to form, once taken together, a panacea. As with the theriac of
the Ad Pisonem, the base ingredient of each recipe should be honey. The echoes of works
related to the preparation of the theriacs raise the possibility that the section on the eight
remedies was actually part of what Grignaschi considered the missing sections on “the
antidotes of poisons” and “the properties of the animals,” announced in the table of contents of some Short Form manuscripts but missing from the preserved text.186 Finally, yet
another instance of a symbolical use of the number eight was discovered by Manzalaoui
in what he calls an “analogue” (not an exact literary parallel) to the section on Hygiene in
the Sirr in the Pseudo-Ghazālī’s Counsel for Kings (Nāṣiḥat al-Mulūk), where the Sasanid
vizier Buzurgmihr gives a list of eight pieces of advice related to the eyes, the body, the
heart, etc.187
The comparison of the Physiognomy chapter preserved in the London manuscript has allowed us to establish that the manuscript should not be seen as a simple
“forgery.” The parallels between the London Physiognomy and both the Long and
the Short Forms in some specific details confirms its value as a witness of the text,
as was already understood by Manzalaoui and by Grignaschi. Grignaschi’s hypothesis, namely that the London Physiognomy belonged to a Kitāb al-Qānūn used in the
process of compiling the Sirr al-Asrār, will be hard to establish without the discovery of new fragments of the Qānūn. Among the questions raised by these parallels
are the availability of the Qanūn to Abū Bakr al-Rāzī or the anteriority of the latter,
and the possibility that Rāzī’s own files and archives were used and compiled during
the process of composing the Sirr al-Asrār.188 Alternately, if the Kitāb al-Qānūn could
be traced to Ibn al-Biṭrīq, we may wonder if it was known to Rāzī – who used Ibn
al-Biṭrīq’s in his medical writings – as can be seen from the quotations in the Kitāb
al-Ḥāwī (the Liber Continens of the Western medieval physicians).189
186 Rāzī vaguely mentions “Ibn al-Biṭrīq in his book on poisons.” Richter-Bernburg 1969, 111–215,
gives the parallels between the Arabic Ad Pisonem and Rāzī’s Ḥāwī in his commentary to the text.
187 Manzalaoui 1974, 221.
188 The parallels with Abū Bakr al-Rāzī’s physiogomical section in the Ad Mansorem (al-Ṭibb
al-Manṣūrī) were noted as early as Förster, cf. Manzalaoui 1974, 227, adding the hypothesis that Rāzī
may have used the Sirr.
189 No critical edition of Rāzī’s opus magnus, the Kitāb al-Ḥāwī, is available. A searchable version of
the text (based on the Hyderabad edition [1955–1970] or on the pirate version of it published in Beirut
2000) is hosted on www.alwaraq.net. Unfortunately, none of the paper editions I have seen offered
an index. An automatized search on the “alwaraq” website for Ibn al-Biṭrīq’s quotations in the Ḥāwī
turns more than twenty results.
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Unfortunately, Rāzī’s works were almost entirely lost, because of his reputation
as an atheist, his strong advocacy of philosophy, and his attacks on the theory of
prophecy. 190 Nevertheless, Steele and Badawī showed that traces of Rāzī were everywhere in the medical contents of the Sirr al-Asrār. Steele in particular noticed several
parallels between the medical sub-sections of the Sirr and the works of Rāzī, and a
full comparison will be needed.191 Among these parallels, the chapter of the Sirr on
anatomy, which Steele traced to a treatise by the Pseudo-Diocles of Carystus, was
known to the seventh-century Paul of Aegina, a medical authority regularly quoted
by Rāzī.192 A literal parallel can be further noticed between Rāzī’s Ṭibb al-Rūḥānī and
the Sirr al-Asrār in the quote ascribed to Hippocrates according
to which “one should
.
eat to live and not live to eat.”193 As already mentioned, Grignaschi remarked that a
paragraph on “spiritual medicine (ṭibb rūḥānī)” concludes the section on Hygiene
in the Long Form (albeit missing in Badawī, see Ali/Fulton in Steele 1920, 216–217
where it follows the panacea and paragraphs on cupping and the appropriate time
for taking remedies – according to astrological configurations).194 The paragraph on
spiritual medicine addresses mental diseases and the efficiency of music in curing
them, echoing Pythagoras on the role of music in conveying the harmonious melodies produced by the celestial spheres. Another hidden reference to Rāzī appears at
the end of the section on baths, when “Alexander” is being told that should he follow
the advice, he will not be in need of a physician. But if borrowings from Rāzī can
be detected throughout the Sirr al-Asrār, its philosophical and astrological contents
seem rather alien to anything ascribed to him. The constant reference to astrology in
the inserted medical sections were possibly added to some genuine Rāzī material, and
the numerous references to titles of his works may eventually turn out to be attempts
to ascribe to him theories entirely foreign to his way of thinking.195

190 A list of his books was drawn up by al-Bīrūnī, who lived a century after Rāzī. The traditional religious formulas and invocations in the Ṭibb al-Rūḥānī strike me as possible late additions. Alternately,
the fact that the book was dedicated to a Samanid prince may have obliged the author to a certain
degree of formality.
191 See Steele 1920, xlvi (de viperis); xl (on the “poison maiden”); lxiii (physiognomy); xlv (de divisione corporis; de conservantibus sanitatem; de cibis); 273–274; 277.
192 Steele 1920, xliv; 272–273. See the recent study of the text by Pormann 2004, 50–56. Pormann’s
analysis of the quotations of Paul in Rāzī enabled him to state that the latter often reformulates his
model.
193 The maxim is common in medical literature, see Manzalaoui 1974, 232–233.
194 Grignaschi 1976, 43. Manzalaoui 1974, 169, lists the manuscripts from where the “spiritual medicine” section is missing. Steele 1920, 217.
195 In the same vein, the Ismaili propagandist Ḥamīd al-Dīn al-Kirmānī (d. after 1020 CE) used Rāzī’s
Ṭibb al-Rūḥānī thoroughly to compose a refutation of it and of the thinking of Rāzī’s in general. See
Al-Kirmānī 1977. The title is plagiarizing the Arabic version of Pythagoras’ Golden Verses (al-aqwāl
al-dhahabiyya) in Arabic.
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To emphasize the likeliness of the role of Ibn al-Biṭrīq in the composition of the
Sirr al-Asrār, an element of the preface can be related to works he translated. The
legendary story of the discovery of the Sirr al-Asrār by Ibn al-Biṭrīq in a Greek temple
is paralleled by yet another such legend, this time in the Pseudo-Hippocratic Signs
of Death (fī ʻalāmāt al-mawt), for which a commentary or paraphrase seems to have
been composed by Ibn al-Biṭrīq.196 According to Ibn Juljul, Ibn al-Biṭrīq’s father was a
practicing physician while his son focused on philosophy more than on medicine.197
If true, the father’s translations – made at a time when translators were simply considered as low-level employees of the chancellery whose names were not worthy to be
mentioned – could well have passed under the son’s name, who by all means would
certainly have inherited his father’s archives, so some of the medical and scientific
sections of the Sirr may belong to either one of them. Ibn al-Biṭrīq’s name is attached
to the lost translation of Plato’s Timaeus but also to that of a number of Aristotelian
works: On Heaven, the Meteorology, and possibly some of Aristotle’s works on animals
(which include the History of Animals, the Generation of Animals and the Parts of Animals).198 As Ibn al-Biṭrīq’s translation of an Aristotelian work on zoology has not been
identified,199 we cannot know for sure if the bibliographers were not confusing the
famous Aristotelian books with the sections on the animals in the Pseudo-Aristotle’s
Physiognomy, or even with Ibn al-Biṭrīq’s contributions on the knowledge of poisons
and on the “types of crawling animals (ajnās al-ḥasharāt)” (Fihrist, p. 317 Flügel/p. 379
Tajaddod). Possibly related is also a paragraph on the vices and virtues that were seen
as characteristic of various animals which follows directly the portrait of the ideal
vizier in Book IV and has been shown to bear echoes of Galen’s On Character Traits
(Greek Peri Ethôn, Latin De moribus, Arabic Fī quwā al-nafs and Kitāb al-akhlāq).200
196 Mourad 1939, 41–43. The Pseudo-Hippocratic “On the Signs of Death (fī ʽālamāt al-mawt)” is also
known under the title “On pustules (fī al-buthūr).”
197 Ibn Juljul, Ṭabaqāt al-aṭibbāʼ, 67 (ed. F. Sayyid). Ibn Abī Uṣaybiʻa, ʻUyūn al-anbāʼ, vol. I, p. 205
(ed. Müller) judged Ibn al-Biṭrīq’s translations as weak, refering to him as a lāṭinī who had no knowledge of ancient Greek (i.e. of Ionian, Dorian and/or Attic versus Byzantine Greek ?). Endress 1966, 94,
may be right when he interprets the sentence as meaning that Ibn al-Biṭrīq knew only the modern
script and orthography but not the uncial one, however, the role of his father at al-Manṣūr’s court (r.
754–775) and his own position in al-Maʼmūn’s circle points to the fact he certainly grew up at the Abbasid court and was for this reason not trained in the classical curriculum in the same way his father
had been. Oddly enough, the Leiden MS (Or. 749, fol. 78r) reads rūmānī.
198 On the works ascribed to Ibn al-Biṭrīq, see Dunlop 1959; Endress 1966, 89–98. Echoes of Plato’s Timaeus and Republic or that of Aristotle’s Meteorology are noticed by Steele and Manzalaoui
throughout the Sirr al-Asrār.
199 Stylistic comparisons led Endress 1966, 113–115, to reject the attribution of the translations from
Aristotelian books on zoology we possess to Ibn al-Biṭrīq. Brugman and Drossart Lulofs 1971, in their
edition of the Generation of the Animals, and Kruk 1978, in her edition of the Parts of the Animals, have
agreed with Endress’ findings.
200 Manzalaoui 1974, 198–199, further pointing to the parallels with Plato’s Republic, which is certainly (with the Timaeus) one of the sources of inspiration of Galen in this treatise. The title Kitāb

Unauthenticated
Download Date | 12/5/19 3:41 PM

432

Emily Cottrell

The portrait of the ideal vizier, whose relation with the philosopher-king of Plato’s
Republic VI has long been noted, is in turn likely to stem from Ḥunayn’s translation of
an epitome of the Republic which may well have been Galenic.201
Ibn al-Biṭrīq and Job of Edessa’s association situates the composition of at least
some parts of the Sirr al-Asrār to the first quarter of the ninth-century and earlier.202
The association of the two scholars, whose backgrounds made them more at ease in
Greek and Syriac than in Arabic, in an environment where Persian was used between
members of the court on the same level as Arabic, could argue, in my opinion, for
the awkard syntax often encountered in the earliest versions of the Sirr, mainly represented by Short Form witnesses. Al-Maʼmūn’s court would also be a place where
Persian and Indian treatises on administration and government could be discussed.
Despite the little we know about Ibn al-Biṭrīq, the contents and the context of the
Sirr al-Asrār led modern authorities such as Badawī and Van Ess to accept the attribution to Ibn al-Biṭrīq. This does not imply of course that everything we read about
Ibn al-Biṭrīq in the introduction of the Sirr should be taken for granted.203 But the
majority of the philosophical and medical themes found in the Sirr can be paralleled
with one or the other of the translations ascribed to him or to his father. Some striking
formulas could even possibly reflect his Christian background: “…think about what
Cain did to Abel his brother…” (Steele, Secretum, 247; cf. Sirr-Badawī, 149) or “…and I
left this composite, earthly temple (haykal) to corruption and annihilation…” (Steele,
Secretum, 261; cf. Sirr-Badawī, 165).204
To conclude on the value of the London manuscript for future studies, the internal
evidence lines up perfectly with the dating of the manuscript that is provided in the
colophon, which may well have been copied by a modern copyist who tried to remain
faithful to his model. Whether this copyist was an 18th-century figure ordered to make
a book “look old,” or someone in early 20th-century Tehran working for a bookseller
and antiquarian who specialized in fakes and facsimile reproductions should be
further investigated by specialists in codicology. As far as its scientific examination is
concerned, discarding an ancient artefact as a “fake” without fully analyzing its contents does not hold up outside of the auction room. Scientific methods describe and
al-Akhlāq li-Jālīnūs (Galen’s Ethics) is the title found in the Cairo manuscript (MS Dār al-kutub, Akhlāq
290, 191–235) edited by Kraus 1937.
201 Manzalaoui 1974, 198–199.
202 Job of Edessa’s dates are not debated, but those of his younger contemporary Ibn al-Biṭrīq (d. ca 840)
are more obscure because of the confusion made by several authors between him and his father. The
date corresponds with the rising popularity of physiognomical treatises. Polemon’s name is mentioned
by al-Jāḥiẓ (d. 255/869) and al-Ya’qūbī (d. 284/897), cf. Hoyland 2006, 312; Thomann 2003.
203 Forster 2006, 12, n. 10; cf. Badawī, Sirr al-Asrār, introd., 33–39 and Ess (van) 1991, 411. Endress
1966, 92, notes however that Ibn al-Biṭrīq is mentioned as a member of the expeditions sent in quest
of books to the Byzantine Empire by al-Maʼmūn. The legendary overtones of the preface of the Sirr
al-Asrār should be seen as reflecting the taste of the day.
204 Manzalaoui 1974, 221, notes that the expression is in the (Arabic) New Testament.
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examine objects from different angles which all have their own specific value. To give
but one example, Galen of Pergamon (129–216) had to publish his own bibliography
(under the title “On My Own Books”, Lat. De libris propriis) to counter the number
of forgeries under his name on the markets of Rome and Alexandria, but there is no
doubt that any such text, if extant, would inform us about the philosophical and
medical debates of his time.

Appendix : Arabic text of the Physiognomy chapter
in MS Leiden, Or. 749 (SF8) and the variants of MS
Berlin, Sprenger 943 (SF7).
MS Leiden, Or. 749, fols. 106v17–108r7
باب  iفي الفراسة
يا اسكندر ل ّما كان علم الفراسة من العلوم النظرية | iiالفكرية التي iiiيلزمك علمه وتفرّسه لكثرة ضرورتك الى الناس،
ْ
ُّ
وتصّرفهم بين يديك.
وأبدت التجربة مع م ّر
فأثبت لك في هذا الفصل من ivدالئل الفراسة ما ص ّح على ق ّر األيّام vعلمه.
x
ix
الزمان viحقيقة .viiاعلم viiiيا اسكندر ّ
أن الرحم للجنين بمنزلة القدر للطبيخ  ،واألمزجة مختلفة بحسب الخلق والطبائع
متظاهرة xiعلى قدر التركيب .فاعلم ّ
أن البياض الصادق xiiمع الزرقة والشقراء الكثيرة دليل xiiiعلى القحّة والخيانة
والفسق وخفّة العقلxiv .وحسبك بما الصُقلب عليه من هذه الخلقة وما جميعهم عليه من الجنون والفرن والقحّة .فتحفّظ
من ك ّل أزرق أشقر ،فإن xvاستضاف على ذلك أن يكون واسع الجبهة ضيّق الذقن أوجن أزعر xviكثير شعر الرأس
xvii
 .فتحْ فظ منه تحفّظا ً من األفاعي القتالية
xxi
xx
وفي العين دالئل xviiiالتّكاد تحظّؤى xixحتّى أنّه يستبين فيه الرضى والسخط والمحبّة والبغضة .فأردي العيون
ْ
عظمت عيناه xxiiiوجحظت xxivفهو حسود وقح كسالن غير مأمونْ .
فإن كانت زرقاء كان
الزرق xxiiالفيرزوجية  .فمن
xxviii
xxvii
ًxxvi
والسواد
والكحلة
أش ّر xxvفي ذلك وقد أ ّما يسع أن يكون عانفا  |.ومن كانت عيناه متوسّطة مائلة إلى الغور
فهو يقظان xxixفهم محب ثقةxxx.فإن كانت xxxiامت ّدت في طول العين حاجبه فهو خبيث .ومن كانت عيناه تشبه عيون
البهائم في الجُمود وقلّة الحركة وتما ُوت المالحظة ، xxxiiفهو جاهل غليظ الطبع .ومن تحر ّك ْ
ت عيناه بسر
.عة وح ّدة xxxiiiنظر ،فهو محتال لصّ مترّبص xxxivغادر .وإن كانت xxxvحمراء فهو xxxviشجاع مقدام
ْ
ْ
كانت xxxviiحولها xxxviiiنقطٌ صفرٌّ ،
فإن صاحبها أش ّر الناس وأرداهم .يا اسكندر إذا رأيتَ رجالً يكثر النظر إليك
وإن
xliv
xliii
xlii
xli
xl
ْ
ْ
دمعت عيناه فهو محبّ فيك خائف
فإن xxxixنظرتَ أنت إليه أحمر ّ وخجل وظهر منه تبسّم وسرور أو
ْ
كانت عيناه من العيون المحمودة المتق ّدمة الذكرْ .
لك xlvمتو ّدد إليك ، xlviال سيّما ْ
وإن xlviiنظرتَ إليه فنظر xlviiiإليك
إن
مستخف بك غير مأمون عليك .يا اسكندر تحفّ ْ
ّ
ظ من ك ّل ناقص الخلقة تحفّظك من
غير خجل وال هائب فهو حاسد لك
.عدوّك
و  xlixالشعر الخشن يد ّل على الشجاعة وصحّة الدماغ .والشعر الليّن يد ّل على الجبن و برد الدماغ وقلّة الفطنة l .وكثرة
الشعر على الصدر liوالكتفين يد ّل |على وحشيّة الطبع و قلّة الفهم وحبّ الجور .والشقرة دليل على الحمق liiوكثرة
الغضب وسريعته liiiوالتسلّط .livواألسود في lvالشعر يد ّل على العقل واألناة وحبّ العدل .المتوسّط بين هذين يد ّل على
.االعتدال.
والحاجب الكثير الشعر يد ّل على الع ّي وغيث lviالكالم .lviiوإذا كان الحاجب ممت ّد إلى الصدغ فصاحبه تيّاه صلف. lviii
.ومن ر ّ
ق حاجبه واعتدل في الطول ، lixفإنّه يد ّل على حسن التدبير في األمور.lx
lxi
ُ
] 108r7-8يا اسكندر و ما كنت أكتم عليك علمه و ال أطهر لك [....

Unauthenticated
Download Date | 12/5/19 3:41 PM

Emily Cottrell

434

MS Leiden, Or. 749, fols. 106r1–106v16
أن lxiiiمن كان lxivعنقه طويالً رقيقا ً lxvفهو صيّاح أحمق جبّانْ .
lxiiالعين؟ العنق؟ .لتعلم ّ
فإن استضاف lxviالى طول العنق مق ّر رأسه
فهو أحمق سخيف ال حيلة فيه .lxviiو من كان غليظ العنق lxviiiفهو جاهل أكول .و من كان lxixعنقه lxxمعتدال في طول
lxxiii
(!) غير فاحئش و غلظ(ه) معتدل lxxiفهو عاقل مدبّر محبّ صدوق ثقة .و من كان بطنه كبير lxxiiفهو أحمق جبّان  .و
يدالن على جودة العقل و حسن الرأي .عرض الكتفين و الظهر ّ
 lxxivلطافة البطن و ضيق الصدر ّ
يدالن على الشجاعة
lxxviii
lxxvii
lxxvi
lxxv
الظهر عالمة محمودة.
استواء
الصدر و
مع خفّة العقل .انحناء الظهر يد ّل على شكاسة خلق .و ترافة
ْ
ّ
ّ
الكف الركبة د ّل على الشجاعةو الكرم و
طالت الذراعان حتى تبلغ
بروز الكتفين يد ّل على سوء النيّة و قبح المذهب .إذا
lxxxiii lxxxii
lxxxi
ّ
الكف الطويلة مع طول
.و
نبل النفس .و إذا قصر lxxixالذراعان فصاحبها lxxxمحبّ للشر ّ جبّان
األصابع lxxxivتد ّل lxxxvعلى النفوذ في الصناعات و إحكام األعمال lxxxviتدبير الرياسة .والقدم اللحيم الغليظ lxxxviiيد ّل
 lxxxviiiعلى الجهل و حبّ الجور .و lxxxixالقدم الصغير الليّن xcيد ّل xciعلى الفجور .رقّة xciiالعقب يد ّل xciiiعلى الجبن.
و غلظه يد ّل على الشجاعة | .و xcivغلظ الساقّين مع العرقبين ّ
يدال xcvعلى البلة و القحّة و قوّة الجسم .و xcviكثرة اللحم
ci
في الورك يد ّل على ضعف القوّة و االسترخاءxcviii.xcviiوxcixمن كانت خطاه قصيرةً سريعةً فهو عجول شكس غير
 .محكم لألمور ciiس ّيء النيّة.ciii
cvi
cv
و المعتدل الفهم الجيّد الطبع civهو أن يكون لح ُمه ليّنا ً رطبا ً متوسّطا ً بين الرقّة و الغلظ و يكون بين القصير والطويل،
أبياض مائالً إلى الحمرة و الصفرة  ،أسيل الوجه ، cviiطويل الشعر بين السبط cviiiالجعد .أصهب الشعر متوسّطا ً، cix
كبير العينين مائلةً إلى الغورcxو السواد .معتدل الرأس في العظم cxiفي رقبته استواء . cxiiمائل األكتاف ،cxiiiعديم اللحم
cxvii
ّ
الكف ،طويل
في الصلب و األوراك .في صوته cxivصفاء و خفاء  cxvمع االعتدال في غلظه و رقيّته . cxviسبط
األصابع ،مائلة cxviiiإلى الرقّة ،قليل الكالم والضحكّ cxixإال عند الحاجة إلى ذلك cxx.و ميْل .طباعه إلى السوداء و
cxxi
الصفراء ،كإنّما يخالط نظره سرور و فرح

Notes:
 B [= MS Berlin, Sprenger 943, fols. 16r-18r].القول i
 B.النظرية اللطيفة ii
 B.الذي iii
 omitted in B.من iv
 B.على الزمان v
 B.األيام vi
 B.حقيقته ان شاء الله تعالى vii
 B.قد علمت viii
 B.مثل ix
 B.للطبخ x
 B.متضادة xi
 B.الساطع xii
 B.دليلة xiii
. omitted in B.وحسبك ...والقحّة xiv
 B.فإن كان مع ذلك xv
 B.أوجن أزعر :أو كان xvi
 omitted in B.القتالية xvii
 B.يا اسكندر دالئل العيون xviii
 B.تحظيك xix
 B.لك فيها xx
 B.الغضب xxi
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xxii  فاردي العيون الزرق واردي الزرقB.
xxiii  وجحظت اي برزتB.
xxiv MS Leiden : جحضت.
xxv  اشدB.
xxvi  وقل ما يسلم ان يكنون عيوناB.
xxvii  الغورةB.
xxviii  والكحلB.
xxix  يقضانB.
xxx The whole sentence is missing from the Berlin manuscript.
ْ dittography.
xxxi MS Leiden : فإن كانت
xxxii  وتماوُت المالحظةomitted in B.
xxxiii  وخفةB.
xxxiv  مترّبصomitted in B.
xxxv  فإن كانت العينانB.
xxxvi  فصاحبهاB.
xxxvii  كانB.
xxxviii  حواليهاB.
xxxix  وB.
xl  أنتomitted in B.
xli  فأحم ّرB.
xlii وظهر منه تبسّم وال تريدهB.
xliii  وسرورomitted in B.
xliv  وإنB.
xlv  خائف منكB.
xlvi  متودّد إليكomitted in B.
ْ B.
xlvii فإن
xlviii  ونظرB.
xlix ّ واعلم انB.
l وكثرة الشعر على الكتفين والعنق يد ّل على الحمق وكثرة الشعر على الصدر والبطن يد ّل على وحشية الطبع وسوء الفهم وحبّ الجور. B.
li MS Leiden : الهرر.
lii  الحمق وomitted in B.
liii  وسرعتهB.
liv  والتسلّطomitted in B.
lv  منB.
lvi  الع ّي و غيثomitted in B.
lvii  على كثرة الكالمB.
lviii تيّاه صلف معجب. B.
lix في الطول وكان اسوداً فهو يقضان )!( فهم.B.
lx  غير راغب الى ماكل و من ّكح االّ ما قدر لهomitted in B.
lxi What comes here in the Leiden manuscript is the beginning of the Onomancy. Instead of the Onomancy, the Physiognomy is followed in the Berlin manuscript with the heading of Book VII “On Medicine (al-Maqāla al-sābiʽa fī al-ṭibb).” What should have followed the sentence on the eyebrows is,
according to the Berlin manuscript, the sections on the nose, forehead, lips, teeth, face, temples,
ears, the voice and way of speaking, the movements and way of sitting (MS Berlin, Sprenger 943,
foll. 16v16-17v1, i.e. about the length of one side of a folio). At the end of the Physiognomy section on
108r7, the word karrir (“repeat, reiterate”) is visible as well as on the last line of the folio, possibly a
copyist’s note after he realized his mistake.
lxii An accident in the binding (or already in that of the archetype used by the copyist) of the
Leiden manuscript resulted in some accidents in the order of the parts and of the disappearance of
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the sections between the eyebrows and the neck. None of the folios in the Leiden manuscript gives
the catchword “ العينal-ʻayn” which would be expected to come before the beginning of folio 106. It
is not entirely impossible that a paleographical accident resulted in that  العنقwas misunderstod
and copied  العينand in fact the reading al-ʻayn seems the result of added dots by another hand on
what was initially “ العنقal-ʻunq.” The length of the lacuna between the two remaining parts of the
text in the Leiden manuscript (see Table 3) would correspond to one side of a folio.
lxiii  ال تعلم انomitted in B.
lxiv  و من كانت عنقه قصيرة جدا فهو مكار خبيث و من كانتB.
lxv  طويلة رقيقةB. The use of ‘neck’ in the feminine is also attested in the London Physiognomy,
cf. supra Table 1, [K.10].
lxvi MS Leiden: استظاف. The expression istaḍāfa ilā appears already at the beginning of the text.
Cf. Kazimirski, Dictionnaire, vol. II, p. 147, ẓāf and ẓūf mean ‘the neck’s skin,’ a possible reason for the
confusion of the copyist?
lxvii The whole sentence reads in B : فان كان مع ذلك صغير الراس فهو احمق ال حيلة فيه
lxviii  و من كانت عنقه غليظةB.
lxix  كانتB.
lxx ...  معتدلة في الغلظ فهو عاقلB.
lxxi  في طول غير فاحئش و غلظ)ه( معتدلomitted in B.
lxxii  كبيراB.
lxxiii  جاهل جبانB.
lxxiv  وomitted in B.
lxxv  شراسةB.
lxxvi  والنزاقةB.
lxxvii  الصدر وomitted in B.
lxxviii  استوايB.
lxxix  قصرتB.
lxxx  فصاحبهماB.
lxxxi  جبار محبّ للش ّرB.
lxxxii  جبانomitted in B.
lxxxiii  وomitted in B.
lxxxiv  األصابع الطولB.
lxxxv  يد ّلB.
lxxxvi  و تدبيرB. The  وis missing in the Leiden MS.
lxxxvii  اللحيمة الغليظةB.
lxxxviii  تد ّلB.
lxxxix  وomitted in B.
xc  الصغيرة الليّنةB.
xci  تد ّلB.
xcii  و رقّةB.
xciii  تد ّلB.
xciv  وomitted in B.
xcv  يدلB.
xcvi  وomitted in B.
xcvii  و االسترخاءomitted in B.
xcviii  من كانت خطاه واسعة بطيئة فهو منجح في جامع اعماله مفكر في عواقبهadded in B.
xcix  وomitted in B.
c  سريعة قصيرةB.
ci  شكسomitted in B.
cii  االمورB.
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ciii  س ّيء النيّةomitted in B.  االمورrepeated in B (dittography).
civ The phrase و المعتدل الفهم الجيّد الطبع, corresponding to the title of one of the ideal portrait in Rāzī (see
supra section IV.2), is entirely missing from the text of the Berlin manuscript.
cv  هو أن يكونomitted in B.
cvi  من كان لح ُمهB.
cvii  الخدB.
cviii  و الجعدB. The  وis missing in the Leiden MS.
cix ً  متوسّطاomitted in B.
cx  الغورةB.
cxi  في العظمomitted in B.
cxii  استوايB.
cxiii  مائل األكتافomitted in B.
cxiv  صورتهB. A (modern ?) correction mark in the form of two parentheses around the rā’ is visible.
cxv MSS : صفا و خفا
cxvi  دقتهB.
cxvii  بسطB.
cxviii  مائالB.
cxix  والضحكomitted in B.
cxx  غير راغب الى ماكل و من ّكح االّ ما قدر لهadded in B.
cxxi  كإنّما يخالط نظره سرور و فرح، و ميْل طباعه إلى السوداء و الصفراءis omitted in B. We read instead in the Berlin
MS : فهذه اعدل خلقة بني ادم و هي التي ارضاها لصحبتك فاجهد جهدك في طالب من هذه صفته فانك ترشد فقد علمت ان الرائس احوج الى
الناس من الناس اليه فتفهم هذه الداليل التي ذكرت لك و اعتبرها بتميزك الصحيح و نظرك المصيب فانك تنتفع بها كثيرا ان شاء الله تعالى.
In the Leiden MS, this element comes on fol. 99r, directly before the title of the ‘gate’ on Hygiene
(“Fī al-rutba al-ḥusnā fī tadbīr al-jism,” literally “On the good preservation in the bodily regime”).
It appears in Book VII, “On Wars” (foll. 95r-103r) after the vizier’s portrait (95r ult.-96v), the ‘gate’
on the scribes (foll. 98r-98v, cf. Book V of Sirr-Badawī, p. 144), that on the administrators and the
tax-collectors (foll. 98v-99r, cf. Book VII of Sirr-Badawī, p. 146). The interpolation of an element of
the Physiognomy at this place in the Leiden manuscript may be the result of a wrongly inserted marginalia, but the issue deserves further comparisons with the other Short Form manuscripts. In the
Long Form and the London Physiognomy, this element forms part of the Physiognomy, cf. Sirr-Badawī
118.15-16 and London Physiognomy, supra Table 1, section [I.].
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